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TRANSMIGRATION
OF THE SOUL

Question from Raghunitha d.
January 3, 1994
One of the Bhagavad-gita students works with very ill
persons who mostly die shortly. She has many questions
on this subject. Please answer the persons following
questions for me. I have an appointment with her on
Friday:

1. How long does the soul accompany the body after
death?

2. How is the soul removed from the body?

3. What can one do if one knows that a person is
going to die shortly?

4. What happens with the soul after it is removed
from the body untill it gets a new body.

Answer by Suhotra Swami
January 3, 1994
The exact answer (o these questions depends upon the
specific case. With persons of different karma, different
events take place at the time of death

1. In this age of Kali. many persons are destined for
ghostly life after death. The Garuda Purdna declares
that that person for whom the relatives do not perform
the proper cremation ceremony and §raddha offering
will become preta (ghost) instead of pitr (exalted fore-
father). The people of Kali regularly perform sinful ac-
tivities that lead to ghostly life. So if one becomes a
ghost, he will linger with the dead body for a long time
unless the body is burned. In the burning ceremony, the
skull of the dead body is cracked to force the soul to
depart. So, for many ordinary people, that is the moment
the soul departs. If the body is buried rather than burned,
the ghost can remain for years, even centuries. If the
person was pious or spiritually inclined, the soul departs
with the last breath and goes to its next destination.
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2. For devotees, Krsna leads the soul away from the
body at the time of death. For pious persons, the soul is
lead away by the amanava purusa or guardian angel.
For sinful persons, the soul is dragged away by the Ya-
maditas.

3. One can chant Hare Krsna for the person who is
about to depart. Also, holy pictures should be set up
around the person. Incense should be offered and burnt.
Sacred water (Ganges or Yamuna water, or water of-
fered to the Deity) should be sprinkled on the body. As
the person leaves the body, a Tulasi leaf should be
placed upon the tongue.

4. Again, this depends on the person’s particular
karma. Pure devotees go to Krsna. Devotees who did
not completely surrender to Krsna will go to the heav-
enly planets, take birth on earth in wealthy or aristo-
cratic families or, if very advanced, in a family of
devotees. Pious persons will go to the moon or Pitrloka.
Tmpious persons go to hell and are reborn as animals.

LIFE AIRS

Question from Bhagavat-dharma d.

January 3, 1994

Does the soul spread its influence throughout whole
body or do the life airs around the soul spread its influ-
ence around the body?

Answer by Suhotra Swami

January 3, 1994

The spirit soul is said to float on the life air in the cave
of the heart. In the allegorical story of King Purafijana in
the fourth Canto of Srimad-Bhagavatam, the life air is
compared to a serpent with five heads. This is to show
that the life air is one, but it has different functions.
Therefore, it is sometimes said that there are five or ten
kinds of life air. Actually there is only one, but it works
in different ways. Primarily the movement of the prana
results in the living entity’s bodily identification (see

$B. 4.29.71). Secondarily, the lesser pranas control the
senses of the body under the shelter of the main prana,
which is moved by the Supersoul according to the desire
and karma of the living entity. Srila Prabhupada writes
that consciousness is spread throughout the body by the
blood. However, the movement of the blood in the body
is also due to the influence of the prana because all
movements in the body are due to the life airs. Your
question is specifically answered in Srimad-Bhagavatam
6.4.25. Tt is the soul alone who is the knower. The soul,
floating upon the prana, “knows” the life airs which
carry the consciousness, via the blood, throughout the
body to the internal and external senses, and the sense
objects. Thus the soul knows the whole body and the
body’s perceptions. The life air knows nothing because
it is only matter.

WORSHIP OF LORD KRSNA
AND LORD CAITANYA

Question from Bhagavat-dharma d.

January 3, 1994

It is said that if one worships Krsna but does not wor-
ship Caitanya Mahaprabhu he will go to hell. The ques-
tion is; how can we say that there are authorized Vai-
snava-sampradayas who can bring one to Krsna al-
though some of them do not worship Caitanya Ma-
haprabhu?

Answer by Suhotra Swami

January 3, 1994

Srila Bhaktivinoda Thakura has explained that the foun-
der-acaryas of the four Vaisnava-sampradayas all had
the darfan of St Caitanya Mahaprabhu during their
lifetimes. (They did not live at the same time as Ma-
haprabhu, but He granted them His darsan by His spe-
cial mercy). Lord Caitanya gave each dcarya his mis-
sion. Thus each sampradaya is actually already under
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the shelter of Caitanya Mahaprabhu. Mostly the present-
day adherents of the sampradayas (not including, of
course, the Gaudiya branch of the Madhva-sampradaya)
do not know this, but at least they are dutifully wor-
shiping their founder-acaryas, who arc devotees of Lord
Caitanya. However, if any adherent deliberately blas-
phemes Lord Caitanya while claiming to be a devotee of
Krsna, he offends his founder-acarya and thus clears his
way to hell.

PREACHING TO.AND TAKING
CHARITY FROM SINFUL PEOPLE

Question from Bhagavat-dharma d.

January 3, 1994

In Caitanya-caritamrta (Adi 12.50) it is mentioned that
one should not accept charity from sinful persons, and
in the purport Srila Prabhupada emphasizes this point.
How can we understand this, concerning the principle of
yukta-vairagya?

Answer by Suhotra Swami

January 3, 1994

This is similar to the injunction against preaching the
glories of the holy name to the faithless. It is an offense,
and yet we must preach. For who in the age of Kali has
faith? Therefore, faith must be generated by sadhu-
sanga. Only advanced devotees may go forth amongst
the materialistic people to give their sanga and generate
faith. Even an advanced devotee must be careful about
associating indiscriminately with the fallen souls. Re-
garding preaching to the faithless, the “cut-off point” is
initiating faithless persons into the chanting of the holy
name. It does not apply to harer-nama sankirtana or
public preaching programs. The injunction you have
inquired about is to be understood similarly. In fact,
Srila Prabhupada makes a specific reference to “profes-
sional spiritual masters who accept disciples regardless

of their condition” in the purport you have mentioned. A
spiritual master should not accept cheap, unqualified
disciples and live off their charity. That is how this in-
junction is to be understood.

MATERIAL
AND SPIRITUAL MIND

Question from Emiliaji

January 4, 1994

In one lecture, you said that in the spiritual world we
have a mind that is running mad after Krsna. As long as
we are in the material world, we have our material
mind. Is this mind being transformed, as we become
Krsna conscious or what?

Answer by Suhotra Swami

January 5, 1994

Just as we have a spiritual body, we have a spiritual
mind, although presently they are unmanifest. Srila
Prabhupada compared the soul to a sced. When we en-
gage in hearing and chanting, the seedlike soul is
planted in the womb of the internal potency, and grows.
Thus the spiritual mind and body develop. The material
mind, like the material body, is a covering of the soul.
There are five kosas, or coverings of the soul ($B.
6.15.12-15, purport), including the anandamaya cover-
ing which is experienced in the Brahmaloka of this ma-
terial world. Manomaya, the third covering, is the mate-
rial mind. When these coverings are transcended and the
soul attains the true anandamaya of pure Krsna con-
sciousness, the spiritual mind and body are manifest. It
is a completely different level of consciousness. There is
no direct connection between the material and spiritual
minds ~ that is to say, you cannot understand your
spiritual identity by speculating on the condition of your
material mind. It is not that if the material mind is very
lusty, for instance, that this means that our spiritual

mind must be in madhurya-rasa. The spiritual mind is
asleep as long as we are in material consciousness:
bhatam bhavad bhavisyac ca suptam sarva-raho-rahah:
“All that happens in time — past, present and future — is a
dream. This is the secret understanding of all Vedic lit-
eratures.” ($B.4.29.2b) In your dreams at night you may
imaginc so many crazy things which have no direct con-
nection to your waking cxistence. The relationship be-
tween our gross material consciousness and the dormant
spiritual consciousness is similar.

PRASADAM DISTRIBUTION
OR BOOK DISTRIBUTION

Question from Emiliaji

January 4, 1994

Regarding prasadam distribution and book distribution:
which purifies more? How can we advance more?

