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TRANSMIGRATION
OF THE SOUL

Question from Raghunitha d.
January 3, 1994
One of the Bhagavad-gita students works with very ill
persons who mostly die shortly. She has many questions
on this subject. Please answer the persons following
questions for me. I have an appointment with her on
Friday:

1. How long does the soul accompany the body after
death?

2. How is the soul removed from the body?

3. What can one do if one knows that a person is
going to die shortly?

4. What happens with the soul after it is removed
from the body untill it gets a new body.

Answer by Suhotra Swami
January 3, 1994
The exact answer (o these questions depends upon the
specific case. With persons of different karma, different
events take place at the time of death

1. In this age of Kali. many persons are destined for
ghostly life after death. The Garuda Purdna declares
that that person for whom the relatives do not perform
the proper cremation ceremony and §raddha offering
will become preta (ghost) instead of pitr (exalted fore-
father). The people of Kali regularly perform sinful ac-
tivities that lead to ghostly life. So if one becomes a
ghost, he will linger with the dead body for a long time
unless the body is burned. In the burning ceremony, the
skull of the dead body is cracked to force the soul to
depart. So, for many ordinary people, that is the moment
the soul departs. If the body is buried rather than burned,
the ghost can remain for years, even centuries. If the
person was pious or spiritually inclined, the soul departs
with the last breath and goes to its next destination.
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2. For devotees, Krsna leads the soul away from the
body at the time of death. For pious persons, the soul is
lead away by the amanava purusa or guardian angel.
For sinful persons, the soul is dragged away by the Ya-
maditas.

3. One can chant Hare Krsna for the person who is
about to depart. Also, holy pictures should be set up
around the person. Incense should be offered and burnt.
Sacred water (Ganges or Yamuna water, or water of-
fered to the Deity) should be sprinkled on the body. As
the person leaves the body, a Tulasi leaf should be
placed upon the tongue.

4. Again, this depends on the person’s particular
karma. Pure devotees go to Krsna. Devotees who did
not completely surrender to Krsna will go to the heav-
enly planets, take birth on earth in wealthy or aristo-
cratic families or, if very advanced, in a family of
devotees. Pious persons will go to the moon or Pitrloka.
Tmpious persons go to hell and are reborn as animals.

LIFE AIRS

Question from Bhagavat-dharma d.

January 3, 1994

Does the soul spread its influence throughout whole
body or do the life airs around the soul spread its influ-
ence around the body?

Answer by Suhotra Swami

January 3, 1994

The spirit soul is said to float on the life air in the cave
of the heart. In the allegorical story of King Purafijana in
the fourth Canto of Srimad-Bhagavatam, the life air is
compared to a serpent with five heads. This is to show
that the life air is one, but it has different functions.
Therefore, it is sometimes said that there are five or ten
kinds of life air. Actually there is only one, but it works
in different ways. Primarily the movement of the prana
results in the living entity’s bodily identification (see

$B. 4.29.71). Secondarily, the lesser pranas control the
senses of the body under the shelter of the main prana,
which is moved by the Supersoul according to the desire
and karma of the living entity. Srila Prabhupada writes
that consciousness is spread throughout the body by the
blood. However, the movement of the blood in the body
is also due to the influence of the prana because all
movements in the body are due to the life airs. Your
question is specifically answered in Srimad-Bhagavatam
6.4.25. Tt is the soul alone who is the knower. The soul,
floating upon the prana, “knows” the life airs which
carry the consciousness, via the blood, throughout the
body to the internal and external senses, and the sense
objects. Thus the soul knows the whole body and the
body’s perceptions. The life air knows nothing because
it is only matter.

WORSHIP OF LORD KRSNA
AND LORD CAITANYA

Question from Bhagavat-dharma d.

January 3, 1994

It is said that if one worships Krsna but does not wor-
ship Caitanya Mahaprabhu he will go to hell. The ques-
tion is; how can we say that there are authorized Vai-
snava-sampradayas who can bring one to Krsna al-
though some of them do not worship Caitanya Ma-
haprabhu?

Answer by Suhotra Swami

January 3, 1994

Srila Bhaktivinoda Thakura has explained that the foun-
der-acaryas of the four Vaisnava-sampradayas all had
the darfan of St Caitanya Mahaprabhu during their
lifetimes. (They did not live at the same time as Ma-
haprabhu, but He granted them His darsan by His spe-
cial mercy). Lord Caitanya gave each dcarya his mis-
sion. Thus each sampradaya is actually already under
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the shelter of Caitanya Mahaprabhu. Mostly the present-
day adherents of the sampradayas (not including, of
course, the Gaudiya branch of the Madhva-sampradaya)
do not know this, but at least they are dutifully wor-
shiping their founder-acaryas, who arc devotees of Lord
Caitanya. However, if any adherent deliberately blas-
phemes Lord Caitanya while claiming to be a devotee of
Krsna, he offends his founder-acarya and thus clears his
way to hell.

PREACHING TO.AND TAKING
CHARITY FROM SINFUL PEOPLE

Question from Bhagavat-dharma d.

January 3, 1994

In Caitanya-caritamrta (Adi 12.50) it is mentioned that
one should not accept charity from sinful persons, and
in the purport Srila Prabhupada emphasizes this point.
How can we understand this, concerning the principle of
yukta-vairagya?

Answer by Suhotra Swami

January 3, 1994

This is similar to the injunction against preaching the
glories of the holy name to the faithless. It is an offense,
and yet we must preach. For who in the age of Kali has
faith? Therefore, faith must be generated by sadhu-
sanga. Only advanced devotees may go forth amongst
the materialistic people to give their sanga and generate
faith. Even an advanced devotee must be careful about
associating indiscriminately with the fallen souls. Re-
garding preaching to the faithless, the “cut-off point” is
initiating faithless persons into the chanting of the holy
name. It does not apply to harer-nama sankirtana or
public preaching programs. The injunction you have
inquired about is to be understood similarly. In fact,
Srila Prabhupada makes a specific reference to “profes-
sional spiritual masters who accept disciples regardless

of their condition” in the purport you have mentioned. A
spiritual master should not accept cheap, unqualified
disciples and live off their charity. That is how this in-
junction is to be understood.

MATERIAL
AND SPIRITUAL MIND

Question from Emiliaji

January 4, 1994

In one lecture, you said that in the spiritual world we
have a mind that is running mad after Krsna. As long as
we are in the material world, we have our material
mind. Is this mind being transformed, as we become
Krsna conscious or what?

Answer by Suhotra Swami

January 5, 1994

Just as we have a spiritual body, we have a spiritual
mind, although presently they are unmanifest. Srila
Prabhupada compared the soul to a sced. When we en-
gage in hearing and chanting, the seedlike soul is
planted in the womb of the internal potency, and grows.
Thus the spiritual mind and body develop. The material
mind, like the material body, is a covering of the soul.
There are five kosas, or coverings of the soul ($B.
6.15.12-15, purport), including the anandamaya cover-
ing which is experienced in the Brahmaloka of this ma-
terial world. Manomaya, the third covering, is the mate-
rial mind. When these coverings are transcended and the
soul attains the true anandamaya of pure Krsna con-
sciousness, the spiritual mind and body are manifest. It
is a completely different level of consciousness. There is
no direct connection between the material and spiritual
minds ~ that is to say, you cannot understand your
spiritual identity by speculating on the condition of your
material mind. It is not that if the material mind is very
lusty, for instance, that this means that our spiritual

mind must be in madhurya-rasa. The spiritual mind is
asleep as long as we are in material consciousness:
bhatam bhavad bhavisyac ca suptam sarva-raho-rahah:
“All that happens in time — past, present and future — is a
dream. This is the secret understanding of all Vedic lit-
eratures.” ($B.4.29.2b) In your dreams at night you may
imaginc so many crazy things which have no direct con-
nection to your waking cxistence. The relationship be-
tween our gross material consciousness and the dormant
spiritual consciousness is similar.

PRASADAM DISTRIBUTION
OR BOOK DISTRIBUTION

Question from Emiliaji

January 4, 1994

Regarding prasadam distribution and book distribution:
which purifies more? How can we advance more?

Answer by Suhotra Swami
January 5, 1994

There is no difference in the purificatory power of the
two, because they are absolute. Bharata, the brother of
Lord Ramacandra, liberated the brahmana Satvika from
his accursed raksasa form by reciting to him the
Ramayana, and $i7 Caitanya Mahaprabhu liberated the
brahmana Sarvabhauma Bhattacarya from the curse of
the Mayavadi and smarta conceptions by feeding him
Jaganndtha prasadam early in the morning, before
Sarvabhauma bad even taken his bath. In this way we
find in the scriptures evidence which demonstrates that
receiving Vedic knowledge and accepting prasadam are
both wonderfully purifying for the conditioned souls.
Srila Prabhupada said that book distribution is our most
important preaching; he also said that prasadam is our
greatest weapon.
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LORD CAITANYA’S
INSTRUCTIONS TO
THE FOUR SAMPRADAYAS

Question from Suci Rani d.d.

January 5, 1994

Could you please give some details regarding the in-
structions given by ST Caitanya Mahaprabhu to the
four sampradaya acaryas, and explain how the teach-
ings of each of these acaryas are ultimately synthesized
and perfected by Lord Caitanya when he comes to
preach the philosophy of acinty
have heard you describe this, but I cannot remember the
details.

bheddabhed, Ji

Answer by Suhotra Swami

January 5, 1994

This question would require a very lengthy answer, es-
pecially to explain the synthesis of the Vedanta-darsans
of the four Vaisnava-sampraddyas into acintya-
bhedabheda-tattva.

There is a book (Sr1 Navadvipa Dhama), published
at Mayapura and written, I believe, by Anakadundubhi
Prabhu, which contains the relevant passages by Srila
Bhaktivinoda Thakura that I referred to previously. Un-
fortunately, T cannot remember the exact title, but your
son in the Gurukula should be able to identify it easily.
Therein it is explained that Lord Caitanya took two
principles from each of the four sampradayas and in-
corporated them into His own presentation of Vaisnava-
dharma: for instance, from the Madhva-sampradaya He
accepted the principles of Krsna's form as the highest
truth, and implacable opposition to Mayavadi philoso-
phy.

I am not prepared, duc to time constraints, to give
detailed answers to broad philosophical questions in this
conference. Subscribers to this conference should pleasc
ask specific questions that need specific answers. For
those who ask for explanations covering big philosophi-
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cal issues, my policy will be to refer you to books that
you can research yourselves.

Comment by Suhotra Swami
January 30, 1994

Mataji Suci Rani d.d. from Perth, Australia, kindly
sends this conference the following information she
found in a translation of “Sr7 Navadvipa-dhama Mahat-
mya”:

Lord Caitanya addresses Nimbarka after instructing
him how to preach, “Later, when I begin the sankirtana
movement, I Myself will preach, using the essence of
the philosophies of the four of you. From Madhva I will
receive two items: his complete defeat of the Mayavada
philosophy and his service to the mirti of Krsna, ac-
cepting it as an eternal spiritual being. From Ramanuja I
will accept two teachings: the concept of bhakti unpol-
luted by karma and jiiana, and service to the devotees.
From Visnu Swami’s teachings I will accept two ele-
ments: the sentiment of exclusive dependence on Krsna
and the path of raga-bhakti, and from you I will receive
two great principles: the necessity of taking shelter of
Radha and the high esteem for the gopis' love for
Krsna.”

Comment by Suhotra Swami
January 5, 1994

1 dug up the following paragraphs on comparative
Vedanta philosophy off my hard disk. They are from a
study I wrote some years ago on the Six Systems of Ve-
dic Philosophy. I think this will provide a sufficient an-
swer to Matdji Suci Rani’s question, without requiring
me to spend several hours composing an answer.

THE FIVE MAIN SCHOOLS OF VEDANTA (ONE
IMPERSONALIST, FOUR VAISNAVA)

Of the five schools or sampradayas, one, namely
Sankara’s, is impersonalist. This means that the Su-
preme Being is explaincd in impersonal terms as being
nameless, formless and without characteristics. The
schools of Ramanuja, Madhva, Nimbarka and Visnus-

vami explain God in personal terms. These acaryas and
their followers have formulated a philosophy that dis-
pels the sense of mundane limitation associated with the
word “person” and establishes transcendental personal-
ism in terms of eternity, endless knowledge, complete
bliss, absolute all-attractive form and all-encompassing
love. Each of the five Vedantist sampradayas is known
for its siddhanta or “essential conclusion” about the
relationships between God and the soul, the soul and
matter, matter and matter, matter and God, and the soul
and souls. Sankara’s siddhanta is advaita, “nondiffer-
ence” (i.e. everything is one, therefore these five rela-
tionships are unreal). All the other siddhantas support
the reality of these relationships from various points of
view. Ramanuja’s siddhanta is visistadvaita, “qualified
nondifference.” Madhva’s siddhanta is dvaita, “differ-
ence.” Visnusvami’s siddhanta is Suddhadvaita, “puri-
fied nondifference.” And Nimbarka's siddhanta is
dvaitad “difference-and-identity.”

The Bengali branch of Madhva's sampradaya is
known as the Brahma-Madhva-Gaudiya-sampradaya, or
the Caitanya-sampradaya. In the 1700’s this school pre-
sented Indian philosophers with a commentary on
Vedanta-siatra written by Vidyabhiisana that
argued yet another siddhanta. 1t is known as acintya-
bhedabheda-tattva, which means “simultaneous incon-
ceivable onencss and difference.” In recent years this
siddhanta has become known to people from all over the
world due to the popularity of the books of Sri Srimad
A.C. Bhaktivedanta Swami Prabhupada.

RELATION OF GOD TO THE WORLD

In our study of the other systems of Vedic philosophy
we have seen various explanations of the existence of
the world. In Nyaya, God is the operative cause of the
world, but atoms are the material cause. (Note: in phi-
losophy there are four ways to explain causation, as in
the example of the causation of a house; the construction
company is the “operative cause,” the bricks, cement
and other building materials are the “material cause,”
the original type of house upon which this house is
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modeled is the “formal cause,” and the purpose of the
house, i.e. that someone wants to live in it, is the “final
cause,”) In Sankhya, creation is regarded as the sponta-
neous result of the contact between prakrti and purusa.
The Sankhya philosopher says, “there is no need for
God” in his system, but he fails to explain what governs
the coming together of prakrti and purusa in the first
place. Patafijali says that God is the Supreme Self dis-
tinguished from other selves, and He is the intelligent
governor of prakrti and purusa. Patafijali nonetheless
accepts the Sankhya view that prakrti and purusa have
no origin. God as creator plays no essential role in the
Mimarhsaka system, which believes that the world as a
whole is eternal, though its gross manifestations may
come and go.

Discounting all these theories, Vedanta-sitra defines
God as He among all beings who alone is simultane-
ously the operative, material, formal and final causes of
the cosmos. As the intelligence behind creation, He is
the operative cause; as the source of prakrti and purusa,
He is the material cause; as the original transcendental
form of which the world is but a shadow, He is the for-
mal cause; as the purpose behind the world, He is the
final cause.

Maiyavadi philosophy avoids the issue of causation
by claiming that the world, though empirically real, is
ultimately a dream, but since even dreams have a cause,
the Mayavadi “explanation” explains nothing. In the
visistadvaita explanation, the material world is the body
of God, the Supreme Soul. However, the Dvaita school
does not agree that matter is connected to God as body
is to soul, because God is transcendental to matter. The
world of matter is full of misery, but since Vedanta de-
fines God as anandamaya, how can nonblissful matter
be said to be His body? The truth according to the
Dvaita school is that matter is ever separate from God
but yet is eternally dependent upon God; by God’s will,
says the Dvaita school, matter becomes the material
cause of the world. The Suddhadvaita school cannot
agree with the Dvaita school that matter is the material

cause because matter has no independent origin apart
from God. Matter is actually not different from God in
the same way an effect is not different from its cause,
although there is an appearance of difference. The
Dvaitadvaita school agrees that God is both the cause
and effect, but is dissatisfied with the Suddhadvaita
school’s proposition that the difference between God
and the world is only illusory. The Dvaitadvaita school
says that God is neither one with nor different from the
world — He is both. A snake, the Dvaitadvaita school
argues, can neither be said to have a coiled form or a
straight form. It has both forms. Similarly, God’s
“coiled form” is His transcendental non-material aspect,
and His “straight form” is His mundane aspect. This
explanation, however, has its problems. If God’s per-
sonal nature is eternity, knowledge and bliss, how can
the material world, which is temporary, full of ignorance
and miserable, be said to be another form of God?

The Caitanya school reconciles these seemingly dis-
parate views of God’s relationship to the world by ar-
guing that the Vedic scriptures testify to God’s acintya-
Sakti, “inconceivable powers.” God is simultaneously
the cause of the world in every sense and yet distinct
from and transcendental to the world. The example
given is of a spider and its web. The material of the web
comes from the spider’s body, so in a sense the spider
may be taken as the material cause of the web. Yet
again, the spider and the web are always separate and
distinct entities. While the spider never “is” the web, at
the same time because the spider’s body is the source of
the web, the web is not different from the spider. In
terms of Vedanta, the substance of the web is God’s
Maya-$akti (power of illusion), which is manifest from
the Real but is not real itself. “Not real” simply means
that the features of maya (the tri-guna, or three modes of
material nature — goodness, passion and ignorance) are
temporary. Reality is that which is eternal: God and
God’s Svariipa-§akti (spiritual energy). The temporary
features of the material world are manifestations of the
Maya-$akti, not of God Himself. These features bewil-

der the souls of this world just as flies are caught in the
spider’s web. They cannot, on the other hand, bewilder
God.

KRSNA IN THE HEART

Question from Bhagadatta d.
January 6, 1994

I want to ask you something regarding the Supersoul.
We know that when the soul is embodied then he has
Krsna within his heart. I think that I have read in Srila
Prabhupada’s books that after one gets liberation and
goes back to the spiritual world then he still has Krsna
within his heart, but in His original two-handed form.
Do I remember correctly?

Answer by Suhotra Swami
January 7, 1994

That question is answered in Brahma-sarhita 5.38:

prema cchuri
santah sadaiva hrdayesu vilokayanti
yar Syamasundaram acintya-guna-svariiparm
govindam adi-purusar tam ahar bhajami

“I worship Govinda, the primeval Lord, who is Syama-
sundara, Krsna Himself with inconceivable innumerable
attributes, whom the pure devotees see in their heart of
hearts with the eye of devotion tinged with the salve of
love.”

The “heart of hearts” referred to here is not the heart
of the material body, in which the yogr finds the Super-
soul. It is the heart of the soul himself. In the spiritual
heart, the pure devotee sees Lord Govinda.

bhakti-vil anena
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COUNTERACTING

THE INFLUENCE OF KALI-YUGA
Question from Emilia

January 7, 1994

What influence has Kali-yuga on the devotees as long as
we are neophytes? How can we counteract that? Can we
overcome it by the guidance of the spiritual master?

Answer by Suhotra Swami

January 8, 1994

Kali-yuga is all-pervading. The way to not be affected
by that influence is a) to break the pillars of sinful life
by following the four regulative principles, b) to engage
oneself in the yuga-dharma (sarkirtana), and c) to prac-
tice yukta-vairagya (engaging Kali-yuga material facili-
ties in Krsna's service wherever possible, otherwise
avoiding unnecessary contact with it). All this is to be
done under the dircction of the spiritual master.

UNDERSTANDING THE PAS-
TIMES OF RADHA AND KRSNA

Question from Emilia

January 7, 1994

I'm not on the platform to understand the pastimes of
Radha and Krsna, but I'm reading Krsna book. Will T
come to that platform of understanding in this life?

Answer by Suhotra Swami
January 8, 1994

Yes, it is certainly possible to come to that platform if
you understand Krsna book correctly, which is not diffi-
cult because of Srila Prabhupada’s thorough explanation
of Krsna’s pastimes in the light of Bhagavara philoso-
phy. Misunderstanding arises when the Lord’s /ila is
taken as material.
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PRADHANA, MAHAT-TATTVA
AND PRAKRTI

Question from Mukhya d.d.

January 10, 1994

In the transl of Sriv (3.26.4) it is
said that the Lord accepted the subtle material energy,
which is invested with the three modes of nature and
which is related with Visnu. Then in the purport it is
said that when the material energy of the Supreme Lord
appears, this gunamayim energy acts as a manifestation
of the energies of the three modes and it acts as a cov-
ering of the Lord’s face. Is this subtle material energy
an aspect or division of the material energy, or is this
Just a description of its manifestation? The translation
and purport to this verse are a little ambiguous for me.

J4-Bhii

Answer by Suhotra Swami
January 10, 1994

The material energy is exhibited by the Lord in two
features: pradhana and prakrii. Pradhana is subtle.
Prakrti is gross. In Vedantic terminology, the words
avyakta or asat (unmanifest) are used to identify matter
in its subtle state, which is known as the eternal prad-
hana. When matter is identified with the words vyakta
or sat, then prakri is being referred to. Prakrti appears
out of pradhana, and returns to pradhana. Pradhana is
the eternal energy of Lord Maha-Visnu. In pradhana,
the modes of nature are equibalanced and inert. When
Maha-Visnu glances at pradhana, the three modes are
set into motion. The cosmic manifestation arises out of
His stimulation of the modes. Matter in the stimulated
state, in which the modes compete with one another for
supremacy, is called prakrti. Note the following verse
(Bhag. 3.26.10):
Sri-bhagavan uvaca
yat tat tri-gunam avyaktari
nityar sad-asad-atmakam

pradhanari prakrtim prahur
aviSesam visesavat
“The Supreme Personality of Godhead said: The un-
manifested eternal combination of the three modes is the
cause of the manifest state and is called pradhana. It is
called prakrti when in the manifested stage of exis-
tence.”

Question {rom Jahnu d.

April 23, 1994

I haven’t really understood the difference between ma-
hat-tattva and pradhana. Could you please explain?

Answer by Suhotra Swami
May 1, 1994
Let’s start by looking at a verse (Bhag. 3.26.10) that
explains the difference between pradhana and prakrii.
$ri-bhagavan uvaca
yat tat tri-gunam avyaktari
nityarih sad-asad-atmakam
pradhanar prakrtim prahur
avisesar visesavat

“The Supreme Personality of Godhead : The un-
manifested eternal combination of the three modes is the
cause of the manifest state and is called pradhana. 1t is
called prakrti when in the manifested stage of exis-
tence.”

Prakrti means “extraordinary accomplishment” (pra
= extraordinary, krti = accomplishment). This word
therefore indicates the fully accomplished material
creation in which the three modes are active, manifest-
ing the 24 elements.

Pradhana means “extraordinary resource” (dhana =
resource). The pradhana is the reservoir of all the ingre-
dients of the material manifestation. In pradhana, the 24
elements are unmanifest because the three modes are not
active.

The mahat-tattva has something in common with
both pradhana and prakrti. That is because it is the via
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media between the two. The mahat-tartva provides the
ingredients for the formation of the material manifesta-
tion; therefore, like pradhdna, it is the resource of the
building blocks of the universe. As with prakrti, the
modes of nature are active in mahat-tatva, giving rise to
manifestations.

In the word-for-word synonyms of Srimad-
Bha; (10.3.26), mah. tva is said to be “origi-
nal prakrti,” which we may understand to mean “c)

crea-
tive prakrti.” That “original” means “creative” becomes
very clear when we consider Srila Prabhupada’s transla-
tion of mahat-tattva as “the sum total of cosmic intelli-
gence” in Srimad-Bhagavatam (3.26.19). Intelligence is
subtle, and it is passionate and creative. So mahat-tattva
is the SUBTLE, PASSIONATE and CREATIVE
(hence, original) phase of prakrti. As such, the mahat-
tartva is the upadana-karana, the source of all ingredi-
ents for the gross cosmic manifestation. In other words,
it is the total reservoir of the subtle, archetypal 24 ele-
ments of material creation (material consciousness,
mind, intelligence, false ego, five mahabhitas, five
JjAanendriyas, five karmendriyas and five sense objects).
Thus, mahat-tattva is “‘original prakrti.”

The mahat-tattva is known as Hiranmaya (Bhag.
3.26.19), Hiranyanda (Bhag. 5.20.44, word for word)
and Hiranyagarbha ($B. 5.20. intro), names that indicate
that the mahat-tatrva is the golden (hiranya) form of
Visnu Himself who, as the Mahapurusa (who is ad-
dressed in the Purusa-sitkta hymn as having “thousands
of heads” - sahasra-Sirsa purusah — and who is the
worshipable Deity of the 4-headed Brahma) gives shape
to creation by accepting the subtle archetypal 24 mate-
rial elements as His own body — thus these elements of
the mahat-tattva glow with a golden hue, by association
with Him." These names (Hiranmaya etc.) are used in
Srimad-Bhagavatam to designate the subtle stage of

*You may refer to Caitanya-caritamrta, Adi-lila Chapter 6 for
more information on this form of the Lord, Who is described
as an anga (limb) of Maha-Visnu, and who appears as Advaita
Acarya in the Pafica-Tattva.

creation after Maha-Visnu glances over Miya, but be-
fore the gross physical universes are formed and indi-
vidual Brahmas appear within them. The ingredients for
the formation of the gross universes are drawn from the
subtle mahat-tattva.

If you can understand the relationship between ma-
hat-tattva and prakrti, understanding the difference be-
tween mahat-tatrva and pradhdana becomes easier. In the
paragraphs above I wrote that prakrti is the fully ac-
complished material creation of 24 elements, which is
manifest out of the activity of the three modes. I also
explained that mahat-tattva is prakrti in its original sub-
tle creative phase wherein the mode of passion is promi-
nent. Whereas in pradhana, the modes of passion,
goodness and ignorance are completely inactive. Thus,
there are no manifestations in pradhana, not even subtle
ones like the Hiranmaya form of the total material ele-
ments that manifests within mahat-tattva.

Yet pradhana is said to be the “total subtle material
energy,” “the sum total of the 24 elements,” and the
reservoir of material ingredients — and so too is mahat-
tattva. How exactly should we distinguish between the
two?

The distinguishing factor is that the pradhana is the
total material energy in its INERT subtle state, whereas
mahat-tattva is the total material energy in its ACTIVE
subtle state.

The pradhana is the material nature that is dissolved
and wound up within the body of Maha-Visnu. After the
maha-pralaya (destruction of the universe), all material
things merge with this pradhana. In the Prayers by the
Personified Vedas (SB. 10th Canto, Chapter 88), prad-
hana is compared to honey. Honey consists of many
different flower flavors that have been merged together
in the beehive. Similarly, pradhana consists of the total
material energy merged together in the body of Maha-
Visnu. Subtly, the 24 elements are there within prad-
hana, but they are inert and inactive, held suspended in
the state of susupti (total unconsciousness). Thus in the

12th Canto of Bhagavatam, Sukadeva Gosvami com-
pares the pradhana 10 a void.

But mahat-tattva is never compared to a void. Ma-
hat-tattva is subtle yet passionate ~ thus there is creative
activity within it. (To better understand the difference
between the “active” mahat-tattva and the “inert” prad-
hana with the help of the honey example, think of the
mahat-tattva as honey dripping out of the beehive,
which invites the beckeeper to harvest it for so many
purposes).

In terms of total cosmic consciousness, the mahat-
tattva is equivalent to the svapna state of the jiva.
Svapna means “dream.” There are three states of con-
sciousness associated with the three modes: susupti (un-
consciousness) in ignorance, svapna (dream) in passion,
and jagrata (wakefulness) in goodness. In terms of total
cosmic consciousness, jagrata is the manifest stage of
material existence in which the universe is fully formed
and the living entities arc fully active. Svapna is the
subtle stage of creation (mahat-tattva), and susupti is the
unmanifest state of material existence (pradhana).

