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FROM:

Suhotra Swami c/o
ISKCON Abentheur
Germany

Date: 21 September, 1996

TO:
All attendees
to the GBC Social Development Conference

Dear Maharajas, Prabhus and Prabhvis,
Please accept my most humble obeisances - alegltwiSrilaPrabhupada!l

Herewith | submit for your kind consideration fiygapers on the need for social development in
ISKCON. My focus is on philosophical and moral fantentals. It is my basic contention that the issue
of our development as a society is inseparable th@mssue of our system of morals (i.e. our ejhesd
that in turn is inseparable from our philosophy.

| can't claim to have the social development issliewrapped up” by this approach, nor am | sending
even a subtle signal that discussions about pgstriexce, and toward fine-tuned practical solutions
miss the real point. However, | do firmly hold toview that unless the ethical foundation of theietyc

we wish to develop is clearly defined, we run aicgey risk of compromising our philosophy with
materialistic values. It is my contention that we &aving to meet today because of the problents tha
have accrued from such compromise by ISKCON's Ipastership.

| do not presume these five papers, written as these in a rush, to be free of mistakes, or to be
complete, or to be final. As this year's chairmérthe GBC, my heartfelt desire to see the concerns
expressed herein, together with all of your consemolded into a statement of social aims for our
movement at large. If any of you disagree with whdiave to say in these papers, or if you have
suggestions how | might improve or round out tipegsentation, | gladly welcome your sastricallydshs
remarks.

Hoping this letter finds you well, | remain yourrhble servant in your service to Srila Prabhupada,

Suhotra Swami



Ethics and Community

Challenges stemming from our Western social orientaon
(first in a series of five papers)

Introduction: This paper is not directly about sbaevelopment within the Vedic context. It ideletsf
thinking typical of Western social theory that ISRN devotees should be wary of.

1.1 On "The American Evasion of Philosophy."

The subtitle of this section refers to a book, miiad in 1989, by Dr. Cornel West, Professor ofdganh
and Director of Afro American Studies at Princetdniversity. That book i§he American Evasion of
Philosophy (A Genealogy of Pragmatisit)is a mine of quotationsom the founders of a social theory
that made America what it is today. This is the sawocial theory that is currently turning the refsthe
world into the image of America. That theory isledlpragmatism. Fromihe Harper Collins Dictionary
of Philosophypage 238, we have this summary:

Some of the main views in pragmatism: 1. knowledggerived from experience, experimental methods,
and practical efforts. Pragmatism is critical oftapdysical speculation in arriving at truth. 2. wiedge
must be used to solve the problems of everydaytiped affairs; to help us adapt to our environment
Thinking must relate to practice and action. 3agleust be referred to their consequences (ressks)
for their truth and meaning. Ideas are guides tsitpe action and to the creative reconstruction of
experience in confronting and adjusting to new egpees. 4. truth is that which has practical vatue
our experience of life. It serves as an instrumentneans, (a) in the attainment of our goals d)dn(
our ability to predict and arrange the future for wse. 5. truth is changing, tentative and asymtot
[asymtotic means "of a mutual approach’; therefmeording to pragmatic theory, truth is a harmosiou
blend of pluralistic points of view]. 6. the meagiaf an idea (theory, belief, concept) is the san¢a)
the practical uses to which that idea may be pdt(ahthe practical consequences stemming from it.

In the yukta-vairagyasense, Krsna consciousness is pragmatic. An exgipsdtee engages in Krsna's
service whatever is useful in material society.cReality is a standard measure of Krsna consciessn
as can be seen from many statements by Srila Rvabdhu "It is also saidhhalena pariciyate one's
success or defeat in any activity is understood<gesult.” Bhag.8.9.28, purport] But practicality may
not be appealed to in ways that eclipse the trausse reality, the ultimate truth, the independent
standard by which the value of mankind's actioestaibe judged. This sort of "evasion of philosdpky
succinctly enunciated by one of pragmatism's higpessts, John Dewey (1859-1952):