Answer by Suhotra Swami
January 5, 1994

There is no difference in the purificatory power of the
two, because they are absolute. Bharata, the brother of
Lord Ramacandra, liberated the brahmana Satvika from
his accursed raksasa form by reciting to him the
Ramayana, and $i7 Caitanya Mahaprabhu liberated the
brahmana Sarvabhauma Bhattacarya from the curse of
the Mayavadi and smarta conceptions by feeding him
Jaganndtha prasadam early in the morning, before
Sarvabhauma bad even taken his bath. In this way we
find in the scriptures evidence which demonstrates that
receiving Vedic knowledge and accepting prasadam are
both wonderfully purifying for the conditioned souls.
Srila Prabhupada said that book distribution is our most
important preaching; he also said that prasadam is our
greatest weapon.
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LORD CAITANYA’S
INSTRUCTIONS TO
THE FOUR SAMPRADAYAS

Question from Suci Rani d.d.

January 5, 1994

Could you please give some details regarding the in-
structions given by ST Caitanya Mahaprabhu to the
four sampradaya acaryas, and explain how the teach-
ings of each of these acaryas are ultimately synthesized
and perfected by Lord Caitanya when he comes to
preach the philosophy of acinty
have heard you describe this, but I cannot remember the
details.

bheddabhed, Ji

Answer by Suhotra Swami

January 5, 1994

This question would require a very lengthy answer, es-
pecially to explain the synthesis of the Vedanta-darsans
of the four Vaisnava-sampraddyas into acintya-
bhedabheda-tattva.

There is a book (Sr1 Navadvipa Dhama), published
at Mayapura and written, I believe, by Anakadundubhi
Prabhu, which contains the relevant passages by Srila
Bhaktivinoda Thakura that I referred to previously. Un-
fortunately, T cannot remember the exact title, but your
son in the Gurukula should be able to identify it easily.
Therein it is explained that Lord Caitanya took two
principles from each of the four sampradayas and in-
corporated them into His own presentation of Vaisnava-
dharma: for instance, from the Madhva-sampradaya He
accepted the principles of Krsna's form as the highest
truth, and implacable opposition to Mayavadi philoso-
phy.

I am not prepared, duc to time constraints, to give
detailed answers to broad philosophical questions in this
conference. Subscribers to this conference should pleasc
ask specific questions that need specific answers. For
those who ask for explanations covering big philosophi-
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cal issues, my policy will be to refer you to books that
you can research yourselves.

Comment by Suhotra Swami
January 30, 1994

Mataji Suci Rani d.d. from Perth, Australia, kindly
sends this conference the following information she
found in a translation of “Sr7 Navadvipa-dhama Mahat-
mya”:

Lord Caitanya addresses Nimbarka after instructing
him how to preach, “Later, when I begin the sankirtana
movement, I Myself will preach, using the essence of
the philosophies of the four of you. From Madhva I will
receive two items: his complete defeat of the Mayavada
philosophy and his service to the mirti of Krsna, ac-
cepting it as an eternal spiritual being. From Ramanuja I
will accept two teachings: the concept of bhakti unpol-
luted by karma and jiiana, and service to the devotees.
From Visnu Swami’s teachings I will accept two ele-
ments: the sentiment of exclusive dependence on Krsna
and the path of raga-bhakti, and from you I will receive
two great principles: the necessity of taking shelter of
Radha and the high esteem for the gopis' love for
Krsna.”

Comment by Suhotra Swami
January 5, 1994

1 dug up the following paragraphs on comparative
Vedanta philosophy off my hard disk. They are from a
study I wrote some years ago on the Six Systems of Ve-
dic Philosophy. I think this will provide a sufficient an-
swer to Matdji Suci Rani’s question, without requiring
me to spend several hours composing an answer.

THE FIVE MAIN SCHOOLS OF VEDANTA (ONE
IMPERSONALIST, FOUR VAISNAVA)

Of the five schools or sampradayas, one, namely
Sankara’s, is impersonalist. This means that the Su-
preme Being is explaincd in impersonal terms as being
nameless, formless and without characteristics. The
schools of Ramanuja, Madhva, Nimbarka and Visnus-

vami explain God in personal terms. These acaryas and
their followers have formulated a philosophy that dis-
pels the sense of mundane limitation associated with the
word “person” and establishes transcendental personal-
ism in terms of eternity, endless knowledge, complete
bliss, absolute all-attractive form and all-encompassing
love. Each of the five Vedantist sampradayas is known
for its siddhanta or “essential conclusion” about the
relationships between God and the soul, the soul and
matter, matter and matter, matter and God, and the soul
and souls. Sankara’s siddhanta is advaita, “nondiffer-
ence” (i.e. everything is one, therefore these five rela-
tionships are unreal). All the other siddhantas support
the reality of these relationships from various points of
view. Ramanuja’s siddhanta is visistadvaita, “qualified
nondifference.” Madhva’s siddhanta is dvaita, “differ-
ence.” Visnusvami’s siddhanta is Suddhadvaita, “puri-
fied nondifference.” And Nimbarka's siddhanta is
dvaitad “difference-and-identity.”

The Bengali branch of Madhva's sampradaya is
known as the Brahma-Madhva-Gaudiya-sampradaya, or
the Caitanya-sampradaya. In the 1700’s this school pre-
sented Indian philosophers with a commentary on
Vedanta-siatra written by Vidyabhiisana that
argued yet another siddhanta. 1t is known as acintya-
bhedabheda-tattva, which means “simultaneous incon-
ceivable onencss and difference.” In recent years this
siddhanta has become known to people from all over the
world due to the popularity of the books of Sri Srimad
A.C. Bhaktivedanta Swami Prabhupada.

RELATION OF GOD TO THE WORLD

In our study of the other systems of Vedic philosophy
we have seen various explanations of the existence of
the world. In Nyaya, God is the operative cause of the
world, but atoms are the material cause. (Note: in phi-
losophy there are four ways to explain causation, as in
the example of the causation of a house; the construction
company is the “operative cause,” the bricks, cement
and other building materials are the “material cause,”
the original type of house upon which this house is
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modeled is the “formal cause,” and the purpose of the
house, i.e. that someone wants to live in it, is the “final
cause,”) In Sankhya, creation is regarded as the sponta-
neous result of the contact between prakrti and purusa.
The Sankhya philosopher says, “there is no need for
God” in his system, but he fails to explain what governs
the coming together of prakrti and purusa in the first
place. Patafijali says that God is the Supreme Self dis-
tinguished from other selves, and He is the intelligent
governor of prakrti and purusa. Patafijali nonetheless
accepts the Sankhya view that prakrti and purusa have
no origin. God as creator plays no essential role in the
Mimarhsaka system, which believes that the world as a
whole is eternal, though its gross manifestations may
come and go.

Discounting all these theories, Vedanta-sitra defines
God as He among all beings who alone is simultane-
ously the operative, material, formal and final causes of
the cosmos. As the intelligence behind creation, He is
the operative cause; as the source of prakrti and purusa,
He is the material cause; as the original transcendental
form of which the world is but a shadow, He is the for-
mal cause; as the purpose behind the world, He is the
final cause.

Maiyavadi philosophy avoids the issue of causation
by claiming that the world, though empirically real, is
ultimately a dream, but since even dreams have a cause,
the Mayavadi “explanation” explains nothing. In the
visistadvaita explanation, the material world is the body
of God, the Supreme Soul. However, the Dvaita school
does not agree that matter is connected to God as body
is to soul, because God is transcendental to matter. The
world of matter is full of misery, but since Vedanta de-
fines God as anandamaya, how can nonblissful matter
be said to be His body? The truth according to the
Dvaita school is that matter is ever separate from God
but yet is eternally dependent upon God; by God’s will,
says the Dvaita school, matter becomes the material
cause of the world. The Suddhadvaita school cannot
agree with the Dvaita school that matter is the material

cause because matter has no independent origin apart
from God. Matter is actually not different from God in
the same way an effect is not different from its cause,
although there is an appearance of difference. The
Dvaitadvaita school agrees that God is both the cause
and effect, but is dissatisfied with the Suddhadvaita
school’s proposition that the difference between God
and the world is only illusory. The Dvaitadvaita school
says that God is neither one with nor different from the
world — He is both. A snake, the Dvaitadvaita school
argues, can neither be said to have a coiled form or a
straight form. It has both forms. Similarly, God’s
“coiled form” is His transcendental non-material aspect,
and His “straight form” is His mundane aspect. This
explanation, however, has its problems. If God’s per-
sonal nature is eternity, knowledge and bliss, how can
the material world, which is temporary, full of ignorance
and miserable, be said to be another form of God?