So, in conclusion: 1) prakrti is the material nature in
full manifestation, when the action of the three modes is
fully apparent; 2) mahat-tattva is prakrti in its original,
subtle, passionate and creative stage, wherein manifes-
tation begins; 3) pradhana is material nature in its un-
manifest stage, wherein the modes of nature are inactive
and the effects of creation, maintenance and destruction
are nonapparent.

The pradhdna may also be compared to the unripe
womb of a woman in the first days of her menstrual cy-
cle, when impregnation is not possible. The mahat-
tattva is the ripe womb, which is fertilized by the glance
of Visnu who then enters the womb of material energy
as the Mahapurusa. The fertilized womb of the mahat-
tattva, energized by the mode of passion, acts as the
updadana-karana (source of ingredients), and these in-
gredients take shape as the Hiranyanda (literally, “the
Golden Egg”) or Hiranyagarbha (“Golden Embryo™).
This example is especially helpful in understanding why
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the Srimad-Bhagavaiam verse quoted in the beginning
of this explanation states that pradhana is “the cause” of
prakpti. It also helps us to sce the difficulty of distin-
guishing between pradhana and mahat-tatrva. In the
initial phase of a woman’s pregnancy, it is not easy to
tell the difference between the creative state of her
womb and the inert state of the womb of a woman who
is not pregnant. The difference is very subtle, as is the
difference between dream and deep slecp.

The above explanation of prakrti, mahat-tattva and
pradhana focuses on fine technical distinctions that may
not always be strictly maintained in the sastras. That’s
why it is sometimes confusing to differentiate between
them when reading Srimad-Bhagavatam and Caitanya-
caritamrta. That is just something you have to get used
to. It is like this: in ISKCON, we address all women
except our own wile as “mother.” However, in a strict
technical sense, is every woman in ISKCON really a
mother? No. Furthermore, is ¢very woman in ISKCON
really MY mother, in the strict technical sense of my
having taken birth from her womb? Of course not.
Therefore, a person who maintains a rigidly technical
understanding of the word “mother” may very well get a
bit confused hearing a 40 year old sannyasi address a 16
year old brakmacarini as “mother.” Similarly, if we
maintain rigidly technical definitions in our minds for
prakrti, pradhana and mahat-tattva, we may get con-
fused if we find that the Bhagavatam sometimes seems
1o mix the applications of these words together. There-
fore, beyond the fine technical definitions, we should
keep in mind the ultimate sense of these terms.

In the ultimate sense, prakri, pradhana and mahat-
rattva all co-exist together as features of the Lord’s eter-
nal acit-Sakti, Mahamaya. Acit-Sakti means ‘“uncon-
scious potency,” i.e. matter. Mahat-tattva, prakrti and
pradhana are acir-Sakti’s simultaneously-existing crea-
tive, manifested and inert features. Think of it this way.
While the last universes from the previous inhalation of
Maha-Visnu are dissolving from prakrti into pradhana,
the first universes of the next exhalation appear out of
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pradhana as the golden seeds of mahat-tatrva. When the
Lord inhales again, some older universes begin to dis-
solve into pradhana while other younger ones are still
maturing from the mahat-tattva stage into the prakrti
stage. Thus the acit-Sakti continually displays three
phases of creation, maintenance and destruction which
overlap one another in the time marked out by Maha-
Visnu’s breathing. Because the phases overlap and thus
co-exist with one another, it is not always that important
to maintain a rigid separation of terminology from one
phase to the next.

One sense of distinction, however, is important to
maintain. That is the sense given by the verse quoted at
the beginning, in which pradhana is said to be eternal.
The pradhana is eternal because it is inexhaustible.
There is an unlimited “stock” of pradhana. The prakrti
or manifest creation does not diminish that stock.
Prakrti comes and goes, but pradhana is always existing
behind it. Therefore, there is no penultimate reality in
the FORMS of material nature, only in the SUB-
STANCE. That substance, pradhdna, is nirvisesa (with-
out qualities). Pradhana is eternal nirvisesa. Prakrti is
temporary visesa. Srila Prabhupada gives the example of
aclay pot. A clay pot may be admired for its nice shape,
but that shape is only temporary. After the shape dis-
solves, all that will remain of the pot is the element
earth. There is always unlimited carth from which clay
pots are manifest from and dissolved into.

Therefore, in their PENULTIMATE sense, all terms
for material nature, whether prakrti, mahat-tattva, acit-
Sakti, apara-prakrti, all mean only pradhana.

Comment by Suhotra Swami

June 10, 1994

In my answer to Jahnu’s question about the relationship
between mahat-tattva and pradhana, I included a para-
graph that depicted the appearance of the universes,
their maintenance and their destruction by the breath of
Maha-Visnu as happening in gradual phases. This de-
piction follows an example that compares the universes

to bubbles. My idea was that bubbles generated by
breathing will gradually increase in number (not
abruptly appear all at once) as long as the exhalation
endures. Similarly, when the same bubbles are inhaled.
their number will gradually decrease (not abruptly dis-
appear all at once) as long as the inhalation endures.
Thus, creation (mahat-tattva), maintenance (prakrti) and
dissolution (pradhana) should be understood to overlap,
and thus co-exist with one another. It is not that the ma-
hat-tattva exists when the pradhana doesn’t, and the
pradhana exists when the mahat-tattva doesn’t.

It seemed like a nice picturesque example. However,
it seems to be contradicted by two verses in Srila Rapa
Gosvami's Laghu-bhagavatamrta, one by Ripa Gos-
vami himself, the other from the Visnu-dharma Purana.
These appear as Laghu-bhagavatamrta 5.328 and 5.329.
These state that the universes are destroyed all at once,
not gradually (yugapar, or “at the same moment” in
5.328, and sama-kalam, or “at the same time” in 5.329).

Let’s leave the bubbles in the 7-Up, but keep the
philosophical point that the mahat-tattva and pradhana
exist as simultaneous features of the one acit-Sakti (ma-
terial energy). Thus, we should not be confused if it
seems that these two terms are used interchangeably in
the scriptures.

The firmest proof I can offer is this quote from
Srimad-Bhagavatam 3.26.20:

“Thus, after manifesting variegatedness, the efful-
gent mahat-tartva, which contains all the universes
within itself, which is the root of all cosmic manifesta-
tions and WHICH IS NOT DESTROYED AT THE
TIME OF ANNIHILATION, swallows the darkness that
covered the effulgence at the time of dissolution.”

That’s the point.

Now, if someone asks, “Well, what about prakrti?
Does that exist when the universes are destroyed?” We
get an answer from the same Laghu-bhagavatamria
(5.329): prakrtau tisthati tada sa rawis — “(the uni-
verses) are situated in their unmanifest state within the
prakrti during Lord Maha-Visnu’s night.”
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These things are inconceivable, but you may re-
member the quotes provided in the original Danda text
on this subject that showed mahat-tattva to be the subtle
or original prakrti. The universes continue to exist in an
unmanifest’ state within the original prakrti of mahat-
tattva. Thus prakrti, pradhana and mahat-tattva do co-
exist as features of the acit-sakri.

THE SPIRITUAL WORLD

Question from Pracarananda d.

January 9, 1994

I would like to ask you about the existence of
varnasrama-dharma in the spiritual world. This ques-
tion appeared recently after a class.

Answer by Suhotra Swami
January 10, 1994
In Goloka Vrndavana, there are devotees like Garga-
muni who are brahmanas, Mahardja Vrsabhanu who are
ksatriyas, Nanda Mahardja who are VaiSyas, and there
are Siidras and even outcastes who live in the forest, but
all these devotees are free of the influence of the three
modes of material nature. They have assumed these
roles for Krsna’s pleasure and for no other purpose. So
this is daivi-varpasrama (divine or God-centered
varnasrama). Daivi-varndsrama is also manifest in the
material world in the form of the Krsna consciousness
movement (this is exactly how Srila Prabhupada defined
the Krsna consciousness movement, as daivi-
varnasrama  dharma).  Daivi-vamasrama is  the
varnasrama preached by Krsna in Bhagavad-gita. The
goal of daivi-varnasrama is the parama-purusartha.
The parama-purusartha (supreme goal of human life) is
love of Krsna.

But because of the influence of maya, the
varnasrama seen in the material world is often not

Krsna-centered. Mundane varnasrama is aimed at the
catur-varga (four lesser purusarthas — dharma, artha,
kama and moksa).

PAMHO. AGTSP.

Question from Suéila d.d.

January 12, 1994

Some devotees have the opinion that it is not correct to
write in a COM message to the spiritual master the ab-
breviation PAMHO. AGTSP. What do you think? Is it
necessary in this question and answer conference to
start with PAMHO, AGTSP or should we just ask
straight ahead our questions?

Answer by Suhotra Swami

January 13, 1994

The abbreviation is OK because the intention is to save
COM costs by cutting down the number of bytes sent to
CoM

But PAMHO is not OK in letters sent through the
post or fax, because in these mediums we pay for the
weight of the letter mailed or the size of the page faxed.
Adding a few more words makes no difference in either
case.

LIBERATION OF ALL LIVING
ENTITIES IN THE UNIVERSE

Question from Madhva d.

January 16, 1994

I heard that after the disappearance of Lord $ri Cai-
tanya all living entities from this universe were liber-
ated. Please, explain something more about this. Where
were we at that time?

Answer by Suhotra Swami

January 16, 1994

Your question is answered by Srila Haridasa Thakura
(C.c. Antya-lila 3.78-86). Lord Caitanya delivered all
sthavara-jargama jivas (moving and non-moving living
entities), and promoted the siksma-jivas (undeveloped
or unmanifested living entities) to take their place.

Unless some living entities that were liberated by
Lord Caitanya have fallen back into the material world,
we can understand that the moving and nonmoving liv-
ing entities now populating this universe were promoted
from the sitksma state by the Lord’s mercy.

What is the siksma state? Spirit souls are sarva-
gatah (all-pervading). Actually, everything is spirit.
Srila Prabhupada confirmed in a conversation with
Harhsadatta that the material world is constructed of
particles of spirit, just as the spiritual world is. However,
the spiritual atoms of the material world have no sense
of Krsna consciousness, therefore they combine to form
matter.

These souls merged into the dull material elements
are known as undeveloped (sitksma). They exhibit no
karmic activity. They are not within the cycle of
sarsdra; they are totally ignorant. They can be pro-
moted from that state only by the mercy of the Lord.

KRSNA CONSCIOUSNESS
IS TRANSCENDENTAL

Question from Bhagadatta d.
February 12, 1994

In your answer to Madhva’s question, you write that the
living entities now populating this universe were pro-
moted from the sitksma state, and in one purport Srila
Prabhupada writes that one who chants the holy names
have already performed all the prescribed Vedic cere-
monies, have visited all the holy places and so on. My
question is how could we have undergone all those pi-
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ous activities in only five hundred years? Perhaps we
did not have 1o undergo them. Please explain this.

Answer by Suhotra Swami
February 12, 1994
Srila Prabhupada writes in the purport to Bhavad-gita
(4.28) about Vedic ceremonies and pilgrimages: “All
these practices are called yoga-yajiia, sacrifice for a
certain type of perfection in the material world. There
are others who engage themselves in the studies of dif-
ferent Vedic literatures, specifically the Upanisads and
Vedanta-sarras, or the Sankhya philosophy. All of these
are called svadhyaya-yajiia, or engagement in the sacri-
fice of studies. All these yogis are faithfully engaged in
different types of sacrifice and are secking a higher
status of life. Krsna consciousness is, however, different
from these because it is the direct service of the Su-
preme Lord. Krsna consciousness cannot be attained by
any one of the above-mentioned types of sacrifices but
can be attained only by the mercy of the Lord and His
bona fide devotee. Therefore, Krsna consciousness is
transcendental.”

In Bhagavad-gira (8.28) it is explained:

vedesu yajiiesu tapahsu caiva
danesu yat punya-phalar pradistam
atyeti tat sarvam idarm viditva
Yogt param sthanam upaiti cadyam

“A person who accepts the path of devotional service is
not bereft of the results derived from studying the Ve-
das, performing austere sacrifices, giving charity or pur-
suing philosophical and fruitive activities. Simply by
performing devotional service, he attains all these, and
at the end he reaches the supreme eternal abode.”

Therefore, the conclusion is that it does not matter if
a living entity has actually performed preliminary pious
activities. If he becomes Krsna conscious by the mercy
of the Lord and His pure devotce, he immediately at-
tains the results of all kinds of pious activities — fur-
thermore he attains that which cannot be attained by
them: Krsna.
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DEM!

S WORSHIP DEVOTEES

Question from Narakrti d.

January 16, 1994

In Teachings of Lord Caitanya, Chapter Eight — The
Avataras, it is said: “On those planets (Vaikuntha plan-
ets) the liberated associates of Krsna live eternaly, and
they are worshiped both by the demigods and the de-
mons.” Why do the demons worship Krsna’s devotees?

Answer by Suhotra Swami

January 16, 1994

Narada Muni is a resident of Vaikunthaloka. He is wor-
shiped by demons like Prahlada Maharaja, Vrtrasura
(Bhag. 6.11.18), Mrgari the hunter; even a cobra snake
became his disciple (snakes are considered demoniac).

FORM OF THE LORD IN
THE HEART OF A DEVOTEE

Question from Bhagadatta d.
January 20, 1994

I would like to know if that form of the Lord which is
situated within the heart of hearts is necessarily the two
handed form of Syamasundara, or if it can be different
according to the relationship of that devotee with the
Lord. Let’s say a devotee is attached to the Lord in His

Jform of Nrsimhadeva. Is the Lord present within the

heart (the soul’s heart) of that devotee as Nrsimhadeva
or He is there in His Syamasundara form?

Answer by Suhotra Swami
January 20, 1994

This verse (Bhag. 3.9.11) answers your question:
tvari bhakti-yoga-paribhavita-hrt-saroja
asse Sruteksita-patho nanu natha pursam

yad-yad-dhiya ta urugaya vibhavayanti

d-vapuh pranayase sad-anugrahaya
“O my Lord, Your devotees can see You through the
ears by the process of bona fide hearing, and thus their
hearts become cleansed, and You take Your seat there.
You are so merciful to Your devotees that You manifest
Yourself in the particular eternal form of transcendence
in which they always think of You.*

LORD BALARAMA DURING
BRAHMA-VIMOHANA LILA

Question from Bhagadatta d.

January 20, 1994

In the story about the Brahma’s stealing the cowherd
boys and the calves (Brahma-vimohana lila), Lord
Balarama wondered why the cowherd men and the cows
were so extraordinary attached to their sons and calves.
What actually happened to Lord Balarama at the time of
stealing the cowherd boys and the calves, did not he stay
with the cowherd boys when Krsna left to see where the
calves are. Did Brahma also steal Lord Balarama or
what happened to him?

Answer by Suhotra Swami
January 20, 1994
Srila Prabhupada writes: “Up to this time, even
Balarama was captivated by the bewilderment that cov-
ered Brahma. Even Balarama did not know that all the
calves and cowherd boys were expansions of Krsna or
that He Himself was also an expansion of Krsna. This
was disclosed to Balarama just five or six days before
the completion of the year.” (Bhag. 10.13.28, Purport)
Lord Balarama’s whereabouts at the time Brahma
stole the cows and cowherd boys is not mentioned, ei-
ther in the Krsna Book nor in the 10th Canto Chapter 13
of $rimad-Bhagavatam. Since the sastra and the com-
mentators are silent as to where He was at that time, I
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will also remain silent. What is clear is that Lord
Krsna's /ila-Sakti (pastime potency) is so powerful that
Lord Balarama did not know the cowherd boys and
cows had been hidden by Brahma, and did not know that
$ti Krsna had expanded Himself to replace the missing
boys and cows, until almost one year later. Note that
Srila Prabhupada states that Balardma did not know that
He Himsclf was also an expansion of Krsna. That
COULD mean that He was also stolen by Brahma, and
Krsna expanded another form of Balarama to take His
place, or it could mean that Balardma, who is always an
expansion of Krsna, was not aware of it before this time.
Either way, the conclusion is the same: Lord Krsna’s
pastime potency can bewilder even Lord Balarama.

Comment by Suhotra Swami

February 2, 1994

Raktambhara Prabhu reports that his Guru Maharaja
cxplained in a lecture that Brahma stole the cows and
cowherd boys on Lord Balarama’s birthday, so therefore
He was not present.

Comment by Varnadr d.

February 5, 1994

This is stated in Srimad-Bhagavatam (10.13.40): “When
Lord Brahma returned after a moment of time had
passed (according to his own measurement), he saw that
although by human measurement a complete year had
passed, Lord Krsna, after all that time, was engaged just
as before in playing with the boys and calves, who were
His expansions.”

Purport, last paragraph: “On the day when Lord
Brahma had first come, Baladeva could not go with
Krsna and the cowherd boys, for it was His birthday,
and His mother had kept Him back for the proper cere-
monial bath, called Santika-snana. Therefore Lord
Baladeva was not taken by Brahma at that time. Now,
one year later, Brahma returned, and because he re-
turned on exactly the same day, Baladeva was again
kept home for His birthday. Therefore, although this

verse mentions that Brahma saw Krsna and all the cow-
herd boys, Baladeva is not mentioned. It was five or six
days earlier that Baladeva had inquired from Krsna
about the extraordinary affection of the cows and cow-
herd men, but now, when Brahma rcturned, Brahma saw
all the calves and cowherd boys playing with Krsna as
expansions of Krsna, but he did not see Baladeva. As in
the previous year, Lord Baladeva did not go to the
woods on the day Lord Brahma appeared there.”

What the exact reason is, for why the stealing of the
boys and calves was to take place on the Lord
Baladeva’s birthday, so as for him to have not been
taken, I do not know. There are probably several, as
Lord Krsna likes to fulfil multiple purposes simultane-
ously. One reason I have heard though, is that Brahma
would have had a really hard time stealing the boys and
calves and not loosing his four heads had Lord Baladeva
been present.

Maharaja, could you please reflect on this?

Comment by Suhotra Swami
February 5, 1994
Very good!

This reference lays to rest the question of Lord
Balarama’s whereabouts when Brahma stole away the
cowherd boys and calves. He was at home, celebrating
His birthday. As to your question about further reasons
why Krsna arranged for this pastime to take place at this
particular time, there is one more that I know of, which
is given in the Brahmavaivarta Purapa: that just after
Balarama’s birthday is a very auspicious time for mar-
riage. Soon after Lord Krsna returned with His expan-
sion-friends, He requested His father to take advantage
of the marriage season by matching up the unmarried
gopis to His friends (who were actually Him). Thus, at
this great wedding, S$r1 Krsna married Srimati Radharant
and all the gopis. This pastime renders null and void the
criticism that Krsna’s rasa dance with the gopis (which
took place later) was immoral.

Thank you for offering this conference the fruit of
your careful reading.

LORD SIVA UNDER
THE INFLUENCE OF MAYA

Question from Bhagadatta d.

January 20, 1994

Siva is the husband of Durgadevi, and as such only he
can enjoy her. How is it that Siva is also under the influ-
ence of maya (Bg. 7.14, purport Fboth Brahma and Siva
are also under the influence of maya.")?

Answer by Suhotra Swami
January 20, 1994
Siva, the original mundane male, is the husband of the
original mundane female. Durga. By their sexual com-
bination, all conditioned souls arc placed within the
material nature. Mundane females are Durga’s expan-
sions. Mundane males are expanded from Siva. This is
explained in Brahma-sarmhita, Text 9:
linga-yony-armika jata
ima mahesvari-prajah

“All offspring of the consort of the great lord [Ma-
hesvara, or Sival of this mundane world are of the na-
ture of the embodiment of the mundane masculine and
feminine generative organs.” In other words, a male’s
masculinity (lingarmika) is derived from Siva, and a
female’s femininity (yonydrmika) is derived from Durga.

Males arc bewildered when they associate with fe-
males, and likewise females are bewildered by the asso-
ciation of males. This bewilderment is called maya. This
bewilderment begins with the archetypal grhasta couple,
Siva and Durga. Therefore, it is said that Siva is influ-
enced by maya, becausc having accepted Durga as his
wife, he is slightly bewildered by her association.
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MAHA-PRASADA PRAYER

Question from Bhagadatta d.
January 20, 1994
Here in Sofia the devotees are always chanting before
taking prasadam the verse which in other temples I have
heard to be chanted only on Ekadast day. The verse is:
mahaprasade govinde
nama brahmani vaisnave
svalpa punya-vatarm rajan
visvaso naiva jayate

Is this verse necessary to be chanted every day or it is
enough to just chant Prasada-sevaya?

Answer by Suhotra Swami

January 20, 1994

The “maha-prasada” prayer is chanted on Ekadasi be-
cause the Prasidaya-sevayd prayer contains the word
anna (grains). That does not mean that the “maha-
prasada” prayer cannot be chanted on any other day.
What it means is that Prasada-sevaya should not be
chanted on Ekadasi.

Question by Varnadi d.

February 5, 1994

What would you say in this regard to the following ar-
guments?

“Anna” does not only mean “grains” but also sim-
ply “food” or “foodstuff.” In the Prasad. yd pray-
ers it refers to prasada in general, sva-prasad-anna dilo
bhai, sei annamyta pao, radha-krsna-guna gao

“Now we take this prasada to our full satisfaction
and glorify You — Radha and Krsna.” (Songs of the Vai-
snava Acaryas, p. 46)

Not all prasada is made of grains.

If we cannot use a prayer on Ekadast because there
is a word in it that (might) mean “grains,” then where is
the limit? Shouldn’t we then also avoid using the word
“grains” in any other language or while speaking or
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even thinking about it? If we cannot sing the Prasada-
sevaya on Ekadast because the word anna is used in it,
then we can also not sing the gurv-astaka:
catur-vidha-$ri-bhagavat-prasada-
svadv-anna-trptan hari-bhakta-sanghan

“The spiritual master is always offering Krsna four
kinds of delicious FOOD.

Hoping not to have been too impudent with this
question, I remain your humble servant.

Answer by Suhotra Swami
February 5, 1994

Regarding your question on anna, you are right in say-
ing that it may also mean food, but it is a stronger syno-
nym for grains, particularly rice. That’s why sweet rice
is called parama-anna, for instance. When a child is
given it is first rice to eat, the ceremony is called anna-
prasana.

As to why the “Maha-prasida govinde” prayer is
substituted for Prasada-sevaya on Ekadadi, the limit of
my knowledge is that this is the Bengali Vaisnava tradi-
tion. I learned about this in India from Acyutananda
Swami, who, having been stationed in West Bengal for
ten years, knew all the niceties of Bengali Vaisnava eti-
quette. I am sure my good friend Bhaktividyapirna Ma-
hardja could give a detailed answer to your question —
he’s a walking encyclopedia on matters of Vaisnava
etiquette, especially with regards to cooking and serving
of prasadam. I will see him in a few weeks, and if I re-
member your question, I will ask. Stay tuned.

Comment by Varnadi d.

February 6, 1994

Thank you very much for your enlightening answer. It
shows that although we may sometimes think that we
know something, there is always something new or an-
other point of view to be added.

Comment by Suhotra Swami

March 4, 1994

In response to an earlier question by Varnadi d., Bhak-
tividyaptirna Maharaja says that when Indians invite one
another for meals, they say “Come for anna,” which
means, “Come for rice.” The understanding is that no-
body eats just rice. Everyone knows that there will also
be other preparations. So in this sense anna means
“food,” that along with anna (rice) other foodstuffs are
served. However, the main foodstuff for human beings
is anna (rice grains).

UAKES

Question from Susila d.d.
January 22, 1994

What is the Vedic explanation for earthquakes?

EARTH

Answer by Suhotra Swami

January 22, 1994

Earthquakes and all forms of catastrophe are the result
of too many accumulated sinful reactions. Thus material
nature punishes humanity with all sorts of calamities, of
which earthquakes are one.

Comment by Suhotra Swami

January 25, 1994

As an example of how earthquakes are reactions to sin-
ful life, I just read today that practically all of the stu-
dios and distribution outlets of the US pornographic
video industry were located directly at the epicenter of
the recent LA earthquake. It was all destroyed.

®
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FIVE KINDS OF
CONDITIONED CONSCIOUSNESS

Question [rom Marcus

January 22, 1994

How many subtle bodies do we have? In esoteric circles,
it is said that we have five different subtle bodies, i.e.
Astral body, Causal body etc. One of these bodies dis-
appears if the gross body dies. Where is it described in
the Sastras to give proper contra arguments to these
rascals?

Answer by Suhotra Swami

January 22, 1994

We have only one subtle body, called the linga-Sarira,
made up of mind, intelligence and false ego. However,
within that one subtle body are kosas (sheaths) of con-
ditioned consciousness, numbered as five: 3

can enter into Vaikuntha only with the siddha-deha
(spiritual body). The four Kumaras reached the gate of
Vaikuntha in their k@rana-deha forms, but they could
not enter.

Comment by Suhotra Swami
February 2, 1994
Here are some further details about the subtle body.

The gross physical body is called the sthiila-Sarira.
It is nourished by consciousness in the annamaya-kosa.
Anna means “grains”; when Lord Krsna states in Bha-
gavad-gita that all living beings lives by grains, he is
speaking of living beings in the annamaya conception
who nourish their gross bodies by eating. The annamaya
conception is predominant in Bhiir-loka (the earthly
region of the universe). In other words, those in the an-
namaya conception cannot be promoted beyond the
earth,

pranamaya, 3 iya and anandamay
When the mind is oriented towards eating, it is in the
annamaya phase. When it is oriented towards physical
endeavors, it is in the pranamaya phase. When it is ori-
ented towards mental activity, it is in its manomaya
phase. When it is oriented towards intellectual discrimi-
nation, it is in its vijianamaya phase. When it is ori-
ented to spiritual happiness, it is in its Gnande

The lin ra (consisting of mind, intelligence,
and false ego which together form the cetana or condi-
tioned consciousness, which is loosely called “the
mind”) also includes the subtle karmendriyas (five
working senses), the subtle jAanendriyas (five knowl-
edge-acquiring senses), and the five pranas. Living be-
ings who are not so much concerned with the nourishing
of the gross body, who are in the conceptions of

phase. The impersonal ¢ of spiritual

pran and identify with
the lin ira. Such beings include the civilized hu-

is not free of mental conditioning; therefore it is called
vimukta-manina (the mental idea of liberation). That
anandamaya is therefore still a feature of the subtle
body, “the last snare of maya,” as Srila Prabhupada said
about merging into th¢ Brahman effulgence. Real anan-
damaya, which is beyond the subtle body and beyond
impersonalism, is attainable only in the spiritual body,
the svariipa of the soul. The causal body (karana-deha)
is the linga-sarTra that has been purified by mystic yoga.
It is called karana-deha because in this subtle body en-
dowed with mystic power one can reach the edge of the
spiritual world, the causal ocean (karana-jal), but one

mans who live on the earthly Bhiirloka, the denizens of
the Bhuvar-loka (where water or liquidity predominates
— the example is the moon, which is cooling and nectar-
producing because of the predominance of the watery
clement), and the denizens of the Svarga and Maharlo-
kas, where fire predominates.

The planet of Brahmai is the goal of those in the
anandamaya conception (the conception that spiritual
bliss is achieved by becoming one with Brahman). They
aspire to merge into the existence of Brahmd and go
with him to the region of Maha-Visnu (the karana-jal)
when the universe is destroyed. Those who are less ad-

vanced dwell in the Jana and Tapalokas, where the airy
element predominates. Those who are more advanced
reside in Satya or Brahmaloka itself, where ether is the
predominant element. The residents of Jana, Tapa and
Satyalokas are advanced in the eight yogic perfections.
They have transcended even the linga-Sarira. Their
forms are called karana-deha (causal bodies). The
causal body is fully endowed with mystic powers. It is
not engaged either in subtle or gross sense gratification,
like the linga-Sarira and sthila-Sarira.

