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“To say that everything is rela-

tive is to put oneself in the ab-
solute position. To say, ‘we
can’t know the truth’ is to say,
‘I know the truth that there is
no truth.’”’

H.H. Srila Suhotra Swami
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IMPERSONALIST DEVOTEES

Question from Cit Sakti d.

January 1, 1998

Dear Guru Maharaja, how is that, that impersonalists
have to perform devotional service to attain Brahman?
Which kind? In addition, how can one take to devotional
service and simultaneously want to merge into the exis-
tence of the Supreme? (SB. 3.32.26. 3rd paragraph). In
this ca ction in the Bh 1-gita verse 8.15 Srila
Prabhupada writes in the purport: “This verse specifi-
cally mentions the personalist devotees of the Supreme
Lord, Krsna.” Then, are there also impersonalist devo-
tees? What are they doing?

Answer by Suhotra Swami

TJanuary 2, 1998

The simplest answer is that the Mayavadis are offenders
(mayavadr haya krsne aparadhi, in the words of Cai-
tanya Mahaprabhu). They perform devotional service —
they hear the Bhagavad-gita, they chant the name of the
Lord, they worship the Deity, etc. However, they offend
the Lord by considering His form to be material. Thus,
He absorbs them into His Brahman effulgence, as He
does with the demons who He kills.

SELFLESS DEVOTION

Question from Laksmi-kuija d.d.
January 1, 1998

In one of your recent lectures in New Brahma-kunda
you were speaking about selfishness. That devotees are
completely selfless - they want to be even exploited by
Krsna. I was wondering about it in regard to the dealing
with the devotees. Sometimes I want to act selflessly in
the service to other devotees, but sometimes I feel to go
Just beyond my limit. When I am acting in this way the

false ego end the mind make revolution, “at least
something has to be for you!” I wanted to ask you
whether one should act for others regardless one’s con-
ditioning, or shell one leave there at least little bit of
space for “me and mine”?

Answer by Suhotra Swami

January 2, 1998

This question is answerable in a satisfactory only in
terms of the individual. Of course, we can say generally
that a devotee’s “selfhood” is that of a servant of guru,
Krsna and the Vaisnavas. Thus, his individual needs are
not to be negated. If they arc negated, then where is the
scope for service? How those needs are to be asserted is
an individual matter. The nature of the individual, his
service, and the time, place and circumstances are to be
taken into account. In any case, taking the position of a
servant, and engaging all of one’s possessions and re-
sources in service, is not voidism. This question you
raise is as if to ask - “Is there anything to be expected
after T have voided myself in service to the devotees?”
This is not the point at all. The negative premise is
wrong. The real premise is the positive loving relation-
ship of persons (devotees) with Krsna and through
Krsna with one another. Only in love is subordinating
the ego perfectly agreeable to the living entity. If there is
alack of love, such subordination is distressful.

ARJUNA’S INCARNATION

Question from Aprameya d.d.
January 3, 1998
From Bhagavad-gia (4.5, purport):

“Arjuna is one of these devotees, and in this verse it
is understood that some millions of years ago when Lord
Krsna spoke the Bhagavad-gita to the sun-god Vivas-
van, Arjuna, in a different capacity was also present.”

Does “different capacity” means another incarna-
tion of Arjuna (as in the story about Raktaja and Sve-
daja)? Could you please tell something more about Ar-
Juna’s being present on this particular occasion?

Answer by Suhotra Swami

January 3, 1998

1 know of no more specific information about this previ-
ous incarnation beyond Lord Krsna's statement in the
Gita.

THE TIME

Question from Aprameya d.d.
January 3, 1998
From Srimad-Bhagavatam (6.1.47, purport):

"Our past and future are not very difficult 1o under-
stand, for time is under the contamination of the three
modes of material nature.”

From Introduction to Bhagavad-gita:

"Material nature itself is constituted by three quali-
ties: the mode of goodness, the mode of passion and the
mode of ignorance. Above these modes there is eternal
time...”

I am a bit confused how the time is related with the
modes of nature?

Answer by Suhotra Swami

January 3, 1998

As Srila Prabhupada explains elsewhere, there is relative
time and there is absolute time. In the material world,
there is a difference between past, present and future. In
the spiritual world, there is not.
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WONDER

Question from Aprameya d.d.
January 3, 1998
From Srimad-Bhagavatam (6.2.34, purport):

“If at the time of death the devotee can remember his
own name, such as Krsna d. or Govinda d., he can be
saved from the greatest danger.”

I was wondering is it so with any other spiritual
name of a devotee?

Answer by Suhotra Swami, January 3, 1998
“I was wondering is it so with any other spiritual name

of a devotee?” — “Wonderment — that is the craziness of
the artist.” — $rila Prabhupada.

CONNECTION OF ANY DUTY
TO KRSNA

Question from Aprameya d.d.

January 3, 1998

Recently I heard an authoritative statement that it is not
good at the moment of death to think about our devo-
tional service, especially some plans which we couldn’t
Sfulfil, because then we will have to come back. Never-
theless, if I am at least trying to meditate and to con-
centrate my mind and intelligence on what I am sup-
posed to do in the sankirtana mission, it's quite possible
that I think about this instead of Krsna's form or pas-
times. I have heard from you that Srila Prabhupada said
thar we will have ISKCON in the spiritual world. Is it
really impossible to go back to this ISKCON in the
spiritual world, by the grace of the spiritual master and
Lord Caitanya, if we are thinking about our duties in
this “earthly” ISKCON?
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Answer by Suhotra Swami

January 3, 1998

Yes, if we perceive the connection between these duties
and Krsna. Our life’s duties must be connected to
something — Krsna or Maya (forgetfulness of Krsna).
Krsna consci is seeing the cc ion of every-
thing to Krsna. Even Vrtrasura saw his duty as a demon
~ to defeat Indra and thus revenge the killing of his
brother Vi§varlipa — in connection to Krsna. Thus, he
went home, Back to Godhead. Why someone would say
we should not think of this or that duty, I do not follow.
The real point is seeing the connection of the duty to
Krsna.

Comment from A$vasthanasa d.

January 4, 1998

“Why someone would say we should not think of this or
that duty. I do not follow.” I have a part of the class,
that, I suppose Aprameya d.d. was referring to when
asking.

1 hope the following quote will maybe help... (From
the class of a leading disciple of Srila Prabhupada,
Goteborg, 2.1.1998):

Question from Aprameya d.d.: “I wonder, it is said
about the materialists that in the moment of death they
remembering their unfinished plans and then they get...
What if devotee thinks at the time of death about his
devotional service, about what he is supposed to do?”

Answer: “That is not good. Even if as a devotee you
remember all kinds of plans what you want to do for the
satisfaction of Krsna you may have to take birth again
in order to do that for Krsna in next lifetime. That is
your desire, Krsna will fulfill it. Therefore even Srila
Prabhupada who had more plans than all of us put to-
gether, when his Godbrother Akificana Krsna d. asked
him if there was anything he wanted, Prabhupada said,
‘I have no desire.’ Then Akificana Krsna d. said, ‘Yes, it
is very good." He (Srila Prabhupada) just wanted to go
back to Krsna.”

Answer by Suhotra Swami
January 4, 1998
The point I am arguing is made clear in Queen Kunti’s
statement of $B. 1.8.25. She asked that she might be
placed in difficulty again and again up to the point of
death, because those difficulties bound her to Krsna...
thus she would see Krsna again and again even at the
time of death. In addition, in the [Sopanisad mantra, the
devotee prays to the Lord at the time of death, “Please
remember all the sacrifices I have made for you.
What is here referred to is also illustrated by a story
told by Srila Prabhupada of the water-bringer in Jagan-
ndtha Purf who was too busy to take darsana of the
Lord, though his duty was to bring water each day for
the Lord’s service. Thus he died thinking of bringing
water, not Lord Jagannitha.