The Caitanya school reconciles these seemingly dis-
parate views of God’s relationship to the world by ar-
guing that the Vedic scriptures testify to God’s acintya-
Sakti, “inconceivable powers.” God is simultaneously
the cause of the world in every sense and yet distinct
from and transcendental to the world. The example
given is of a spider and its web. The material of the web
comes from the spider’s body, so in a sense the spider
may be taken as the material cause of the web. Yet
again, the spider and the web are always separate and
distinct entities. While the spider never “is” the web, at
the same time because the spider’s body is the source of
the web, the web is not different from the spider. In
terms of Vedanta, the substance of the web is God’s
Maya-$akti (power of illusion), which is manifest from
the Real but is not real itself. “Not real” simply means
that the features of maya (the tri-guna, or three modes of
material nature — goodness, passion and ignorance) are
temporary. Reality is that which is eternal: God and
God’s Svariipa-§akti (spiritual energy). The temporary
features of the material world are manifestations of the
Maya-$akti, not of God Himself. These features bewil-

der the souls of this world just as flies are caught in the
spider’s web. They cannot, on the other hand, bewilder
God.

KRSNA IN THE HEART

Question from Bhagadatta d.
January 6, 1994

I want to ask you something regarding the Supersoul.
We know that when the soul is embodied then he has
Krsna within his heart. I think that I have read in Srila
Prabhupada’s books that after one gets liberation and
goes back to the spiritual world then he still has Krsna
within his heart, but in His original two-handed form.
Do I remember correctly?

Answer by Suhotra Swami
January 7, 1994

That question is answered in Brahma-sarhita 5.38:

prema cchuri
santah sadaiva hrdayesu vilokayanti
yar Syamasundaram acintya-guna-svariiparm
govindam adi-purusar tam ahar bhajami

“I worship Govinda, the primeval Lord, who is Syama-
sundara, Krsna Himself with inconceivable innumerable
attributes, whom the pure devotees see in their heart of
hearts with the eye of devotion tinged with the salve of
love.”

The “heart of hearts” referred to here is not the heart
of the material body, in which the yogr finds the Super-
soul. It is the heart of the soul himself. In the spiritual
heart, the pure devotee sees Lord Govinda.

bhakti-vil anena
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COUNTERACTING

THE INFLUENCE OF KALI-YUGA
Question from Emilia

January 7, 1994

What influence has Kali-yuga on the devotees as long as
we are neophytes? How can we counteract that? Can we
overcome it by the guidance of the spiritual master?

Answer by Suhotra Swami

January 8, 1994

Kali-yuga is all-pervading. The way to not be affected
by that influence is a) to break the pillars of sinful life
by following the four regulative principles, b) to engage
oneself in the yuga-dharma (sarkirtana), and c) to prac-
tice yukta-vairagya (engaging Kali-yuga material facili-
ties in Krsna's service wherever possible, otherwise
avoiding unnecessary contact with it). All this is to be
done under the dircction of the spiritual master.

UNDERSTANDING THE PAS-
TIMES OF RADHA AND KRSNA

Question from Emilia

January 7, 1994

I'm not on the platform to understand the pastimes of
Radha and Krsna, but I'm reading Krsna book. Will T
come to that platform of understanding in this life?

Answer by Suhotra Swami
January 8, 1994

Yes, it is certainly possible to come to that platform if
you understand Krsna book correctly, which is not diffi-
cult because of Srila Prabhupada’s thorough explanation
of Krsna’s pastimes in the light of Bhagavara philoso-
phy. Misunderstanding arises when the Lord’s /ila is
taken as material.
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PRADHANA, MAHAT-TATTVA
AND PRAKRTI

Question from Mukhya d.d.

January 10, 1994

In the transl of Sriv (3.26.4) it is
said that the Lord accepted the subtle material energy,
which is invested with the three modes of nature and
which is related with Visnu. Then in the purport it is
said that when the material energy of the Supreme Lord
appears, this gunamayim energy acts as a manifestation
of the energies of the three modes and it acts as a cov-
ering of the Lord’s face. Is this subtle material energy
an aspect or division of the material energy, or is this
Just a description of its manifestation? The translation
and purport to this verse are a little ambiguous for me.

J4-Bhii

Answer by Suhotra Swami
January 10, 1994

The material energy is exhibited by the Lord in two
features: pradhana and prakrii. Pradhana is subtle.
Prakrti is gross. In Vedantic terminology, the words
avyakta or asat (unmanifest) are used to identify matter
in its subtle state, which is known as the eternal prad-
hana. When matter is identified with the words vyakta
or sat, then prakri is being referred to. Prakrti appears
out of pradhana, and returns to pradhana. Pradhana is
the eternal energy of Lord Maha-Visnu. In pradhana,
the modes of nature are equibalanced and inert. When
Maha-Visnu glances at pradhana, the three modes are
set into motion. The cosmic manifestation arises out of
His stimulation of the modes. Matter in the stimulated
state, in which the modes compete with one another for
supremacy, is called prakrti. Note the following verse
(Bhag. 3.26.10):
Sri-bhagavan uvaca
yat tat tri-gunam avyaktari
nityar sad-asad-atmakam

pradhanari prakrtim prahur
aviSesam visesavat
“The Supreme Personality of Godhead said: The un-
manifested eternal combination of the three modes is the
cause of the manifest state and is called pradhana. It is
called prakrti when in the manifested stage of exis-
tence.”

Question {rom Jahnu d.

April 23, 1994

I haven’t really understood the difference between ma-
hat-tattva and pradhana. Could you please explain?

Answer by Suhotra Swami
May 1, 1994
Let’s start by looking at a verse (Bhag. 3.26.10) that
explains the difference between pradhana and prakrii.
$ri-bhagavan uvaca
yat tat tri-gunam avyaktari
nityarih sad-asad-atmakam
pradhanar prakrtim prahur
avisesar visesavat

“The Supreme Personality of Godhead : The un-
manifested eternal combination of the three modes is the
cause of the manifest state and is called pradhana. 1t is
called prakrti when in the manifested stage of exis-
tence.”

Prakrti means “extraordinary accomplishment” (pra
= extraordinary, krti = accomplishment). This word
therefore indicates the fully accomplished material
creation in which the three modes are active, manifest-
ing the 24 elements.

Pradhana means “extraordinary resource” (dhana =
resource). The pradhana is the reservoir of all the ingre-
dients of the material manifestation. In pradhana, the 24
elements are unmanifest because the three modes are not
active.

The mahat-tattva has something in common with
both pradhana and prakrti. That is because it is the via

Danda ‘94

media between the two. The mahat-tartva provides the
ingredients for the formation of the material manifesta-
tion; therefore, like pradhdna, it is the resource of the
building blocks of the universe. As with prakrti, the
modes of nature are active in mahat-tatva, giving rise to
manifestations.

In the word-for-word synonyms of Srimad-
Bha; (10.3.26), mah. tva is said to be “origi-
nal prakrti,” which we may understand to mean “c)

crea-
tive prakrti.” That “original” means “creative” becomes
very clear when we consider Srila Prabhupada’s transla-
tion of mahat-tattva as “the sum total of cosmic intelli-
gence” in Srimad-Bhagavatam (3.26.19). Intelligence is
subtle, and it is passionate and creative. So mahat-tattva
is the SUBTLE, PASSIONATE and CREATIVE
(hence, original) phase of prakrti. As such, the mahat-
tartva is the upadana-karana, the source of all ingredi-
ents for the gross cosmic manifestation. In other words,
it is the total reservoir of the subtle, archetypal 24 ele-
ments of material creation (material consciousness,
mind, intelligence, false ego, five mahabhitas, five
JjAanendriyas, five karmendriyas and five sense objects).
Thus, mahat-tattva is “‘original prakrti.”