But the chief characteristic trait of the pragmaiition of reality is precisely that no theory cddtity

in general is possible or needed . . . Speakingrgnity, | find that the retention by philosophy thie
notion of a Reality feudally superior to the evenfseveryday occurence is the chief source of the
increasing isolation of philosophy from common seasd science. [Cited by West, p. 94]

Now, in philosophy, the inquiry into a superior Riyais termed metaphysics. When a society loses
interest in the metaphysical, this is what happens:

Politics is what men do when metaphysics fail$t [politics] is the forging of common actuality the
absence of abstract independent standards. lissdiaiamic, ongoing, common deliberation and action
and it is feasible only when individuals are transfed by social interaction into citizens. [Benjami
Barber, cited by West, p. 213]



In simple language, pragmatism is the doctrinerimelihe norm of American democracy, a norm which
Dr. West terms "social experimentation.” We in ISBI should know our philosophy better than to go
down that road. It is wonderful to note that in fReceedings of the ISKCON Social Development
Conferenceheld in 1996 at the Har&rishna World Convention, leading speakers like dwktha
Maharaja, Bhakti Tirtha Maharaja, Jaya Sila Prasahd others referred repeatedly to the social stdnda
Srila Prabhupada taught ugaivi-varnasrama-dharmaSrimati devi-dasi expressed a concern that |
believe is verymportant: "l appreciate this opportunity to meedl aiscuss our ideas, but | hope we don't
lose sight of the heritage Prabhupada gave us.télament inspired these five papers.

1.2 On our hesitation to deal with the challenge ddthics.

The previous section established pragmatic sotiabry as the American evasion of philosophy.
Obviously, pragmatism is not for the devotees dC®N, since we have from Srila Prabhupada a
philosophy that affirms an independent absolutedsted of reality to which human society is suppased
aspire and conform. In this section, | would likeritroduce an area of philosophy where we in ISKCO
are weak. And because we are weak in this arelink there is still a latent tendency within our
movement to social pragmatism--even though we kihdsvbetter to follow the Vedic philosophy than to
speculate.

Philosophy is said to have four main branches. &las epistemology, logic, metaphysics and ethics.
Epistemology covers questions about how we carregtknowledge. Logic is a system of reason by
which correct thinking is distinguished from deradghinking. Metaphysics is the investigation cflity
beyond physical limits. My observation is that 8BKICON, devotees are very interestedhesebranches

of philosophy. The classes we tend to like besartafrom pastime classes) are those that focus upon
Vedic epistemology, logic and metaphysics. Thetfolaranch, Vedic ethics, enjoys nowhere near such
popularity amongs the devotees. But it should, beea&thical principles are the basis of society.

Ethics (also called moral philosophy) is a systdmpronciples behind the moral institution of lif&ny
moral institution--religion, law, and social tradit--must be grounded upon principles that prestone
determine what way of life is good, which goals a@thy, whose intentions are respectable, howtrigh
and wrong are defined, and how to choose betwegn and wrong. Ethics is philosophy in actionslt i
the moral outcome of epistemology, logic and meyajuis.

In Western philosophy, ethical issues are frustghyi complex. | suppose that is why we ISKCON
devotees are prone to stay clear of ethics. Thblgmo boils down to the lack of a clear conception i
Western culture of thessential nature of virtueSrila Prabhupada once said that there was ordyreal
philosopher in the whole history of the Western ldionamely Socrates. A famous scholar observed that
all of Western philosophy consists of but footndtethe writings of Socrates' biographer, Platayvhose
many books Socrates appears as the main speakehdsigh (according to Prabhupada) Socrates was a
mukta-purusaa liberated soul, he was only ableaskwhat virtue was. He didn't presume to know it
himself.

When Socrates claims not to know what virtue isybat some particular virtue, such as piety origest
is, his interlocutors are often surprised or inateds. This is because they assume that what ®scisat
looking for is a set of examples: a list of virtsoactions and character traits. Socrates, howeves
familiar as the next person with common examplethefvirtues; what he lacks is a definition of wet
or of the particular virtue in question, that ggery instance and explains its essential nature.