TRANSCENDENTAL PERSON

Question from Aprameya d.d.

January 12, 1998

The following question asked one guest in Geteborg
temple lecture:

“In The Book of Life Marchtinus is describing seven
levels: atoms, cells, organs, bodies, planets, galaxies,
and universes. He says there is a higher level above
universes and level under atom also. He states that if we
know what is above universes and below atom then we
can know what is the cause of and how to cure diseases.
Is there information about this subject in the Vedic lit-
erature?”

Note: This person studies “human technology,” the
devotees say that he is regularly attending the reading
of Krsna book in Govinda’s but has a hard time under-
standing that Krsna is a person and he has the tendency
to speculate.
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Answer by Suhotra Swami

January 12, 1998

Tell him to read my next book, Transcendental Person-
alism ~ Vedic Answers for the Human Situation, which
will be available next month.

REACTIONS FOR
OFF ING BHAKTA

Question from Kasya d.

January 18, 1998

In sixth canto of Srimad-Bhagavatam, after Narada
Muni | d the path of r to Daksa’s
sons, Narada Muni was cursed by Daksa - not to have
any residence anywhere while traveling all over the
universe, what actually Narada considered to be boon.
Please, do you know what kind of reaction did Daksa
receive for cursing Narada Muni?

Answer by Suhotra Swami

January 18, 1998

There are three kinds of piety (sukrti) — in terms of
karma, jiiana and bhakti. Similarly, reactions for of-
fenses are of three kinds. Since Daksa’s offense was
against a great bhakta, the reaction is to be primarily
understood in terms of bhakti: that his possibility of ever
achieving love of Godhead is permanently blocked until
that offense is removed.

DISTINGUISHING VAISNAVAS

Question from Mahakirti d.

January 28, 1998

Is there any quotation related to the following subject:
“One should not judge other Vaisnavas as far as

their adhikara is concerned (you are madhyama, he is

kanistha....) or also designate Vaisnavas in some other
way”

Answer by Suhotra Swami
January 28, 1998
Well, T hope that you know that in $r7 Upadesamrta,
Srila Prabhupada gives indications for distinguishing
devotees by adhikara. In Sri Caitanya-caritamrra,
where Lord Caitanya is blasphemed by Praka$ananda
Sarasvati, those devotees who came to the Lord ex-
pressing their pain at hearing this blasphemy but who
were not able to oppose it are identified as kanistha-
adhikarts. 1 have seen a translation of Vaisnava-
siddhanta-mala (forgive me if it turns out to be another
work, but T am pretty sure this is the one) by Srila
Bhaktivinoda Thakura in which he says that a mad-
hyama adhikart of necessity of hing distinguist
devotees by adhikara. I do not know of a quotation that
says Vaisnavas should not be distinguished by adhikara.
There might be one. Then its application would have to
be squared with the above references. Quotations like
arcye visnau Siladhir gurusu nara-matir vaispave jati-
vasya va naraki sah advise us not to think of
s in terms of caste. Somebody could try to turn
adhikara into another kind of casteism. One way, per-
haps, would be to derisively label a devotee whose
service is full-time pitja as being “only a kanistha.”
Now, Srila Prabhupada himself said that a qualified
brahmana engaged in pizja is an example of a kanistha.
He also said that a kanistha who dedicates everything to
Krsna is a pure devotee.

Given the rule (seen in Caitanya-caritamrta regard-
ing Ramacandra PurT) that praising someone’s qualities
can be accepted but we should not find fault in those
qualities, it would seem to me that the conclusion is that
recognizing someone as a kanistha should be an item of
praise, not an item ol blame. After all, Lord Caitanya
Mahaprabhu took the position of not being a devotee at
all... He declared himself a Mayavadi sannyasi.
Prabhupada likewise said one should not think himself a

Vaignava, but only the servant of a Vaisnava. From this
humble position, to say somebody else is a kanistha is 10
say he is superior to onc’s own self, who is not a devo-
tee of any kind.

Comment by Jan Mares

January 28, 1998

I would like to point to threc Srimad-Bhagavatam verses
(3.29.17-18, 4.8.34) which support the necessity of ad-
hikara-based distinguishing among devotees. Regarding
‘the other way of designating Vaisnavas there is a file
“yaisvarn.txt” in the file area of the Krsna Katha confer-
ence, a compilation of verses rejecting vaisnave jati-
buddhi attitude.

Comment from AC Bhaktivaibhava Swami
February 3, 1998
“...it would secem to me that the conclusion is that recog-
nizing someone as a kanistha should be an item of
praise, not an item of blame. After all, Lord Caitanya
Mahaprabhu took the position of not being a devotee at
all... He declared himself a Mayavadi sannyasi.
Prabhupada likewise said one should not think himself a
Vaignava, but only the servant of a Vaisnava...”

These are important points. Thanks for sharing them
with us.

Comment from Jaya Tirtha Charan d.

February 4, 1998

In Paficaratra-Pradipa there are some very nice state-
ments that help us to be a little more appreciative of
cach other (page 261), what to speak of Bhaktivinoda
Thakur's S/ Caitanya Siksamrta Chaplers Three &
Four. After all who can criticize in the bath-room of
devotional activity, pointing the finger at others eic.,
(either waiting to enter into the shower, or cleansing off)
while we ourselves (at least for my part) am still in the
shower, scrubbing and finding more and more about
myself daily.
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VISVA-MURTI

Question from Vairagya-laksmi d.d.

January 28, 1998

Is the visva-miirti (Bhag. 3.4.27), both Uddhava and
Vidura perceived, different from the visva-ripa Krsna
revealed to Arjuna at Kuruksetra?

Answer by Suhotra Swami

January 28, 1998

Well, in the purport Srila Prabhupada says the visva-
mirti they saw was a visualization of the form of the
Lord everywhere that appeared out of their mood of
separation from Krspa. Though a visualization, it was
not false nor imaginary. In the 11 chapter of the Gira,
the visva-riipa was revealed by Krsna at Arjuna’s re-
quest. In doing so, the Lord had a particular purpose....o
show Arjuna that the outcome of the battle at Kuruksetra
was already decided. This form, Krsna declared, is that
of destructive time. Arjuna was frightened by it
Prabhupéda said this fearful form is not loved by devo-
tees. No details are given about exactly what Uddhava
and Vidura saw. The mood of the darsana surely was
different from that experienced by Arjuna. They saw the
Lord everywhere in love, but Arjuna saw that Krsna’s
awesome power is inescapable. I do not know about the
details of WHAT Uddhava and Vidura saw, but HOW
they saw it was clearly different.

THE

T ESSENTIAL RULE

Question from Kasya d.

February 1, 1998

In Bhagavad-gita (16.6), in purport it is mentioned:
“One should perform duties in the light of authoritative
scripture. This mentality is called divine. One who does
not follow the regulative principles as they are laid
down in the scriptures and who acts according to his
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whims is called demoniac or asuric. There is no other
criterion but obedience to the regulative principles of
scriptures.”  Sometimes demons like Ravana or Hi-
rapyakasipu follow some part of scriptures, or there are
others like smarta-brahmanas or S$aktas who also
strictly follow, but nobody of them know the purpose of
the Vedas. Could you elaborate on the point that there is
no other criterion, to be divine or demoniac, but the
obedience to the regulative principles of scriptures?

Answer by Suhotra Swami

February 01, 1998

The essential rule of scripture is smartavyah satatarin
h..., one should remember Krsna always and never
forget him. There are those who follow certain portions
of the scriptures with the intention of forgetting Krsna.
For example, demigod worshipers. This is asuric. Those
who follow with the intention of rsm;mherm;, Krsna are
Sil bhaktir uttama.

devotees. Anuk krsna

ORIGINAL RELATIONSHIP
WITH KRSNA

Question from Ekatma d.