The mahat-tattva is known as Hiranmaya (Bhag.
3.26.19), Hiranyanda (Bhag. 5.20.44, word for word)
and Hiranyagarbha ($B. 5.20. intro), names that indicate
that the mahat-tatrva is the golden (hiranya) form of
Visnu Himself who, as the Mahapurusa (who is ad-
dressed in the Purusa-sitkta hymn as having “thousands
of heads” - sahasra-Sirsa purusah — and who is the
worshipable Deity of the 4-headed Brahma) gives shape
to creation by accepting the subtle archetypal 24 mate-
rial elements as His own body — thus these elements of
the mahat-tattva glow with a golden hue, by association
with Him." These names (Hiranmaya etc.) are used in
Srimad-Bhagavatam to designate the subtle stage of

*You may refer to Caitanya-caritamrta, Adi-lila Chapter 6 for
more information on this form of the Lord, Who is described
as an anga (limb) of Maha-Visnu, and who appears as Advaita
Acarya in the Pafica-Tattva.

creation after Maha-Visnu glances over Miya, but be-
fore the gross physical universes are formed and indi-
vidual Brahmas appear within them. The ingredients for
the formation of the gross universes are drawn from the
subtle mahat-tattva.

If you can understand the relationship between ma-
hat-tattva and prakrti, understanding the difference be-
tween mahat-tatrva and pradhdana becomes easier. In the
paragraphs above I wrote that prakrti is the fully ac-
complished material creation of 24 elements, which is
manifest out of the activity of the three modes. I also
explained that mahat-tattva is prakrti in its original sub-
tle creative phase wherein the mode of passion is promi-
nent. Whereas in pradhana, the modes of passion,
goodness and ignorance are completely inactive. Thus,
there are no manifestations in pradhana, not even subtle
ones like the Hiranmaya form of the total material ele-
ments that manifests within mahat-tattva.

Yet pradhana is said to be the “total subtle material
energy,” “the sum total of the 24 elements,” and the
reservoir of material ingredients — and so too is mahat-
tattva. How exactly should we distinguish between the
two?

The distinguishing factor is that the pradhana is the
total material energy in its INERT subtle state, whereas
mahat-tattva is the total material energy in its ACTIVE
subtle state.

The pradhana is the material nature that is dissolved
and wound up within the body of Maha-Visnu. After the
maha-pralaya (destruction of the universe), all material
things merge with this pradhana. In the Prayers by the
Personified Vedas (SB. 10th Canto, Chapter 88), prad-
hana is compared to honey. Honey consists of many
different flower flavors that have been merged together
in the beehive. Similarly, pradhana consists of the total
material energy merged together in the body of Maha-
Visnu. Subtly, the 24 elements are there within prad-
hana, but they are inert and inactive, held suspended in
the state of susupti (total unconsciousness). Thus in the

12th Canto of Bhagavatam, Sukadeva Gosvami com-
pares the pradhana 10 a void.

But mahat-tattva is never compared to a void. Ma-
hat-tattva is subtle yet passionate ~ thus there is creative
activity within it. (To better understand the difference
between the “active” mahat-tattva and the “inert” prad-
hana with the help of the honey example, think of the
mahat-tattva as honey dripping out of the beehive,
which invites the beckeeper to harvest it for so many
purposes).

In terms of total cosmic consciousness, the mahat-
tattva is equivalent to the svapna state of the jiva.
Svapna means “dream.” There are three states of con-
sciousness associated with the three modes: susupti (un-
consciousness) in ignorance, svapna (dream) in passion,
and jagrata (wakefulness) in goodness. In terms of total
cosmic consciousness, jagrata is the manifest stage of
material existence in which the universe is fully formed
and the living entities arc fully active. Svapna is the
subtle stage of creation (mahat-tattva), and susupti is the
unmanifest state of material existence (pradhana).

So, in conclusion: 1) prakrti is the material nature in
full manifestation, when the action of the three modes is
fully apparent; 2) mahat-tattva is prakrti in its original,
subtle, passionate and creative stage, wherein manifes-
tation begins; 3) pradhana is material nature in its un-
manifest stage, wherein the modes of nature are inactive
and the effects of creation, maintenance and destruction
are nonapparent.

The pradhdna may also be compared to the unripe
womb of a woman in the first days of her menstrual cy-
cle, when impregnation is not possible. The mahat-
tattva is the ripe womb, which is fertilized by the glance
of Visnu who then enters the womb of material energy
as the Mahapurusa. The fertilized womb of the mahat-
tattva, energized by the mode of passion, acts as the
updadana-karana (source of ingredients), and these in-
gredients take shape as the Hiranyanda (literally, “the
Golden Egg”) or Hiranyagarbha (“Golden Embryo™).
This example is especially helpful in understanding why
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the Srimad-Bhagavaiam verse quoted in the beginning
of this explanation states that pradhana is “the cause” of
prakpti. It also helps us to sce the difficulty of distin-
guishing between pradhana and mahat-tatrva. In the
initial phase of a woman’s pregnancy, it is not easy to
tell the difference between the creative state of her
womb and the inert state of the womb of a woman who
is not pregnant. The difference is very subtle, as is the
difference between dream and deep slecp.

The above explanation of prakrti, mahat-tattva and
pradhana focuses on fine technical distinctions that may
not always be strictly maintained in the sastras. That’s
why it is sometimes confusing to differentiate between
them when reading Srimad-Bhagavatam and Caitanya-
caritamrta. That is just something you have to get used
to. It is like this: in ISKCON, we address all women
except our own wile as “mother.” However, in a strict
technical sense, is every woman in ISKCON really a
mother? No. Furthermore, is ¢very woman in ISKCON
really MY mother, in the strict technical sense of my
having taken birth from her womb? Of course not.
Therefore, a person who maintains a rigidly technical
understanding of the word “mother” may very well get a
bit confused hearing a 40 year old sannyasi address a 16
year old brakmacarini as “mother.” Similarly, if we
maintain rigidly technical definitions in our minds for
prakrti, pradhana and mahat-tattva, we may get con-
fused if we find that the Bhagavatam sometimes seems
1o mix the applications of these words together. There-
fore, beyond the fine technical definitions, we should
keep in mind the ultimate sense of these terms.

In the ultimate sense, prakri, pradhana and mahat-
rattva all co-exist together as features of the Lord’s eter-
nal acit-Sakti, Mahamaya. Acit-Sakti means ‘“uncon-
scious potency,” i.e. matter. Mahat-tattva, prakrti and
pradhana are acir-Sakti’s simultaneously-existing crea-
tive, manifested and inert features. Think of it this way.
While the last universes from the previous inhalation of
Maha-Visnu are dissolving from prakrti into pradhana,
the first universes of the next exhalation appear out of

10

pradhana as the golden seeds of mahat-tatrva. When the
Lord inhales again, some older universes begin to dis-
solve into pradhana while other younger ones are still
maturing from the mahat-tattva stage into the prakrti
stage. Thus the acit-Sakti continually displays three
phases of creation, maintenance and destruction which
overlap one another in the time marked out by Maha-
Visnu’s breathing. Because the phases overlap and thus
co-exist with one another, it is not always that important
to maintain a rigid separation of terminology from one
phase to the next.