Why does Socrates seek such a definition? Why lienhappy with examples? One reason is that these
examples are drawn from Greek common opinion. Timay include actions which are not really
virtuous. [William J. PriorVirtue andknowledge 1991, p. 78]



ISKCON devotees too are often not happy with exasipihey've seen in our society, for these include
actions which are not really virtuous. Nonthelegs,are most fortunate to have the example of the on
we all love, the perfeccaryaof the supreme virtue of pure devotion to Lordn&sSrila Prabhupada.
Not only that, Srila Prabhupada revealed the syatierprinciples of pure goodness in his books,hs t
anyone who follows his teachings likewise beconeréegt.

No doubt we all agree that ISKCON's social problemse from our unfortunate Western conditioning.
In the history of the Western world, examples afuous persons can certainly be found--Socrates and
Jesus Christ are perhaps the two most famous. BwipEan civilization was not blessed with an ethica
system by which such examples are regularly pradiiceuantity. Or, put another way, the problem in
the West is that its moral institution was nevekrewledged as universally good by all communitias f
any appreciable length of time. Starting with theéks 2500 years ago, there's precious little usahty

to be seen in European ethics.

This state of affairs is where pragmatism begirtse €arliest species of pragmatist were the Sophists
wandering professors who taught that excellendeiman culture ifilowthings should be done. Because
Socrates was concerned with the ethighy, he opposed the Sophists, defeating them in abeurof
debates. He compared the Sophists to techniciahsPlpto'sProtagorag The word technician comes
from the Greekiechne a skill or craft. Technical excellence, Socrasegued, will not insure moral
excellence.

For their part, the Sophists disbelieved in any sbdivine essence of virtue. Their doctrine waet tthe
only measure of goodness is found in man's prdcaitairs. As intinerant teachers in the pay of the
communities through which they moved, this was @tla very pragmatic attitude for them to espouse.
These communities-- Greek city-states like Athend Sparta--had different religions, laws and social
traditions. To earn in Athens, the Sophists hatt&zh that the local moral institution was goodj an
Sparta, likewise.

| mentioned Christ and Socrates as examples of goad A Sophist would say they were good only in
terms of the communities that thought that way.eDdtommunities thought differently and put them to
death. In terms of the moral institution of thetdatcommunities, Christ and Socrates were bad men
rightly executed for breaking the law. In fact,ilzetal Sophist could justifiably argue they weeally
bad--for teaching about a transcendent Good! Simeeonly real overarching good is pragmatism, says
the Sophist, "had Christ and Socrates taught Swphtbeir lives would not have been prematurely cu
off."

But the Sophists had their own problems. As Richslmman points out in his bookhe Moral
Philosophergp. 10), when morality was taught to be nothingenthan a communal convention, the next
generation of Sophists tended to reject conventior@ality outright. Thus Sophism ended up being
condemned as a bad influence upon the youth. Inemotimes, rebellious young people and other
dissidents form their own splinter communities gnhe the name "morality” to whatever unconventional
behavior they like. To drive home this point, | affthe following quotation from a book with the
interesting titlelnvented Moralitiedy Jeffrey Weeks (p. 107):

Sexual dissidence is ultimately dependent upongtoevth of that sense of common purpose and
solidarity represented by the term community. .ithwthe development of a sexual movement with a
sense of its own history and social role, the idlea community becomes a critical norm through Wwhic
other possibilities are opened up.

Today, a person who defies religion, breaks thedad violates social traditions can feel very gabdut
himself so long as he has the so-called moral stipgfoa community behind him. Even if it is a
community dedicated to some outrageous form ofitillsex, in a society where the norm is social



experimentation, the "morals" of that community nmay be trampled by other communities.