February 4, 1998

Reading recent “Dandas” and hearing one of your lec-
tures in Sweden, a question came into my mind. There
were few previous texts on the subject of our relation-
ship to Krsna or to Narayana.

Earlier in Danda it was mentioned that the desires of
the soul in the material world are perverted reflections
of our original spiritual desires. The whole material
world is working around sex desire, which is originally
manifest as pure conjugal love of Krsna. It seems to me
that every soul has ah relationship with Krspa on
Goloka Vmdavana where the madhurya-rasa is promi-
nent and all the other rasas are engaged in its service,
whereas in Vaikuntha the aisvarya mood is prominent.

Also I recall from some of your lectures explanations of
how Radharant and Candravali are expanded to
Dvaraka as Saryabhamad and Rukmini-devi, and Narada
Muni is Madhumangala in Goloka, and Arjuna and
Kama are Svedaja and Raktaja. It seems that one per-
son can have different forms and relationships with
Krsna in several places/pastimes. Question: Does eve-
ryone have their original relationship with Krsna in
Goloka? If so, is everyone expanded also to Vai-
kuntha/other places? Please forgive my chaotic ques-
tion, I had a hard time getting it together.

Answer by Suhotra Swami

February 4, 1998

Lord Caitanya Mahaprabhu taught the philosophy of
acintya-bheda-abheda tattva. This ph phy is nicely
presented by Srila Baladeva VidyabhiiSana in his Go-

inda-bhasya cc on Vedantc ra. The po-
tencies of Brahman according to Srila Baladeva
Vidyabhiisana's ¢ y on Vedc (1.4.26),

Brahman has three potencies: para-sakti (visnu-Sakti),
apara-Sakti (ksetrajia or jiva-tattva) and avidya-sakti
(avidya-karman ot maya-sakti). The f Sakti is the
Lord’s personal svariipa-sakti which is also featured in
three energies: samvit (or jiana-Sakti, the power of
knowledge), sandhint (or bala-Sakti, the power of tran-
scendental manifestation) and hladini-sakti (the power
of bliss). The para-$akti as a whole, and specifically the
hia akti aspect, is none other than Stimat Rad-
harani (as per Govinda-bhasya 3.3.42); nondifference
between internal potencies.

In addition, in Govinda-bhasya (3.3 Srila
Baladeva Vidyabhiisana declares there is no difference
between the Lord and His para-$akti. Within His para-
Sakti there are attributes that are majestic on the one
hand (the Vaikuntha mood), and aspects that are sweet
on the other (the Vraja mood). There is no internal dif-
ference between the two. Following Baladeva Vidyab-
hisana, it is concluded that Vraja and Vaikuntha are two

aspects of the Lord’s pleasure pastimes. The same prin-
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ciple of identity is scen with regard to Lord Caitanya’s
pastimes in Navadvipa-dhama. The liberation of the jiva
means his entrance into the Lord’s pleasure pastimes by
way of loving devotional service. Thus, jiva is incorpo-
rated by the svariipa-§akti of the Lord, which manifests
as Vraja-dhama, Navadvipa-dhdma and Dvaraka-dhdma
(Vaikuntha) simultaneously. While there is no differ-
ence in ontology (i.e. reality) between these abodes,
there is nonetheless a variety that appears out of rasa or
the mellows (concentrations) of bliss. The madhurya-
rasa is the central rasa overall. This is the love relished
between Radha and Krsna, the love that is verily per-
sonified as Lord Gauranga, and the love manifested to a
degree between all and cor di

para-Sakti-tattvas (Laksmis). This rasa plays out in a
special way in each of the three regions of the spiritual
world. Vraja-dhama, the specific place of Radha and
Krsna’s transcendental loving intimacies, is known as
madhurya-dhama, the abode of sweetness; Vaikuntha,
where the Lord and His consort preside in almighty di-
vine majesty, is known as aisvarya-dhama, the abode of
opulence; and Navadvipa, where krsna-prema is freely
distributed, is known as audarya-dhama, the abode of
munificence. You want to know whether “everybody” is
originally in madhurya-rasa. In the sense that this is the
central rasa that all liberated devotees serve, the answer
is yes. For example, all the residents of Vrndavana relish
the loving pastimes of StT $rf Radha and Krsna. Thus,
the whole of Vraja-dhama is described as madhurya-
dhama. However, this does not mean that all the resi-
dents of Vrndavana are gopis. When Srila Prabhupada
was told of a group of disciples who were trying to cul-
tivate gopi-bhava, and who considered madhurya-rasa
“higher” than the vatsalya-rasa of Mother Yaoda, he
became furious. It is not that everybody is supposed to
be gopt, but some have “failed” the standard and are
obliged to be “only” Krsna's parents, friends and ser-
vants. Rather, the central rasa is madhurya-rasa, which
is the Lord’s own personal, transcendental enjoyment of
topmost concentration, and everybody serves that en-

joyment in a variety of ways. All these ways of service
are encompassed by the same para-sakti, visnu-Sakti or
hladini-sakti, who is none other than $rimati Radharani.

1R

PRAVRTTI OR NIVRTTI-MARGA

Question from Tattvavada d.

February 4, 1998

What is the relationship between pravrtti-marga and
ISKCON? (This came up while discussing with one
devotee from our eastern neighbor. He seems to get an
idea that there is maybe need to teach some principles
of pravrtti-marga, if people are not ready to take the
nivrtti or bhakti-marga.)

C d to that: If grhasth is performed
in our movement according to the instructions of the
spiritual master, does it have anything to do with
pravrtti-marga?

Answer by Suhotra Swami

February 4, 1998

As stated above, there is scope for it in that asrama.
This should not be taken to mean that all grhasthas are
pravrtti-margis.

BRAHMAN

Question from Kalatuta d.
February 11, 1998
I have two questions:

1. Is there any difference in Brahman realization for
devotees and impersonalists as far as their perception is
considered ?

2. Does Brahman realization includes different
stages according to what Srila Prabhupada said in
Bhagavad-gita, that there are three kinds of Brahman:

effulgence coming from the Lord, total sum of all living
entities and material energy?

Answer by Suhotra Swami

February 14, 1998

For a devotee, Brahman means Krsna and His cit and
acit-$aktis, or in other words spirit, matter and the con-
troller of both. That is the Absolute (all-inclusive)
Truth...the Brahman conception. Brahman is effulgent.
Hence the term brahmajyoti (the light of Brahman).
Both devotees and impersonalists see this light, but the
devotee prays that the light not obscure his darsana of
the Lord’s face. Such a prayer is found in ISopanisad.
The impersonalist wants to merge into the light.

GET CRAZY IN SEVA-KUNJA

Question from Madhura d.d.
February 17, 1998

When I was in Vndavana during the parikrama, we saw
a Seva-kuiij. That most special holy place is surrounded
by high walls, and we were told that nobody is allowed
to enter it during the night time because we would get
crazy. Why this happens?

Answer by Suhotra Swami

February 18, 1998

Regarding overnighting in Seva-kuiij as a cause of mad-
ness, that is the story they tell, but T have not gotten this
confirmed from a reputable source. You could ask a
long-time resident of Vrndavana, for example my God-
brother Bhiirijana Prabhu, who is on COM. Personaily, I
have not given much importance to this story.
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PARAMAHAMSA
IMPERSONALISTS

Question from Vipula d.