One sense of distinction, however, is important to
maintain. That is the sense given by the verse quoted at
the beginning, in which pradhana is said to be eternal.
The pradhana is eternal because it is inexhaustible.
There is an unlimited “stock” of pradhana. The prakrti
or manifest creation does not diminish that stock.
Prakrti comes and goes, but pradhana is always existing
behind it. Therefore, there is no penultimate reality in
the FORMS of material nature, only in the SUB-
STANCE. That substance, pradhdna, is nirvisesa (with-
out qualities). Pradhana is eternal nirvisesa. Prakrti is
temporary visesa. Srila Prabhupada gives the example of
aclay pot. A clay pot may be admired for its nice shape,
but that shape is only temporary. After the shape dis-
solves, all that will remain of the pot is the element
earth. There is always unlimited carth from which clay
pots are manifest from and dissolved into.

Therefore, in their PENULTIMATE sense, all terms
for material nature, whether prakrti, mahat-tattva, acit-
Sakti, apara-prakrti, all mean only pradhana.

Comment by Suhotra Swami

June 10, 1994

In my answer to Jahnu’s question about the relationship
between mahat-tattva and pradhana, I included a para-
graph that depicted the appearance of the universes,
their maintenance and their destruction by the breath of
Maha-Visnu as happening in gradual phases. This de-
piction follows an example that compares the universes

to bubbles. My idea was that bubbles generated by
breathing will gradually increase in number (not
abruptly appear all at once) as long as the exhalation
endures. Similarly, when the same bubbles are inhaled.
their number will gradually decrease (not abruptly dis-
appear all at once) as long as the inhalation endures.
Thus, creation (mahat-tattva), maintenance (prakrti) and
dissolution (pradhana) should be understood to overlap,
and thus co-exist with one another. It is not that the ma-
hat-tattva exists when the pradhana doesn’t, and the
pradhana exists when the mahat-tattva doesn’t.

It seemed like a nice picturesque example. However,
it seems to be contradicted by two verses in Srila Rapa
Gosvami's Laghu-bhagavatamrta, one by Ripa Gos-
vami himself, the other from the Visnu-dharma Purana.
These appear as Laghu-bhagavatamrta 5.328 and 5.329.
These state that the universes are destroyed all at once,
not gradually (yugapar, or “at the same moment” in
5.328, and sama-kalam, or “at the same time” in 5.329).

Let’s leave the bubbles in the 7-Up, but keep the
philosophical point that the mahat-tattva and pradhana
exist as simultaneous features of the one acit-Sakti (ma-
terial energy). Thus, we should not be confused if it
seems that these two terms are used interchangeably in
the scriptures.

The firmest proof I can offer is this quote from
Srimad-Bhagavatam 3.26.20:

“Thus, after manifesting variegatedness, the efful-
gent mahat-tartva, which contains all the universes
within itself, which is the root of all cosmic manifesta-
tions and WHICH IS NOT DESTROYED AT THE
TIME OF ANNIHILATION, swallows the darkness that
covered the effulgence at the time of dissolution.”

That’s the point.

Now, if someone asks, “Well, what about prakrti?
Does that exist when the universes are destroyed?” We
get an answer from the same Laghu-bhagavatamria
(5.329): prakrtau tisthati tada sa rawis — “(the uni-
verses) are situated in their unmanifest state within the
prakrti during Lord Maha-Visnu’s night.”
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These things are inconceivable, but you may re-
member the quotes provided in the original Danda text
on this subject that showed mahat-tattva to be the subtle
or original prakrti. The universes continue to exist in an
unmanifest’ state within the original prakrti of mahat-
tattva. Thus prakrti, pradhana and mahat-tattva do co-
exist as features of the acit-sakri.

THE SPIRITUAL WORLD

Question from Pracarananda d.

January 9, 1994

I would like to ask you about the existence of
varnasrama-dharma in the spiritual world. This ques-
tion appeared recently after a class.

Answer by Suhotra Swami
January 10, 1994
In Goloka Vrndavana, there are devotees like Garga-
muni who are brahmanas, Mahardja Vrsabhanu who are
ksatriyas, Nanda Mahardja who are VaiSyas, and there
are Siidras and even outcastes who live in the forest, but
all these devotees are free of the influence of the three
modes of material nature. They have assumed these
roles for Krsna’s pleasure and for no other purpose. So
this is daivi-varpasrama (divine or God-centered
varnasrama). Daivi-varndsrama is also manifest in the
material world in the form of the Krsna consciousness
movement (this is exactly how Srila Prabhupada defined
the Krsna consciousness movement, as daivi-
varnasrama  dharma).  Daivi-vamasrama is  the
varnasrama preached by Krsna in Bhagavad-gita. The
goal of daivi-varnasrama is the parama-purusartha.
The parama-purusartha (supreme goal of human life) is
love of Krsna.

But because of the influence of maya, the
varnasrama seen in the material world is often not

Krsna-centered. Mundane varnasrama is aimed at the
catur-varga (four lesser purusarthas — dharma, artha,
kama and moksa).

PAMHO. AGTSP.

Question from Suéila d.d.

January 12, 1994

Some devotees have the opinion that it is not correct to
write in a COM message to the spiritual master the ab-
breviation PAMHO. AGTSP. What do you think? Is it
necessary in this question and answer conference to
start with PAMHO, AGTSP or should we just ask
straight ahead our questions?

Answer by Suhotra Swami

January 13, 1994

The abbreviation is OK because the intention is to save
COM costs by cutting down the number of bytes sent to
CoM

But PAMHO is not OK in letters sent through the
post or fax, because in these mediums we pay for the
weight of the letter mailed or the size of the page faxed.
Adding a few more words makes no difference in either
case.

LIBERATION OF ALL LIVING
ENTITIES IN THE UNIVERSE

Question from Madhva d.

January 16, 1994

I heard that after the disappearance of Lord $ri Cai-
tanya all living entities from this universe were liber-
ated. Please, explain something more about this. Where
were we at that time?

Answer by Suhotra Swami

January 16, 1994

Your question is answered by Srila Haridasa Thakura
(C.c. Antya-lila 3.78-86). Lord Caitanya delivered all
sthavara-jargama jivas (moving and non-moving living
entities), and promoted the siksma-jivas (undeveloped
or unmanifested living entities) to take their place.

Unless some living entities that were liberated by
Lord Caitanya have fallen back into the material world,
we can understand that the moving and nonmoving liv-
ing entities now populating this universe were promoted
from the sitksma state by the Lord’s mercy.

What is the siksma state? Spirit souls are sarva-
gatah (all-pervading). Actually, everything is spirit.
Srila Prabhupada confirmed in a conversation with
Harhsadatta that the material world is constructed of
particles of spirit, just as the spiritual world is. However,
the spiritual atoms of the material world have no sense
of Krsna consciousness, therefore they combine to form
matter.

These souls merged into the dull material elements
are known as undeveloped (sitksma). They exhibit no
karmic activity. They are not within the cycle of
sarsdra; they are totally ignorant. They can be pro-
moted from that state only by the mercy of the Lord.

KRSNA CONSCIOUSNESS
IS TRANSCENDENTAL

Question from Bhagadatta d.
February 12, 1994

In your answer to Madhva’s question, you write that the
living entities now populating this universe were pro-
moted from the sitksma state, and in one purport Srila
Prabhupada writes that one who chants the holy names
have already performed all the prescribed Vedic cere-
monies, have visited all the holy places and so on. My
question is how could we have undergone all those pi-
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ous activities in only five hundred years? Perhaps we
did not have 1o undergo them. Please explain this.

Answer by Suhotra Swami
February 12, 1994
Srila Prabhupada writes in the purport to Bhavad-gita
(4.28) about Vedic ceremonies and pilgrimages: “All
these practices are called yoga-yajiia, sacrifice for a
certain type of perfection in the material world. There
are others who engage themselves in the studies of dif-
ferent Vedic literatures, specifically the Upanisads and
Vedanta-sarras, or the Sankhya philosophy. All of these
are called svadhyaya-yajiia, or engagement in the sacri-
fice of studies. All these yogis are faithfully engaged in
different types of sacrifice and are secking a higher
status of life. Krsna consciousness is, however, different
from these because it is the direct service of the Su-
preme Lord. Krsna consciousness cannot be attained by
any one of the above-mentioned types of sacrifices but
can be attained only by the mercy of the Lord and His
bona fide devotee. Therefore, Krsna consciousness is
transcendental.”