The karana-deha, however, is nol free of the false
ego. Therefore these mystics are generally attached to
their powerful positions within the universe, and when
Lord Maha-Visnu breathes the universes out again, they
return to their former posts in the Satya, Tapa and Jana-
lokas.

ANNAMAYA,PRANAMAYA, ...

Question from Rajavidya d.

February 14, 1994

What is the exact Sastric source of the analysis an-
namaya, pranamaya, etc.? Where in Srila Prabhupada’s
books can we find the most complete description of this
subject matter?

Answer by Suhotra Swami
February 14, 1994

My main source for the intricate details is the Govinda-
bhagya, Vedanta-sarra commentary of Srila Baladeva
Vidyabhiisana, and my secondary sources are the books
of BNK Sharma, a Vaisnava scholar of the Madhva
Dvaita-Vedanta line, whom I, Krsnaksetra Prabhu and
Bhaktivaibhava Swami met in Udipi a few years ago.
Srila Prabhupada gives a basic explanation of an-
namaya, pranamaya, eic. in the Krsna Book chapter
entitled Prayers by the Personified Vedas. He gives a
briefer summary of these in his purport to Srimad-
Bhagavatam 6.15.12-15.
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NASA DEMONS
AND THE FACE ON MAR

Text by Suhotra Swami
January 26, 1994

The following information has nothing directly to do
with Krsna consciousness, but it is interesting, and some
members of this conference may be able to use it in
preaching/publication.

You may have heard reports on August 22, 1993, of
the disappearance near Mars of a NASA space vehicle
named the Mars Observer. The mission of this space-
craft was to photograph the surface of Mars with a cam-
era 50 times more powerful than the one used by the
Viking probes, which photographed Mars in the 1970’s.

There is a lot of controversy about the disappearance
of the Mars Observer that goes unreported in the general
press. First, some background:

In NASA, there is an inside joke about a “Great
Galactic Ghoul” which seems to foil missions to Mars,
especially those attempted by the Russians. The Rus-
sians launched two probes to Mars in 1960. Both failed
to reach Earth’s orbit. In 1962, the USSR tried again,
twice. The first was stranded in Earth orbit. The second
disappeared from radio contact just ten wecks before it
was to reach Mars. In 1965 the Russians lost another
Mars probe, called Zond 2. In 1971 they launched the
Mars two and three spacecrafts. One crashed on Mars,
the other landed safely but went dead after 20 seconds
on the surface of the Red Planet, and in 1989, the Rus-
sian Phobos probes got lost in space. NASA had better
luck. The first US Mars probe, Mariner 3, failed in
1964, but Mariner 4 was able to fly by Mars in 1965,
sending back 22 pictures. In 1969, Mariners 6 and 7 sent
back 200 pictures, and in 1971 Mariner 9 became the
first US space probe to orbit Mars. In 1976, two Viking
probes orbited and photographed Mars, then landed on
the surface and took more pictures and ran tests.

Among the Viking orbital pictures are two very con-
troversial images of a region of Mars known as Cydo-
nia, in which there appears to be artificial structures: a
huge humanlike face (or maybe it is more accurate to
say Hanuman-like), some pyramids and a formation
known as “the fortress.” NASA's official claim is that
these were just the result of tricks of light and shadow,
but computer enhancement of the pictures indicates that
these landforms really have symmetrical shapes, as if
they were constructed by intelligent beings. Then NASA
claimed in a report (to a US Senator, no less) that it had
other photos taken from different angles that proved
“the face” etc. were just natural formations, but NASA
never published these photos; later, the statement con-
cerning “other photos” was removed from that report.

‘When the Mars Observer mission was announced, a
group of non-NASA scientists formed an organization
they called the Mars Mission. Its purpose was to make
sure that NASA would rephotograph Cydonia. The Mars
Mission group applied political pressure, forcing NASA
to give its assent. However, the scientist in charge of
Mars Observer’s camera operation, who had been hired
by NASA but was not a member of the agency, flatly
said that there are no artificial structures on Mars, and
that the mission of Mars Observer was not to look for
evidence of Martian life - so photographing Cydonia
would not be his priority concern. In other words,
though NASA had “officially” agreed to do a fly-over of
Cydonia, the camera operator declared his unwillingness
to take pictures of the region. The Mars Mission group
saw the handwriting on the wall — NASA’s consent
guaranteed nothing.

A much-respected independent scientist (allied nei-
ther with NASA nor the Mars Mission group), whose
name is Professor Stanley McDaniel, started an investi-
gation into the controversy between NASA and Mars
Mission, which of course was an embarrassment to the
US scientific establishment. McDaniel’s field is the
history and ethics of science. An advance copy of his
report was hand-delivered to the head scientist of the

Mars Observer program, Dr. Bevan French, on August
20, 1993 — just two days before NASA announced the
disappearance of the spacecraft, which at that time was
just completing its approach to Mars,

In the report, McDanicl revealed his discovery of a
protocol within NASA to hide information from non-
NASA inspection, particularly information regarding the
discovery of evidence of life on other planets. Accord-
ing to a NASA document from 1961, the space agency
considered that its confirmation of extraterrestrial life
“would be electrifying” to “fundamentalist and other
anti-science” sects. Moreover, the report stated that
“scientists and engineers might be the most devastated
by the discovery of relatively superior creatures, since
these professions are most clearly associated with the
mastery of nature.” McDaniel’s report is an academic
indictment of NASA’s own claim of being “the most
open agency in [the US] government” (these are the
words of NASA Public Affairs Officer Don Savage).

Two days later (Sunday, August 22) Dr. French
(head of the Mars Obscrver program) then debated the
head of the Mars Mission group, Richard C. Hoagland
(who formerly worked for NASA), on ABC’s Good
Moming America. This was the first public confronta-
tion over the McDaniel report between NASA and Mars
Mission, and Dr. French did not do well in the debate.
He simply avoided talking about the censorship issue.

Here is the most interesting fact of all: right after this
debate ended, NASA announced the failure of the bil-
lion-dollar Mars Observer spacecraft. It had disap-
peared. Moreover, NASA revealed that the spacecraft
supposedly disappeared 12 hours BEFORE the an-
nouncement was made. NEVERTHELESS, DR.
FRENCH NEVER MENTIONED THE DISAPPEAR-
ANCE OF THE SPACECRAFT DURING HIS DE-
BATE WITH HOAGLAND. When asked why, he
blandly replied, “T was not asked how the mission was
doing.”
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Hoagland suspects that the Mars Observer is work-
ing fine, but is transmitting its data to NASA on a secret
encrypted radio frequency.

TRANCE IN THE WOMB

Text by Suhotra Swami

January 27, 1994

Every devotee knows that Srila Sukadeva Gosvami re-
mained in trance for 16 years within the womb of his
mother. Probably we think of this yet another miracu-
lous example of spiritual power, which it certainly is.
Yet for a nondevotee, this is simply unbelievable, be-
cause nothing like this ever happens in the “real” world,
or..?

Today in Chichester, England, there lives a young
woman named Tina Houghton. While she was within
the womb of her mother, Tina went into an uncxplained
“hibernation” — in other words, a trance. During that
time, the fetus-form that was Tina’s body stopped
growing, and when the normal time of birth came due,
nothing happened. Tina stayed within the womb for 13
months before she finally took birth. Not that there is
anything of transcendental significance in her birth, but
her case shows that the Bhagavatam account of Su-
kadeva Gosvami’s birth should not be di d as fan-

“Yes, my dear disciple, that is true. Actually, all of
us have the same skill, though most of us have forgotten
it”

“Can you teach me this lost skill, oh guru?”

“Certainly. Let us start with speaking with wasps.
This is what you should say: ‘Aargh! It is a wasp! Get
off me! Go away!™*

VARNA-SANKARA

Question from Bhagavat-dharma d.

January 31, 1994

1 was listening to one of your very old lectures. You
were explaining something very interesting about how
Lord Siva (Sankara) is giving possibility to ghosts tak-
ing birth as varna-sankaras. However the explanation
remained unfinished, because the tape ended. I tried to
find something about this in Prabhupada’s books, but 1
did not. Would you kindly explain this?

Answer by Suhotra Swami

February 1, 1994

If you could not find in Prabhupada’s books about
Siva’s placing ghosts in the wombs of women having
illicit sex, it must be that you did not read Srimad-

tasy by someone with only material vision, because even
in the modern world babies go into trance within the
womb and take birth much later than usual.

LOST SKILL

Joke by Suhotra Swami

January 28, 1994

“Guruji, it is said that Krsna could speak to the ani-
mals.”

Bha; , Canto Three, Chapter 14, starting with
verse 24. Also, read the purport to Srimad-Bhagavatam
3.17.15.

PRAHLADA MAHARAJA
POISONED BY HIS FATHER

Question from Bhagavat-dharma d.

January 31, 1994

Very often, 1 hear from devotees how Prahlada Ma-
hardja offered poison to Lord Nrsimhadeva, when he

was forced to drink it, but I do not remember reading ir
anywhere. Is this a bona fide statement?

Answer by Suhotra Swami

February 1, 1994

In a 1973 Bhagavad-gira lecture, Srila Prabhupada saig
the following about HiranyakaSipu's atterapt (o poison
Prahlada. As far as I know, this is the only record of an
elaboration by Srila Prabhupada on this particular event,
Perhaps $rila Prabhupada did tell someone that Prahlada
offered the poison to Lord Nrsithhadeva when there was
no tape recorder running, but I have never heard about
it. You ask those who tell this story, “Why did Prahlida
offer poison to the Lord?” Below is all that I know for
sure Srila Prabhupada said about HiranyakaSipu’s giving
poison to Prahlada:

“Just like Prahlada Mahardja, his father was putting
him in so many dangerous conditions, even he was sup-
plying with poison. He knew that ‘My father has given
me poison to drink. All right, let me drink. If Krsna
likes, He will save me. [ am now put into such danger-
ous position. T have to drink. Father is giving poison.
Who can check?” And such a big powerful Hiranyaka-
§ipu. The mother cried, requested... He forced the
mother, Prahlada’s mother, ‘Give your son this poison.’
So she begged so much, but he was a rascal demon. ‘No,
you must give.” So the mother knew, the son knew that
the rascal father is giving this poison. What can he do, a
small child? ‘All right, let me drink.” Gurunapi duhk-
hena na vicalyate.. He is not agitating. ‘All right, if
Krsna likes, T will live.” This is the position of sadhu.
He is not agitating. “All right, if Krsna likes, I will live.”
This is the position of sadhu. He is not disturbed. Ti-
tiksavah. In all circumstances, he is tolerant. That is
sadhu. Sadhu does not become disturbed. Tiriksavah. At
the same time, karunikah. He is himself disturbed, but
he is merciful to others.”
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Comment by Suhotra Swami
February 2, 1994
Regarding Prahlada’s offering poison to Nrsithhadeva,
although T do not have a specific reference from Srila
Prabhupada for that, there is the following one for “of-
fering” wine (that is, remembering that Krsna is the taste
of liquid). So, in this sense at least, it can be said that
Prahlada offered the poison, because he knew the taste
of all liquids, including poison, is Krsna. So the story
Bhagavata-dharma d. has referred to can be understood
in this way.

A quote from a lecture by Srila Prabhupada is next:

“It is not difficult to remember Krsna. Here Kun-
tidevi describes Krsna with reference to lotus flowers.
Similarly, when Krsna describes Himself in Bhagavad-
gita, He says, raso ‘ham apsu kainteya: ‘1 am the taste
of liquids.” So one can remember Krsna by tasting wa-
ter. Even if one is drinking liquor, if he thinks, ‘The
taste of this drink is Krsna,” he will one day turn out to
be a great saintly person. So I can request even drunk-
ards to become Krsna conscious, what to speak of oth-
ers, because Krsna says, raso ‘ham apsu kaunteya: ‘1 am
the taste of liquids.” Generally, in this context “liquid” is
taken to mean water, but liquor is also liquid; it is only
sugar and molasses or some other combination fer-
mented and distilled. Of course, it is bad because it cre-
ates intoxication. Although in one sense nothing is bad,
liquor is bad because it creates bad effects. In America,
there are many drunkards. There is no scarcity of them,
but I may request even the drunkards, ‘“When drinking
wine, kindly remember that the taste of this drink is
Krsna. Just begin in this way, and one day you will be-
come a saintly, Krsna conscious person.’” (Teachings of
queen Kunti, Chapter 5)

@
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CATUR-VYUHA
AND LORD VASUDEVA

Question from Mukhya d.d.

January 31, 1994

In the $rimad-Bhagavatam (3.26.21) Lord Vasudeva is
described as Krsna alone, without His internal potency.
1 remember I have heard from devotees that Vasudeva is
Krsna without Srimatt Radharani. What is the special
significance of this form of Krsna? We always hear that
Krsna is never separated from His eternal consort.

Answer by Suhotra Swami
February 1, 1994

Here are two relevant citations from Caitanya-
caritamta (Adi 5.41, purport): “The quadruple forms
have a spiritual existence that can be realized in
vasudeva-sartva (Suddha-sartva), or unqualified good-
ness, which accompanies complete absorption in the
understanding of Vasudeva. The quadruple forms, who
are full of the six opulences of the Supreme Personality
of Godhead, are the enjoyers of the internal potency.
Thinking the absolute Personality of Godhead to be
poverty-stricken or to have no potency — or, in other
words, to be impotent ~ is simply rascaldom. This ras-
caldom is the profession of the conditioned soul, and it
increases his bewilderment. One who cannot understand
the distinctions between the spiritual world and material
world has no qualification to examine or know the
situation of the transcendental quadruple forms.”

[Comment: the quadruple forms are Vasudeva,
Sankarsana, Pradyumna and Aniruddha; note that Srila
Prabhupada says they are indeed enjoying Their internal
potency.]

“In his Laghu-bhagavatamrta, verses 80-83, Srila
Riipa Gosvami has refuted the charges directed against
the devotees by Sripada Sankardcarya regarding their
explanation of the quadruple forms Vasudeva,
Sankarsana, Pradyumna and Aniruddha. He says that

these four expansions of Nardyana are present in the
spiritual sky, where They are famous as Mahavastha.
Among Them, Vasudeva is worshiped within the heart
by meditation because He is the predominating Deity of
the heart, as explained in Srimad-Bhagavatam (4.3.23).

“Sankarsana, the second expansion, is Vasudeva's
personal expansion for pastimes, and since He is the
reservoir of all living entities, He is sometimes called
Jiva. The beauty of Sankarsana is more than that of in-
numerable full moons radiating light beams. He is wor-
shipable as the principle of ego. He has invested Anan-
tadeva with all the potencies of sustenance. For the dis-
solution of the creation, He also exhibits Himself as the
Supersoul in Rudra, irreligiosity, ahi (the snake), antaka
(death) and the demons.

“Pradyumna, the third manifestation, appears from
Sarikarsana. Those who are especially intelligent wor-
ship this Pradyumna expansion of Sankarsana as the
principle of the intelligence. The goddess of fortune
always chants the glories of Pradyumna in the place
known as Ilavrta-varsa, and she always serves Him with
great devotion. His complexion appears sometimes
golden and sometimes bluish like new monsoon clouds
in the sky. He is the origin of the creation of the material
world, and He has invested His creative principle in
Cupid. It is by His direction only that all men and demi-
gods and other living entities function with energy for
regeneration.

“Aniruddha, the fourth of the quadruple expansions,
is worshiped by great sages and psychologists as the
principle of the mind. His complexion is similar to the
bluish hue of a blue cloud. He engages in the mainte-
nance of the cosmic manifestation and is the Supersoul
of Dharma (the deity of religiosity), Manu (the pro-
genitor of mankind) and the devatas (demigods).

[End of quote]

For the purpose of creating, maintaining and de-
stroying the material world, the catur-vyitha exhibit spe-
cific expansions. The Vasudeva described in Srimad-
Bhagavatam (3.26.21) is the state of pure goodness,
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which manifests within the mahat-tattva by the grace of
Lord Vasudeva in Vaikuntha. Sankarsapa manifests the
tamasic state of the jiva under false ego and the gross
sense objects, Pradyumna manifests the passionate in-
telligence of creation, and Aniruddha manifests the
mundane goodness of the mind. Vasudeva is “Krsna
alone” in the sense of the Lord’s being always above the
material cause and effect. To come to clear conscious-
ness, one’s meditation on the Lord must be free of mate-
rial desires. Thus, one meditates upon Vasudeva alone,
who appears within the mahat-tattva as the Supersoul.
Within the mahat-tattva, Sankarsana is represented by
Siva, Pradyumna as Brahma and Aniruddha by the
demigods, but Vasudeva is the Lord alone.

Because of His expanding the energies of creation
(as Pradyumna), maintenance (as Aniruddha) and de-
struction (as Sankarsana), Lord Vasudeva seems to be
without His internal potency. Thus He is meditated upon
as being alone, by those who desire to get free of the
three modes of material nature, but His internal potency
is eternally with Him in Her form of Yoganidra. Below
is the verse from Brahma-sarnhita (5.17) that explains
this:

atha tais tri-vidhair veSair

lilam udvahatah kila

yoga-nidra bhagavati

tasya Srir iva sangata
“Thereupon the same great personal Godhead, assuming
the threefold forms of Visnu, Prajapati and Sambhu,
entering into the mundane universe, plays the pastimes
of preservation, creation and destruction of this world.
This pastime is contained in the mundane world. Hence,
it being perverted, the Supreme Lord, identical with
Maha-Visnu, prefers to consort with the goddess Yo-
ganidrd, the constituent of His own spiritual [cit] po-
tency full of the ecstatic trance of eternal bliss apper-
taining to His own divine personality.”

Comment by Suhotra Swami
June 6, 1994

Here’s a little more light on a previous question from
Mukhya d.d. about the following quote from Srimad-
Bhagavatam (3.26.21, purport): “Vasudeva is Krsna
alone. When Krsna, or Visnu, is alone, without the ac-
companiment of His internal energy, He is Vasudeva.
‘When He is accompanied by His internal potency, He is
called Dvarakadhi$a.”

In a Srimad-Bhagavatam lecture from 1974, Srila
Prabhupada said, “Krsna does not go away from
‘Vrndavana, but when He has other business to do, He
does it as Vasudeva. Vasudeva is in Mathura. Vasudeva
is in Dvaraka, but original Krgna is in Vrndavana.” If we
carefully consider the pastimes He exhibits in Mathura
and Dvarakd, we will find that in Mathurd Lord
Vasudeva is “alone.” He displays no conjugal pastimes
with His internal energy, either as the gopis of
Vrndavana or as the queens of Dvaraka. It is only when
Vasudeva is established in Dvaraka that Rukmini and
the other queens join him (see Krsna book, Chapter 52).
In Dvaraka, Lord Vasudeva is known as Dvarakadhisa.

NFLUENCE OF EVIL STARS

Question from Pracarananda d.

February 1, 1994

1 would like to ask you about how devotees should see
astrology. This question came to my mind after Mygen-
dra Prabhu put an article on astrology on Free Forum,
but it has been bothering me for some time. It seems to
me that sometimes devotees adjust their lives to what
“planets say.” Personally, I am a bit skeptical about
the subject.

Answer by Suhotra Swami
February 1, 1994

Here is a quote from Srimad-Bhagavatam (7.4.31, pur-
port): “It is sometimes said that when one is influenced
by evil stars like Saturn, Rahu or Ketu, he cannot make
advancement in any prospective activity. In just the op-
posite way, Prahlada Maharaja was influenced by Krsna,
the supreme planet, and thus he could not think of the
material world and live without Krsna consciousness.
That is the sign of a maha-bhagavata.”

Therefore, devotees should always remain under the
influence of the Krsna-graha (the Krsna planet).

The GBC is preparing a philosophical paper on as-
trology that should become official in the next GBC
meeting in Mayapura.

MANVANTARA AVATARA

Question from Govinda Madhava d.
February 1, 1994
Is this an avatara which appears for a specific man-

vantara period (one per manvantara), or is it the Manu
himself?

Answer by Suhotra Swami

February 1, 1994

In the Purport to Caitanya-caritamyta (Madhya 20.246),
Srila Prabhupada clearly refers 10 the manvantaras as
“avataras of Manu.” They are a special category of in-
carnation of Krsna.
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RADHARANI, SUBHADRA
YOGAMAYA, MAHAMAYA....

Question from Govinda Madhava d.

February 1, 1994

Is the internal energy of Krsna Srimati Radharant or
Yogamaya? Is Yogamaya the same as Subhadrd, the
sister of Krsna?

Answer by Suhotra Swami

February 1, 1994

Srimati Radharani is $r1 Krsna's adi-sakei (original po-
tency). All other forms of Sakti (including Laksmi, Sub-
hadra and even the external potency Mahidmaya) expand
from Radharani. In a lecture Srila Prabhupada said the
original Yogamaya is Radharani. Yet within the one
Sakti are distinctions. Thus, Yogamaya is also said to be
distinct from S$rimati Radharant, Who is the hladini-
Sakti (pleasure potency). For more information on this,
refer to Srimad-Bhagavatam 10.13.57, Purport. Tt is ex-
actly the same with Krsna: He is the original Supreme
Person from whom all other forms of God emanate. So
in one sense, He includes all other forms of God. Yet,
they are nonetheless distinct from Him.

DIFFERENT DESTINATIONS OF
LIVING ENTITIES

Question from Raghunatha d.
February 11, 1994
Please correct if I am wrong and if possible please
mention references in the sastra.
The soul goes:
to: when:
hell

heavenly planets much pious activity

brahmajyoti free from material de-
sire

Vaikuntha servant of visnu-tattva

Goloka servant of Lord Krsna

Answer by Suhotra Swami

February 12, 1994

1. HOW TO GO TO HELL

How one attains hell in the next life is explained in Sri-
mad-Bhagavatam 5.26.6:

yatra ha vava bhagavan pitr-rdjo vaivasvatah sva-
visayarnt prapitesu sva-purusair jantusu samparetesu
yatha-karmavadyam dosam evanullanghita-bhagavac-
chasanah sagano damarn dharayati.

“The King of the pitas is Yamardja, the very powerful
son of the sun-god. He resides in Pitrloka with his per-
sonal assistants and, while abiding by the rules and
regulations set down by the Supreme Lord, has his
agents, the Yamaditas, bring all the sinful men to him
immediately upon their death. After bringing them
within his jurisdiction, he properly judges them accord-
ing to their specific sinful activities and sends them to
one of the many hellish planets for suitable punish-
ments.”

2. HOW TO RECEIVE AN EARTHLY HUMAN
BIRTH

One may attain a human form by gradually being pro-
moted life after life from a condition of hellish punish-
ment:

adhastan nara-lokasya
yavatir yatanadayah
kramasah samanukramya
punar atravrajec chucih

“Having gone through all the miserable, hellish condi-
tions and having passed in a regular order through the

Or one may attain an earthly human form after fal-
ling down from heaven:
annarh reta iti ksmesa
pitr-yanar punar-bhavah

ekaikasyenanuparvari

bhiitva bhitveha jayate
“Then, however, the performers of sacrifice descend
again to earth to become herbs, creepers, vegetables and
food grains. These are eaten by different living entities
and turned to semen, which is injected into female bod-
ies. Thus one takes birth again and again.” (§BA 7.15.51)

The same applies to unsuccessful yogis (cither mys-
tic yogis or bhakti-yogis), who come down from a life in
heaven:

prapya punya-krtarm lokan
usitva sasvatih samah
Suctnaim Srimatarm gehe
yoga-bhrasto 'bhijayate
“The unsuccessful yogr, after many, many years of en-
joyment on the planets of the pious living entities, is
born into a family of righteous people, or into a family
of rich aristocracy.” (Bg. 6.41)

A man who is too attached to his wifec may get an
earthly woman’s body in his next life. A woman may
likewise receive an earthly man’s body.

tam eva manasa grhnan

babhiiva pramadottama

anantararm vidarbhasya

raja-simhasya vesmani
“King Purafijana gave up his body while remembering
his wife, and consequently in his next life he became a
very beautiful and well-situated woman. He took his
next birth as the daughter of King Vidarbha in the very
house of the King.” (Bhag. 4.28.28)
3. HOW TO GO TO HEAVEN

10 much -Vi'f lowest forms of animal life prior to human birth, and Onc attains heaven via two paths: deva-yana and pitr-
earth 22 ”’""h_“_" not much having thus been purged of his sins, one is reborn again yana. These paths arc cxplained in Srimad-Bh
pious activity as a human being on this earth.” ($B. 3.30.34) 7.15.50-56. These are also known as the path of light
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and the path of darkness (Bg. 8.26). The deva-yana path
is the mystic path to Brahmaloka via the higher planets.
How a mystic yogi elevates himself along this path is
described in Srimad-Bhagavatam 2.2.23-26. The pitr-
yana is the path of pious fruitive work to Pitrloka or
Candraloka, where the living entity enjoys heavenly
sense gratification. So the heavenly world is attainable
by mysticism and by pious fruitive activities. Bhagavad-
gita (6.40-41) explains that an unsuccessful bhakti-yogi
also attains heaven.
4. HOW TO ATTAIN THE BRAHMAJYOTI
One attains the Brahmajyoti by worship of Lord Brahma
(Bhag. 2.2.2-7) and by practice of mystic yoga (Bhag.
1.13.53-57). The Brahmajyoti is reached by jfianis and
yogis who are not pure in intelligence (Bhag. 10.2.32).
The pure devotecs attain the Brahmajyoti, but they pass
through it to finally reach the personal form of the Lord
(Bhag. 3.33.26, 29, 30; Sri Isopanisad, Mantra 15). The
demons also attain the Brahmajyoti by being killed by
the Lord (Bhag. 2.7.34-35).
5. HOW TO ATTAIN VAIKUNTHA AND GOLOKA
The abode of the Supreme Lord is attained by those who
have developed transcendental attachment (rati) for
Him. There are two kinds of rafi: aisvarya-jiiana and
kevala. They are explained in Caitanya-caritamrta
(Madhya 19.192-193):
punah krsna-rati haya duita prakara
ai§ varya-jiana-misra, kevala-bheda ara
“Attachment for Krsna is divided into two categories.
One is attachment with awe and reverence, and the other
is pure attachment without reverence.”
gokule ‘kevala’ rati——ai§varya-jiiana-hina
puri-dvaye, vaikunthadye——aisvarya-pravina
“Pure attachment without reverence is found in Goloka
Vrndavana. Attachment in which awe and reverence are
prominent is found in the two cities Mathura and
Dvaraka and in Vaikuntha.”

TULSIDAS’S
RAMACARITAMANASA

Question from Raghunatha d.

February 11, 1994

Is it wrong to read and quote from Tulsidas Ramayana
in order to preach to Hindus in order to establish ISK-
CON philosophy.

Answer by Suhotra Swami

February 12, 1994

Srila Prabhupada once gave a lecture on the first verse
of Tulsidas’s Ramacaritamanasa. He did this at the re-
quest of a Hindu lady. Otherwise, Srila Prabhupada said
that book is not very authorized because it is tinged with
Mayavadi philosophy. Therefore, T would not say it is
wrong to read and quote from that book to reach Hindus
with Krsna Consciousness, but one should be careful not
to become contaminated.

BLOOD TRANSFUSSION

Question from Raghunitha d.

February 11, 1994

Is it forbidden to have blood transfusions? Does karma
sit in blood?