March 6, 1998

In srl‘mad»Bhdgavaram (2.4.13) Srila Prabhupada
writes in purport: “The paramaharisa stage of existence
is the highest perfectional stage of spiritual values... The
paramaharsas are generally found among both the im-
personalists and the devotees, but according to Srimad-
Bhagavatam (as clearly stated by Kuntidevi), pure
bhakti-yoga is understood by the paramaharnsas, and
Kuntidevi has especially mentioned that the Lord de-
scends (paritranaya sadhiinam) especially to award
bhakti-yoga to the paramaharmsas. Since the Lord is
very kind to everyone, the impersonalists, who accept
bhakti as the means of merging in the existence of the
Lord in His impersonal brahmajyoti, are also awarded
their desired destination.” I was always sure that imper-
sonalist cannot attain the paramaharsa stage, as in
§r1‘rrmd—Bhﬁgzwamm (7.13.9) Srila Prabhupada writes:
“The Mayavadi impersonalist sannydsis cannot attain
the paramaharisa stage. This is because of their imper-
sonal conception of the Absolute Truth...” What does it
mean? How impersonalists can follow the bhakti-yoga
path as it is personal worshipping of the Lord. Could
you to clarify that, please?

Answer by Suhotra Swami

March 7, 1998

The impersonalist paramahamsa is called a brah-
manandr. That means he finds his spiritual satisfaction
in impersonal Brahman. Nevertheless, he does not of-
fend the Supreme Personality of Godhead like the
Mayavadis do. He knows the Lord’s position but prefers
not to partake in a personal exchange of /i/a. Rather
through worship of the Lord, he desires to achieve the
impersonal Absolute. The Lord rewards his desire.
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However, the impersonalist paramaharisa misses the
Vaisnava paramaharisa stage, called premanandi.

ORGAN TRANSPLANTATION

Question from Varadardja d.

March 14, 1998

I wanted to ask what to think about organ-
because Prabhupada says nobody can
live longer than ones destiny is. Is that an attempt to
defy destiny? If some patients still live after the trans-
plantation then does it means that they would live any-
way?

There is an interesting story about a woman who
went through a lung, and hart operation and said after-
wards that her personality was changed in some ways.
For example, before she hated to eat chicken and listen
to rock-music. Now she loved them without any reason-
able cause. Then she got an obsession to find out who
was the giver of the organs. Yes, it had been a boy who
was driving a car, hearing rock-music, eating chicken
while driving, and then had an accident! Then she met
the boys parents and they could prove that there was
amazing similarities between the psyche of their dead
son and this woman... Maybe the cells in the body have
some kind of memory, and that our thoughts have some
effect on them? If this is true, then it's awful because
nowadays people have pigs and monkeys, not to eat
them, but for giving their inner organs for transplanta-
tion! One can just imagine what kind of thoughts that
they will have afterwards...

Answer by Suhotra Swami

March 15, 1998

That someone gets a chance Lo exchange an organ in this
life is his or her karma, that is all. You seem (o be sug-
gesting that it might be outside of karma. What is the

logic of thinking that way? Everything, even “miracu-
lous” events in a person’s life, is determined by karma.

“There is an interesting story about a woman...”
Well, T do not know if any of this lady’s tale is really
true. There are so many strange stories that people say
happened to them, including the man in Indonesia who
woke up in bed to find himself being beaten by two little
Cyclopes (only one eye in the center of their heads) who
were not more than one meter tall, both wearing black
leather jackets and having green Mohawk haircuts. They
chased him out of his house. When the neighbors came,
hearing his screams, the litlle punk-monsters disap-
peared...but the man was covered with bruises and
weeping in terror. His neighbors believe his story. What
does it mean? I do not want to have to be the one to fig-
ure it out.

“If this is true, then it's awful because nowadays
people have pigs and monkeys, not to eat them, but for
giving their inner organs for transplantation! One can
just imagine what kind of thoughts that they will have
afterwards...”

Here you say, “if this is true.” Who knows if what
that lady says is true? I would rather say nothing about
uncertain “facts.”

FOLLOWING GURU
Question from Laksmikuiija d.d.
March 15, 1998

Recently I was reading in Srimad-Bhagavatam about
Dhruva Maharaja when he received the instructions

from Narada Muni, but he said to him that he was un-

able 10 follow them. Then Narada Muni gave him an-
other instructions. Srila Prabhupada writes in the pur-
ports that it was a test from Narada Muni. Still, there
should be no instance when a disciple says to spiritual
master that he can not carry out his instructions. Could
you please clarify this point?
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Answer by Suhotra Swami

March 15, 1998

‘Well, by this logic then there would have been no occa-
sion for Bhagavad-gita to be spoken. Arjuna was tested
by Krsna in a similar way...not that Arjuna took from
Krsna a different instruction in the end (as Dhruva did
from Narada)...but the similarity is that Arjuna, before
Krsna spoke more instructions, could not carry out his
duty. Srila Prabhupada compared the spiritual master to
a general, who sometimes, when he sees the “army” (his
disciples) faltering, has to order them into retreat, even
though the original order was to attack. However, under
the expert direction of the general, the retreat leads to
victory over the enemy. The whole point is to conquer
over illusion under the direction of the spiritual master.
If that is accomplished in the end, everything is accom-
plished. Just to follow an order exactly is not necessarily
the way to victory. Prabhupada told of an accountant
who was ordered to make a fair copy (i.c. a neater, pre-
sentable version) of the company accounts of daily cash
transactions. The accountant thought that since it is to be
a copy. everything in the original book should appear in
the one he was ordered to make. On one page of the
original a fly was smashed. He went into the stool-room
to catch a fly to smash on the equivalent page of the
copy. This is fanaticism. Similarly, a spiritual master
may ask a disciple to remain brahmacari. Later the dis-
ciple may discover this too difficult. He won’t achieve
victory by the method of blind following. He should
admit the problem to the spiritual master, who will help
him to victory by sounding retreat...take householder
life. In the end, both instructions — be brahmacari, or be
grhastha — are aimed at the same goal, victory over illu-
sion.

PERCEIVING THE

Question from Kasya d.
March 18, 1998

“The soul is atomic in size and can be perceived by
perfect intelligence. This atomic soul is floating in the
five kinds of air...” (Bg. 2.17, purport, quotation from
Mundaka Upanisad)

“As far as the soul’s existence is concerned, no one
can blish his Ily beyond the
proof of Sruti, or Vedic wisdom. We have to accept this
truth, because there is no other source of understanding
the existence of the soul, although it is a fact by percep-
tion.” (Bg. 2.25, purport)

I have a doubt whether the soul can be perceived just
by the proper discrimination without the proof of Sruti?

xistence experi

Answer by Suhotra Swami

March 18, 1998

The soul can be directly perceived. That is confirmed by
Sruti, the S Isopanisad, Mantra Seven. One who al-
ways sees all living entities as spiritual sparks, in quality
one with the Lord, becomes a true knower of things.
What, then, can be illusion or anxicty for him? Such
perception is not obtainable by any process other than
that approved by the Vedic scriptures...the process by
which consciousness is freed from all material affinities.

WORSHIP IN DIFFERENT MODES

Question from Vyomadhara d.

March 27, 1998

In Bhagavad-gita (17.4) it is said: “Men in the mode of
goodness worship the demigods; those in the mode of
passion worship the demons; and those in the mode of
ignorance worship ghosts and spirits.” Does that mean
that HiranyakaSipu and Ravana were in the mode of
goodness?

In Chapter Seven of Bhagavad-gita it is stated:
“Those whose intelligence has been stolen by material
desires surrender unto demigods and follow their par-
ticular rules and regulations of worship according to
their own natures.” In the purport Prabhupada writes:
“...because they are in the lower mode of nature (igno-
rance and passion) and therefore worship demigods.” I
am confused, could you please elaborate on this point?

Answer by Suhotra Swami

March 27, 1998

“‘Men in the mode of goodness worship the demigods;
those in the mode of passion worship the demons; and
those in the mode of ignorance worship ghosts and spir-
its.” Does that mean that HiranyakaSipu and Ravana
were in the mode of goodness?”

No. They cxploited the mode of goodness for igno-
rant and passionate ends. Both were excellent Vedic
scholars. In addition, both were demons. Vedic knowl-
edge is sattvik.