In Bhagavad-gira (8.28) it is explained:

vedesu yajiiesu tapahsu caiva
danesu yat punya-phalar pradistam
atyeti tat sarvam idarm viditva
Yogt param sthanam upaiti cadyam

“A person who accepts the path of devotional service is
not bereft of the results derived from studying the Ve-
das, performing austere sacrifices, giving charity or pur-
suing philosophical and fruitive activities. Simply by
performing devotional service, he attains all these, and
at the end he reaches the supreme eternal abode.”

Therefore, the conclusion is that it does not matter if
a living entity has actually performed preliminary pious
activities. If he becomes Krsna conscious by the mercy
of the Lord and His pure devotce, he immediately at-
tains the results of all kinds of pious activities — fur-
thermore he attains that which cannot be attained by
them: Krsna.
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DEM!

S WORSHIP DEVOTEES

Question from Narakrti d.

January 16, 1994

In Teachings of Lord Caitanya, Chapter Eight — The
Avataras, it is said: “On those planets (Vaikuntha plan-
ets) the liberated associates of Krsna live eternaly, and
they are worshiped both by the demigods and the de-
mons.” Why do the demons worship Krsna’s devotees?

Answer by Suhotra Swami

January 16, 1994

Narada Muni is a resident of Vaikunthaloka. He is wor-
shiped by demons like Prahlada Maharaja, Vrtrasura
(Bhag. 6.11.18), Mrgari the hunter; even a cobra snake
became his disciple (snakes are considered demoniac).

FORM OF THE LORD IN
THE HEART OF A DEVOTEE

Question from Bhagadatta d.
January 20, 1994

I would like to know if that form of the Lord which is
situated within the heart of hearts is necessarily the two
handed form of Syamasundara, or if it can be different
according to the relationship of that devotee with the
Lord. Let’s say a devotee is attached to the Lord in His

Jform of Nrsimhadeva. Is the Lord present within the

heart (the soul’s heart) of that devotee as Nrsimhadeva
or He is there in His Syamasundara form?

Answer by Suhotra Swami
January 20, 1994

This verse (Bhag. 3.9.11) answers your question:
tvari bhakti-yoga-paribhavita-hrt-saroja
asse Sruteksita-patho nanu natha pursam

yad-yad-dhiya ta urugaya vibhavayanti

d-vapuh pranayase sad-anugrahaya
“O my Lord, Your devotees can see You through the
ears by the process of bona fide hearing, and thus their
hearts become cleansed, and You take Your seat there.
You are so merciful to Your devotees that You manifest
Yourself in the particular eternal form of transcendence
in which they always think of You.*

LORD BALARAMA DURING
BRAHMA-VIMOHANA LILA

Question from Bhagadatta d.

January 20, 1994

In the story about the Brahma’s stealing the cowherd
boys and the calves (Brahma-vimohana lila), Lord
Balarama wondered why the cowherd men and the cows
were so extraordinary attached to their sons and calves.
What actually happened to Lord Balarama at the time of
stealing the cowherd boys and the calves, did not he stay
with the cowherd boys when Krsna left to see where the
calves are. Did Brahma also steal Lord Balarama or
what happened to him?

Answer by Suhotra Swami
January 20, 1994
Srila Prabhupada writes: “Up to this time, even
Balarama was captivated by the bewilderment that cov-
ered Brahma. Even Balarama did not know that all the
calves and cowherd boys were expansions of Krsna or
that He Himself was also an expansion of Krsna. This
was disclosed to Balarama just five or six days before
the completion of the year.” (Bhag. 10.13.28, Purport)
Lord Balarama’s whereabouts at the time Brahma
stole the cows and cowherd boys is not mentioned, ei-
ther in the Krsna Book nor in the 10th Canto Chapter 13
of $rimad-Bhagavatam. Since the sastra and the com-
mentators are silent as to where He was at that time, I
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will also remain silent. What is clear is that Lord
Krsna's /ila-Sakti (pastime potency) is so powerful that
Lord Balarama did not know the cowherd boys and
cows had been hidden by Brahma, and did not know that
$ti Krsna had expanded Himself to replace the missing
boys and cows, until almost one year later. Note that
Srila Prabhupada states that Balardma did not know that
He Himsclf was also an expansion of Krsna. That
COULD mean that He was also stolen by Brahma, and
Krsna expanded another form of Balarama to take His
place, or it could mean that Balardma, who is always an
expansion of Krsna, was not aware of it before this time.
Either way, the conclusion is the same: Lord Krsna’s
pastime potency can bewilder even Lord Balarama.

Comment by Suhotra Swami

February 2, 1994

Raktambhara Prabhu reports that his Guru Maharaja
cxplained in a lecture that Brahma stole the cows and
cowherd boys on Lord Balarama’s birthday, so therefore
He was not present.

Comment by Varnadr d.

February 5, 1994

This is stated in Srimad-Bhagavatam (10.13.40): “When
Lord Brahma returned after a moment of time had
passed (according to his own measurement), he saw that
although by human measurement a complete year had
passed, Lord Krsna, after all that time, was engaged just
as before in playing with the boys and calves, who were
His expansions.”

Purport, last paragraph: “On the day when Lord
Brahma had first come, Baladeva could not go with
Krsna and the cowherd boys, for it was His birthday,
and His mother had kept Him back for the proper cere-
monial bath, called Santika-snana. Therefore Lord
Baladeva was not taken by Brahma at that time. Now,
one year later, Brahma returned, and because he re-
turned on exactly the same day, Baladeva was again
kept home for His birthday. Therefore, although this

verse mentions that Brahma saw Krsna and all the cow-
herd boys, Baladeva is not mentioned. It was five or six
days earlier that Baladeva had inquired from Krsna
about the extraordinary affection of the cows and cow-
herd men, but now, when Brahma rcturned, Brahma saw
all the calves and cowherd boys playing with Krsna as
expansions of Krsna, but he did not see Baladeva. As in
the previous year, Lord Baladeva did not go to the
woods on the day Lord Brahma appeared there.”

What the exact reason is, for why the stealing of the
boys and calves was to take place on the Lord
Baladeva’s birthday, so as for him to have not been
taken, I do not know. There are probably several, as
Lord Krsna likes to fulfil multiple purposes simultane-
ously. One reason I have heard though, is that Brahma
would have had a really hard time stealing the boys and
calves and not loosing his four heads had Lord Baladeva
been present.

Maharaja, could you please reflect on this?

Comment by Suhotra Swami
February 5, 1994
Very good!

This reference lays to rest the question of Lord
Balarama’s whereabouts when Brahma stole away the
cowherd boys and calves. He was at home, celebrating
His birthday. As to your question about further reasons
why Krsna arranged for this pastime to take place at this
particular time, there is one more that I know of, which
is given in the Brahmavaivarta Purapa: that just after
Balarama’s birthday is a very auspicious time for mar-
riage. Soon after Lord Krsna returned with His expan-
sion-friends, He requested His father to take advantage
of the marriage season by matching up the unmarried
gopis to His friends (who were actually Him). Thus, at
this great wedding, S$r1 Krsna married Srimati Radharant
and all the gopis. This pastime renders null and void the
criticism that Krsna’s rasa dance with the gopis (which
took place later) was immoral.

Thank you for offering this conference the fruit of
your careful reading.

LORD SIVA UNDER
THE INFLUENCE OF MAYA

Question from Bhagadatta d.

January 20, 1994

Siva is the husband of Durgadevi, and as such only he
can enjoy her. How is it that Siva is also under the influ-
ence of maya (Bg. 7.14, purport Fboth Brahma and Siva
are also under the influence of maya.")?

Answer by Suhotra Swami
January 20, 1994
Siva, the original mundane male, is the husband of the
original mundane female. Durga. By their sexual com-
bination, all conditioned souls arc placed within the
material nature. Mundane females are Durga’s expan-
sions. Mundane males are expanded from Siva. This is
explained in Brahma-sarmhita, Text 9:
linga-yony-armika jata
ima mahesvari-prajah

“All offspring of the consort of the great lord [Ma-
hesvara, or Sival of this mundane world are of the na-
ture of the embodiment of the mundane masculine and
feminine generative organs.” In other words, a male’s
masculinity (lingarmika) is derived from Siva, and a
female’s femininity (yonydrmika) is derived from Durga.