Answer by Suhotra Swami

February 12, 1994

Conversations with Srila Prabhupada, Perth, May 16,
1975:

Guest (2): Are blood transfusions permissible,
Swami?

Paramahamsa: He says, “Are blood transfusions
permissible?” When one is in an accident or cut and he
loses blood, they take another man’s blood and put it.
He says...

Prabhupada: Well, that is not bad. Because if one life
is saved by transfusion admission... He is not dying. He
is living. He is contributing his blood. So if he is con-
tributing, you are saving some life, there is no harm.

UGRA-KARMA IN HOSPITALS

Question from Raghunatha d.

February 11, 1994

Is it murder when a doctor doesn’t treat the patient
anymore by switching the machines off causing death to
the patient?

Answer by Suhotra Swami

February 12, 1994

Allopathic medicine is a product of the mode of igno-
rance. Therefore, it is full of ugra-karma, including the
killing of patients when their life-support machines are
turned off. Therefore, Srila Prabhupada compared hos-
pitals to slaughterhouses.

TRANSPLANTATIONS IN SASTRA

Question from Raghunatha d.
February 11, 1994

What does the Sastra says about transplantation of parts
of a body?

Answer by Suhotra Swami

February 12, 1994

Siva transplanted an elephant’s head to the neck of
Gane$a. He transplanted a goat’s head to the neck of
Daksa. The ASvini-kumdras replaced Dadhyan’s head
with a horse-head, then took away that head and put
back the original one. There are other such accounts of
transplantation in the Sastras.
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TRIDANDI-BHIKSU

Question from Bhagadatia d.
February 12, 1994

What does tridandi-bhiksu mean?

Answer by Suhotra Swami

February 12, 1994

Tridandi-bhiksu means a renunciate (bhiksu, which lit-
erally means “onc who begs his meals”) who carries the
tridanda (Vaisnava danda).

PAN ATTVA MAHA-MANTRA

Question from Bhagadatta d.
February 12, 1994

Is it true that the Pafica-tattva maha-mantra is even
more powerful than the Hare Krsna mahda-mantra?

Answer by Suhotra Swami

February 12, 1994

Yes. Once Srila Prabhupada said that the Padica-tattva
maha-mantra is 1000 times more powerful than the
Hare Krsna maha-mantra. 1 predict your next question
will be; “Why do not we just chant the Parica-tattva
maha-mantra?” The answer is, because Lord Caitanya
told us to chant the Hare Krsna maha-mantra.

ONE NEVER RETURNS
TO THE MATERIAL WORLD

Question from Bhagadatta d.

February 12, 1994

Can you give a more elaborate answer to the question;
why are we here in the material world, even though
Krsna asserts that once having attained the spiritual sky
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one never returns to the material world? I was asked
this question a few times in classes, but I could never
really satisfy the devotees with my answers.

Answer by Suhotra Swami

February 12, 1994

This is a foolish question. Yes, Lord Krsna says one
never RETURNS to the material world once he has gone
back to the spiritual world. Only after we go back to
Godhead is there a question of RETURNING to the
material world. When we came for the first time to the
material world, we were not RETURNING here. Per-
haps you should look up the word RETURN in the dic-
tionary.

Question from Bhagadatta d.
May 24, 1994

After reading your answer to my question regarding the
living entities’ returning to the material world, one
other question comes to my mind. Is it that all living
entities were initially in the spiritual sky, or were some
never actually there?

Answer by Suhotra Swami

May 24, 1994

The simple answer is yes. All living entities are origi-
nally with the Supreme Lord, but they may not have
realized their relationship with Him, and thus He places
them in the material world to give them a chance to
serve Him here, and thus go back home, Back to God-
head. Srila Prabhupada compared the relationship of the
unrealized souls to the Lord to the relationship of a son
to his father, before the father has impregnated the
mother. There is surely a connection between father and
son even at this stage, but it is unrealized and unmani-
fest.

Comment by Suhotra Swami

June 8, 1994

I answered very bricfly concerning the previous ques-
tion, here are two relevant quotes.

Letter to Jagadisa of April 25, 1970:

“Yes, the conditioned souls are parts and parcels of
the Lord and thus they were with Krsna before being
conditioned. Just as the child must have seen his father
because the father places the child in the womb of the
mother, similarly each soul has seen Krsna or the Su-
preme Father, but at that time the conditioned souls are
resling in the condition called susupti which is exactly
like deep sleep without dream, or an anesthetized state,
therefore they do not remember being with Krsna when
they wake up in the material world and become engaged
in material affairs.”

Srimad-Bhagavatam 3.26.22 and Purport:

“After the manifestation of the mahat-tartva, these
features appear simultancously. As water in its natural
state, before coming in contact with earth, is clear, sweet
and unruffled, so the characteristic traits of pure con-
sciousness are complete serenity, clarity, and frecdom
from distraction.”

PURPORT: “The pure status of consciousness, or
Krsna consciousness, exists in the beginning; just after
creation, consciousness is not polluted. The more one
becomes materially contaminated, however, the more
consciousness becomes obscured. In pure consciousness
one can perceive a slight reflection of the Supreme Per-
sonality of Godhead. As in clear, unagitated water, free
from impurities, one can see everything clearly, so in
pure c¢ or Krsna consciousness, one can see
things as they are. One can see the reflection of the Su-
preme Personality of Godhead, and one can see his own
cxistence as well. This state of consciousness is very
pleasing, transparent and sober. In the beginning, con-
sciousness is pure.

Observation by Suhotra Swami

A fuller meaning of these two quotes from His Di-
vine Grace may be appreciated by studying them to-
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gether. The Srimad-Bhagavatam verse and purport de-
scribes the state of consciousness of the living entity just
after he is first placed in the womb of the mahar-tattva
by the Supreme Father, Krsna. It is clearly stated that at
this point the consciousness of the living entity is un-
polluted. Thus, he can see a slight reflection of the Su-
preme Personality of Godhead. At this point, the living
entity is still spiritually situated; in fact, from the verse
we can understand he is still in Vaikuntha. Vaikuntha
means “the place of no anxiety.” Akriira saw the very
reflection of Lord Krsna indicated here in the waters of
the Yamuna. Akriira indeed saw the Vaikuntha where
the He lays upon Sesa surrounded by His creative ener-
gies in the form of the demigods when he took his bath
at the border of Vrndavana on the way to Mathura.

Such a vision of the Lord is seen in a trance of ec-
stasy, but the living entity’s relationship with the Lord is
not fully manifest as vastu-siddhi. Thus, as the creative
process unfolds, the living entity may be overcome by
forgetfulness and ignorance. Thus he slips into susupti
and forgets his eternal tie to the Lord.

Comment by Suhotra Swami
June 10, 1994

On topic, namely the previous text with quotes about the
living entity’s spiritual situation before entering the
material world, I suppose there is a lot more that could
be asked about this. I did not mean for this answer to
completely address what for many devotees is the “ulti-
mate question” — how did the spirit soul fall down in the
first place?

All T want to show is that the living entity certainly
was transcendentally situated before entering the mate-
rial sphere. Also, do not take this as my answer to the
question, “Was the spirit soul originally in one of the
personal rasas with Krsna before he fell down?” Obvi-
ously, the answer I gave focuses on the soul who is not
active in rasa. Still, he was in the spiritual world (i.e.
with the Supreme Lord) before he came to the material

world. That’s clear. That’s as far as Bhagadatta’s ques-
tion went.

If someone wants answers to the rasa question and
the “how did we fall down?” question, there is as some
of you may know a compilation of material available
from Dravida and Drutakarma Prabhus. I could add a bit
more to what they’ve provided, I guess, but does it
really matter so much?

OWING KRSNA IN FULL

Question from Bhagadatta d.
February 12, 1994

What does it mean to know Krsna in full?

Answer by Suhotra Swami
February 12, 1994

This question could be answered in many ways without
answering it in full, because Krsna is unlimited, but in a
1970 Bhagavad-gita lecture, Srila Prabhupada said full
knowledge of Krsna means to know isvara, jiva, prakrti,
kala and karma (the five subject matters of Bhagavad-
gita). In the same lecture he said it means to know that
Krsna's appearance and activitics are transcendental
(janma karma ca me divyam).

POSITION OF THE DEMIGODS

Question from Sridama d.

February 27, 1994

Could you please explain, what is the position of the
demigods within the 8.400.000 species of life? Do they
belong to 400.000 of human species or do they consti-
tute a separate class of living beings?

Answer by Suhotra Swami

March 4, 1994

In answer to your question, here is a quote from Chapter
Six of the Science of Self Realization.

“Srila Prabhupada: The human being should exert
his energy for that thing which he did not get in many,
many lives. In many, many lives the soul has been in the
forms of dogs, or demigods, or cats, birds, beasts, and
many others. There are 8,400,000 different types of
bodies. So this transmigration of the soul is going on.
The business in every case is sense gratification.*

{End of quote]

The Visnu Purana states:

Jjalaja nava-laksani
sthavard laksa-vimsati
krmayo rudra-sarnkhyakah
paksindr dasa-laksanam
trim$al-laksani pasavah
catur-laksani manusah
“There are 900,000 species life in the water, two million
varieties of trees and plants, 1,100,000 varieties of in-
sects, one million types of birds, three million types of
animals, and 400,000 different types of humankind.”
This adds up to 8,400,000 species. Where are the
demigods? Here’s an excerpt from a conversation with
Srila Prabhupada to help us understand how the demi-
gods fit into the 8,400,000 species:*Devotee: Do the
number of demigods have something to do with the
number of species, like there are thirty-three million
demigods?
“Prabhupada: There are thirty-three million. Thirty
crores. There are also divisions, Gandharvas, Apsaras.
“Svartipa Damodara: Do they belong to these spe-
cies? They are also included in these eight million four
hundred? These Gandharvas?
“Prabhupada: Yes.
“Svarlipa Damodara: So they are counted, what, as
human beings?
“Prabhupada: Some of them are devaras, some of
them are human being.
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“Rupanuga: When we say four hundred thousand
species of human beings, that doesn’t include all the
demigods then.

[End of quote]

The conclusion is that among the 400,000 buman
species are included lower forms of demigods like the
upadevas (Gandharvas, Kinnaras, Kimdevas, etc.). The
more important demigods are considered above the
8,400,000 species of sarmsaric life. This is important: the
400,000 human forms are the pinnacle of the wheel of
sarmsara. The higher demigod forms are not attainable
by the normal evolution of the soul, which brings the
living entity from plant to animal to human forms. The
higher demigod forms are reserved (or living entities
who are especially empowered by the Lord to serve Him
as universal administrators — just as Bali Maharaja was
empowered by Lord Vamanadeva to become Indra in
the next manvantara. Unless they are cursed or liber-
ated, when the great demigods dic they do not fall down
into lower specics but take birth among the demigods
again. Tt is the living entities who worship the demigods
and who take birth on their planets to serve them as
upadevas who fall down to earth after death.

Comment by Suhotra Swami
December 17, 1994

Yesterday I reviewed the questions and answers in the
Danda conference, which are saved on the Athens tem-
ple computer hard disk. I am not happy with the answer
1 gave 10 a question by Sridhama d. (his question and the
answer are stored on the old “kom” database, which
some newer members of Danda may not have seen).

In my answer, T replicd that the higher demigods
constitute a separate class of living beings. above the
8,400,000 species. T gave cvidence from a talk Srila
Prabhupada had with some disciples, and also argued
that the higher demigods are empowered agents of the
Lord whose positions arc not attainable by ordinary
karma, but are awarded by the Lord Himself in return
for service. Thus, they are considered liberated, free
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from sarisara. The 8,400,000 species refers to species
within sarhsara.

Yesterday I was surprised to read that answer. It is
misleading and needs correction.

In his purport to Srimad-Bhagavatam 1.2.33, Srila
Prabhupada writes as follows:

“There are 8,400,000 species of living beings begin-
ning from the highest intellectual being, Brahma, down
to the insignificant ant, and all of them are enjoying the
material world according to the desires of the subtle
mind and gross material body.

That is very clear.

In the previous answer, the quote I employed to
show that the higher demigods are not within 400,000
human species is actually a statement of Rapanuga d.,
not Srila Prabhupada himself:

“Svariipa Damodara: So they are counted, what, as
human beings?

“Prabhupada: Some of them are devaras, some of
them are human being.

“Rupanuga: When we say four hundred thousand
species of human beings, that doesn’t include all the
demigods then.

It should be noted that Srila Prabhupada replied to
Rapanuga d., “The demigods are like human beings.”

There are various quotes from the $astras that con-
cern this question, and I will present some of them be-
low. Finally, we must adherc to Srila Prabhupada’s
presentation of the sastra. He clearly declared the 33
million demigods to be part of 400,000 human species.

Srimad-Bhagavatam (3.10.26) states that the human
beings all belong to only one specie. Morover, Srimad-
Bhagavatam (3.10.29) states that the demigods are a
separate creation from the human beings, and are com-
prised of eight types or species, which are devas, pitrs,
asuras, angels (Gandharvas and Apsaras), Yaksas and
Raksasas, ghosts (Bhitas, Pretas and Pisacas) and
Vidyadharas and Kinnaras (superhuman beings and ce-
lestial singers).

Srimad-Bhagavatam (6.14.5), purport, offers a quote
from Srila Madhvacarya. Therein 90 million demigods
and 70 million sages are counted. They are all siddha, or
liberated, although only a few among them are pure
devotees of the Lord.

But though there may be eightkinds of demigods, or
33 million, or 90 million, and though in Madhva's
Vedanta ontology demigods are classified as vimuktas
(released from bondage), that does not mean that Srila
Prabhupada’s inclusion of the demigods up to Brahma
himself within 400,000 conditioned human species is
contradicted.

The demigods are associates of the Lord “without
personal touch” (Bhag. 1.15.49, purport). They are
siddhas and vimuktas, but still they occupy posts de-
scribed in Srimad-Bhagavatam (10.87.14) as dosa-
grbhita-gunarm, “tainted with the faults of the material
qualities.” Even the post of Brahma is dosa-grbhita-
gunarm. Thus, Srila Madhvacarya places these vimukta
demigods in the category of duhkha-sprstas, or those
who arc associated with material woes. They experience
suffering in the mind. In Srfmad-Bhdga\'atam (3.10.26),
where humans are said to be one species different from
the demigods, the humans are also said to be duhkhe -
in misery. Suffering is the thread of commonality be-
tween the demigods and human beings. Thus, demigods
may also counted amongst the species of human beings.

In conclusion, though it is possible to assemble a
novel conclusion from the above quotes, Srila
Prabhupada gives us the final answer. We should stick
to it.

Comment by Suhotra Swami
December 17, 1994 .
Apropos of the previous text, one may wonder how 33
million or cven 90 million kinds of demigods can be fit
into 400,000 species of humankind.

These numbers come from different sages cited in
the Sastras. All Vedic authorities are mayarm madivam,
“under the shelter of My mystic potency” (Lord Krsna
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speaking to Uddhava, Bhag. 11.22.4). In this verse the
Lord explains, “All such philosophers spoke under the
shelter of My mystic potency, and thus they could say
anything without contradicting the truth.” In Srimad-
Bhagavatam (11.22.7), the Lord says, “O best among
men, because subtle and gross elements mutually enter
into one another, philosophers may calculate the number
of basic material elements in different ways, according
to their personal desire.”

The Lord thus answered a question posed by
Uddhava in Srimad-Bhagavatam (11.22.1-3) about the
various enumerations of material elements that are given
in §astra by different authorities. Uddhava wondered
why Krsna told him there are 28 elements, whereas
some Vedic authorities say there are 26, 25, 27, 7, 9, 6,
4, 11,17, 16 0r 13.

The answer to Uddhava’s question may be applied to
the calculation of the species of life. In one place
(Padma Purana), 8,400,000 species are described, out
of which 400,000 are human beings, with no mention of
demigods as being distinct from human beings. Yet, in
Srimad-Bhagavatam third canto, chapter 10, humans are
said to comprise one specie, while demigods are of
eightkinds. Elsewhere 33 million demigods are men-
tioned and 90 million. T just found a lecture in which
Srila Prabhupada said there are 200,000 human species
out of 8,400,000 total species. (Is he reserving the other
200,000 for the demigods?)

The point is, we should stick to the statements of
authorities. For us, the foremost authority is Srila
Prabhupada, the Srila Vyasadeva of the modern age.

PURNA - COMPLETENESS

Question from Raghunatha d.

February 28, 1994

[ have read in the Jaiva Dharma that the nitya-siddhas
comes from cit-Sakti and that they are pirna (perfect).
The other souls come from the jiva-Sakti and they are

not pirna (not perfect). The Upanisads say that the Lord
is piarna and everything that comes from Him is piirpa.
Please explain the right way to understand this matter.

Answer by Suhotra Swami
March 4, 1994

Yes, the material world and the conditioned souls within
it are called piirna in the invocation to the ISopanisad,
because the world emanates from the supreme Pirpa.
Though the material world is piarna (complete), it is not
independently complete. Due to mayd, the conditioned
soul thinks he is independently complete, and that is the
cause of his falldown. The living beings of the spiritual
world know that their completeness depends upon the
Supreme Whole. Therefore, they are always engaged in
serving the Supreme. That is their qualification for liv-
ing in the Lord’s own transcendental abode.

QUARREL OF TWO BRAHMANAS

Question from Vaikunthesvari d.d.

March 3, 1994

We can read that the brahmanas had a quarrel over a
cow, and they cursed King Nrga. Why did they have this
quarrel and why couldn’t they give up the cow?

Answer by Suhotra Swami

May 28, 1994

The quarrel of the two brahmanas was not due to mate-
rial attachment. It was an argument over $astric injunc-
tion. A brahmana’s actions must stand upon knowledge,
realization and proper religious principles (jAianam vi-
Jjianam astikyam — see Bg. 18.42). Therefore if two
brahmanas have a different understanding of a sastric
injunction, it is not uncommon for them to debate
(nasau munir yasya matarr na bhinnam — "unless a
brahmana gives his own unique interpretation of the
scriptures, he is not known as a muni, a sage”). In addi-

tion, remember that this argument took place under the
will of Krsna so that Maharaja Nrga would be delivered

TED PRADYUMNA

Question [rom Vaikunthe$var d.d.

March 3, 1994

How could Pradyumna have fainted, when he fought
with mace and Dyumna kicked him, if Pradhyumna pos-
sessed Krsna’s qualifications?

Answer by Suhotra Swami

May 28, 1994

Even Lord Krsna sometimes shows such weakness when
fighting the demons — for instance, when Salva, by his
magic, killed an illusory Vasudeva (Krspa's father),
Krsna momentarily showed grief. There are many ex-
amples of this. Such displays of weakness make the
pastime more thrilling. Krsna and His servants are al-
ways victorious in the end.

CITRAKETU’S OFFENCE

Question from Vaikunthe$vari d.d.

March 3, 1994

I read thar King Citraketu fell down, because he com-
mitted offenses against the lotus feet of Lord Siva. How
did this happen?

Answer by Suhotra Swami

May 28, 1994

This history is narrated in Srimad-Bhagavatam Canto 6,
beginning with Chapter 14. In brict, Citraketu expressed
amazement at Lord Siva's sporting with Mother Parvati
in the presence of great sages. Greatly offended, Parvati-
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devI cursed him to become the demon Vrtrasura. How-
ever, Lord Siva himself was not offended.

SANNYASA TITTLE IS ADDED

Question from Vaikunthe§vari d.d.

March 3, 1994

I read that it is forbidden in ISKCON to change the
names of sannyasis, but we heard that some devotees
have changed their names after getting sannyasa initia-
tion. Why does it happen?

Answer by Suhotra Swami
May 28, 1994

The name does not actually change. Simply a sannyasi
tittle is added. Srila Prabhupada’s initiated name is Ab-
haya Caranaravinda d.; when he received the sannyast
tittle Bhaktivedanta, he retained his initiation name as
A.C. Bhaktivedanta Swami. Similarly, the former
Avinasa Candra d. is now A.C. Bhaktivaibhava Swami,
and Anirde$a Vapu d. is A.V. Bhaktividyapirna Swami.

PARVATA,NARADA
AND DAMAYANTI

Question from Vaikunthe§varf d.d.

March 3, 1994

I read that once Narada and Parvata had difficulties
because of Maharaja Sriijaya’s daughter. Could you tell
us more about it?

Answer by Suhotra Swami

May 28, 1994

Narada and Parvata Munis once stayed at the palace of
Maharaja Sriijaya to observe camrmasya. They were
served by the king’s daughter, whose name was Damay-
anti. Parvata Muni noticed that Damayanti seemed to
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serve Narada with greater devotion, and so he men-
tioned this to Narada, who remarked, “Yes, I think so
t00.” This made Parvata Muni angry, because he and
Narada have an agreement to reveal one another’s mind
to each other. So when Narada said, “Yes, I think so
t00,” that meant Narada had already noticed Damay-
antT’s special affection to him but had not said anything
before about it to Parvata Muni. Therefore Parvati Muni
got angry and broke his friendship with Narada Muni.
Later they became friends again.

STARS IN THE SKY

Question from Vaikunthe§vari d.d.
March 3, 1994

1 do not understand the situation of the stars on the sky.
Are they persons? Are they women? Are they a kind of
men, or are they demigods? Why are they appearing in
the sky in this shining form? What is the significance of
the constellations?

Answer by Suhotra Swami

May 28, 1994

There are 33 million demigods. Shining with the efful-
gence of their pious credits, they reside in the sky as the
stars along with other elevated personalities. Their re-
spective positions form the constellations — for instance,
the Big Dipper or Great Bear constellation (Ursa Major)
are the positions of the Seven Sages (Sapta Rsis).

UNALLOYED AFFECTION
FOR THE LORD

Question from Vaikunthe$vari d.d.

March 3, 1994

In the Srimad-Bhagavatam (1.11.36) Cupid (Krsna) was
affected so much to see the behavior of the queens, that
he gave up his bow. Why did this happen?

Answer by Suhotra Swami

May 28, 1994

The point to learn here is simply that the pastimes of the
Lord with His queens in Dvarakia or the gopfs in
Vrndavana are transcendental. This is explained in the
Purport of Srimad-Bhagavatam 1.11.36. Therein Srila
Prabhupada writes as follows: “This unalloyed affection
for the Lord is never to be compared to mundane lust. It
is purely transcendental. And the grave dealings, which
the queens displayed in natural feminine ways, were
also transcendental because the feelings were expressed
out of transcendental ecstasy. It is already explained in
the previous verse that the Lord appeared like a mun-
dane husband, but factually His relation with His wives
was transcendental, pure and unconditioned by the
modes of material nature.”

ACARYAS NEVER
DISAGREE WITH ONE ANOTHER

Question from Vaikunthe$vari d.d.

March 3, 1994

Srila Prabhupada wrote in the Krsna Book thar the
comments of Sridhara Swami to the Bhagavatam are
accepted by every Vaisnava. However, we could see
($B. 1.12.23.) that the comments of Visvanatha Cakra-
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vatri and Jiva Gosvami are sometimes different from
each other. Why?

Answer by Suhotra Swami

May 28, 1994

The Gaudiya Vaisnava acaryas like $rila Jiva Gosvami
and Srila Vi§vanatha Cakravartt Thakura never disagree
with one another, but they do point out different ways of
understanding the Lord’s instructions and activities.
These different understandings are harmonious. The
Lord is compared to a jewel. Depending up the angle of
vision, a jewel may glow with red, green or blue light.
These colors do not contradict one another. They are the
glory of the jewel. Similarly, Vaisnavas may point out
different aspects of the Lord’s instructions and activi-
ties, which are all glorious. They do not contradict one
another.

KANVA, DUSYANTA
AND SAKUNTALA
Question from Vaikunthe$vari d.d.
March 3, 1994

Kanva Muni cursed Dusyanta Mahardja to forget his
wife Sakuntala. Why did he curs the king?

Answer by Suhotra Swami

May 28, 1994

If you care to know more about this, you may read the
Mahabharata or Kalidas's work named Sakuntala. Srila
Prabhupada says this is just a mundane love story. I do
not care to comment on it.

KRSNA DRESSED
IN TEN DIRECTIONS

Question from Vaikunthe$vari d.d.

March 3, 1994

In the purport of Srimad-Bhagavatam (1.12.11) it is
stated that: “Krsna is mentioned as one who is dressed
in the ten directions. This means dressed with garments
on ten sides, up and down.” What does it mean in de-
tail?

Answer by Suhotra Swami

May 28, 1994

Krsna is known as Lokapalaka, the guardian of all di-
rections. The directions are North, Northeast, East,
Southeast, South, Southwest, West, Northwest, Up and
Down. .

SLEEPWALKER

AND DREAM INTERPRETATION
Question from Vaikunthe$vari d.d.

March 3, 1994

What is the cause if someone (a devotee) walks or talks
in his sleep? Could we interpret the dreams?

Answer by Suhotra Swami

May 28, 1994

Usually when one dreams, the subtle body detaches
from the gross body and acts in the subtle realm. If the
subtle body remains with the gross body during dream-
ing, the gross body may talk and even walk during
sleep. Regarding the interpretation of dreams, that is a
Vedic science. It is explained in Chapter 229 of the Agni
Purapa.

NITYA AND
NAIMITTIC AVAT

Question from Purnaprajiia d.

March 9, 1994

Varaha, Matsya, Kirma, Nrsimha, they are various
pastimes forms of the Lord, Visnu-tattva, not different
from Him. In what forms do they manifest in the spiri-
tual world? In forms of a boar, fish etc. or in the four-
handed forms of the Lord Narayana? For instance there
is one form of the Lord Narayana called Nrsirnha. What
happens to a devotee who worships the Lord in one of
these forms, after leaving his body?

Answer by Suhotra Swami
March 11, 1994

In a letter to Ekayani Dasi dated 25" of June, 1970, $rila
Prabhupada wrote:

“So far the Avataras are concerned there are two
types. One is called nirya and the other is called naimit-
tic. Nitya means eternal and namittic Avataras appear
for some specific function in the material worlds. Nitya
Avataras have their eternal abodes in the spiritual sky
from which they may sometimes descend to the material
worlds, but naimirtic Avataras are expansions of Nitya
Avataras for some timely purpose. So the non-human
forms of Avataras do not have their planets in the spiri-
tual sky.”

In the Teachings of Lord Caitanya, Chapter Seven,
(Unlimited Forms of Godhead), the following statement
appears:

“The conclusion is that the Supreme Original Per-
sonality of Godhead is Krspa. He is called /ia-
purusottama, and He resides principally in Vrndavana
as the son of Nanda. It is also learned from the Haya-
Sirsa-paficaratra that there are nine forms protecting
each of the two Purls known as the Mathura Puri and the
Dvaraka Puri: Vasudeva, Sankarsana, Pradyumna and
Aniruddha protect one, and Narayana, Nrsirnha, Hay-
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agriva, Varaha and Brahma—protect the other. These
are different manifestations of the prakasa and vilasa
forms of Lord Kr

All forms of the Lord are aspects of lila-purusottama
Sti Krsna, the Original Personality of Godhead. So re-
garding the forms of Matsya, Varaha and Nrsiritha in the
spiritual world, this is the first consideration — the form
of Lord Krsna Himself is the origin of these forms. He is
like a jewel, and the features of Matsya, Varaha etc. are
like glinting colors that can be scen within the jewel. In
the material world, some of Krsna's expanded forms
display naimirtika (occasional) qualities, such as non-
human features. The most important thing to understand
is that whether the avatara forms are nitya or naimittika,
they are all aspects of Krsna’s original form.

SOUND ENCIRCLES THE EARTH

Question from Rati-maiijari d.d.

March 15, 1994

I have heard that all sound goes around the earth seven
times. Is that true? Where is it stated? Why is it so?