Today demoniac, beef-eating Indologists and
Sanskritists study the Vedic knowledge to further their
career as demoniac misleaders of society. The Vedic
knowledge they study remains in the mode of goodness,
but their way of using it is in passion and ignorance.

“In Chapter Seven of Bhagavad-gita it is stated:
“Those whose intelligence has been stolen by material
desires surrender unto demigods and follow their par-
ticular rules and regulations of worship according to
their own natures.” In the purport Prabhupada writes:
‘...because they are in the lower mode of na-
ture(ignorance and passion) and therefore worship
demigods.””

Onc can worship the demigods in any of the three
modes. Lord Siva can be worshipped as a servant of
Vignu. That is in goodness. He can be also worshiped as
one who awards a nice husband, as young Hindu girls
do. That is the mode of passion. Allernatively, he can be
worshiped as Kalabhairava, who receives blood sacri-
fices. That is in the mode of ignorance. Generally
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speaking, the worship of the demigods is done through a
brahmana priest. A brahmana is in the mod of good-
ness, he follows the §astra nicely, and he worships the
demigods as servants of Visnu. That kind of brahminical
worship of demigods is in the mode of goodness.

PHILOSOPHY OF OPINIONS

Question from Caitya-guru d.

April 1, 1998

In preaching I meet so many questions from people, and
there is one, which is often asked, to which I was not
able to answer properly. When I asked devotees: some
also cannot answer, some say it is a stupid question. The
question is How to prove that there is Absolute Truth at
all? People say that, “Yes, every thing has its cause, but
there is no final cause, it is an endless chain.” Like the
scientists think sometimes that there is no final particle
in the matter, every particle can be divided into some
smaller particle. On the other hand, if we see to infini-
tive big, beyond every big thing there is a bigger thing.
There is no limit. From this they conclude that every-
thing is relative, there is no absolute knowledge, etc...
Yesterday I have heard another opinion: if there is Ab-
solute Truth at all (they sometimes identify the Absolute
Truth with infinite universe), why not two, or three, or
endless number of absolute truths, which are separated
from each and other. They cannot accept that there is a
final cause from which everything emanates. They
sometimes say that if all energies are permanent, why
they have a cause, from which they emanate. Also, there
are so many opinions about this. I remember when I met
Krsna consciousness, I also had this problem: why
should I accept that there is an Absolute Truth, it was
very difficult to accept. (Now it seems that I have ac-
cepted, I hope) Although I know from the Bhagavad-gita
(16.8) that a person who has demonic mentality, he is
not able to understand the existence of Absolute Truth
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and a human being accept its existence, but, please, give
your help me that how can I prove logically (if there is a
method at all) that there is an Absolute Truth, and it
(He) has such qualities mentioned in Vedic literature.
What kind of different basic ideas are there about Ab-
solute Truth in different philosophies? How can I defeat
them? I know that in Your book entitled Substance and
Shadow, you spoke about this topic, but unfortunately I
do not have this book, but maybe later I will able to buy
it (if Krsna helps — I am a poor brahmacari), so please if
You do not mind, answer.

Comment by Rajavidya d.

April 2, 1998

Dear Caitya-guru Prabhu. You writc to H.H. Suhotra
Maharaja, “I know that in Your book entitled Substance
and Shadow, you spoke about this topic, but unfortu-
nately I do not have this book, but maybe later T will
able to buy it (if Krsna helps — I am a poor brahmacari),
5o please if You do not mind, answer.”

I am the publisher of this book and I would like to
donate one copy to you since you seem to be a nice,
philosophically minded person. I will also send you a
copy of Suhotra Mahardja’s second book called Tran-
scendental Personalism, if you just give me your exact
name and mailing address. Ok? I wish you all the best
and beg to remain, Your servant, Raja Vidya Dasa

Answer by Suhotra Swami
April 3, 1998
“When T asked devolees: some also cannot answer,
some say it is a stupid question. The question is how to
prove that there is Absolute Truth at all. People say that,
“Yes, every thing has its cause, but there is no final
cause, it is a endless chain.”

This is stupid. It is regressus ad infinitum, or anvas-
tha in Sanskrit, which has long been considered by all
great philosophers East and West to be a logical fallacy.

“Like the scientists think sometimes that there is no
final particle in the matter, every particle can be divided
into some smaller particle.”

If the scientists really believed that, why do they
continue to seek an ultimate particle beyond which there
is nothing further to know? Why do they theorize about
the Higg’s boson, which is the *“virtual particle” that is
the first cause of the so-called Big Bang?

“If we see to infinitive big, beyond every big thing
there is a bigger thing. There is no limit. From this they
conclude that everything is relative, there is no absolute
knowledge, etc...”

To say that everything is relative is to put oneself in
the absolute position. To say, “we can’t know the truth”
is to say, “Tknow the truth...that there is no truth.”

“Yesterday I have heard another opinion: if there is
Absolute Truth at all (they sometimes identify the Ab-
solute Truth with infinite universe), why not two, or
three, or endless number of absolute truths, which are
separated from each and other.”

“Absolute” is a philosophical term introduced in the
West by Nicholas of Cusa in the late Middle Ages that
simultaneously means “all-inclusive” and
from everything,” just like the words abhijiiak
svarat from the first verse of Srimad-Bhagavatam..
Anybody can give opinions, but we do not need to ac-
cept them as serious philosophy. If somebody told you,
“I think absolute means a cherry pie floating in the sky.”
would you believe him?

“They cannot a t that there is a final cause from
which everything emanate. They sometimes say that if
all energies are permanent, why they have a cause, from
which they emanate. Also there are so many opinions
about this.”

Opinions are simply opinions. Logical thought, by
definition, seeks to trace out causation. To say there is

0 “why” behind the appearance of things, that things
just “are the way they are,” is to give up logical think-
ing. The whole of science seeks causation, and from the
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logic of causation, it strives to make predictions. It has
been said, “Science is nothing without prediction.”

You can only accurately predict something if you
know its cause. [ am right now in Warsaw temple, situ-
ated on the flight path to the Warsaw International Air-
port. Only if T know the landing schedule of the incom-
ing flights, can I predict the time an airliner will zoom
over the temple. This is science. To say, “airplanes just
appear spontaneously in the sky without any cause” is
childish ignorance.

“What kind of different basic ideas are there about
Absolute Truth in different philosophies?”

The concept of the absolute truth is from the begin-
ning a theistic one. “Absolute,” as T indicated earlier,
both i and transcend It
necessarily refers to the Supreme Being from Whom
everything emanates and by Whom everything is con-
trolled. Otherwise, P: ism admits only i
and Deism admits only transcendence. These ideas are
opposed to Theism. Neither can be said to truly accept
the absolute truth.

“How can I defeat them?”

You have to stop listening to opinions and come to
the point of knowledge. This requires learning, and in-
telligence. Learning is found in Srila Prabhupada’s
books, and intelligence arises from purification of con-
sciousness by the steady practice of sadhana-bhakti.

enc

INNOCENT PEOPLE

Question from Kasya d.

April 12, 1998

1t is not completely clear 10 me what does “innocent”
mean as is stated in $rTmud»Bh[lguvatam (11.2.46),
iSvare  tad-adhinesu baliSesu  dvisatsu ca.  Srila
Prabhupada few times explained that innocent people
means those who do not know God. In Bhagavad-gita

16th Chapter two kind of living beings are described.
Do these innocent people belong to the asuric section?