Males arc bewildered when they associate with fe-
males, and likewise females are bewildered by the asso-
ciation of males. This bewilderment is called maya. This
bewilderment begins with the archetypal grhasta couple,
Siva and Durga. Therefore, it is said that Siva is influ-
enced by maya, becausc having accepted Durga as his
wife, he is slightly bewildered by her association.
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MAHA-PRASADA PRAYER

Question from Bhagadatta d.
January 20, 1994
Here in Sofia the devotees are always chanting before
taking prasadam the verse which in other temples I have
heard to be chanted only on Ekadast day. The verse is:
mahaprasade govinde
nama brahmani vaisnave
svalpa punya-vatarm rajan
visvaso naiva jayate

Is this verse necessary to be chanted every day or it is
enough to just chant Prasada-sevaya?

Answer by Suhotra Swami

January 20, 1994

The “maha-prasada” prayer is chanted on Ekadasi be-
cause the Prasidaya-sevayd prayer contains the word
anna (grains). That does not mean that the “maha-
prasada” prayer cannot be chanted on any other day.
What it means is that Prasada-sevaya should not be
chanted on Ekadasi.

Question by Varnadi d.

February 5, 1994

What would you say in this regard to the following ar-
guments?

“Anna” does not only mean “grains” but also sim-
ply “food” or “foodstuff.” In the Prasad. yd pray-
ers it refers to prasada in general, sva-prasad-anna dilo
bhai, sei annamyta pao, radha-krsna-guna gao

“Now we take this prasada to our full satisfaction
and glorify You — Radha and Krsna.” (Songs of the Vai-
snava Acaryas, p. 46)

Not all prasada is made of grains.

If we cannot use a prayer on Ekadast because there
is a word in it that (might) mean “grains,” then where is
the limit? Shouldn’t we then also avoid using the word
“grains” in any other language or while speaking or
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even thinking about it? If we cannot sing the Prasada-
sevaya on Ekadast because the word anna is used in it,
then we can also not sing the gurv-astaka:
catur-vidha-$ri-bhagavat-prasada-
svadv-anna-trptan hari-bhakta-sanghan

“The spiritual master is always offering Krsna four
kinds of delicious FOOD.

Hoping not to have been too impudent with this
question, I remain your humble servant.

Answer by Suhotra Swami
February 5, 1994

Regarding your question on anna, you are right in say-
ing that it may also mean food, but it is a stronger syno-
nym for grains, particularly rice. That’s why sweet rice
is called parama-anna, for instance. When a child is
given it is first rice to eat, the ceremony is called anna-
prasana.

As to why the “Maha-prasida govinde” prayer is
substituted for Prasada-sevaya on Ekadadi, the limit of
my knowledge is that this is the Bengali Vaisnava tradi-
tion. I learned about this in India from Acyutananda
Swami, who, having been stationed in West Bengal for
ten years, knew all the niceties of Bengali Vaisnava eti-
quette. I am sure my good friend Bhaktividyapirna Ma-
hardja could give a detailed answer to your question —
he’s a walking encyclopedia on matters of Vaisnava
etiquette, especially with regards to cooking and serving
of prasadam. I will see him in a few weeks, and if I re-
member your question, I will ask. Stay tuned.

Comment by Varnadi d.

February 6, 1994

Thank you very much for your enlightening answer. It
shows that although we may sometimes think that we
know something, there is always something new or an-
other point of view to be added.

Comment by Suhotra Swami

March 4, 1994

In response to an earlier question by Varnadi d., Bhak-
tividyaptirna Maharaja says that when Indians invite one
another for meals, they say “Come for anna,” which
means, “Come for rice.” The understanding is that no-
body eats just rice. Everyone knows that there will also
be other preparations. So in this sense anna means
“food,” that along with anna (rice) other foodstuffs are
served. However, the main foodstuff for human beings
is anna (rice grains).

UAKES

Question from Susila d.d.
January 22, 1994

What is the Vedic explanation for earthquakes?

EARTH

Answer by Suhotra Swami

January 22, 1994

Earthquakes and all forms of catastrophe are the result
of too many accumulated sinful reactions. Thus material
nature punishes humanity with all sorts of calamities, of
which earthquakes are one.

Comment by Suhotra Swami

January 25, 1994

As an example of how earthquakes are reactions to sin-
ful life, I just read today that practically all of the stu-
dios and distribution outlets of the US pornographic
video industry were located directly at the epicenter of
the recent LA earthquake. It was all destroyed.
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FIVE KINDS OF
CONDITIONED CONSCIOUSNESS

Question [rom Marcus

January 22, 1994

How many subtle bodies do we have? In esoteric circles,
it is said that we have five different subtle bodies, i.e.
Astral body, Causal body etc. One of these bodies dis-
appears if the gross body dies. Where is it described in
the Sastras to give proper contra arguments to these
rascals?

Answer by Suhotra Swami

January 22, 1994

We have only one subtle body, called the linga-Sarira,
made up of mind, intelligence and false ego. However,
within that one subtle body are kosas (sheaths) of con-
ditioned consciousness, numbered as five: 3

can enter into Vaikuntha only with the siddha-deha
(spiritual body). The four Kumaras reached the gate of
Vaikuntha in their k@rana-deha forms, but they could
not enter.

Comment by Suhotra Swami
February 2, 1994
Here are some further details about the subtle body.

The gross physical body is called the sthiila-Sarira.
It is nourished by consciousness in the annamaya-kosa.
Anna means “grains”; when Lord Krsna states in Bha-
gavad-gita that all living beings lives by grains, he is
speaking of living beings in the annamaya conception
who nourish their gross bodies by eating. The annamaya
conception is predominant in Bhiir-loka (the earthly
region of the universe). In other words, those in the an-
namaya conception cannot be promoted beyond the
earth,

pranamaya, 3 iya and anandamay
When the mind is oriented towards eating, it is in the
annamaya phase. When it is oriented towards physical
endeavors, it is in the pranamaya phase. When it is ori-
ented towards mental activity, it is in its manomaya
phase. When it is oriented towards intellectual discrimi-
nation, it is in its vijianamaya phase. When it is ori-
ented to spiritual happiness, it is in its Gnande

The lin ra (consisting of mind, intelligence,
and false ego which together form the cetana or condi-
tioned consciousness, which is loosely called “the
mind”) also includes the subtle karmendriyas (five
working senses), the subtle jAanendriyas (five knowl-
edge-acquiring senses), and the five pranas. Living be-
ings who are not so much concerned with the nourishing
of the gross body, who are in the conceptions of

phase. The impersonal ¢ of spiritual

pran and identify with
the lin ira. Such beings include the civilized hu-

is not free of mental conditioning; therefore it is called
vimukta-manina (the mental idea of liberation). That
anandamaya is therefore still a feature of the subtle
body, “the last snare of maya,” as Srila Prabhupada said
about merging into th¢ Brahman effulgence. Real anan-
damaya, which is beyond the subtle body and beyond
impersonalism, is attainable only in the spiritual body,
the svariipa of the soul. The causal body (karana-deha)
is the linga-sarTra that has been purified by mystic yoga.
It is called karana-deha because in this subtle body en-
dowed with mystic power one can reach the edge of the
spiritual world, the causal ocean (karana-jal), but one

mans who live on the earthly Bhiirloka, the denizens of
the Bhuvar-loka (where water or liquidity predominates
— the example is the moon, which is cooling and nectar-
producing because of the predominance of the watery
clement), and the denizens of the Svarga and Maharlo-
kas, where fire predominates.