There's been a distant but disturbing echo of ithi SKCON's short history. From time to time moral
dissidence opens a gap between communities withirsaciety:sannyasisandgrhastas for instance, or
GBC members and non-members, Prabhupada disciglesinitiate and those who don't, men and
women, ISKCON youth and the older generation e.list goes on. Spokespersons for one or another of
these groups have appealed to their fellow-menfbesolidarity on account of some presumably unique
moral mission. Now, this is not to suggest thasiitt good forgrhastas women, youth or other intra-
ISKCON communities to sort out their perceptionsoaf social problems. Certainly there is enough
reason for them to do that. But the solution carmot'invented moralities." Above and beyond our
perceptions is an independent reality: the priesipf Vedic and Vaisnava ethics that Srila Prabtapa
exemplified and systematized in his books.

I'll conclude by shortly restating three problenidiestern ethics presented above. The next pdjer,
Ethics of Sacrificewill begin with the Vedic solution to these.

1) The problem of essence--whagoodness really?
2) The problem of univerality--is real goodness sce#lrat that all communities will cherish it?
3) The generational problem--is real goodrss excellent that people generation after generat

will cherish it?
Your servant,

Suhotra Swami

The Ethics of Sacrifice

(second in a series of five papers)

2.1 Giving to the good to receive the good

The previous paper ended with three problems oft®¥esthics. The Vedic solution was promised for
the beginning of this paper, and here it is:

saha-yajnah prajah srstva purovaca prajapatih
anena prasavisyadhvam esa vo 'stv ista-kama-dhuk

In the beginning of creation, the Lord of all crgats sent forth generations of men and demigodagal
with sacrifices for Visnu, and blessed them by isgyiBe thou happy by thigjna(sacrifice) because its
performance will bestow upon you everything dededlor living happily and achieving liberation.”
[Bhagavad-giteB.10]

For the purposes of this paper, | do not mean thielsyajna andsacrificeto imply a particular kind of
ritual (for example, amagnihotrasacrifice). | follow anessentiadefinition given by SrilaPrabhupada in
his purport tdBhagavad-gita4.25:

Factually sacrifice means to satisfy the SupremsdL¥isnu, who is also known as Yajna. All the
different varieties of sacrifice can be placed wittwo primary divisions: namely, sacrifice of wdist
possessions and sacrifice in pursuit of transceatienowledge.



Sacrifice is posited here as the ethics of Vedituoel because its performance bestows upon maraitind
good things. In Western philosophy, ethics presumoesletermine the good life; in Vedic culture,
sacrifice yields the good life. The essencgajhais Visnu Himself, the abode of goodness.

Sacrifice is thauniversal sciencat the very foundation of the Vedic civilizatidh.is cherished as good
by all communities (thearnasand theasrama$ because it is as good as life itself. As SriladPupada
writes in many places, the supply of air, light,tera grains and all other natural benedictions euth
which it is impossible to live depends upon theaplee and displeasure of the demigods; and their
pleasure and displeasure depends upon the perfoen@nsacrifice. The science upon which Western
culture is founded is demoniac. It aims at forcimyesting the bounties of nature away from the
demigods. Scientists readily admit that there ismoyality or ethics intrinsic to their scientificatinod.
Science and technology is just a blind tool of madk pragmatic aims. In contrast, the science of
sacrifice depends upon the cooperation of the dausigvith mankind; and this requires civilizationbi®
ethically good.

Finally, generation after generation, Vedic fansilizarefully preserve their traditions ydjnato Visnu,
the demigods and the forefathers. Without sactiicamily loses all standing in this world and tiext.
By the sacrifice known agarbhadhana-samskayrgood projeny--meaning projeny that respect thdi®/e
ethics of sacrifice--is ensured, ensuring socalbitity for millenia.