Answer by Suhotra Swami

April 13, 1998

The innocent are not deliberately demoniac, though due
to lack of knowledge, training and good association they
can come under demoniac influence, as is obvious in
this age. People who are innocent act blindly. However,
due to having soft hearts, they often regret later the acts
they performed in blindness. For example a parent under
the modes may become smitten by anger and strike the
child. Afterwards that parent feels an ache in the heart,
“That was not nice to hit this defenseless child.” Then
parent tries to rectify the bad act by doing something
nice for the child. That is innocence. However, a demon
has no regrets. A modern term for demon is psychopath,
or sociopath. These terms are different in meaning from
psychotic, which is the appropriate term for a raving
madman. Psychopath and sociopath refer to people who
externally might appear complctely normal...but in time
through association one comes to realize that they have
no conscience, no capacity for guilt, no sympathy and
cmpathy for the pain suffered by others. Their hearts are
as hard as stone. Their emotional life is limited to desire
and anger. In comparison, even a drunkard is innocent.
In fact, in the beginning in New York, Srila Prabhupada
used to comment that the drunks on the Bowery have
soft hearts, because although they were completely de-
graded, still they were respectful to Srila Prabhupada.
They could see he is a saintly person. How fortunate
they were. Thus an innocent person, even when totally
surrendered to sinful life, can still recognize purity and
be moved in the heart by it. We have here in the Am-
sterdam congregation a woman who was a prostitute for
25 years, and in her private life, apart from her profes-
sion of selling her body to men for sex, she was a Les-
bian. In addition, she was a heroin addict the whole time
too. Even before she came in touch with ISKCON, she
reached the end of her sinful life, to a point of “now

either death or God.” Thereafter, by her own decision,
without even reading Srila Prabhupada’s books, she
spontaneously took to the four regulative principles and
followed them for four years before mecting the devo-
tees. This is an innocent person. Srila Prabhupada said
90% of the population is innocent.

IMPERSONALISM IN ISKCON

Question from Tattvavada d.

April 20, 1998

In your lecture 20.12.97 on Srimad-Bhagavatam 4.23.10
from New Brahmakunda, entitled Utopian Perfectional-
ism, you explained the impersonal principles behind the
uncertainty situation. Can those impersonal principles
sneak in even to the Temple management, for example..
in the name of economical calculations and principles?
If so, could you mention some of the symptoms in those
cases?

Answer by Suhotra Swami

April 20, 1998

It is always possible for impersonalism to enter into
ISKCON. We should make it as hard as possible for
impersonalism to do so by practicing personalism.
Sometimes when there is a disagreement about manage-
rial matters between temple devotees who have erected
impersonal walls between one another. These devotees
try to advance their own opinions about management by
asking so-called hypothetical questions to their GBC,
spiritual masters or visiting sannydasis. These are “what
if” questions that seem to be completely theoretical, but
in fact arc expressions of a political struggle being
waged in the temple. The idea is to trick the ISKCON
leader into making a comment that can be used to fur-
ther a particular point of view, but without letting the
leader know that this is the intention. The reason the
devotees do not want the leader to know that their ques-
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tions reflect a real confrontation in the temple is to avoid
that leader forcing them all to break down their imper-
sonal walls and meet together face to face and discuss
and solve their conflicts in an atmosphere of love and
trust. Especially in certain Scandinavian countries, it is
considered better to swallow poison and die than to sit

down and find a solution to political rivalry.

THE LAW OF KARMA

Question from Petra
April 22, 1998
It is said that there are no laws of karma for animals,
how is it possible then that some animals suffer more
than others? {As we can see for instance in cosmetic
laboratories or simply with some ugly people.}

Where come man’s distress and happiness from,
when he is embodied for the first time in human body
(coming directly from cow, monkey or lion?)

Answer by Suhotra Swami
April 22, 1998
Who says there is no law of karma for animals? Vayu
Purana 21.42 states karmabhih prapinam loke sar-
vacestapravarttakah — karma is the cause of all activi-
ties among the living beings of this world. Bhagavatam
(3.31.1) states karmana daiva-netrena jantur dehopa-
pattaye, all jantus (creatures, or jantu can mean ‘ani-
mals) are controlled by karma. The animals do not cre-
ate new karma. They suffer or enjoy in that animal body
the reactions of what they did previously in a human
body. The human form is the karma-sthanam or plat-
form in which new karma is accumulated.

“Where come man’s distress and happiness from,
when he is embodied for the first time in human body

(coming directly from cow, monkey or lion?)”

Srimad-Bhagavatam Canto Four, Chapter 29 statcs
that living entity is a spiritual being, but when he actu-
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ally desires to enjoy this material world, he comes
down. From this verse we can understand that the living
entity first accepts a body that is human in form, but
gradually, due to his degraded activities, he falls into
lower forms of life — into the animal, plant and aquatic
forms. By the gradual process of evolution, the living
entity again attains the body of a human being and is
given another chance to get out of the process of trans-
migration. If he again misses his chance in the human
form to understand his position, he is again placed in the
cycle of birth and death in various types of bodies.

MOST PLEASING TO KRSNA

Question from Aprameya d.d.
April 26, 1998

most beneficial for us?

Answer by Suhotra Swami
April 26, 1998

UNIVERSAL FORM

Question from Aprameya d.d.
April 26, 1998

In one lectur
Paramatma, alled ‘prana-sSarira’. He has the name
‘prana-Sarira’, means the prana is actually His body,
Sarira means body. The total prana of the universe, total

Among the different ways to keep our mind fixed on
Krsna like, for instance, praying to Him, hearing about
Him, chanting His Holy name or verses glorifying Him
and so on, which one is most pleasing to Krsna and

Love pleases Krsna. If you do any or all with love, that
pleases Him most. It must also be noted that chanting
the holy name is the most important process for this age.

you explained, “Therefore the Supersoul,

life force of the universe, is actually the body of the

Paramatma...” Is it correct to understand this in the
same sense like the description of the universal form of
the Lord, virat-riipa, which has no factual existence but
exists for meditation?

Answer by Suhotra Swami

April 26, 1998

The universal form as understood by the impersonalists
has no factual existence. It is imaginary. That is because
they do not accept the Lord’s original transcendental
form that supports the universe. They imagine the uni-
versal form as explained in the Second Canto of Srimad-
Bhagavatam, by thinking that the oceans are his belly,
the rivers his veins, the mountains the stacks of his
bones. This is mental sketch work. The actual universal
form is Hiranyagarbha. He is the prana-sarira feature of
Lord Visnu (Supersoul). This Hiranyagarbha is also a
name of Brahma, who is likewise prana-farira, or as
Srila Prabhupada states, “the incarnation of Vedic
sound” (i.c. Vedic sound vibrating in the universal
prana). The cosmic prana is the “real” form of the uni-
verse, which is subtle and described in Srimad-
Bhagavatam Canto Five.

INCONCEIVABLE ENERGY

Question {rom Sevabhiruci d.

April 26, 1998

We (devotees from our city) have weekly evening meet-
ings to discus topics of Srimad Bhagavad-gita. On the
last of them, one devotee said that spiritual world is
unlimited and it is always expanding. Then there was
the question how it is possible because if something is
expanding that means it has limits. My suggestion was
that logic is not proper tool to understand transcenden-
tal world. Not everybody accepts my point of view. My
question is, how far we can use our mind forces, logic
and mathematics to understand transcendental world?
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We have to start with logic to understand basic points,
but when we can reject it? When is it useless? Could
you, Guru Maharaja, also explain how to understand
the topic of always expanding never ending spiritual
world?

Answer by Suhotra Swami

April 26, 1998

It is very simple. S$rila Baladeva Vidyabhiisana terms the
personal energy of Krsna as acintya-prakrti, or incon-
ceivable nature. Just as the material universe is formed
out of material nature, the spiritual world is formed out
of acintya-prakrti. That nature is inconceivable. Thus,
human logic cannot conceive of how it is unlimited and
yet expanding at the same time.

REVEALED SCRIPTURE

Question from Bhagadatta d.

April 28, 1998

What does the term “revealed scripture” mean? Are the
scripture of the other religions, such as Christianity and
Islam, also in the category of revealed scriptures?