The planet of Brahmai is the goal of those in the
anandamaya conception (the conception that spiritual
bliss is achieved by becoming one with Brahman). They
aspire to merge into the existence of Brahmd and go
with him to the region of Maha-Visnu (the karana-jal)
when the universe is destroyed. Those who are less ad-

vanced dwell in the Jana and Tapalokas, where the airy
element predominates. Those who are more advanced
reside in Satya or Brahmaloka itself, where ether is the
predominant element. The residents of Jana, Tapa and
Satyalokas are advanced in the eight yogic perfections.
They have transcended even the linga-Sarira. Their
forms are called karana-deha (causal bodies). The
causal body is fully endowed with mystic powers. It is
not engaged either in subtle or gross sense gratification,
like the linga-Sarira and sthila-Sarira.

The karana-deha, however, is nol free of the false
ego. Therefore these mystics are generally attached to
their powerful positions within the universe, and when
Lord Maha-Visnu breathes the universes out again, they
return to their former posts in the Satya, Tapa and Jana-
lokas.

ANNAMAYA,PRANAMAYA, ...

Question from Rajavidya d.

February 14, 1994

What is the exact Sastric source of the analysis an-
namaya, pranamaya, etc.? Where in Srila Prabhupada’s
books can we find the most complete description of this
subject matter?

Answer by Suhotra Swami
February 14, 1994

My main source for the intricate details is the Govinda-
bhagya, Vedanta-sarra commentary of Srila Baladeva
Vidyabhiisana, and my secondary sources are the books
of BNK Sharma, a Vaisnava scholar of the Madhva
Dvaita-Vedanta line, whom I, Krsnaksetra Prabhu and
Bhaktivaibhava Swami met in Udipi a few years ago.
Srila Prabhupada gives a basic explanation of an-
namaya, pranamaya, eic. in the Krsna Book chapter
entitled Prayers by the Personified Vedas. He gives a
briefer summary of these in his purport to Srimad-
Bhagavatam 6.15.12-15.
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was to reach Mars. In 1965 the Russians lost another
Mars probe, called Zond 2. In 1971 they launched the
Mars two and three spacecrafts. One crashed on Mars,
the other landed safely but went dead after 20 seconds
on the surface of the Red Planet, and in 1989, the Rus-
sian Phobos probes got lost in space. NASA had better
luck. The first US Mars probe, Mariner 3, failed in
1964, but Mariner 4 was able to fly by Mars in 1965,
sending back 22 pictures. In 1969, Mariners 6 and 7 sent
back 200 pictures, and in 1971 Mariner 9 became the
first US space probe to orbit Mars. In 1976, two Viking
probes orbited and photographed Mars, then landed on
the surface and took more pictures and ran tests.
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would not be his priority concern. In other words,
though NASA had “officially” agreed to do a fly-over of
Cydonia, the camera operator declared his unwillingness
to take pictures of the region. The Mars Mission group
saw the handwriting on the wall — NASA’s consent
guaranteed nothing.

A much-respected independent scientist (allied nei-
ther with NASA nor the Mars Mission group), whose
name is Professor Stanley McDaniel, started an investi-
gation into the controversy between NASA and Mars
Mission, which of course was an embarrassment to the
US scientific establishment. McDaniel’s field is the
history and ethics of scicnce. An advance copy of his
report was hand-delivered to the head scientist of the
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He simply avoided talking about the censorship issue.

Here is the most interesting fact of all: right after this
debate ended, NASA announced the failure of the bil-
lion-dollar Mars Observer spacecraft. It had disap-
peared. Moreover, NASA revealed that the spacecraft
supposedly disappeared 12 hours BEFORE the an-
nouncement was made. NEVERTHELESS, DR.
FRENCH NEVER MENTIONED THE DISAPPEAR-
ANCE OF THE SPACECRAFT DURING HIS DE-
BATE WITH HOAGLAND. When asked why, he
blandly replied, “T was not asked how the mission was
doing.”
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Hoagland suspects that the Mars Observer is work-
ing fine, but is transmitting its data to NASA on a secret
encrypted radio frequency.

TRANCE IN THE WOMB

Text by Suhotra Swami

January 27, 1994

Every devotee knows that Srila Sukadeva Gosvami re-
mained in trance for 16 years within the womb of his
mother. Probably we think of this yet another miracu-
lous example of spiritual power, which it certainly is.
Yet for a nondevotee, this is simply unbelievable, be-
cause nothing like this ever happens in the “real” world,
or..?

Today in Chichester, England, there lives a young
woman named Tina Houghton. While she was within
the womb of her mother, Tina went into an uncxplained
“hibernation” — in other words, a trance. During that
time, the fetus-form that was Tina’s body stopped
growing, and when the normal time of birth came due,
nothing happened. Tina stayed within the womb for 13
months before she finally took birth. Not that there is
anything of transcendental significance in her birth, but
her case shows that the Bhagavatam account of Su-
kadeva Gosvami’s birth should not be di d as fan-

“Yes, my dear disciple, that is true. Actually, all of
us have the same skill, though most of us have forgotten
it”

“Can you teach me this lost skill, oh guru?”

“Certainly. Let us start with speaking with wasps.
This is what you should say: ‘Aargh! It is a wasp! Get
off me! Go away!™*

VARNA-SANKARA

Question from Bhagavat-dharma d.

January 31, 1994

1 was listening to one of your very old lectures. You
were explaining something very interesting about how
Lord Siva (Sarikara) is giving possibility to ghosts tak-
ing birth as varna-sankaras. However the explanation
remained unfinished, because the tape ended. I tried to
find something about this in Prabhupada’s books, but 1
did not. Would you kindly explain this?

Answer by Suhotra Swami

February 1, 1994

If you could not find in Prabhupada’s books about
Siva’s placing ghosts in the wombs of women having
illicit sex, it must be that you did not read Srimad-

tasy by someone with only material vision, because even
in the modern world babies go into trance within the
womb and take birth much later than usual.

LOST SKILL

Joke by Suhotra Swami

January 28, 1994

“Guruji, it is said that Krsna could speak to the ani-
mals.”

Bha; , Canto Three, Chapter 14, starting with
verse 24. Also, read the purport to Srimad-Bhagavatam
3.17.15.

PRAHLADA MAHARAJA
POISONED BY HIS FATHER

Question from Bhagavat-dharma d.

January 31, 1994

Very often, I hear from devotees how Prahlada Ma-
hardja offered poison to Lord Nrsimhadeva, when he

was forced to drink it, but I do not remember reading ir
anywhere. Is this a bona fide statement?

Answer by Suhotra Swami

February 1, 1994

In a 1973 Bhagavad-gira lecture, Srila Prabhupada saig
the following about HiranyakaSipu's atterapt (o poison
Prahlada. As far as I know, this is the only record of an
elaboration by Srila Prabhupada on this particular event,
Perhaps $rila Prabhupada did tell someone that Prahlada
offered the poison to Lord Nrsithhadeva when there was
no tape recorder running, but I have never heard about
it. You ask those who tell this story, “Why did Prahlida
offer poison to the Lord?” Below is all that I know fer
sure Srila Prabhupada said about HiranyakaSipu’s giving
poison to Prahlada:

“Just like Prahlada Mahardja, his father was putting
him in so many dangerous conditions, even he was sup-
plying with poison. He knew that ‘My father has given
me poison to drink. All right, let me drink. If Krsna
likes, He will save me. [ am now put into such danger-
ous position. T have to drink. Father is giving poison.
Who can check?” And such a big powerful Hiranyaka-
§ipu. The mother cried, requested... He forced the
mother, Prahlada’s mother, ‘Give your son this poison.’
So she begged so much, but he was a rascal demon. ‘No,
you must give.” So the mother knew, the son knew that
the rascal father is giving this poison. What can he do, a
small child? ‘All right, let me drink.” Gurunapi duhk-
hena na vicalyate.. He is not agitating. ‘All right, if
Krsna likes, T will live.” This is the position of sadhu.
He is not agitating. “All right, if Krsna likes, I will live.”
This is the position of sadhu. He is not disturbed. Ti-
tiksavah. In all circumstances, he is tolerant. That is
sadhu. Sadhu does not become disturbed. Tiriksavah. At
the same time, karunikah. He is himself disturbed, but
he is merciful to others.”


























