Answer by Suhotra Swami

March 16, 1994

In a lecture given in 1973, Srila Prabhupada stated the
following:

“So Krsna is everywhere, and if you are devotee,
then you can catch Him. This is the secret. Just like
electricity is everywhere, electrons. One who can tackle
the electrons, they can talk without any direct connec-
tion by electronic method, thousand thousand miles
away. Just like radio message, television message. So
similarly, Krsna is also everywhere. Just like the waves
of sound wave is going on. As soon as you produce, I
produce one sound, immediately within a second the
sound goes round the earth seven times.”

In a talk with Sya dara d., Srila Prabhup
explained that sound is the vibration of ether, and ether
(akasa) is the most subtle of the great material elements
(mahabhitas). Therefore, the potency of sound is so
wide-ranging, that within an instant any vibration encir-
cles the earth seven times.

THE BEST IS TO FEED VAISNAVA

Question from Rati-mafijarf d.d.

March 15, 1994

1 was wondering how forefathers accept Sraddha offer-
ings. Then I heard that you have once said: Through
feeding brahmanas, and through feeding birds(?!). Is
this so? Are there other ways also?

Answer by Suhotra Swami
March 16, 1994

The best way is to feed a pure Vaisnava. Advaita Acarya
therefore gave the Sraddha-patra (plate of foodstuffs
meant for the forefathers) to Haridasa Thakura. This was
a little controversial, because in Hindu tradition a caste
brahmana is selected to eat on behalf of the forefathers.
However, Advaita Acarya (old Haridasa Thakura,
“Feeding you is cqual to feeding ten million brahmanas.
Therefore, accept this sraddha-patra.” (C.c. Antya
3.222)

BHAYAM
DVITIYABHINIVESATAH SYAD
Question from Rati-maiijari d.d.

March 15, 1994

In one of your lectures, you spoke on vita-raga-bhaya-
krodhah, and how devotees have to become free from
these things. You said this bhaya refers to the fear of

one’s personal identity in spiritual life. Can we say then
that all fears originate from that type of fear?

Answer by Suhotra Swami

March 16, 1994

frz‘mad—Bhﬁgavamm (11.2.37) explains that fear is the
result of presuming that there is some other reality be-
sides God (bhayam dvitiyabhinivesatah syad). Dvitiva
means “second.” When we think that besides Krsna,
there is some second source of happiness (i.e. maya), we
are immediately plunged into fear. The example is given
of our acceptance of this body as the self. Actually, our
real self is spirit, which is non-different from Krsna. The
body represents a “second” conception of the self as
something completely different from Krsna. If we ac-
cept that conception, we must also accept the fear of
losing this body.

NUMBER OF VERSES
IN SRIMAD-BHAGAVATAM

Question from Rajavidya d.

March 17, 1994

In the Garuda Purana, it is stated that the Srimad-
Bhagavatam contains 335 chapters and 18'000 verses,
and that is what we always say.

But now, I actually counted all the verses in all the
cantos both in Srila Prabhupada’s edition as well as in
the one from Motilal Banarsidas, and this is what I have
Jound:

First Canto

Second Canto

Third Canto

Forth Canto

19 chapters
10 chapters
33 chapters
31 chapters

808 verses
393 verses
1416 verses
1449 verses

Fifth Canto 26 chapters 668 verses

Sixth Canto 19 chapters 851 verses

Seventh Canto 15 chapters 750 verses

Eighth Canto 24 chapters 931 verses
Danda ‘94
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Ninth Canto 24 chapters 960 verses
Tenth Canto 90 chapters 3936 verses
Eleventh Canto 31 chapters 1367 verses
Twelfth Canto 13 chapters 565 verses
TOTALS 335 chapters 14°094

In other words, the number of chapters is correct,
but somehow or other, there is a considerable amount of
verses less than expected.

Does anyone know where the 3906 missing verses
are?

Answer by Suhotra Swami

March 23, 1994

The answer was provided by Dharmaraja d., who re-
vived an carlier text by a leading disciple of Srila
Prabhupada, addressing this subject. I personally re-
ceived this answer but I do not know if other members
of the Danda conference did also. Just to make sure that
all Danda participants see it, I am sending the answer
(below) to the Danda conference.

[From COM Text]:

“There are no verses lost from the Srimad-
Bhagavatam. All the 18,000 verses are there. Here is a
quote from a commentary of Satya Narayana d. from
Tattva Sandarbha. It explains how to count the verses...
*According to the Marsya, Visnu and Skanda Puranas
and the Narada-Paficaratra, Srimad-Bhagavatam
should have 18,000 verses. No one has any disagree-
ment over this point. Gangasahaya, the writer of Anvi-
tartha Prakasa counted all the words of Srimad-
Bhagavatam including the uvaca and chapter endings,
added them up and divided it by 32 to convert the whole
Srimad-Bhagavatam into anustup verses. This is the
standard way to count the number of verses. He did this
thrice and his calculation was short by one and half

VErses.

WOMEN - THE LOWER CLASS?

Question from a Melbourne lady

April 20, 1994

Suhotra Swami: Aniruddha Prabhu sent a private COM
letter to me that contained a question addressed to him
from a lady congregational member. He was not sure if
the question was appropriate for Danda. I think it is, so
it will be answered here. The lady wants to know why
women are included in the lower classes in the Vedic
scriptures.

Answer by Suhotra Swami

April 20, 1994

The Vedic scriptures are many, and they may be catego-
rized according to karma-kanda, jAana-kanda and
upasand-kanda (i.e. the portions of the Vedas that deal
with fruitive work, transcendental knowledge and wor-
ship of God). The karma-kanda scriptures are intended
to reform persons who are in the bodily concept of life.
Within karma-kanda are the dharma-$a. , which lay
down the rules and regulations for the varnas and asra-
mas. It is in these scriptures that the status of women is
defined. Women are said to be in the class of dependent
persons, like children and Sidras. Thus they must be
protected throughout their lives by father, husband and
sons. Whether they are wives of brahmanas, ksatriyas,
vaisyas or Sidras, their dharmic perfection is in being a
faithful servant of their husbands and good mothers to
their husbands’ sons.

The varnasrama definition of the woman’s role in
society just suits the female nature. After all, women are
as a class generally weaker than men, physically, emo-
tionally and intellectually. They therefore need protec-
tion. Moreover, where can be the argument about a
woman’s biological function of mothering children?
Varnasrama prescribes the means by which the female
nature may be naturally dovetailed in the service of
Krsna — thus pointing the way back home, Back to God-
head for the soul in the woman’s body.

Modern people may say such a definition of a
woman’s role in societ “patriarchal” and even “mi-
sogynist,” but what social system have they invented
that can surpass Krsna's own varnasrama-dharma?
Actually, such people are simply barbarians who can
understand only one social principle: sense gratification,
which is the principle of animal society. In the
varnasrama system, the guna (natural quality), karma
(natural propensity of work and its reaction) and dharma
(divinely ordained purpose) of the human being are the
key factors of civilization. Yet in modern society these
factors are totally ignored or totally misunderstood.
Those who condemn the Vedas are themselves con-
demned to blunder about in the darkness of social,
moral, and religious “‘experimentation” — which again
amounts 1o little more than animalism.

Actually, women are not inferior to men under
varpasrama-dharma. Both are equally bound by scrip-
tural injunctions. The upper-caste male is expected to
serve his guru with as much care and attention as a wife
serves her husband. A man who accepts a wife must
return her service in so many ways (e.g. by protecting
and caring for her). He must also respect all other
women besides his wife just as he respects his own
mother. Srila Prabhupada said therefore that the men are
not “superior” to the woman under Vedic injunction:
they simply serve in different ways. He is Krsna-dasa,
she is Krsna-dasi.

In a higher sense, however, it is true that a woman’s
position is inferior according to Vedic injunction - be-
cause the Vedic injunctions are themselves inferior,
meant as they are for living beings trapped in the infe-
rior material energy of the Lord. The superior situation
of the living entity is seen in the state of pure love of
Godhead, which surpasses even the spiritual perfection
obtained through siddha-yoga. This is nicely explained
in Srila Prabhupada’s purport to Srimad-Bhagavatam
10.8.45. The example given is of Mother Yaoda, who is
a woman, yet God Himself has come into her hand as
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her small child. So, by her love for Krsna, she has made
the Supreme Being her “inferior” and “dep =

three times not to leave him, in the form of Maha-Visnu,
Garbodakasayt Visnu and Kstrodakasayrt Visnu?

OTI

UPERIOR DEVOTEES

Question from Bhagavat-dharma d.

April 30, 1994

Sometimes I hear far out descriptions from the $astras
from you and also from other devotees with references.
I'm wondering if it is ok to repeat these descriptions in
lectures or not? The question arises because some
devotees, after hearing these nectarine insights into the
Sastras, wonder if they should believe what I say or not.

Answer by Suhotra Swami
May 2, 1994

One is always safe when he quotes superior devotees. If
you simply say, my Guru Maharaja said, or this spiritual
master said, then where is the question of anyone disbe-
lieving you? If there is a question of disbelief, it can’t be
directed to you because you are just quoting others.
However, you should make sure that you yourself have
understood the quote correctly and can defend it philo-
sophically. Do not just quote something, and then when
you are asked how it should be understood, you just
answer, “I dunno, I'm just saying what so-and-so said ...
far out, isn’t it?” That’s not good preaching.

SPIRIT SOUL QUESTIONED

I'HREE TIMES BY KRSNA
NOT TO LEAVE HIM

Question from Bhagavat-dharma d.

April 30, 1994

Is this a bona-fide statement? While the living entity is
falling from the spiritual world, he is asked by Krsna

Answer by Suhotra Swami

May 2, 1994

In some talks I have given I remarked that Srila
Prabhupada said that Krsna requested the spirit soul
three times not to leave the spiritual world, and I pointed
out that as the spirit soul progresses through his relation-
ship with each of three purusa-avataras on his way into
material existence, there is an opportunity to take shelter
of each form of Visnu. In Brahma-sarhita, Srila Bhak-
tisiddhanta Sarasvati Thakura writes that when the liv-
ing entities emanate from Saikarsana (Maha-Visnu),
that have a chance to surrender to Him and be incorpo-
rated in Vaikuntha. According to Srimad-Bhagavatam,
Canto 3, when the living entities collectively appear
within the Hiranyagarbha (see the previous Danda text
on mah tva and pradhana for a full lanation).
they have the chance to surrender to Him and thus be
born in Brahmaloka to serve him there (Hiranyagarbha
or the Mahapurusa is the worshipable Deity of Brahma).
Finally, according to Srimad-Bhagavatam, Canto four,
when the living entity first appears in the human form,
he gets an opportunity by the grace of Paramatma in the
heart to receive Vedic knowledge from a spiritual mas-
ter and execute Vedic dharma, so that after one birth
from the womb of a mother he may go back home, Back
to Godhead. If he doen’t take that chance but engages in
sense gratification, he’s entangled in sarisdara and thus
must accept repeated birth in the 8,400,000 forms of
material bodies.

So there’s a symmetry between what Srila Prabhupada
said and the opportunity offered the living entity in his
relationship with each purusa-avatara as he descends
into the material realm from the spiritual realm. Though
I have pointed out the symmetry, I do not intend to say
that one equals the other.

KRSNA IS NOT _
DVAPARA-YUGA AVATARA

Question from Bhagavat-dharma d.

April 30, 1994

Is Lord Krsna considered to be the Dvapara-yuga
Avatara? If yes, why did he appear at the end of that
yuga?

Answer by Suhotra Swami
May 2, 1994
Lord Krsna and Lord Caitanya are Svayam Bhagavan,
the original form of the Lord, not expansions. So it is
not correct to say that Svayam Bhagavan S$iT Krsna is
the “Dvapara-yuga avatara.” Rather, He takes the place
of that avatdra once in a day of Brahma, just as Lord
Caitanya takes the place of the avatdara in the Age of
Kali once in Brahma’s day. Their purpose in doing so is
to give special mercy, coinciding with the purpose of the
regular avatara of the age. Since Lord Krsna is the
pama-avatara or avatara-avatari (source of all
avataras), the Dvapara-avatara is included within Him.
Why did Krspa appear at the end of the Dvapara-
yuga? Well, why not? Is there some higher authority
that Krsna has to report to, to answer why he came so
late in the Dvapara-yuga? He comes and goes when and
where He likes. This reminds me of the question one
devotee put to Prabhupada, “Why did not Lord Caitanya
20 to the Western countries if He came to deliver the
whole world?” Which Srila Prabhupada answered by
saying, “Because He gave that for me to do.” There's
really not much sense in this line of inquiry.

€
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RIGHT-HAND tantras and agamas. Just as we have our tradition of Comment by Suhotra Swami
LEFT-HAND TANTRA worship, so do the Saktas (worshipers of Sakti) and the May 4, 1994
AND LEFT-HAND TANTRA Saivites (worshipers lof iiva)v whoT are in the mode of | i would not be correct to designate as “Tantrics” the
ion fi i ignorance. They are also known as Tantrics. Kafici Sankaracarya or any other Mayavadi in the line of
J Vv b 3 : =y ¥ 4
%ZLSL;OI;S;Zm ldyanaifia d In Tanira there are two paths, the righthand | Adi Sankaracarya (the original Sankaracarya who intro-
e . (daksina-bhaga marga) and the left-hand (vama-bhaga | quced Mayivada to defeat Buddhism). However, Adi
In the 4th Canto of Srimad-Bhagavatam (4.2.29) Sla | marga). On the right-hand path, the pafica-ma are em- | Sankara did establish the system of pacopdsand (wor-
Pr a “In the into Siva man-

tra there are mudrikdstaka, in which it is sometimes
recommended that one make his sitting place on the
vagina and thus desire nirvana.” I came across this
passage translating the book. To translate it properly I
need to know what mudrikastaka is, and how we should
understand the expression “sitting place on the vagina.”
Qutside of this, it would also be interesting to know how
this is connected with the desire for nirvana. Could you
elaborate on this?

Answer by Suhotra Swami

May 3, 1994

It would seem that mudrikdstaka (which Bhak-
tividyapirna Maharaja, who is here with me in Greece,
thinks means “eightmudras”) has something to do with
the Tantrika-pafica-ma, though I am not sure, not being
a Tantric myself. Pafica-ma means “five M’s,” five
words that begin with the letter M which are important
in Tantric practice. They are marsa (meat), matsya
(fish), mada (wine), mudra (hand symbols and yoga
postures) and maitunya (sex). Tantrics are initiated into
the ritual use of these items in their p@ja of Siva-Sakti
(Lord Siva and Durga-devi, represented by the linga and
yoni, the male and female genitalia either worshiped
separately or combined together in one image that is
worshiped in Siva and Durga temples).

The word fantra refers to a tradition of worship
(tantra means “book,” particularly books that supple-
ment the Vedas; the rantras are also called agama-
Sastras to differentiate them from the Vedas, the ni-
gama-§astras). The Vaisnava system of Deity worship
comes from the Narada-paficaratra and other Vaisnava

ployed only symbolically in temple pija. On the left-
hand path, Tantrics directly engage in eating meat and
fish, drinking wine and engaging in sex while practicing
“yoga.” The “making of the vagina as one’s sitting
place” can therefore be understood symbolically and
literally, depending on the path of Tantra. In Siva
Kaficipuram in South India is the Kamakoti Pitham, the
headquarters of the Kafici Sankaricarya (Mayavadi
“Pope™), where the main deity worshiped is the yoni
(vagina) of Durga-devi. Sometimes small versions of
this deity appear on ISKCON altars as those brass
acamana pots called kosha-koshi, which when you sec
them you’ll think look fish-shaped. The kosa-kosi is
actually the symbol of Durgd’s vagina, and why they
end up on ISKCON altars I do not know — I suppose
ISKCON pajaris eager to be “authentic” buy them in
India and bring them home. However, Gaudiya Vai-
snava temples in India do not use kosa-kosi. Anyway —
the Kafici Sankaricarya sits in the Kamakoti Pitham
where he worships and meditates on the vagina of Durga
to attain nirvapa, liberation. Why? He thinks she is
Saviesa-Brahman (Brahman with form), and that her
yoni is the source of the material world (janmady asya
yatah). Moreover, he thinks by this meditation, he is
Siva, and s0 on and so forth.

I will not describe the left-hand method of this
meditation. For that, you can read the article, “Tantra —
Can Sex Be Yoga?” by Acyutananda Swami in BTG
Vol. 13 No. 7.

ship of five deities) in his sampradaya, and among these
five — each of which is conceived by the Mayavadis as
savisesa-brahman — are Durga and Siva. Sankara also
prescribed a method of pitja for these deities that is de-
rived from the tantras and agamas, therefore the system
of worship employed at the Kamakoti Pitham is right-
hand rantra. Actually, the Kamakoti Pitham is an an-
cient firtha for worshipers of Durga-devi that existed
long before the Mayavadis took it over. Before they
took up the worship, it was done by regular Tantric
brahmanas.

The special significance of the Kamakoti Pitham is
that it is supposedly the place where Sati-devi’s yoni fell
to earth after she burned her body in anger at her father
Daksa (vid. $B. Canto 4). There are 108 Devi-pithams
in India, each one a site where a part of her body landed.
These places are still magnets for Tantrics. One can just
imagine how important a place of pilgrimage the Kama-
koti Pitham must have been to the Tantrics of both the
right and left paths; probably all sorts of perverted
things were going on there. Saikara’s mis
reform the Hindu religion, so after he and his followers
took over that place, the Kamakoti Pitham became a
respectable Hindu temple. Still, the practice that is re-
ferred to in the purport that Vaidyandtha Prabhu quoted
is going on there, but in a symbolic way that is in accor-
dance to Sankara’s philosophy and method of piija.
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MOON - SIVA’S SYMBOL

Question from Vaidyanatha d.
May 17, 1994

Do you know why Lord Siva has a moon on his head?

Answer by Suhotra Swami
May 22, 1994

Krsna Book Chapter 35 informs us that Lord Siva’s day
is caturdasi, the 14th day of the lunar cycle. On this day,
the moon is just a thin crescent. That’s the last visible
phase of the moon before it completely disappears. This
thinnest crescent moon, visible on the carurdast, Siva’s
day, is the emblem of Lord Siva and is thus worn by him
on his head.

Comment by Suhotra Swami
May 24, 1994

I should add, regarding Siva's caturdasi, that his cres-
cent moon emblem is the moon of the krsna-paksa
caturdast. Today is Nrsirha-caturdasT, but as you may
have noticed, the moon is almost full. This is the sukla-
paksa caturdasi (the 14th day of the waxing moon). So
Siva’s moon emblem is the lunar phase of the 14th day
of the waning moon (krsna-paksa). That is the last day
before amavasya (the dark moon). Today’s caturdasT is
the last day before the pizrnima (the full moon).

LORD SIVA

Comment by Mukhya d.d.

Jun 21, 1994

I remember some time ago you [Labangalatika d.d.]
usked Suhotra Swami why Lord Siva has a moon over
his head. Today T happened to look up the word §iva in
the Sanskrit dictionary and found some interesting in-
formation about Sivas moon crescent. It is said there
that Siva has three eyes, one of which is on his forehead,
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and which are to denote his view of the three divisions
of time, past, present, and future, a moon crescent above
the central eye marks the measurement of time by
months, a serpent round his neck the measure by years,
a second necklace of sculls with other serpents around
his person marks the perpetual revolution of ages, and
the successive extinction and generation of the races of
mankind. I found it interesting and hope it will be inter-
esting for you as well.

Comment by Suhotra Swami
June 29, 1994

Thank you. That is indeed interesting.

KRSNA KARMA

Question from Jahnu d.
May 22, 1994
I have this question about karma. If I witness a crime,
say I see a robber come running out of a bank and I do
not do anything to stop him or maybe I recognize him as
one of my friends and therefore do not report him to the
police. Do I then in either case partake in his reactions?
Furthermore, does it make a difference in the above
ioned hypothetical if I'm a devotee or a
karmi? In Vmmdavana, I heard that the devotees have
nothing to do with interfering into people’s karma ex-
cept to give them Krsna consciousness. For example, if
a devotee sees someone drowning he has no business
rescuing him, although he may do so in order not to
generate a bad impression in the public. This is the ex-
ample I heard, Could you please comment?

Answer by Suhotra Swami

May 23, 1994

As Srila Prabhupada often said, if you are silent about
another person’s actions or statements, that means you
agree with them. Thus, you get implicated in that per-

son’s karma. The Sastric example is Grandfather
Bhisma, who said nothing when Draupadi was insulted.
Of course, he was above ordinary karma, but the /ila of
Krsna has its own system of action and reaction too. The
workings of “Krsna-lila karma” can also be seen in Ak-
rira’s 1 in the Sy a jewel affair be-
cause of his displeasing the gopis when he took Krsna
away from Vrndavana.

ISKCON is not a mundane institution. Its activities
transcend the karma of the material world. ISKCON
devotees therefore have no karmic liability to mundane
society, as explained in the well-known Bhagavatam
verse, 11.5.41. However, ISKCON devotees do have a
responsibility to satisfy the Founder-acarya Srila
Prabhupada and Lord SrT Krsna by their activities. This
responsibility comes with its own Jaw of action and re-
action. For instance, if a devotee robs a bank thinking
that he is doing pure devotional service by frceing
Laksmi from Ravana, he violates his responsibility to
Srila Prabhupada to properly represent ISKCON to the
fallen souls so that they might see the right path of hu-
man life. Thus that devotee gets reactions for his offense
to the Founder-acarya that may coincide with the reac-
tions that come to ordinary karmi bank robbers — he may
be caught by the police and imprisoned. Krsna explains
a devotee’s “piety” and “sin” to Uddhava in the 11th
Canto of $rimad-Bha : for a tr dentali
real piety is the performance of his duty, and real sin is
the transcendentalist’s neglect of his duty. Piety and sin
calculated in terms of sense gratification (as is done in
mundane society) is unreal.

YADU/JEW SPECULATION

Question from Jahnu d.

May 22, 1994

Is there somehow any connection between these two
tribes of people? There seems to be an etymological
connection between the two words. Furthermore, the
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Jews claim to be the chosen people of God. Where did
they get that idea? I know it says so in the Bible but I
mean originally?

Answer by Suhotra Swami

May 23, 1994

For all its good intentions, this question just invites us to
speculate, and speculation on the Yaduw/Jew topic is
pretty useless.

T once read an Indian speculator’s essay, which ar-
gued that the Jews are descended from the Yadus, and
that Jerusalem is a contraction of yadu-ia-alayam, “The
City of the Lord of the Yadus.” But he offered no proof
for his speculations, and I just found his essay rather
boring. If Jahnu d. is fired up about such things, he
should write to Satyardja (Steve Rosen) in New York. [
think it was Satyardja who sent me a photocopy of that
essay.

1 recall seeing somewhere (maybe in a letter, but I
can’t find it now in Folio) that Srila Prabhupada rejected
the Yadu/Jew connection. In addition, somebody did tell
me a long time ago that in the early days of ISKCON
His Divine Grace once entertained this connection in a
conversation with some Jewish disciples. If that’s true,
he may have done that just to encourage them. Who
knows for sure? And really, who cares? The Yadu/Jew
connection seems absolutely useless to me as a preach-
ing topic. It is of the same class of speculation as that
found in the books of P.N. Oak (for instance, that the St.
Peter’s Basilica in Rome was formerly a Siva temple).
Only loonies will take such notions seriously.

As to why the Jews think they are the chosen people,
if you do not know by now, Jahnu, do not mess with it.
If you must dwell on such things, write Satyaraja, and
try reading his wonderful but semi-fictional work, Om
Shalom. It is fictional in the sense that the Rabbi
Schimmel he supposedly interviews does not exist.

One area of research somebody might like to get into
is the connection of the ancient Middle Eastern flood
accounts to the Purdnic account of the appearance of the

Matsya-avatdra. The Old Testament flood story of Noah
is a revision of the much older Sumerian story of Gil-
gamesh. It seems the Sumerians worshiped God or a god
in the form of a fish. The old Sumerian word for fish is
something like pish (I do not remember exactly), and
from this comes the Greek pisces and the English fish.
One writer I have read suggests that the Sumerian word
for fish comes from the Sanskrit name “Visnu.” The
fish-god of the Sumerians was therefore Matsya. The
Jews, who absorbed spiritual concepts from the Sumeri-
ans, were therefore indirectly influenced by Vaisnavism
through them. All this is too sketchy to take very seri-
ously. More research has to be done. Therefore, do not
2o around quoting this. It is speculation. I only added it
here because one speculation deserves another.

AGRATA, SVAPNA
AND SUSUPTI

Question from Labangalatika d.d.
May 29, 1994

If the subtle body is not within the gross body when one
is sleeping, where is it?

Answer by Suhotra Swami

May 30, 1994

It enters the subtle plane of material existence (the
mental world). It is still connected to the gross body. of
course. Otherwise the gross body would die.

Question from Labangalatika d.d.

May 30, 1994

Does that mean that the mental world is an actual place
that exists independent of our dreaming it up?

Answer by Suhotra Swami

May 30, 1994

You ask if “the mental world is an actual place that ex-
ists independent of our dreaming it up.” Well, the men-
tal world is what we experience in the subtle body, just
as the gross material world is what we experience in the
gross body. The spiritual world is what we experience in
the spiritual body. According to Srila Prabhupada, the
gross and subtle bodies are both products of the material
mind. Since both the gross and subtle bodies as well as
the worlds, they allow us to experience are temporary,
being based upon the mind and not on spirit, they are
equally dream states. Therefore, everything we experi-
ence in the material world is either a daydream or a
nightdream, because neither gross nor subtle material
experiences are factually real.

*“The mind is the subtle substance in which the body
is created, as we actually experience in our dreams and
also when we are awake in contemplation. One must
understand that the process of mental speculation devel-
ops a new type of body that does not actually exist. If
one can understand the nature of the mind (manora-
thena) and its thinking, fecling and willing, one can very
casily understand how from the mind different types of
bodies develop.” [Teachings of Queen Kunti, Chapter 9]

Thinking, feeling and willing are the three stages of
the mind’s manifestation of desire. The “actual place”
where the mind’s desire manifests is within the three
modes of material nature. The three modes of material
nature reciprocate with the three stages of desire by sup-
plying three platforms upon which the mind’s desires
are exhibited. The mode of goodness supplies the plat-
form called jagrata, the waking or bodily stage per-
ceived through the gross senses of the body. This is the
physical world. The mode of passion supplies the
svapna platform on which sleeping dreams and other
internal speculations are perceived through the subtle
senses of the mind. This is the mental world. The mode
of ignorance supplies the susupri platform, the primeval

condition of the false cgo, in which dreamless sleep or
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total unconsciousness is experienced. The experience
upon all three platforms is nothing other than a halluci-
nation of the spirit self. In other words, it is all a dream.

“These dreams are on the mental platform, the ego-
istic platform, and the bodily platform. But I am not the
body. The gross body and subtle body are different from
my actual self. The gross body is made of earth, water,
fire, air, and cther, and the subtle body is made of mind,
intelligence, and false ¢go. But the living being is tran-
scendental to these eight elements, which are described
in the Bhagavad-gita as the inferior energy of God.”
[Teachings of Queen Kuntr, Chapter 9]

The following verse is relevant in this connection.

adrstarm drstavan nanksed
bhiitarh svapnavad anyatha
bhitain bhavad bhavisyac ca
suptarh sarva-raho-rahah

“Everything happening within time, which consists of
past, present and future, is merely a drcam. That is the
secret understanding in all Vedic literature.” [$rimad-
Bhagavatam 4.29.2b]

The platforms of goodness, passion and ignorance
are like reflective surfaces where our gross and subtle
desires are projected by the mind. These reflections of
our desire, or perversions of our desire, appear within
the modes as the temporary activities of gross or subtle
bodies.