Answer by Suhotra Swami

April 28, 1998

Revealed scripture means a religious by an empowered
servant of God. Srila Prabhupada accepted the Bible and
the Koran as a kind of revealed scripture. However, they
are of the kind revealed to mlecchas and yavanas —
meat-eaters, in other words.

REST FOR THE SOUL

Question from Bhagadatta d.

April 28, 1998

In a lecture, I was asked to comment (verify) on the fol-
lowing statement, “When a person goes to sleep, he
goes, in his subtle body, to the Brahmaloka.” After the
class, different opinion was given that he enters brah-
majyoti, where he gets his batteries recharged.” My
answer was that as far as I know, we badly need to
“switch of” for some time, in order that we become re-
lieved from the stress of the material existence. My
question is, is there any further explanation in the Sastra
about the soul’s need of rest, or is the sleeping process
(rest) only necessary for the gross body to recover.

Answer by Suhotra Swami

April 28, 1998

This “sleeping soul goes to the brahmajyoti” is a persis-
tent fiction. The sleeping soul goes to the acit-Sakti of
the Paramarma. Acit-sakti means “unconscious energy.”

In other words, it is the unmanifest material encrgy.
Entering that, the soul is plunged into susupti or dream-
less sleep. I pray for the day when I will not have to hear
more questions from ISKCON devotees about the
sleeping soul merging into the brahmajyoti.

“My question is, is there any further cxplanation in
the §astra about the soul’s need of rest, or is the sleeping
process (rest) only necessary for the gross body to re-
cover.”

Srila Prabhupada does not say a lot about it, except
that the energy of the living entity is renewed in slecp. It
is not actually the soul that needs a sleep, or more ex-
actly, it is not the pure soul that needs it. Sleep is a fea-
ture of material conditioning. Kapiladeva says it is a
feature of buddhi or intelligence. Without sleep, the in-
telligence becomes deranged. Scientific studies attest to
that. After 3-5 days without slecp, a human being starts
to dream while awake.

TRUTH - THE LAST LEG
OF RELIGION

Question from Bhagadatta d.

April 28, 1998

Could you explain, how is the only remaining pillar of
religion, namely, the truthfulness, still present in the
current time?

Answer by Suhotra Swami

April 28, 1998

Tt means that truth is still respected. Of course, it is
mostly only relative truth that is respected. Anyway, if
truth were not respected then the newspaper and TV
reporters who try so hard to expose scandals and cor-
ruption would go out of business. Many other modern
cxamples could be given to show that people do want to
know what is really going on. Yet, they do not want to
be really clean, or be austere. Moreover, because they
are meat-caters, there is no question of mercy.

ISVARA-BHAVA
AND SEVAKA-BHAVA

Question from Ramananda Raya d.

May 7, 1998

During your recent lecture in Radhadesh (Belgium) you
mentioned how due to their TS

fvara-bhava even Lord
Brahma and Lord Siva get sometimes in difficulties un-
derstanding Krsna and His pastimes. Then you said

hing about Brah ihita related to this. Srila
Prabhupada says that we should study Brahma-sarhita
as a daily function and try to enter in the spirit of it.
How does Your Holiness see this?
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Answer by Suhotra Swami find themselves inc ctent to His position. Answer by Suhotra Swami
May 7, 1998 Again, that certainly does not mean that what Siva, May 9, 1998

Yes, let us daily study Sr7 Brahma-sarhita and enter
into the spirit of it.

The question in that class about the demigods think-
ing themselves as lords arose in connection with the
karma-kanda and jiiana-kanda sections of the Vedas.
Those scriptures are about knowledge and work per-
taining to the cosmic manifestation, where isvara-bhava
predominates. The demigods themselves obtain their
powers of control from Vedic knowledge given them by
Krsna at the dawn of creation. They study and then
preach the karma and jiana scriptures for the purpose of
nicely regulating the material affairs of the universe.
People who follow such scriptures take advantage of,
and thus share in, the powers the demigods have over
material nature. This is all the business of i§vara-bhava.
However, ST Brahma-sarhita is spoken by Brahma in
frank admission of his servitorship (sevaka-bhava) to
Krsna. ST Brahma-sarhita is a bhakti-Sastra, not a
karma or jAana-sastra. 1 mentioned that Srila
Prabhupada stated that certain confidential truths about
Brahmd’s relationship to Krsna were not revealed to
Brahma. That does not mean that the Brahma-sarnhita is
not pure. The Ganges water I hold in my hand is as pure
as the water in the Ganges River. The difference is in
the amount. The truths that are revealed to Brahma and
expressed in the Brahma-sarmhita are certainly enough
to purify the human mind. His handful is an ocean for
us.  Srimad-Bhagavatam (6.17.32), spoken by Siva,
states: “Neither I [Lord Siva}, nor Brahma, nor the
Agvini-kumaras, nor Narada or the other great sages
who are Brah sons, nor even the demigods can un-

Brahma and Narada have spoken in the pages of the
$rimad-Bha and other bhakti-$astras is impure,
or not sufficient for we human creatures. However, they
find their realization limited and in necd of refreshment.
Thus, Krsna comes Himself. Whether Siva’s statement
expresses a factual lack of spiritual understanding or just
Vaisnava humility is beside the point. Even if it is an
expression of a factual lack of realization, that does not
make Siva’s words in this verse impure. What is impure
is what is misleading. The karma and jiana-kanda
scriptures are misleading, because they aim for heaven
and for liberation in the impersonal Brahman. Lord
Siva's words above are aimed at Krsna. They are not
misleading. Neither is the Brahma-sarhita nor Narada-
paricaratra misleading.

SANTA-RASA IN THE
SPIRITUAL WORLD

Question from Aprameya d.d.
May 9, 1998
In one lecture you said, “...in Caitanya-caritamrta Lord
Caitanya in His explanations of the atmdarama verse
says that in Santa-rasa there is some thirteen stages. The
lowest platform are those who just merge in the light of
brahmajyoti and the highest platform are those who
have penetrated the light and have realized the form of
the Lord.”

Is it correct that in the spiritual world there is no

derstand the pastimes and personality of the Supreme
Lord. Although we are part of the Supreme Lord, we
consider ourselves independent, Separate controllers,
and thus we cannot understand His identity.” Therefore,
as I said in the class, the Lord descends personally to
reveal Himself and His transcendental pastimes, because
even great personalities like Siva, Brahma and Narada
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K sa, because [ have heard that the trees, stones
and so on, in the spiritual world are in Santa-rasa. Is it
really so?

“Is it correct then that in the spiritual world there is no
Santa-rasa?”

No.

*“Because I have heard that the trees, stones and so
on, in the spiritual world are in Santa-rasa. 1s it really
so?”

Yes...but these are steadily manifested by the sand-
hini-Sakti of the Lord. The devotees liberated in the
spiritual world can occasionally assume a Santa-rasa
form whenever they see an opportunity to serve Krsna in
that way. For example, a cowherd boy took the form of
a river when Krsna wanted to take bath at a distance
from the Yamuna. When Krsna came out of the water,
he then assumed the form of a towel so that the Lord
could dry Himself. Afterward that devotee resumed his
normal form as a cowherd boy. The personal servants of
Krsna do not remain forever in the Santa-rasa. The
JjAants and yogis who come up from the material world
to the §anta-rasa also usually do not remain there for-
ever. Either they go to a higher rasa by development of
bhakti or they fall back down for want of posilive serv-
ice. The transcendental trees, stones and so on of
Krsna's abode are expansions of Lord Balarima as His
sandhini-Sakti.

CONTRADICTING KARMA

Question from Aprameya d.d.

May 9, 1998

In Bhagavad-gita (8.24, purport) Srila Prabhupada
says, “Mystics who are advanced in yoga practice can
arrange the time and place to leave the body. Others
have no control — if by accident they leave at an auspi-
cious moment, then they will not return to the cycle of
birth and death...”
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In my imperfect understanding it seems contradic-
tory to the law of karma if somebody can arrange the
time and place to leave or leaves by accident. Please,
dispel my misunderstanding.