“But this dream, these gross and subtle dreams, are
simply reflections. Just like what is dream? The whole
day, what T think, the dreaming is a reflection, reflec-
tion. My father was doing cloth business. So sometimes
he, in dreaming he was quoting price. ‘This is the price.”
So similarly it is all drcaming. This material existence,
made of these five gross elements and three subtle ele-
ments, they’re exactly like dream. Smara nityam an-
ityatam. Therefore Canakya Pandita says, smara nitya
anityatam. This anitya, temporary... Dreaming is always
temporary. So we must know that whatever we possess,
whatever we are seeing, these are all dream, temporary.
Therefore if we become engrossed with the temporary

4

things, so-called socialism, nationalism, family-ism or
this-ism, that-ism, and waste our time, without cultivat-
ing Krsna consciousness, then that is called §rama eva
hi kevalam, simply wasting our time, creating another
body.” [Srimad-Bhagavatam lecture, 1973]

Is that clear? If not, sleep on it.

Comment by Suhotra Swami
June 6, 1994

A question may arise about an argument I gave in that
answer. I have phrased it as follows. “You write that the
waking state of bodily consciousness is supplied by the
mode of goodness, and that the dreaming or mental plat-
form is supplied by the mode of passion. Srimad-
Bhagavatam verses like 2.5.30, 3.5.30 and 3.10.17 all
indicate that the mind is produced of the mode of good-
ness. In addition, Srimad-Bhagavatam (2.5.31) states
that the sense organs are produced from the mode of
passion. So isn’t it more logical to say that the subtle
mental world is in the mode of goodness and the gross
physical world is in the mode of passion?”

First, here’s a direct quote that supports goodness as
the source of jagrata, passion the source of svapna, and
ignorance as the source of susupti, from Srimad-
Bhagavatam (3.22.36, purport):

“The three destinations are meant for persons who
are under the control of the three modes of material na-
ture. These destinations are sometimes described as the
awakened, dreaming and unconscious stages. In Bhaga-
vad-gita the three destinations are described as the des-
tinations of persons in the modes of goodness, passion
and ignorance.”

Jagrata in this sense means more than the mind’s
casting off a night’s sleep. It means the state in which
the mind thinks, feels and wills according to Vedic in-
junctions. That is the mode of goodness, the real sense
of jagrata. In that awakened state of mind, one sees the
true worth of the human body. In other words, jagrata
means the mind’s CORRECT perception of the physical
world. In the mode of goodness, one knows the human

body is meant to facilitate spiritual progress. As Srila
Prabhupada many times declared (here’s just one quote
from 1973): “Uttisthata jagrata. The advice is that ‘Eve-
ryone should now wake up. They should not sleep under
the spell of illusion, material nature. This human form of
body must be utilized.”

The mind is generated out of the mode of goodness
as the energy of Lord Aniruddha. Its correct purpose
under Vedic injunction is to be the natural instrument
with which the human being focuses his consciousness
upon the Lord, so as to rise from goodness to the ruriya
(transcendental) platform. Turiya means “the fourth
state” above the three modes of material nature.

But in the material world, goodness never exists
separately from the modes of passion and ignorance.
Therefore, if the mind is allowed to function on the ma-
terial platform instead of being fixed on the Lord, the
mind is sure to be colored by the lower modes. Srimad-
Bhagavatam (3.26.14) explains that there are four as-
pects to the functions of the subtle body. Subtle func-
tions begin with cetand, consciousness, which is actu-
ally the function of the soul. The function of conscious-
ness under the three modes of nature transforms into the
functions of the material mind (in goodness), material
intelligence (in passion) and material ego (in ignorance).
Among the functions of intelligence listed in $B.
3.26.30 is svapah, sleep, which means svapna, dreaming
sleep. Therefore dreaming is a product of passion, as are
other intellectual functions like doubt, correct apprehen-
sion, misapprehension and memory.

JESUS - ISA

Question from Johanna

June 20, 1994

1 just want to ask you one question because [ heard that
You are the proper person to answer it. I wonder if it is
mentioned somewhere in the Vedas about Jesus Christ,
some prediction of his coming to earth or at all some-
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thing about the son of God? I would be very grateful if
you could answer this question.

Answer by Suhotra Swami
June 20, 1994

Jesus may very well be the “TSa” predicted in the Bhavi-
sya Purana. I will not go on record as saying that Jesus
and Téa are the same person, because Srila Prabhupada
did not exactly confirm that when he was asked about
this Bhavisya Purana prediction. He simply confirmed
that whatever is stated in the Bhavisya Purana is accu-
rate.

There are ten verses in the Bhavisya Purapa that
foretell the meeting of King Salivahana of Sindhustana
(which is the present-day Sind province of Pakistan)
with a saintly person named I$aputra, “the son of ISa
(God).” The Purana states that this meeting would take
placc when Salivahana visited the mountainous
Hiinadesa region of what is now Western Tibet. Histori-
cally, Salivahana is supposed to have visited Hiinadesa
between AD 39 to 59. There the king came upon an
auspicious man who was living on a mountain. The
man’s complexion was golden and his clothes were
white. This was I§aputra, or I$a.

The name I§a resembles the name Jesus. “Jesus” is a
modern form of the Hebrew name “Yeshua,” which was
rendered as “Iesos” in the original Greek of the New
Testament.

Isa introduced himself to the king as I§a-mastha,
which resembles “Jesus, Messiah.” In the Sanskrit, Jesus
says to Salivahana, iSa mirtir-hrdi prapta nitya-Suddha
Sivarkart 1$amastha iti ca mama nama pratisthitam:
“Having placed the eternally pure and auspicious form
of the Supreme Lord in my heart, O protector of the
earth planet, I preached these principles through the
Mlecchas own faith and thus my name became ‘ISa-
masiha’.”

From this it seems that mastha is a title awarded to
I§a by the Mlecchas. Messiah is a Hebrew word that
means “anointed one.”

The principles Téa taught to the Mlecchas are listed
in the Bhavisya Purana as follows.

“The living entity is subject to good and bad con-
taminations. The mind should be purified by taking re-
course of proper conduct and performance of japa. By
chanting the holy names one attains the highest purity.
Just as the immovable sun draws from all directions the
clements of all living beings, so docs the Lord of the
solar region, who is fixed and all-attractive, draws the
hearts of all living creatures. Thus by following rules,
speaking truthful words, by mental harmony and by
meditation, O descendent of Manu, one should worship
the immovable Lord.”

Good and evil, moral conduct, the chanting the name
of God, religious commandments, truthfulness, peace-
fulness and prayerful meditation are principles that are
indeed found in Christianity. “The Lord of the solar re-
gion” refers to Siirya-nardyana, a form of Visnu. It is
said that the Essenes, a Jewish mystical sect from the
time of Jesus, worshiped the sun as a representation of
the Supreme. Some people say Jesus was an Essenc
rabbi.

1sa declared to King Salivahana that he could foresee
the rise of the Mleccha’s influence in the Kali age, and
he feared that their lawless way of life would spread
throughout the world unless they were taught religion.
Thus he went among them to teach these principles.

There is a legend that Jesus went to India during his
so-called “lost years” between ages 13 and 30. These are
called his lost years because there is no record in the
New Testament of what he did during this time. There is
alegend that Jesus returned to India after his crucifixion
and resurrection. In present-day Pakistan, there is a
place of pilgrimage, which is said to be the tomb of Je-
sus.

Among Indologists the Bhavisya Purdna is consid-
ered a forgery. So we can expect that academics will not
take us very seriously if we quote it. Nevertheless, Srila
Prabhupada said of this scripture, “Everything is accu-
rate there.” (Bombay conversation, April 2, 1977)

LAKSMI

Question from Bhagavat-dharma d.

June 24, 1994

In the purport to the verse in Srimad-Bhagavatam
(7.9.26) Srila Prabhupada writes:

“Although Laksmi is always in companion of the
Lord, the Lord is more inclined to His devotees like
Prahlada Maharaja.”

Could you kindly explain this?

Answer by Suhotra Swami
June 29, 1994

The answer may be understood from Srimad-
Bhagavatam (9.4.64) and the purport. The Lord here
says, “T do not desire to enjoy my supreme opulences
without My devotees.” The sarmskrt word for opulences
used in this verse is Sriyam. Sri is also a name of God-
dess Laksmi, who personifies transcendental opulence.

SUPERSQUL (PARAMA )

Question from Bhagavat-dharma d.

June 24, 1994

In the purport to the verse in Srimad-Bhagavatam
(7.9.33) Srila Prabhupada writes: “From Garbhodaka-
$ayt Visnu, Ksirodakasayi Visnu GRADUALLY ex-
pands.”

Does this mean that whenever a jiva falls into the
material world, the Supersoul expands from Garbhoda-
ka$ayt Visnu (is this the meaning of the word “gradu-
ally”?) or Supersoul accompanying the jiva, is an ex-
pansion of Ksirodakasayt Visnu?

Answer by Suhotra Swami
June 29, 1994

Ksirodakadayr Visnu gradually expands into the hearts
of the living beings as they are given bodies by Brahma,



Danda '94

35

the creator of the various species of life. Brahma does
not create all these species at the same instant (see
.fn’mad-Bhﬁgavatam 3.10.18-27). Thus, the Supersoul
expands gradually as these species come into existence
one after the other.

Question from Aprameya d.d.
July 16, 1994

Does Paramatma has senses and pastimes?

Answer by Suhotra Swami

July 18, 1994

Paramatma means Lord Visnu. Lord Visnu’s pastime is
the creation, maintcnance and destruction of the material
world. In this pastime, He displays three forms: Maha-
Visnu, Garbhodakasayl Visnu and Ksirodakasayi Visnu.
Yes, of course these forms of Visnu have senses. Also,
Lord Maha-Visnu is the sourcc of many, many other
avataras who perform pastimes within the material
world.

CHANTING HARE KRSNA

Question from Aprameya d.d.
July 16, 1994

It is said that when we chant Hare Krsna we associate
with Krsna. Is it Paramanma or Krsna in His original
form?

Answer by Suhotra Swami
July 18, 1994

When a devotee in the line of Srf Caitanya Mahaprabhu
chants Hare Krsna, he associates with Krsna. That is
because the maha-manira given by Lord Caitanya
awards Krsna-prema upon the chanter. $17 Brahma-
sarhhit@ explains that when a devotee’s eyes are
anointed with Krsna-prema, he sees the form of Go-
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vinda in his
vilocanena...).

heart  (premarnjana-cchurita-bhakti-

DEITY WORSHIP

Question from Mitra-siita d.
July 19, 1994

If someone buys, finds or is given a Deity or picture of
Krsna but he does not know what is it or how to worship
it, is he purified just by keeping it at home?

Answer by Suhotra Swami
July 20, 1994

If that person does all nonsense things in the presence of
the form of the Lord, he certainly gets no benefit. If by
good fortune or good association he renders service to
the form of the Lord, he benefits.

The uninstalled form of the Lord does not recipro-
cate in loving exchange with one who may render that
form service, but He does accept the service. In return,
the servant is purified.

Question from Suci Rani d.d.

August 7, 1994

In your reply to a question from Mitra-siita Prabhu, you
said that, “The uninstalled form of the Lord does not
reciprocate in loving exchange with one who may ren-
der that form service, but He does accept the service. In
return, the servant is purified.”

1 was wondering how this applies to temple deities
that are not yet installed. Here in Perth we have very
potent and merciful SiT SrT Gaura-Nitai deities, and al-
though They have never been officially installed, we are
very sure of Their presence and reciprocation with our
neophyte attempts to serve Them! Now I am wondering
whether it would make a significant difference in terms

- of loving exchange, if They were properly installed?

Another question: In the $astras it is mentioned that
we should first worship Sri Madana-mohana (sam-
bandha), then Sri Govinda-ji (abhideya) and then Sri
Gopinath-ji (prayojana). Can you explain what this
means in practical terms for ISKCON devotees? (Since
we are generally not going to the places where these
deities are now residing).

Answer by Suhotra Swami
August 7, 1994

Srila Prabhupada stated that to install $ri ST Gaura-
Niti, one needs only to place them on the altar and have
a kirtana. In ISKCON, we of course “install” S$r1 $ri
Gaura-Nitdi by the standard pranapratistha ceremony,
and prior to that installation process, some temples, like
yours, worship “uninstalled” Gaura-Nitai Deities. Since
in both cases the Deities are being worshiped by
sarikirtana, the real difference here is just one of stan-
dard of worship. The pranapratistha installation of $ri
$1f Gaura-Nitai is more or less a formal contract to wor-
ship Their Lordships according to the regular ISKCON
arcana standard of daily bathing, dressing, sixtimes
daily bhoga offerings with arati and so on. Before in-
stallation, worship can be set at a lower standard. Be-
cause $11 $tT Gaura-Nitdi are so merciful, They recipro-
cate with sarkirtana even before the pranapratistha
ceremony.

As to your second question, these three Deities pre-
side over sambandha (the relationship with Krsna), ab-
hideya (the activity of devotional service) and prayojana
(the perfection of pure love of Godhead) respectively.
This subject can be elaborated upon at great length, but
I’d rather just keep it simple by saying that we should
pray for the mercy of these Deities for our advancement
in these three stages of development of Krsna con-
sciousness.

Other members of this conference may like to add
something to this answer. There is much to be found in
NG Caitanya-caritamrta on sambandha, abhideya and
prayojana. *
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GUNA-AVATARAS

Question from Kanya-kumari d.d.

July 23, 1994

Srila Prabhupad, in $ro
(1.1.17, purport) material qualitative
Could you please explain this further?

I-Bha,

incarnations.

Answer by Suhotra Swami

July 23, 1994

Basically, “material qualitative incarnation” means the
guna-avataras, namely Lord Brahma and Lord Siva,
who embody the rajoguna and ramoguna respectively.
In the purport you mention, Manu, Prthu and Vyasa are
also mentioned. Manu hands down the codes of dharma
to mankind, Prthu is a perfect manifestation of the
ksatriya nature (rajoguna), and Vyadsa compiled the Ve-
dic scriptures. All of these functions pertain to the mate-
rial world. There is no need for them in the spiritual
world. Therefore Manu, Prthu and Vyasa are said to be
material qualitative incarnations.

HIMALAYA

Question from Gussein
July 28, 1994
The inhabitants of lower planetary systems (Nagas,
Uragas, etc) are not allowed to see the sun-planet, be-
cause of the North part of the universe being covered for
them by the Himal ins. Me hile the Hi-
malaya manifested on the Earth-planet are just an in-
significant part of the Great Himalaya of this universe.
Unfortunately, I have no exact address in the $astras
to refer to in this regard, I just heard that in one of the
lectures. Therefore, could you please comment on that
in a more ible form, d with the
second question?

pecially c

Answer by Suhotra Swami
July 29, 1994

Regarding your question about the Himalayas, with their
gross senses the people of Kali-yuga perceive the high-
cst mountain of the Himalaya region as being Mount
Everest in Nepal, which is about five miles high.

But according to the Vedic scriptures the highest
mountain of the Himalaya region is Mount Sumeru,
which is 600 000 miles high. Sumeru extends into the
heavenly regions of the universe; indeed, by ascending
Sumeru one can attain heaven. Srila Prabhupada also
said that in the Swiss Alps there was a way to heaven.
That statement indicates that the Swiss Alps are also
part of the Himalayas, in the sense that they are con-
nected with Meru. However, in Kali-yuga, the way to
heaven is closed. It cannot even be perceived, let alone
ascended.

DEMONIAC PLANETS

Question by Gussein

July 28, 1994

From Sn'mad—Bhﬁgavatam (3.6.29) we know that Lord
Siva’s associates are situated in the sky between the
earthly planets and the heavenly planets.

Does it refers to the Raksasa’s planets, under which
whole mankind are walking, or one should accept this
verse as the proof that all the planets of so-called “de-
moniac” heavens one can meet on the way to heavenly
planets?

Do also Bali Mahardja, Sri Prahlada and Lord
Vamanadeva also live there? If so, how is it that they
are not allowed 1o see the shinnig of the sun?

Answer by Suhotra Swami
July 29, 1994

You are confusing two regions of the universe. One re-
gion is called antariksa, the other is called bila-svarga.

The antariksa region is explained in Srimad-
Bhagavatam (5.24.5) as being situated in the sky above
carth and below the planets of the Siddhas and Caranas.
Within the antariksa dwell the Yaksas, Raksasas,
Pigacas and ghosts. The ghosts are counted among the
ganas (followers) of Lord Siva. The bila-svarga region
is the main subject of the 24th chapter of Srimad-
Bhagavatam Canto 5; this chapter is entitled “The Sub-
terranean  Heavenly Planets,” which is the English
translation of the Sanskrit term bila-svarga. The bila-
svarga is situated below the Bhi-mandala earthly re-
gion. The sun’s rays do not reach there. One of the talas
(levels) of the bila-svarga is Sutala, the planet of Bali
Mahardja. Lord Vamanadeva resides there as Bali's
protector. You ask what happens when Bali, Prahlada
and Lord Vamana are not allowed to see the sun. It is a
wrong assumption to presume that the Lord and His
pure devotees are prevented from seeing the sun like the
ordinary demons. Their vision is transcendental.

ALL-AUSPICIOUS KRSNA

Question from Jahnu d.
August 5, 1994

Is there any significance to the fact that Krsna lifred
Govardhana with His left pinky and not His right? Usu-
ally when you do something important, like handing
over something or receiving something, you do it with
your right hand.

Answer by Suhotra Swami

August 5, 1994

1 have derived two lessons about this from Srila
Prabhupada’s teachings. One is that Krsna lifted Go-
vardhana Hill with the little finger of His left hand as a
very casual, even childish act. Yet this act, which Krsna
did with no effort at all, and in complete innocence of

any consideration of whether it is more proper to use the



Danda *94

37

right hand instead of the left, utterly defeated the might
of Indradeva, the king of the demigods. This is con-
firmed by Srila Prabhupada in the f ollowing words.

“So Indra became very much angry, and he sent the
vicious cloud, and whole Vrndavana was inundated by
flood. And Krsna showed that ‘Your power is not even
competent to compare with the finger of My hand.’
Therefore He lifted the Govardhana Hill with the finger
of His left hand and saved all the people of Vrndavana,
Then Indra came to worship Him. These things are there
in the Srimad-Bhagavatam.” (From a 1974 Srimad-bha-
gavatam lecture)

The second lesson is that there is no question of
Krsna's doing anything with His left hand that is “im-
proper,” “inauspicious,” “impure” or in any way un-
seemly. Krsna’s left hand, left foot or any part of His
body is incomparably auspicious. Moreover, being the
Lord, He is not bound by social convention. He uses His
left arm to give protection to His devotees, regardless of
whether that is proper from the point of view of the eti-
quette of ordinary conditioned souls. Therefore, Srila
Ripa Gosvami writes in the Bhakti-rasamrta-sindhu
(2.1.62):

vamas tamarasaksasya
bhuja-Dandah sa patu vah
krida-kandukatam yena
nito govardhano girih
“May the left arm of Sri K whose eyes are like the
petals of a lotus flower, always protect you. With His
left arm He raised Govardhana Hill as if it were a toy.”

Perhaps other members of this conference know

other lessons from this pastime.

Comment by Raktambara d.

August 5, 1994

Bhakticaru Maharaja was once mentioning this in a
lecture, that when you do something with your left arm,
it means it is not very important or heavy, because the
right arm is much stronger. Then of all fingers, the
pinky is the weakest. Therefore, by lifting the hill with
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the pinky of His left hand, Krsna was showing that do-
ing such a thing is not at all hard or troublesome for
Him. It is indeed like a child lifting his toy.

Bhakti-caru Maharaja was telling it in a much nicer
way than I can repeat, I'm sorry for that.

Comment by Suhotra Swami

August 5, 1994

That’s a nice point — that the left hand (of an embodied
soul) is weaker than the right, and of all fingers the little
one is the weakest. Yet with that finger Lord Krsna de-
feated Indra.

BODY CELLS

Question from Sridama d.

August 5, 1994

I have heard from different devotees that every cell of
our bodies or any other body is a separate living entity.
1 have two questions in this regard:

1. Is there any Sastric reference supporting this
view?

2. If this is true then what could be the destination of
all these jivas when the owner of the whole body dies (or
goes to Krsna as in the case of a devotee)? Do they form
a new body for that living entity or they all have sepa-
rate karma to fulfill?

Answer by Suhotra Swami

August 5, 1994

That the cells of the body are counted along with germs
and microbes as living beings is indicated by Srila
Prabhupada in the opening sentence of his purport to
Srimad-Bhagavatam 4.24.39. If you search Folio for the
two words “body” and “cells,” you’ll get 37 references,
including a number of Prabh ’s morning walks and
conversations in which he unmistakably answers your
question with a “yes.” There is one verse from the Bha-

gavad-gita that also supports this. It is 17.6. Herein de-
mons are described as persons “who torture the material
elements of the body.”

If “material elements” refers only to dead matter,
how can matter be tortured? The Sanskrit for “material
elements of the body” is bhita-gramam. Bhiita means
the five elements (earth, watcr, fire, etc.), but bhiita also
means living entities. The material elements arc per-
vaded by jivas, who are therefore called sarva-gatah
(all-pervading) in Bhagavad-gita (2.24).

In the Srimad-Bhagavatam purport referred to in the
paragraph above, Srila Prabhupada compares the living
entities that make up the stuff of the body to the bodies
of living entities that are included within the universal
body of the Lord. The living entities in this universe are
all serving the Universal Form, though many are doing
so without any awareness of that fact. While the total
body functions, there is a shared activity, but not neces-
sarily a shared consciousness. When the chief living
entity ruling the body in the heart leaves that body, the
other living entities go their own way. That was con-
firmed by Srila Prabhupada in several conversations.

But a pure devotee’s body is purified, or “Krsnized,”
as Srila Prabhupada used to say. My understanding is
that all the living entities pervading a pure devotee’s
body are liberated. That is because his body is engaged
only in brahma-karma (spiritual activity). Sce what
Bhagavad-gita 4.24 and purport have to say about the
results of brahma-karma.

CONSCIOUSNESS

Question from Gussein

August 5, 1994

“In due course of time, the impregnated material energy
was manifested first as the total material ingredients...
The mahat-tattva is the total consciousness because a

portion of it is represented in everyone as the intellect.

The mahat-tattva is directly connected with the supreme
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consciousness of the Supreme Being, but still it appears
as matter.” (Srimad-Bhagavatam 3.5.27)

“The mahat-tattva is chiefly in the mode of igno-
rance, and it generates the false ego. It is a plenary ex-
pansion of the Personality of Godhead, with full con-
sciousness of creative principles and time for fructifica-
tion.” (Srimad-Bhagavatam 3.5.28)

“Mahat-tattva, or the great causal truth, transforms
into false ego, which is manifested in three phases—
cause, effect and the doer..” (Srimad-Bhagavatam
3.5.29)

In your Karma-mimarhsa, you also mention some
higher level of consciousness from which the vak-sakti
flows. We had here some kind of discussion and came up
with the following questions in this regard:

Do the mind and the intellect have separate, or dif-
ferent levels of consciousness according to the cause,
the effect and the doer?

Does this mean that the self has his or her own sepa-
rate consciousness too?

“When there was a desire to think about the activi-
ties of His own energy, then the heart (the seat of the
mind), the mind, the moon, determination and all desire
became d.” (Srimad-Bha; 2.10.30)

From Bhagavad-gita, we heard that that, which per-
vades the whole body is consciousness. The same all-
pervading quality also refers to one’s subtle body
(mental or intellectual?).

Could you please explain these points of view? Be-
cause the conclusion question is: How the pure devotee
can do his service on our earthly plane and simultane-
ously take part in the eternal pastimes of the Lord on the
spiritual sky?

Answer by Suhotra Swami

August 5, 1994

The Sanskrit for cause, effect and doer in Srimad-
Bhagavatam (3.5.29) is karana (cause), karya (effects)
and kartr (doer). These same terms are explained in
Bhagavad-gita (13.21):

karya-karana-kartrtve
hetuh prakrtir ucyate
purusah sukha-duhkhanam
bhoktrtve hetur ucyate
“Nature is said to be the cause of all material causes and
effects whereas the living entity is the cause of the vari-
ous sufferings and enjoyments in this world.”

This means that prakrti (material nature) is the karty
(doer). Cause and effect in the material world are done
by prakrei. The living entity is the nondoer, but enjoys
or suffers the results of what prakrzi does.

In the purport to Srimad-Bhagavatam 3.5.29, the
following statement by His Divine Grace Srila
Prabhupada answers your two questions about cause,
effect and doer:

“The eternally liberated souls are called nitya-
muktas, and they have nothing to do with the material
creation. The material creation is meant for rebellious
souls who are not prepared to accept subordination un-
der the Supreme Lord. This spirit of false lordship is
called false ego. It is manifested in three modes of mate-
rial nature, and it exists in mental speculation only.”

In other words, the separated consciousness of cause,
effect and doer that you ask about exists only as mental
speculation. These three levels of separated conscious-
ness are creations of the three modes of material nature.
They influence the soul only by reflection, “Reflection™
was explained in an earlier text in this Danda conference
with regard to dreams. In this sense, cverything experi-
enced by the conditioned soul is just a dream. The liber-
ated souls have nothing to do with that dream. The con-
ditioned souls foolishly take that dream as reality, and
thus are forced to falsely suffer and enjoy.

Regarding the pervasiveness of consciousness with
respect to the subtle body, the elements of the subtle
body (mind, intelligence and false ego) are contamina-
tions of consciousness. They focus consciousness upon
that which is far away from consciousness (dead mat-
ter), the way a telescope focuses our vision upon the
surface of the moon, where we cannot live. Conscious-

ness pervades the gross body, and since mind, intelli-
gence and false ego contaminate the consciousness,
these also pervade the gross body. These are elements of
another kind of material body, the subtle body, which is
like the shirt and pants upon which the overcoat of the
gross body rests. Just as both underclothes and over-
clothes are different from the person wearing them, so
the soul is always different from the gross and subtle
bodies.

In answer to your (inal question, you simply have to
understand that the consciousness of the pure devotee is
not conditioned by subtle and gross matter. Therefore,
the pure devotee’s consciousness is not limited to the
material world. I gave the example of a telescope, which
restricts our vision to some far-off planet where we can-
not live. The soul is actually a transcendental spark of
Krsna's spiritual potency. He is not a resident of the
material world at all. His consciousness has been fo-
cused upon the material world by the conditioning of
mind, intelligence and false ego. Thus, he thinks the
material world is nearer to him than the spiritual world,
just like by looking through a powerful telescope, we
secm to be near to the surface of the moon. Actually the
moon, and the material world, is far, far away from us.
We are residents of the spiritual world. The pure devo-
tee knows this. To him, the material world is a distant
and insignificant spot in some corner of the spiritual
sky. How then does the pure devotee operate a physical
body in the material world from the vantagepoint of the
spiritual world? Through the agency of Krsna’s purusa
expansions. Krsna expands as the purusa-avatdras (the
three forms of Visnu) to manifest the material world.
This is simply His play with the bhinna-prakrti, His
separated energy. Thus, manifestation of the material
world is nothing else than a /ila of the Lord. The pure
devotee, without every leaving his position as an eternal
associate of the Lord, participates in that /ila as a deliv-
erer of the fallen souls. The Lord’s /ila of manifesting
the material world offers a chance to the conditioned
souls to return back home, Back to Godhead. The pure
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devotee’s role in that {7la is to point out this chance to
the conditioned souls by his preaching. To facilitate that
role, the Lord gives His devotee a physical body, which
the devotee operates, completely under His direction.

The pure devotee is always with Krsna. It is Krsna
who is simultaneously in the spiritual world and in the
material world. By the Lord’s arrangement, the pure
devotee can also be in many places at once — always in
the company of the Lord. This cannot be properly un-
derstood in terms of speculative philosophy or mysti-
cism, which is the direction you seem to be taking in the
formulation of your questions. It is only to be under-
stood in terms of Krsna consciousness. Krsna con-
sciousness — these two words signify the supreme state
of awareness, beyond space, time and speculative con-
ceptions of cause, effect and doer.

SOUL - THE NONDOER

Question from Gopinatha d.

August 6, 1994

Previously you gave this explanation about the Bhaga-
vad-gita 13.21:

“This means that prakrti (material nature) is the
kartr (doer). Cause and effect in the material world are
done by prakrti. The living entity is the nondoer, but
enjoys or suffers the results of what prakrti does.”

When you say, “The living entity is the nondoer,”
does that meant that the soul is not the doer at all, Per-
forming no action whatsoever?

Sometimes devotees quote Bhagavad-gita 3.27
(prakrteh kriyamanani...) and say that the soul does not
perform any action, everything is carried by the modes
of nature. Some say that in this world the soul is just

ipletely ipulated by ha-maya and in the
spiritual world, the soul is completely manipulated by
yoga-maya: in both cases the soul does not act. That
does not sound right to me.
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My understanding is that the soul is the kartd, the
doer, but it is not the supreme doer. In Bhagavad-gita
(18.14) it is described that there are five factors of ac-
tion, and the soul, the worker, is one of them. The Su-
persoul being the supreme cause of action. Prakrti is
also a subordinate cause of action.

As I see it, we are minor “doers” who need the “su-
persanction” of the Supreme. We desire something (isn’t
that desire an action in itself?), Paramatma sanctions it,
than the modes of nature, demigods... carry on the bulk
of the work. I do not see how we can be complete non-
doers.

Is my understanding wrong? It would be nice if you
could clarify this point.

Answer by Suhotra Swami

August 6, 1994

It is a fact that some $astric statements declare the soul
1o be the doer, while others declare him to be the non-
doer.

The soul is certainly held responsible for his actions
in the human body. That is not because he actually is the
doer of those actions, but because he foolishly thinks he
is, as the prakrteh kriyamanani verse indicates. Thus, he
is forced to accept the reactions of that body’s work.

The soul “acts” in the sense that he energizes the
material elements of the gross and subtle bodies with
consciousness. This is explained in Srimad-Bhagavatam
6.16.24, which gives the example of the fire (meaning
the amsa-viddha, the ray or particle of Brahman which
is the soul) and the piece of iron (meaning the body,
senses, living force, mind and intelligence, described in
this verse as mere lumps of matter). By the power of the
rays of Brahman, matter moves. Certainly, that means
that the rays of Brahman are themselves active, other-
wise why would matter move under their influence? But
even though the soul’s activity is admitted, still the con-
clusion is not that the soul is the direct manipulator of
the senses of the body. In the purport, Srila Prabhupada
explains that the power of the jiva to energize matter

and thus perform material activities depends completely
upon Brahman Himself, the Supreme Lord. Just see how
Srila Prabhupada ends this purport: “The Supreme Lord
is called Hrsike$a; He is the only conductor of the
senses. Unless empowered by His energy, our senses
cannot act. In other words, He is the only seer, the only
worker, the only listener, and the only active principle or
supreme controller.”

You state that the soul may be taken as the doer in
the sense that he desires. It is true that the material na-
ture ds to desire in with the karma of
the living entity. Again, that does not mean the soul has
direct power over the material body. He does not. There-
fore, the soul is said to not “do” anything in this material
body. Vedanta-siitra (2.4.14) states that the senses of the
physical body are activated by the prana, but the prana
does not move itself, nor is it moved by the devas or
even the soul. The prana is moved by the Supersoul
alone, in conjunction with the desire of the soul. This is
confirmed by the natural commentary of Vedanta-sitra,
the Srimad-Bhagavatam (7.2.45), which states as fol-
lows:

“In the body the most important substance is the life
air, but that also is neither the listener nor the speaker.
Beyond even the life air, the soul also can do nothing,
for the Supersoul is actually the director, in cooperation
with the individual soul. The Supersoul conducting the
activities of the body is different from the body and liv-
ing force.”

Someone by now may be wondering why sastra says
material nature is the doer (for instance, Bhagavad-gita
5.14) when in fact material nature cannot move inde-
pendently of the Lord. The answer is given in Srimad-
Bhagavatam (10.87.29).

“O eternally liberated, transcendental Lord, your
material energy causes the various moving and non-
moving species of life to appear by activating their ma-
terial desires, but only when and if You sport with her
by briefly glancing over her. You, the Supreme Person-
ality of Godhead, see no one as an intimate friend and

Danda ‘94

no one as a stranger, just as the ethereal sky has no con-
nection with perceptible qualities. In this sense You re-
semble a void.”

Material nature is indecd the cause of the forms and
activities of the living beings, because she induces the
material desires by which they are awarded material
forms and engaged in material work. She does this only
after she is glanced upon by the Lord. Yet, the Lord has

Answer by Suhotra Swami

August 7, 1994

If you find it a little too controversjal to present the de-
scription of the evolution of the soul from Padma
Purana, then you may present it as Lord Caitanya ex-
plained it to $rila Riipa Gosvami in Caitanya-caritamrta
(Madhya 19.144). In this explanation, a basic division of
the species of life is made between nonmoving and

no perceptible connection to the material i on.
Therefore, He is compared to a void. It seems that mate-
rial nature is the only doer. S@stra even supports that she
is the doer to emphasize that the Lord is aloof from ma-
terial affairs (see for instance Bhagavad-gita 5.15). The
atheistic Sankhya philosophers are befuddled by this
mystery of the workings of the Lord’s bhinna-prakrti,
and wrongly conclude that she is the self-existent cause
of creation.

The answer to this mystery is the acintya bhedab-
heda-tattva philosophy, as expressed by Lord Krsna
Himself in Bhagavad-gita 9.4-5.

GRADATION OF
THE LIVING ENTITIES

Question from Tattvavada d.

August 7, 1994

According to the Padma Purana verse jalaja nava-
laksani... and the third canto of Srimad-Bhagavatam,

moving . In the purport, Srila Prabhupada indi-
cates that the nonmoving species are lower with the
words, “There are trees, plants and stones that cannot
move, but still they must be considered living entities, or
spiritual sparks.” Moving species include birds, aquatics
and animals, who fly, swim and walk. This division of
nonmoving and moving species is made according to the
development of consciousness. When it is said in other
scriptural statements that moving aquatics are lower
than nonmoving land species, that is not so much on the
basis of consciousness as on the basis of condition of
life. To dwell on the Jand in the light of the sun is a
more advanced condition of life than to dwell underwa-
ter in darkness.

ARCANA FOR NEOPHYTE
AND ADVANCED DEVOTEES

Question from Mons
August 7, 1994

verses 29-30 and one picture from the Origin
it seems that aquatics are the lowest categories among 8
400 000 species. Sometimes pupils in schools ask the
logical reasons behind this, because for them plants
seems to have lower consciousness. Are aquatics the
lowest category among the different species and why?

In  Srimad-Bha (3.6.5, purport) Srila
Prabhupada compares the arca-vigraha to the virat-
riipa and writes that worship of arca-vigraha is meant
for beginners. I have also heard that it is not so, exam-
ples like Ganga-mata Gosvamini have been given. What
does Srila Prabhupada mean?

Answer by Suhotra Swami

August 7, 1994

Arcana is certainly meant for neophytes. However, it is
not restricted to neophytes. The arca-vigraha is per-
ceived by the neophytes in the same way as the Univer-
sal Form is perceived, in terms of material elements. An
advanced devotee sees the eternal spiritual form of the
Lord beyond the covering of the material elements. $ri
Sanatana Gosvami used to converse with Lord Madana
Gopala, his worshipable Deity, as did Gangamata Gos-
vamini with her Deity.

KRSNA
=THE OLDEST PERSONALITY

Question from Mons

August 7, 1994

In one often-quoted verse from the Brahma-samhita
(5.33) it is said that the Lord Govinda is the oldest per-
sonality. What does this mean? How is Krsna older than
we are if we also are eternal parts and parcels of Him
and also eternally persons?

Answer by Suhotra Swami

August 7, 1994

He is the oldest because He is the origin of everything,
including the spirit souls who radiate from His transcen-
dental body the way the sun’s rays shine forth from the
sun. Yet, because Krsna is timeless, everything He does
is likewise timeless. Since the souls begin in Krsna and
not in material nature, they are timeless like Krsna is.
“Like father, like son.” If you cannot understand that,
too bad. These limited Kali-yuga brains can’t under-
stand many things, including how a bumblebee can fly
(according to the law of aerodynamics, it is impossible
for something in the shape of a bumblebee to fly).
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DEPENDING SOLELY
ON THE LORD

Question from Mons

August 7, 1994

In His Siksastaka, Lord Caitanya Mahaprabhu prays in
verse four that He desires only to serve the Lord life
after life and nothing else. The verse immediately fol-
lowing this he begs the Lord to lift Him out of this ocean
of birth and death, i.e. grant Him liberation. This seems
contradictory, could you please explain?

Answer by Suhotra Swami
August 7, 1994

This is explained by Srila Bhaktivinoda Thakura in his
$r Sanmoda Bhasyarn commentary on $i7 $r7 Siksasta-
kam. The point in verse four regarding liberation is that
bhakti does not depend upon it. Therefore one should
not wait for liberation before taking up bhakri; or to put
it in another way, one should not strive for liberation by
karma, jiiana or mystic yoga, saving bhakti-yoga for
later after liberation is attained. The point in verse five is
that once having taken to bhaksi, the devotee depends
upon the Lord for His deliverance from material exis-
tence, and not upon karma, jiidna ctc. Depending upon
the Lord for deliverance from material existence is not
different from bhakti, just as servitorship to Krsna is
inseparable from one’s svaripa (eternal spiritual form),
which is the liberated identity of the servitor. Verse five
is actually a prayer for transcendental devotional service
on the perfection platform, not for mere liberation.

LORD BRAHMA

Question from Gussein
August 7, 1994

The Srimad-Bhagavatam (3.5.30) states: “The false ego
is transformed into mind by interaction with the mode of
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goodness. All the demigods who control the phenomenal
world are also products of the same principle, namely
the interaction of false ego and the mode of goodness.”
Is it proper to consider to be within this category of
demigods Lord Brahma, who is the chief of all empiric
philosophers and pure intellect personified?

Answer by Suhotra Swami

August 7, 1994

Lord Brahma appears from the lotus that grows from the
navel of Garbhodakasdyl Visnu, who is an aspect of
Pradyumna of the catur-vyiha. Pradyumna is the origin
of the rajoguna. The demigods are the arigas (personal
limbs) of Ksirodaka$ayi Visnu, who is an aspect of Ani-
ruddha of the camur-vyitha. Aniruddha is the origin of
the sattva-guna.

Question from Gussein

August 7, 1994

The Srimad-Bhagavatam (3.5.31) states: “The senses
are certainly products of the mode of passion in false
ego, and theref hil P lative knowled:
and fruitive activities are predominantly products of the
mode of passion.”

Do the texts 30 and 31 mean that the intellect of
demigods is under full protection of Lord Brahma,
counting the intellect more subtle than mind and Lord
Brahma — the controller of the mode of passion.

al

Answer by Suhotra Swami

August 7, 1994

Lord Brahma guides the intelligence of demigods by
Vedic knowledge, which is Krsna’s revelation of the
Absolute Truth to Brahma in the very beginning of
creation. Philosophical speculation (jii@na-yoga) is a
way of approaching the Vedic knowledge. This way of
approach is tinged with the mode of passion.

SKY SYMBOLIZING THE LORD

Question from Gussein

August 7, 1994

The Srimad-Bhagavatam (3.5.32) states: “The sky is a
product of sound, and sound is the transformation of
egoistic passion. In other words, the sky is the symbolic
representation of the Supreme Soul.”

Could you please explain if it refers to the Hiranya-
garbha? If not then what is the difference between Hi-
ranyagarbha (The Golden Egg) and lingam-atmanah
(Symbol of Supreme Soul)?

Answer by Suhotra Swami

August 7, 1994

Yes, the sky or akasa as the linga (symbol) of the Lord
may be taken to be the Hiranyagarbha manifestation
from Mahd-Vispu. This is indicated in Srimad-
Bhagavatam 2.10.15. It may also be taken as a general
symbol as well. For instance, Srila Prabhupada said that
the sky is blue because it reflects Krsna’s own color. So
in this way too the sky symbolizes Krsna. The compari-
son of the Lord to the sky is a common device in the
Vedic scriptures. The Hiranyagarbha was explained at
length in a previous text in this conference, i.e. the an-
swer to Jahnu d.’s question about the difference between
pradhana and mahat-tattva.

THE FINAL STAGE
OF ALL ELEMENTS

Question from Gussein
August 7, 1994
In the Srimad-Bhagavatam (3.5.36, purport) it says: “In
the final stage of sky there is one quality, namely
sound...”

Without detailed knowledge, that seems to be con-
tradictory. Could you please comment on these points?
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“The automatic system is factually activated by the
glancing touch of the Lord. Living consciousness is the
final word in all physical changes.”

Answer by Suhotra Swami

August 7, 1994

Taking the purport to Srimad-Bhagavatam 3.5.36 as a
whole, the fragment of the sentence you quote is to be
understood as referring to the final stage of manifesta-
tion of the pafica-maha-bhita (five great elements):
“The final stage of sky” means sky as we see it now. Its
one quality is sound. In the final stage of air, there are
two qualities, sound and touch. The purport goes on to
explain the final stage of all the elements in this way,
but in the beginning, sky is a product of sound, as stated
in Srimad-Bhagavatam 3.5.32.

“WAVY STRUCTURE OF
THE GLANCE
OF THE HUMAN BEING”

Question from Gussein

August 7, 1994

Is there some order of arrangement (setting) of living
entities within the Glance of the Supreme Lord? Be-
cause something must be there considering the wavy
structure of the glance of human being (an embodied?).

Answer by Suhotra Swami
August 7, 1994

1 cannot decipher your last question. I do not know what
“the wavy structure of the glance of human being (an
embodied?)” is supposed to mean, and I think I do not
want to know what it means either. Once Srila
Prabhupdda was asked, “What happens when you look
inside of yourself, and you get closer, and closer, AND
CLOSER, AND CLOSER...”

$rila Prabhupada replied, “That you know. I do not
know.”
I will leave you with that answer.

OF STORIES

Question from Gopinatha d.

August 17, 1994

We usually hear the story that Bhima was given poi-
soned food, tied with a rope, thrown in the Ganges
where he was bitten by serpents... all at once.

But in the last BTG (June), Hrdayananda Maharaja
was clearly writing that these where separated inci-
dents:

- Bhima was poisoned but was not affected

- Duryodhana brought some serpents but the ser-
pents could not bite his iron-like body

- Duryaodhana tied him up and threw him in the
Ganges

Now, is the first story a concocted mixture or a lila
that was enacted “in another day of Brahma” or in an-
other universe”?

What is the best way to react when we hear different
versions of lilas?

Answer by Suhotra Swami

August 17, 1994

Regarding the best way to react when one hears differ-
ent versions of a /7la, I'll quote a brahmana who is an
cxpert on the Puranas and itihasas, namely my God-
brother Atmatattva Prabhu.

In his recitation of Ramayana, Atmatativa Prabhu
once explained: “Brahma lives for a long time, and so
many Ramayanas are happening. So he knows that it is
almost the same every time, but the pastime is a little
different in each kalpa.” We should always keep this in

mind whenever the question of different versions of a
lila comes up.

Another point is that to understand the scriptures,
we must receive them as they are presented by the
acaryas.

There are many translations of the Mahabharata sto-
ries available on the market.

But HH Hrdayananda Maharaja is following the
presentation of Stipada Madhvacarya, Whatever is pre-
sented by Madhvacarya, who revived the Brahma-
sampradaya in the Age of Kali, we must accept as the
“real” Mahabharata.

FASTING FROM BEANS
AND GRAINS

Question from Bhagavat-dharma d.,
August 21, 1994

Today an Indian guest asked me why we eat beans today
(Balarama’s Appearance Day) because Visnu told Maya
that she should capture everyone who is eating beans
and grains on His Appearance day.

Is this story true? And how strict are we in following
Ekadast diet on Vispu-tattva-appearance-days? I knew
that we follow this principle on Janmastami, but is it
also applying to days like today when we are breaking
the fast at noontime?

Answer by Suhotra Swami
August 21, 1994

According to Chapter 16 of the Teachings of Lord Cai-
tanya, a Vaisnava should fast on the following Visnu-
tattva appearance days:

1. Janmastami

2. Rama-navami

3. Nrsirmha-caturdast

4. Vamana-dvadasi.
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According to the strict application of the rules, the
break-fast that is taken when these fasts are completed
should not consist of grains, beans, etc. However, even
in the ISKCON Mayapura Sri Caitanya Candrodaya
Mandira, Ekadasi prasadam is only served on Jan-
mastami and Gaura-plirnima. I remember that wheat
flour purts were distributed to the devotees for the 1975
Rama-navami break-fast in Vrndavana. Moreover, this
feast was taken at mid-day, not at moonrise — on Srila
Prabhupada’s personal order.

So in ISKCON we strictly follow Ekadasi fast at
least on the appearance days of Lord Krsna and Sri
Caitanya Mahaprabhu. Some ISKCON temples have a
more strict standard than others. The German farm
seems to be more strict than ISKCON Mayapura. Bhak-
tividyapirna Mahardja remarked when he was on the
farm during Nrsimha-caturdasi, that in Mayapura,
Ekadasi fast is not observed on that day, even though
Nrsirhha-marti is installed and worshiped there.

TRANSCENDENTALISTS, YOGIS
LIBERATED. DEVOTEES...

Question from Gopinatha d.
August 24, 1994

Maybe you can enlighten me a little about the specific
details on how a liberated person (jivan-mukta) can
come back to the material plane, or fall down from the
“real Brahman” in particular.

1 just came back from Sweden where I was doing a
last proofreading of the French Caitanya-caritamrta,
Antya-lila, which is now almost ready to go to press.
While doing this proofreading, I found that in the pur-
port of Caitanya-caritamrta (Antya-lila 8.26) Srila
Prabhupada gives three quotes saying that a jivan-
mukta can fall. I report one of these quotes here:

“In his Laghu-tosani commentary on Srimad-
Bhagavatam (10.2.32), Jiva Gosvami says;
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Jjivan-mukta api punar
yanti samsara-vasanam
yady acintya-maha-saktau
bhagavaty aparadhinah
‘Even if one is liberated in this life, he becomes addicted
to material desires because of offenses to the Supreme
Personality of Godhead.’

Does that indicate that the person was “fully liber-
ated,” situated in Brahman, and then fell down or does
the word jivan-mukta mean “considered liberated” as
Srila Prabhupada sometimes translates? (And the verse
of Srimad-Bhagavatam 10.2.32 seems to indicate
vimukta-manimas?) Here follows the example of “con-
sidered liberated” as translation to jivan-mukta:

Jjivan-mukta api punar

yanti samsara-vasanam

yady acintya-maha-Saktau

bhagavaty aparadhinah
“If a person considered liberated in this life commits
offenses against the reservoir of inconceivable poten-
cies, the Supreme Personality of Godhead, he will again
fall down and desire the material atmosphere for mate-
rial enjoyment.” { Caitanya-caritamrta, Madhya 24.76)

Again, where are these persons, “considered liber-
ated,” situated?

The following is from Sri (2.2.31):
“..when the materialist becomes frustrated in his at-
tempts to enjoy himself in the limited material world, he
may seek impersonal liberation by merging either with
the Causal Ocean or with the impersonal brahmajyoti
effulgence (1). However, as neither the Causal Ocean
(2) nor the impersonal brahmajyoti effulgence affords
any superior substitute for association and engagement
of the senses, the impersonalist will fall again into the
limited material world to become entangled once more
in the wheel of births and deaths, drawn on by the inex-
tinguishable desire for sensual engagement.

Srila Prabhupada in Caitanya-caritamrta (Madhya
6.269, purport) says:

1. Bha,

“The word siddha is very significant. Siddha refers
to one who has realized the Brahman effulgence and
who has complete knowledge that the living entity is not
a material atom but a spiritual spark. This understand-
ing is described in Bh d-gita as brahma-bhita. In
the conditioned state, the living entity is known as jiva-
bhiita, or ‘the living force within matter.” Brahma-bhita
living entities are allowed to stay in Brahmaloka (3) or
Siddhaloka, but unfortunately, they sometimes again fall
into the material world because they are not engaged in
devotional service. This is supported by Srimad-
Bhagavatam (10.2.32): ye ‘nye ‘ravindaksa. These semi-
liberated souls falsely claim to be liberated, but unless
one engages in devotional service to the Lord, he is still
materially contaminated.

From these two quotes, we find that the liberated or
“semi-liberated” jiva is merged either:

1- in the brahmajyoti
2- in the causal ocean
3- in Sidhhaloka or Brahmaloka

Now the third one, Siddhaloka, is interesting, if this
refers to the Brahmaloka in this world. We know from
the Brhat-bhag, amrta that Gopa-ki saw the
“passage” of a liberated soul passing through Brah-
maloka out of the universe (everyone was praising that
soul, but then the personified Vedas revealed that lib-
eration is not such a big thing). This implies that there is
another destination for “truly (?)" liberated soul.

If this Siddhaloka is just another name for the brah-
majyoti (as some purports seem to indicate) then the
question remains: “How is it that one can fall down
from Brahman once he has attained it??? and if one can
fall from this Brahman how can this be considered a
transcendental plane at all ?7?

I will stop here trying to formulate my question by
giving quotes “in fear that this ‘book’ becomes too vo-
luminous.” I hope you can help me to clarify all this. 1
would sincerely like to know how exactly it works be-
cause, as you wrote to me in another letter: “without
having the proper siddhanta one cannot reach Krsna"”
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Answer by Suhotra Swami

August 24, 1994

Due to some mistake either in COM or my computer,
your COM text was not completely saved to my floppy

scendental and free of contamination while in their
spiritual situations. This is confirmed in these words by
Srila  Prabhupada from his purport to Srimad-
Bhagavatam (2.4.13): “But both the brahmanandis and
the pr dis are dentali and they have

disk when it was downloaded. It stops with the s
that begins, “Now the third one, Siddhaloka, is interest-
ing.” Anyway, I will reply to what I have. .

The term jivan-mukta was explained in my presen-
tation on Vedanta. It means, “liberated while still within
the body.”

For a nice definition from Srila Prabhupada, see his
translation and explanation of Ripa Gosvami’s Bhakti-
rasamyta-sindhu (1.2.187), which appears in the purport
to Bhagavad-gita (5.11). This verse of Ripa Gosvami
that defines jivan-mukta appears in many other places in
Srila Prabhupada’s books as well.

According to $r Tatva-sitra by Bhaktivinoda
Thakura, the jivan-mukti stage of liberation corresponds
to the bhava-bhakri stage of Krsna consciousness. The
prema-bhakti stage corresponds to videha-mukti. Since
all this was presented already in my Vedanta and
Raganuga-bhakti texts, T do not wish to elaborate on
these definitions again.

Obviously, Riipa Gosvami's definition of jivan-
mukta does not include the vimukta-maninas, who are
imper lists. Still, imper ists who upon
the rays of the brahmajyoti are called liberated.

Thus, the term jivan-mukta may be loosely applied
to them, if their consciousness is fixed in Brahman
while they are still within the physical body. Yet, imper-
sonal liberation is not of the same caliber as personal
liberation. The impersonalist liberated souls (brah-
manandis) are compared by Stila Riipa Gosvami to riv-
ers flowing into the ocean, whereas the personalist liber-
ated souls are like the aquatics living deep under the
waves of the ocean. Water from the river mixed with the
ocean may still be evaporated by the sun and be turned
to rain clouds that drift over the land, returning the water
to the carth. Thus, the brahmanandi’s position is not as
secure as the premanandr’s. Nevertheless, both are tran-

nothing to do with the inferior, material nature full of
the existential miseries of life.” Both personalists and
impersonalists may be called armaramas, because they
enjoy the bliss of the eternal self.

Regarding the impersonalists who merge into the
Causal Ocean or Viraja River, Srila Prabhupada gave
the example of the Buddhists in The Topmost Yoga
System (Chapter 9). Buddhists do not accept the bliss of
the eternal arman or self as the goal (like the
atmaramas). They aim at the unmanifest state of mate-
rial nature (pradhana) as their goal. The “near” shore of
the Causal Ocean is identified with pradhana, which
Sukadeva Gosvami describes as §anya-vat in Srimad-
Bhagavatam, Canto 12. Sunya-var means “like a void.”
The position of such Sianyavadis, like the Buddhists,
who merge into pradhana is even less secure than the
brahmanandis, because the pradhana is the upadana-
karana (ingredient source) of the material manifestation.
The “far” shore of the Causal Ocean is the entrance to
the spiritual world, which may be called Brahmaloka
and Siddhaloka. Brahmaloka and Siddhaloka are names
that are also used to refer to Satyaloka within this uni-
verse, i.e. the planet of 4-headed Brahma. Yogis who
enter that Brahmaloka by way of the mystic path called
arciradi-vartma are also sometimes said to be liberated,
but only inasmuch as the Brahma that they follow is
himsell liberated. Brahma leaves Satyaloka at the time
of the Maha-pralaya, accompanied by the mystic yogis
who attain his planet, and goes to Maha-Visnu. There
Brahma is inclined to bheda-drstya, as explained in
Srimad-Bhagavatam (3.32.12-15, purport.) Thus, he
comes back with the next manifestation of the material
world along with the yogis who’ve taken shelter of him.
This is understood as a fall down back into material ex-
istence.

The yogts who go to Brahmaloka are referred to in
Srimad-Bhagavatam (3.32.8, purport), as “worshipers of
Hiranyagarbha, the plenary expansion of the Supreme
Personality of Godhead Garbhodakasayl Visnu”.

I explained in the Danda answer to Jahnu d. about
pradhana and mahat-tattva that the body of the Hi-
ranyagarbha feature of the Lord is the mahat-tattva.

In your past text you presented an opinion by Sat-
yanarayana Prabhu about impersonalists who believe
they’ve attained Brahman when in fact they have not
surpassed the mahat-tattva. This is precisely explained
in the purport to Srimad-Bhagavatam (3.32.12-15). Such
yogis ride on the coat-tails of Brahma, and if he does not
surpass the mahat-tattva to enter Vaikuntha, then neither
do they.

You are concerned about knowing what “Real
Brahman” is. It means the state of atmarama, which
begins in fanta-rasa. According to the Teachings of
Lord Caitanya, Chapter 16, armaramas who are brah-
manandis and mystic yogis are counted among the
Santa-bhaktas. Below is an outline of the relevant por-
tion of Teachings of Lord Caitanya Chapter 16 that lists
13 kinds of $anta-rasa atmaramas from among the
categories of the 1) brahmanand, 2) mystic yogt and the
3) nirgrantha-muni who worships Krsna even without
brahma-jiiana.

Kinds of armaramas:

1. The neophyte [sadhakal;

2. The neophyte absorbed in Brahman meditation

[brahma-maya;

3. One who has attained the Brahman position

|prapta-brahma-layal,

4. One who is desiring liberation [mumuksu];

5. One who is liberated even in this life [jivan-

muktal;

6. One who is self-realized [prapta-svaripal.

a) Though there are six kinds, the sense of atmarama
as one who is inclined to worship Krsna [nirgrantha-
muni] fits all.
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b) Apart from the brahmanandis, there are yogis
who worship the Supersoul in their hearts. They are also
armaramas. There are two kinds: .