Answer by Suhotra Swami

May 9, 1998

First of all, there is no accident...there is adrsta-karma,
or unseen karma from the unknown past that is suddenly
imposed by the time factor without apparent reason.
This is what people call fate. As far as the yogls arrang-
ing the time and place of their death, this is a boon that
is won from higher controllers in return for extraordi-
nary austerity, as is seen in the case of Grandfather
Bhismadeva. Chandogya Upanisad states sarva lokesu
kamacaro bhavati, a person free from attachment is able
to accomplish anything in all the worlds. Rg Veda
8.18.22 and 10.186.1 are prayers for lengthening life.

NOT COMING BACK
FROM BRAHMALOKA

Question from Aprameya d.d.

May 9, 1998

In Bhagavad-gita (8.26) Lord Krsna says, “When one
passes in light, he does not come back...”

In what sense he does not come back when, as stated
in Bhagavad-gita (8.24), he attains brahmajyoti? In
addition, in the purport Srila Prabhupada says, “Actu-
ally they do not attain ultimate salvation, for they do not
surrender to Krsna.”

Answer by Suhotra Swami

May 9, 1998

They attain Brahmaloka via this path, which is also
known as deva-yana or nivrtti-marga. At the time of
cosmic dissolution, they go with Brahma to Maha-
Visnu. However, when Maha-Visnu breathes out more

universes, they enter them and return to the material
world. Their not returning means they do not drop into
sarmsara again for the rest of duration of the cosmic
manifestation, because they have attained Brahma’s
shelter, whose life extends to the end of universal time.

AVAJNA

Question from Aprameya d.d.

May 16, 1998

Would you please elaborate a little bit more on the
practical meaning of the third offense — to disobey the
orders of the spiritual master? What exactly is consid-
ered disobedience? I know from the Sastras how it was
in the Vedic culture — till 25 years the disciple was com-
pletely dependent on his spiritual master, so much so
that he couldn’t even eat without his permission, but
afterwards he was leaving the spiritual master’s asrama

about what he is doing, because he is just another guy
with just another opinion, that is guru-avajia even if
that disciple continues to obey the basic initiation vows.

METAPHORS

Question from Rogier

May 18, 1998

Could you please answer my questions? They concern
the use of metaphors. I read in Srila Satsvaripa dasa
Goswami’s book The Twenty-six Qualities of a Devotee
that it appears from the statements of Lord Caitanya
that unless a person can think in poetic metaphors, he
cannot appreciate Krsna in His eternal rasas. One of
the many names for Krsna is Uttamahsloka, which
means that He is praised with the choicest poetic words:
“To describe the beauty of Krsna's form, His pastimes,
the nectar of His holy name, the glories of His abode,

and was having his independent life. How it is supposed
to be nowadays in ISKCON? Did Srila Prabhupada say
something in this connection? In this light, what about
the disciple having his own plans and, as I recently
heard of, a specific instruction which the disciple has
the right to disobey?

Answer by Suhotra Swami

May 17, 1998

In ISKCON, “not disobeying the spiritual master” basi-
cally entails keeping the initiation vow to follow four
regulative principles and to chant 16 rounds daily. In
Bengali, the third offense is given the name guru-
avajiia, which means, “to disrespect the spiritual mas-
ter.” Srila Prabhupada puts it as to consider the spiritual
master an ordinary man. Considering this definition,
many possibilities of offensc arise. Bhakti is personal.
Thus, a disciple does have some room to adjust his
service in consultation with his spiritual master. If the
disciple does not care what the spiritual master thinks

Vrnda and the sweetness of His love, is impossible
- except by poetic language.” (p. 192, A Devotee is a
Poet, Kavi). Srila Satsvaripa Mahardja refers to Lord
Caitanya’s statements in Caitanya-caritamsta (Antya
1.95-98). My question is the following; if a metaphor
describes one thing in terms of another thing, does the
false ego have a metaphorical function in that sense that
it makes the living entity experience everything spiritual
in terms of matter? Moreover, is it that when we are free
from false ego it means that we will experience every-
thing spiritual in terms of spirit (again)?

I once read a by Srila Bhak
Sarasvatt Prabhupada in which he says, “A devotee
feels the presence of Krsna everywhere, but one averse
to the Lord denies His existence everywhere.” (Ray of
Visnu, p. 136). Does “denying” here mean that the
atheist is too much covered over with false ego that he
cannot at all think in poetic metaphors anymore but
instead sees everything in “material” metaphors? Is this
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tance in poetics, rhetoric, and aesthetics, it also figures
in such fields as philosophy of mind (as in the question
of the metaphorical status of ordinary mental concepts),
Pphilosophy of science (as in the comparison of meta-
phors and explanatory models), in epistemology (as in
analogical reasoning), and in the cognitive studies (as
in the theory of concept-formation).”

Moron further writes that he will concentrate on is-
sues of metaphor in the philosophy of language.

Then I found a book on Metaphor and Religious lan-
guage (1985) and from that I infer that the study of
metaphors has entered theology also. When I talked with
a teacher of English (who had read my essay on Meta-
phor and Experience and who could certainly not agree
with me because I claimed that the “experiential basis™
of metaphors had to be nonphysical rather than physical
because we - who are the ones having experiences - are
nonphysical entities) he told me that there is something
on metaphors in what is called ‘Theolinguistics’ (which
is a perverted way of saying Krsna-katha I suppose).
Lord Caitanya established the doctrine of acintya bheda
- and - abheda tattva; is this the only philosophy by
which we can understand Krsna? If so, is there a cor-
relation between understanding Krsna through poetic

using metaphorical language here in the sense that he
“is” water, the scent of the earth, the ability in man, etc.
and that He is simultaneously different from them?

Is this connected with Krsna being both immanent
and transcendent (all-inclusive and independent)?

Can we see “everything in relation to the Supreme
Lord, [...], and see the Supreme Lord within everything”
(ISopanisad 6) when we see things metaphorically?

1 am trying to understand Krsna to be able to love
Him, because: “Common man, including the demons
and atheists, cannot know Krsna, because He is guarded
by His yoga-maya energy. [...] The common man who
has no love for Krsna cannot always think of Krsna;
therefore he has to think materially. Arjuna is consid-
ering the mode of thinking of the materialistic persons of
this world. [...] Because materialists cannot understand
Krsna spiritually, they are advised to concentrate the
mind on physical things and try to see how Krsna is

d by physical rep s.” (Bg. 10.17,
purport). I guess the end my questioning is, whether the
metaphors are transcendental because of their indispen-
sability for our understanding Krsna, or are they physi
cal representations of the mind and can therefore ini-
tially be used as “tools” but which in later stages of

Liviy smvevaius e s eppsieney e
years ago. The answer is that Lord Caitanya gives the
most perfect philosophical understanding of Krsna.
Other levels of understanding are there also, which
come from the different avatars of Godhead in different
ages. The philosophy is actually one, but it is presented
in different ages in terms of different levels of capacity
to understand. That is evident in the various presenta-
tions we find in Srimad-Bhagavatam.

“If s0 is there a correlation between understanding
Krsna through poetic metaphors and acityabheda-
abheda tartva? (After all a metaphor is also an expres-
sion in which the two terms or systems of terms are si-
multaneous one and different — because there seems to
be a special interdependence between the figurative and
the literal).”

I think you are on to something, but you would be
heading for trouble if you try to establish that aciryab-
heda-abheda tatva is a hor. In a sensc that is
right, but most people do not have the right sense o
understand it right. They take metaphor to be decora-
tion. That conception would turn acityabheda-abheda
tattva into a mere symbol. Now, as Srila Prabhupada
showed, if I say on a bright day when sunshine streams
through my window, “There is sun in my room,” that is

