1. sagarbha-yogis — they worship Supersoul with

form

2. nirgarbha-yogis — they worship Supersoul with-

out form. Each of these two can be further di-
vided into three categories:

A) Beginners (aruruksus)

B) Ascendant yogls (ariidhas)

C) Perfected yogis (siddhas)

If these yogis come in contact with a devotee, they too
become devotees of the Lord.

All the above kinds of drmaramas (six kinds of
brahmanands, six kinds of yogls and the nirgrantha-
muni) are called Santa-bhaktas by Lord Caitanya.

In your earlier text on this matter, which I sent to
Drutakarma Prabhu, you asked, “If one can fall down
from Brahman, how can that Brahman be seen as a tran-
scendental platform since Krsna emphatically repeats
that there is no fall down for one who has attained a
spiritual platform?”

This question leads directly into the “big” question
of how the spirit souls got to the material world in the
first place. If you think that “no fall down for one who
has attained a spiritual platform” means that a truly lib-
erated soul cannot misuse his free will and leave the
spiritual platform, you are mistaken. This is a wrong
interpretation of “no fall down.” This crucial point is the
subject of Drutakarma Prabhu’s book, and I said before,
1 would rather leave this area to him.

Another point for you to consider is that the terms
“Brahman-realized” and “liberated” need not be syn-
onymous.

When one bathes in the Ganges, he is liberated. As
long as he is within the holy waters flowing from Lord
Visnu’s lotus feet, he can be called a jvan-mukta. That
does not mean he is Brahman-realized. It means he is
liberated from all his past sins.
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There is a Bengali saying: “Every day 1000 prosti-
tutes bathe in the Ganges.” They are bathing in
Gangadevl's liberating waters, but they remain prosti-
tutes day after day. Why? Precisely because they are
NOT Brahman-realized. As soon as they leave the
Ganges, they again commit sins. You know the example
of the elephant’s bath.

But there is no doubt that while they are within the
Ganges, even the prostitutes are liberated. This is some-
times called “momentary liberation.” It is not the samc
as being established in §anta-rasa. It is not equivalent to
svaripa-siddhi and vastu-siddhi.

Another meaning of liberated is to be free from birth
and death. The yogis who attain Brahma’s planet are
liberated in that sense, because they are free of repeated
birth and death for as long as the universe exists (be-
cause the duration of a single life on Brahmaloka is as
long as the universe exists). The Buddhists who attain
the Causal Ocean are also free of birth and death for as
long as they stay there. Thus, they too are liberated.
Nevertheless, neither the Hiranyagarbha-yogis nor Bud-
dhists are established in full Brahman realization. Nor
for that matter are the Mayavadis. This is another point.
There is a difference between the Mayavadis and the
brahmanandis. Mayavadis are dogmatically opposed to
spiritual name, form, quality and activity of the Lord.
Thus, they are offenders. Brahmanandis and mystic
Yyogis are Santa-bhaktas who maintain some attraction to
the processes; jiana, yoga and the Lord’s impersonal or
localized features. However, they are not dead set
against the personal nature of the Lord like the
Mayavadis. Mayavadis are therefore compared to the
demons who are granted impersonal liberation by the
grace of the Lord although they are enemies of the Lord.
Whereas brahmanandis like the four Kumaras have the
chance to advance beyond impersonalism, because they
are not offenders. Still, Mayavadis and demons who
attain the brahmajyoti are liberated for as long as they
float in the divine light, because in that situation there is
no birth or death.

Again we come to the point of “how can the
Mayavadis fall down if the brahmajyoti is an eternal
situation?” This leads into the bigger question, which I
do not want to get into. Two quick points: 1) Srila
Prabhupada said that the impersonal brahmajyoti of the
Mayavadis is already a fallen condition. 2) again, the
idea that “eternal situation” must mean “one cannot
Jeave it” is based on a poor reading of §astra. You have
referred to Satyanardyana Prabhu, and he is one that
Drutakarma Prabhu maintains reads $astra poorly in this
particular respect. The elaboration must be left to Druta-
karma Prabhu himself.

It seems to me that the essential point of the question
you raise about “real” Brahman is the relationship of the
transcendentalist to Krsna. As is indicated in $rf
ISopanisad and in the Bhagavatam description of
Mother Devahiiti’s liberation, a devotee on the way back
to Godhead also passes through the brahmajyoti. In ad-
dition, some sages like the four Kumaras, who are ini-
tially situated in the impersonal Brahman conception,
advance to a personal understanding. Other mystics go
only as far as the rays of Brahman, and then fall back.
Others do not even get that far. They stop at pradhana
or the mahat-tattva.

In a famous verse of Bhagavad-gita (4.11) Lord
Krsna says all beings are on “His path,” i.e. the way
Back to Godhead. On any path, there are two directions,
forward and backward. Moreover, since Krsna Himself
is ever “advancing” down His own path (in the sense
that His own unlimited glories are ever increasing, His
path has no end. Even the topmost devotees, the gopis,
are always advancing in Krsna consciousness in their
association with Krsna. So on Krsna’'s path, there is no
static situation. It would be a big mistake to think that
“real” Brahman realization can be defined by some
other point of reference besides Krsna Himself. That
would just be impersonalism.

To be situated in “real” Brahman, from which one
does not fall down, one has to be always advancing. The

brahmanandis and the parama adis are counted as a
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kind of bhakza. If they do not advance further, they will
fall back. Even one who is situated in a personal, tran-
scendental relationship with Krsna in the spiritual world
will find himself suddenly “out” if he is not ever-
advancing in Krsna consciousness.

By condensing my previous texts into four satras,
we get this formula:

1) Personalist devotees advance in relationship with
Parabrahman; because this relationship is ever expand-
ing, personalists remain ever established in transcen-
dence as long as they continue to advance in love of
Godhead.

2) Imper ynalist
(paramarmavadis) and neophyte personalists (nirgran-
tha-munis like Mrgari the Hunter) advance to nirgupa
Brahman. They are all armaramas and Santa-bhaktas.
They can naturally advance further o a direct personal
relationship with Parabrahman in the dasya, sakhya,
vatsalya or madhurya rasas because they are free of
material contamination and can thus be easily attracted
to the personal glories of the Lord as the famous
“atmarama verse” of Srimad-Bhagavatam declares. If
they (especially b anandis and pai ) do
not advance further, they risk falling down as vimukta-
maninas as per the example of river water mixing with
the Ocean of the Nectar of Devotion and later getting
evaporated by the sun. (See Srila Prabhupada’s London
departure lecture, March 12 1975, where His Divine
Grace explains this example fully)

3) Yogis who attain the Viraja (Causal Ocean) ad-
vance up to the avyakta (unmanifest) state referred to in
Srimad-Bhagavatam 13.32. As the next verse clearly
explains, until this subtle state of material identification
is transcended, one cannot get the darsana of Brahman.
These yogis are not counted as Santa-bhaktas. However,
they may be considered liberated because they get out of
sarhsara for a long time.

4) The yogis who cnter Brahmaloka (meaning Sat-
yaloka, the planet of Brahma) are worshipers of the
materially manifest saguna Brahman (Brahman with

lists (brahmanandrs),

material qualities). That means they are not santa-
bhaktas but are worshipers of the demigods of whom
Caturmukha Brahma, the rajo-guna avatara, is the pro-
genitor. In other words they worship the universal form,
which Bhagavatam declares is imaginary. The limit of
their progress is more or less the same as that mentioned
above in 3). These Hiranyagarbha-yogis get out of
sarmsdra for a long time, and thus can be said to be lib-
erated compared to living entities who are born again
and again from the wombs of mothers.

Comment by Suhotra Swami
August 27, 1994

In reference to the previous texts concerning “real”
Brahman realization, here are some supportive quota-
tions from Renunciation Through Wisdom (BBT 1992),
a collection of essays translated from Bengali that were
written by Srila Prabhupada in the 1950’s.

T have taken the liberty to present these quotes as if
in answer to certain questions. These questions echo
aspects of Gopinatha Prabhu’s inquiry.

Q. Can impersonalists actually merge into Brahman?
And is the merging into Brahman actually liberation?

A. “So when the jiva soul, a product of Lord Vispu’s
superior, spiritual energy, attains s@yujya-mukti, or lib-
eration by merging with Brahman, it is not at all sur-
prising. The encrgetic principle always enjoys the pre-
rogative of unfolding within itself His own energy, but
that does not destroy the energy’s eternal individuality.”
(Page 122)

Q. Is eternal liberation in impersonal Brahman pos-
sible?

A. “The Mayavadis are never successful in their at-
tempts to attain liberation by dint of their own effort.”
(Page 154) “As it is impossible to dam a flooding river,
50 it is impossible to control the senses by meditating on
the impersonal Brahman.” (Page 122) “A few of them
may have a moment’s glimpse of transcendence, but end
up concluding everything backwards. They fall prey to
the erroneous impersonal principle.” (Page 161)

Q. Are all impersonalists condemned as nondevotee
Mayavadis?

A. “The Mayavadis are always eager to deny the Su-
preme Energetic His potencies. They are no better than
demons like Ravana, who tried to usurp the Lord’s po-
tency.” (Page 151) “Of course, not all impersonalists are
demoniac. As soon as an impersonalist realizes that the
Absolute Truth is a person endowed with all transcen-
dental qualities, he immediately begins to serve Him.
This is confirmed in the Srimad-Bhagavatam 1.7.10...”
[the d@rmarama verse] (Page 140) “If an impersonalist
philosopher, due to some piety, engages in devotional
service to the Lord, then only does he become dear to
the Lord.” (Page 143)

Q. By what kind of jiiana-yoga can one progress
from impersonalism to personalism (or in other words,
what kind of discipline is followed by the brahmanandis
who are accepted by Lord Caitanya as Santa-bhaktas)?

A. “To show mercy to such pretenders, impersonal-
ists, empiricists, and fruitive workers, the Supreme
Lord, Krsna, has in the Bhagavad-ghta discussed jidna-
yoga, or yoga through knowledge.” (Page 131) “By
practicing jiidna-yoga, even an empirical philosopher
will develop a taste for hearing purely spiritual topics
from the scriptures. Eventually he will come to under-
stand the Supreme Lord’s position and potency, and
ultimately he will relish the Lord’s transcendental form,
which is eternal and full of knowledge and bliss.” (Page
132) “Only those who possess the qualities of a brah-
mana and are situated in the mode of goodness are eli-
gible to chant the gayanr7 mantra. Gradually, by con-
stant chanting, they come to realize Parabrahman (the
Supreme Brahman) or the Absolute Truth.” (Page 160)

Q. Is there a distinction between Mayavadis? Can
one Mayavadi be closer to the proper understanding
than another?

A. “The Mayavadis attempt to know the oneness of
everything, but their search takes them only up to reali-
zation of the impersonal, nondual Brahman.” (Page 143)
“S$ri Aurobindo rose beyond this limited sphere of
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thinking and talked about ‘supramental consciousness’
in such books as Life Divine. We consider this book a
hazy attempt to present the Supreme Lord’s transcen-
dental potencies.” (Page 143) “SrT Aurobindo has dis-
cussed this subject (though not in detail), and for this we
appreciate him more than Ramana Maharsi.” (Page 148)

Q. 877 sopanisad Mantra 12 states, “Those who are
engaged in the worship of demigods enter into the dark-
est region of ignorance, and still more so do the wor-
shipers of the impersonal Absolute.” What is that dark-
est region that such impersonalists enter?

A. “If a human being tries to exist without ego, de-
sires, feelings, dislikes and so on, he will be converted
into inert matter.” (Page 149) [Note: Srila Prabhupada is
describing the fate of the sanyavadis who attain avyakta
in the Causal Ocean, where the subtle material ingredi-
ents of the universes arc stored. St Ramananda Raya
also said Mayavadis become trees. This is of course
after they fall back into the material world.]

Q. Human desires arc dangerous for spiritual ad-
vancement. Bhagavad-gita instructs that they must be
transcended. How is one to do that, and not end up as
inert matter?

A. “Those who understand that the multifarious hu-
man desires are a reflection of the Supreme Brahman’s
desires are careful not to discard them but to use them in
the Lord’s service. Long ago, the seven great sages and
the Manus all used their God-given desires in the Lord’s
service, and anyone today who emulates the example of
these illustrious ancestors will never see desire as mun-
dane or as an impediment to spiritual progress.” (Page
151) [Here again is a reference to the_bona-fide path of
JjAana-yoga, which leads to bhakti.
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DEDUCTIVE METHOD

Question from Kamalavati d.d.
September 12, 1994

BRAHMA’S BIRTH

Question from Susila d.d.
September 26, 1994

Srila Prabhupada stresses that Krsna Ce i S8 is
not a faith but a science and if I have correctly under-
stood he is saying that by practicing Krsna Conscious-
ness in the prescribed way and getting the promised
results gradually we can come to the conclusion that,
what is written in the books about the higher truths we
cannot realize immediately must also be true. This is the
method of deduction as called by the scientists. One
person pointed out that many philosophers do not ac-
cept proofs made on the basis of deduction because, for
example, if we’ve seen 100 black crows it doesn’t neces-
sarily mean that all crows are black. Therefore, if Srila
Prabhupada is really using deduction as a scientific
proof how can we defend the validity of this method.

Answer by Suhotra Swami
September 12, 1994
Do not try to understand the term deductive according to
some materialistic  definition. Just take Srila
Prabhupada’s definition and stop speculating uselessly.
“Perfect knowledge is called parampara, or deduc-
tive knowledge corhing down from the authority to the
submissive aural receiver who is bona fide by service
and surrender. One cannot challenge the authority of the
Supreme and know Him also at the same time. He re-
serves the right of not being exposed to such a chal-
lenging spirit of an insignificant spark of the whole, a
spark subjected to the control of illusory energy. The
devotees are ive, and th the -
tal knowledge descends from the Personality of God-
head to Brahma and from Brahma to his sons and disci-
ples in succession. This process is helped by the Super-
soul within such devotees. That is the perfect way of
learning transcendental knowledge.” [From Srimad-
Bhagavatam 1.2.21, purport]

Do the Brahmas in all the other universes take birth on
a lotus flower, as our 4-faced Brahma does?

Answer by Suhotra Swami

September 27, 1994

There are not many scriptural references that give in-
formation about what is happening in other universes. In
Laghu-bhagavatamrta by Srila Riipa Gosvami, Chapter
Five verse 330, it is stated, “After destroying them, the
Lord creates the universes again. Sometimes He makes
them all different, and sometimes He makes them all the
same.” So sometimes, the universes are different from
one another. Some may be bigger than others. In the
bigger ones, the Brahmas have more heads. The life
span of the demigods may be different from universe to
universe. These differences are mentioned in Laghu-
bhagavatamrta. However, in all universes Brahma ap-
pears within the lotus that grows from the navel of
Garbhodaka$ayl Visnu. The pastimes of the purusa-
avataras (the three forms of Visnu) are clearly described
in the scriptures; nowhere do we find an indication that
the purusa-avatara forms and pastimes are different
from universe to universe. From Maha-Visnu, Garbho-
dakasayl Visnu expands into all the universes that ema-
nate from Maha-Visnu’s body, and He is the source of
Brahma by way of His navel-lotus. Ksirodaka§ayi Visnu
then expands from Garbhodaka§ayi Visnu into the hearts
of all living entities within each universe. These pas-
times pertain to ALL the universes. It is not that
Garbhodaka$ayi Visnu displays completely different
pastimes in different universes: in one growing a lotus
from His navel, and in another growing some other kind
of flower; or not growing anything, just making Brahma
appear from His ear. Moreover, §astra says that the
planetary systems are unfurled when the lotus opens. So

from this I conclude that basically all the universes are
structured alike.

YUGA-AVATARAS

Question from Suéila d.d.

September 26, 1994

Who are the yuga-avataras in Satya and Treta-yugas?

Answer by Suhotra Swami

September 27, 1994

They are named Sukla (in Satya-yuga) and Rakta (in
Treta-yuga), and are described in Srimad-Bhagavatam
11.5.21 and Srimad-Bhagavatam 11.5.24.

VAMSI DAS BABAJI

Question from Nanda Kumara d.
October 1, 1994

1 read in the book about Varmst das Babajt that he used
to smoke tobacco. How can I understand this? How can
smoking be devotional service?

Answer by Suhotra Swami

October 2, 1994

Krsna! Krsna! What a question. This is a topic that I do
not want to be drawn into, not the least for the fact that T
am not the author of that book, and I am not in a posi-
tion to answer for him. T will say this much: Srila
Prabhupada confirmed that Varn§i das Babaji was a lib-
erated soul, as did Srila Bhaktisiddhanta Sarasvati. The
activities of liberated souls are inconceivable to gross
material perception and subtle mental speculation. Such
personalities are acintya (inconceivable), just like
Krsna. Lord Krsna is also criticized for “non-spiritual”
activity. How do we know that Krspa’s dancing with the
gopis is transcendental? Only by hearing faithfully from

authorities. Independently, we cannot understand. I do
not know very much about Varh§i das Babaji, so I can-
not elaborate on the deeper meaning of his activities.
Consider this — Garuda, Lord Visnu’s carrier, is a liber-

ated soul. He cats snakes. So how is that devotional

service? This is not up to us to judge. We must simply
accept the statements of Vaisnava authorities.

REVEALING THE MIND

Question from Kamalavati d.d.
October 3, 1994

In The Nectar of Instruction it said that one of the loving
exchanges between devotees is revealing the mind. I was
wondering, what does it exactly mean for neophytes,
since neophytes, as the word itself indicates, are not so
Krsna conscious and their mind, being not yet fully un-
der control, is full of garbage?

Answer by Suhotra Swami
October 05, 1994

The sharing of confidential matters between devotees is
an exchange of love. Love is inseparable from trust;
indeed Srila Prabhupada often declared that the basis of
personal dealings in Krsna consciousness is “love and
trust.” So we should reveal our minds to devotecs we
trust. Naturally, that means our spiritual master, in
whom we place our love and have full trust. In addition,
that should mean other Vaisnavas including peers (those
on the same level as we). Nevertheless, one should not
reveal his mind to a person who is untrustworthy, who is
irresponsible, a gossipmonger etc. These persons are not
sincere and mature enough for confidential exchanges.

\

KAPOTA-VAYU
= TRAINED PIGEONS?

Question from Vaidyanatha d.
October 7, 1994
In the Srimad-Bhagavatam, 4.12.27 $rila Prabhupada
describes different ways of travelling in outer space, and
he mentions kapota-vayu: “kapota means ‘pigeon’. One
can train pigeons to carry one into outer space.”

Could you elaborate on this? I can imagine that for
people in general this phrase would sound strange, to
say the least.

Answer by Suhotra Swami
October 7, 1994

I have a reference from Mahabharata, Udyoga-parva
Chapter 101, that Garuda has a son named Kapota. I
find it doubtful that a flock of ordinary earthly pigeons
can be trained to carry a man into outer space, but a ka-
pota like the son of Garuda certainly would be capable
of that.

Comment by Varnadi d.
October 8, 1994

There is a historical account of some guy in Europe,
quite some time before the Wright brothers made their
first airplane, who had the idea that man could fly with
the help of birds. He constructed a framework for his
trained pigeons, and sure enough, on his maiden trip, he
could not restrain his pigeons any longer from ascending
and they took him off into space... He was never seen
again.

True, a weird story, to say the least, but funny that
many years after I had read about this incident I also
came across the kapota statement.

Maybe I can still get access to the book I got this
story from. If so, I'll let you know the details.

Danda ‘94



Danda *94

49

Comment by Suhotra Swami

October 8, 1994

Sounds very esoteric. Can you quote source material for
this?

Comment by Varnadi d.
December 11, 1994
One source I found back.

The man was Domingo Gonsales, and his story can
be found in “The Man in the Moon™ by Bishop Francis
Godwin, 1638.

There are some controversies on the details though.
Some say he used wild swans that happened to come by
on their annual migration and a chariot. Others say he
used geese and a very primitive and small framework.
Some say he used pigeons (trained by himself) and a big
framework with a small sitting place.

It is also a popular believe that the book was one of
the first science-fiction novels. According to this ver-
sion, he ended up on the moon.

So whoever wants to check out the original...

Comment by Suhotra Swami
December 11, 1994

I personally would relegate this to the realm of fantasy.

Comment by Suhotra Swamj

December 18, 1994

There is an explanation of kapota-vayu on page 286 of
Sadapita Prabhu’s book, ALIEN IDENTITIES. Kapota
can, but does not have to, mean pigeon.

SHIFT OF FOCUS
BETWEEN TWO SENTENCES

Question from Tamoha Krsna

October 9, 1994

In “C with Srila Prabhupada” on page 360
$rila  Prabhupada is saying: “..So this Kumara-
sampraddya, he belonged, this KeSava Kasmiri,
Kumara-sampradaya. Now they are known as
Ramanuja, Madh and Nim-

acarya, Visn
barka....”

Later on SP is saying: “...No, worship is the same,
Radha-Krsna. Only Ramanuja-sampraddya, they wor-
ship Laksmi-Narayana because it is sampradaya from
Laksmi...”

So, how to understand this, Ramanuja-sampraddaya
from Laksmi or Kumara?

Answer by Suhotra Swami

October 10, 1994

My understanding is that a shift of focus occurs between
the two sentences you’ve quoted:

“..S0 this Kumara-sampradiya, he belonged, this
Ke§ava Ka$miri, Kumara-sampradaya. Now they are
known as Ramanuja, Madhavacarya, Visnusvami, and
Nimbarka....”

In the first sentence, Srila Prabhupada is focusing on
the sampradaya of Ke$ava Ka§miri, which is the
Kumara (Nimbarka) sampradaya. In the second sen-
tence, Srila Prabhupada is focusing on the four Vaisnava
sampradayas that were started by the four acaryas he
cites. It is not that he is connecting Ramanuja with the
Kumara-sampradaya.

CATUR-VYUHA
THE CAUSE OF DEVELOPMENT
OF MIND AND INTELLIGENCE

Question from Bhagadatta d.

October 12, 1994

In the chapter Subduing Kaliya from Krsna Book there’s
one statement by the Nagapamis in their prayers to
Krsna: “By your expansion as catur-vyitha namely
Vasudeva, Sankarsana, Aniruddha and Pradyumna You
are the cause of the development of mind and intelli-
gence.” Could you explain this statement?

Answer by Suhotra Swami

October 12, 1994

Catur means four, vyitha means array or formation. The
catur-vyiiha is the four-fold manifestation of Vasudeva,
Sarkarsana, Pradyumna and Aniruddha arrayed around
Krsna (sometimes it is said Balarima) in Goloka, and
also a secondary four-fold manifestation arrayed around
Narayana in Vaikuntha. The catur-vyitha have svamsa
aspects in the form of the purusa-avataras: Maha-
Visnu, Garbhodakasayl Visnu, and Ksirodakagayi Vi-
snu. In the purport to Srimad-Bhagavatam 5.1.217, Srila
Prabhupada writes that Maha-Visnu and Garbhodaka-
§ayT Visnu are vasudeva-tattva. In the purport to CC Adi
2.56 Srila Prabhupada writes that Maha-Visnu expands
from Sankarsana, Garbhodaka$ayl Visnu expands from
Pradyumna and Ksirodakasay Visnu expands from Ani-
ruddha.

Sankarsana as Maha-Visnu breathing out the uni-
verses is the controller of the mode of ignorance. The
false ego and the sense objects (sound, touch, sight, taste
and smell) are products of ignorance. Pradyumna as
Garbhodaka$ayT Visnu is the controller of the mode of
passion. The senses (five knowledge-acquiring and five
active) are products of the mode of passion, as well as

intelligence. Aniruddha as Ksirodakasayl Visnu is the



50

Danda ‘94

Question from Cit Sakti d.
November 28, 1994

I'd like to ask about the spirit soul

a) Is he in interplanetary space? They are innumer-
able and they are travelling from one planet to another -
it seems, that space is full of them

b) 1 would like to know if the material atom about
which we are speaking is of the same concept as what
so-called scientists speak about today, or if it is just
some particle? Is the reason for the movement of pro-
tons and neutrons the presence of the Supersoul or just
some material energy?

Answer by Suhotra Swami
December 11, 1994

Regarding whether the spirit soul exists in interplanetary
space, the spirit souls are sarva-gatah or all-pervading.
According 1o Caitanya-caritaimrta Antya 3.78-79, be-
sides the embodied sthavara-jarngamam (moving and
non-moving) creatures, there are jivas called siaksma
who are undeveloped. They do not have bodies, and
hence are not counted amongst the 8,400,000 species of
embodied living entitics. They are merged in the mate-
rial elements. Interplanetary space is composed mostly
of ether (akasa), which is one of the five gross elements.
So it is to be concluded that the ethereal space is per-
vaded with sitksma-jivas. Certain embodied species
move through ethereal space (for instance, the demi-
gods, Siddhas and Caranas).

Regarding the movements of what today’s scientists
call subatomic particles, if the movement these scientists
detect is real, then of course Krsna is behind it. Mayad-
hyaksena prakrtih siyate sa-caracaram. Lord Krsna
declares in Bhagavad-gita that material nature is moving
under his direction. While we can accept this principle, T
think your question is too speculative. You are taking
for granted the material scientists” belief in protons,
neutrons, electrons, etc. The existence of these particles
is only inferred. No one has ever seen a proton. Cer-
tainly, you have not seen one. You have only learned
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about protons from persons, Srila Prabhupada would
call “rascal scientists,” “bluffers” and “cheaters.” So you
need not take such ideas very seriously and try to fit
them into our philosophy. So many times Srila
Prabhupada dismissed such modern scientific theories
with a statement like, “Let them talk all nonsense.”

SRNGI -
SHAME OF THE BRAHMANAS

Question from Sridhama d.
December 17, 1994

Dear Maharaja, we’ve just read in Srimad-Bhagavatam
1.18.47 that Samika Rsi was praying to the Supreme
Personality of Godhead to pardon his immature son,
who had committed a great sin by cursing Mahardja
Pariksit.

I wonder why the rsi felt that he should pray to the
Lord. From the story of Mandavya Muni we know that
the children up to the age of 14 years do not suffer
heavy sinful reactions for their acts. I have also heard
from many devotees (although I never read this) that the
reactions of children’s acts at that age go to the parents.

Could you please explain the reasons behind this act
of Samika Rsi?

Answer by Suhotra Swami

December 17, 1994

I do not think it is appropriate to connect Mandavya
Muni with Smgi, the son of Samika. Mandavya Muni’s
fault was insignificant because it was really an act of
childish innocence. Smgi, on the other hand, had been a
demon in his last life. This is revealed in the purport of
the verse you mentioned. Here Srila Prabhupada ex-
plains that though Srigi was a child (and because of this
the prayer of his father to the Lord to excuse his son was
accepted by the Lord), the fact that the boy was a mem-
ber of the brahmana community put all the brahmanas
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to shame. Srigi did not curb his latent demoniac pro-
pensities even though he had the good opportunity of
birth as the son of a great sage. That is why, as Srila
Prabhupada stated in a 1973 Srimad-Bhagavatam lec-
ture, “Therefore sometimes it is said that the brahmanas
are responsible for introducing Kali-yuga.” This is why
the offense was so serious, not merely, because a foolish
child had cursed a great king. His act of childish fool-
ishness could be excused, but what was terribly porten-
tous was the appearance of demoniac qualities within
the brahminical community. This was the clear sign that
Kali-yuga had arrived.