Sacrificial ethics makes Vedic culture a givingtawt. People so cultured are happy to render setoic
others, especially to good persons. By giving te ¢jnod, the good is received. Even a haughty and
despotic ruler like King Jarasandha was always redgenly for his own prosperity, to give great aih

in charity to the saintlyprahmanasNowadays, of course, people are trained to thunte the opposite--
taking is good, all the better if you can take frangood-natured person who won't complain too much.
Psychologists and social theorists write in fanmiggazines that a mentality of servitude indicates n
sense of self-respect. In contrast, gneasta-asramas considered to be the most fortunate community i
society, because they have the chance serve ther ththee asrama communities ljrahmacaris,
vanaprasthasandsannyasis [Cf. Manu-samhita4.89-90] TheDanastutiof the Rg Vedashowers praise
on the giving of gifts and promises to the donarsnortality and bliss. It condemns stinginess and
egotistical consumption. The gifts mentioned in RgeVedaare usually very substantial: large numbers
of cows, horses, land, gold. People happily saerifuch valuables because they know the goodeoislif
not estimated in terms of material possessions. iieasured by morality and devotion to Krsna; éhes
are blessings than which nothing is more valuedadic society.

Sacrifice was taught by Prajapati Brahma, the Yetlic sage, as tHactual intention of the creatiorin

the beginning, as he sent forth generations of arehdemigods, Brahma instituted sacrifice as thee on
method for all get their desires satisfied in thestrbeneficial way. Srila Prabhupada explains Brabm
plan in his purport t&rimad-Bhagavatarf.9.40:

He desired the welfare of all as servants of God, anyone desiring the welfare of the members ®f hi
family and generations must conduct a moral, religilife. The highest life of moral principles © t
become a devotee of the Lord because a pure dexftiee Lord has all the good qualities of the Lord

Brahma's universal program of sacrifice anticipatesd Krsna's own desire: that living entities
throughout the universe ought to return to thmiginal self-interest, or theipure natural instinct
(svabhavg—as His loving devotees. Brahma aims to help Ksspéan by giving the living entities
bodies, with which they can serve the Lord. Butsthéodies are charming forms of material energy.
Most living entities show more interest in servihgse bodies than serving Krsna. They are captwed
the modes of material nature. Tiao-guna the mode of passion, deludes the soul into itiemgj with

the body. Passion increases until a whole circletibér bodies called the family is identified witfhe



rajo-gunais later overwhelmed by thmo-guna the mode of ignorance. This deludes the self into
rejecting as frustrating the responsibilities agged with this and other bodies. Bewildered, the
frustrated soul takes shelter of ignorant mentatsfation and destructive sense indulgence. Thoderu
passion and ignorance are dead to the origvatbhaveof the soul.

So that the living entities might get free of eptreent by passion and ignorance, Brahma gave two
methods by which desires are to be regulated amabhht under control. The first is religious famiifg.

The next is renunciation of family attachment & thature stage, when the mind is strengthened by
knowledge of the self. But the spirit soul is nealty free of entrapment until the duality of attaent

and aversion to the body is completely overcomenilyalife and renunciation alone obviously do not
accomplish this. Thus there are two perspective¥edic ethics, one fronpara-vidya (transcendental
knowledge), and the other frompara-vidya (knowledge relating to the material world). Thesfir
perspective does not approve of any material (pattenor anti-matter) desires. The second doeappr
them, but only in terms of sacrificial works kérma and jnana-yoga The two perspectives can be
appreciated in this verse frosanu-samhita

kamatma na prasasta na caive-hastya-kamata kamyedadhigamah karma-yogas ca vaidikah

Action impelled by desire is not approved. But hierehe material world, there is no such thing as n
desire. Even studying the Veda and performing titeed enjoined therein is based upon desi=anu-
samhita2.2]

2.2 Lord Yajna's bridge

But the para-vidyatranscendentalists in do not preach tyaédra sacrifice has to be stopped. As Lord
Krsna explains inBg 3.26, they perform the same sacrifices, but in gpeit of devotion, and thus
encourage the attached to gradually do the sa&mpaa morality, religion and law rest upoyajna and
yajnais purifying. Krsna Himself, the supreme pure, is dgent of purification within the Vedic system
of sacrifice. The scriptures compare Lord Yajnaatbridge $ety that spans the shores of desire and
desirelessness (meaning: material desire and usdirdesire).Satapatha-brahmanaa karma-kanda
scripture, follows this bridge from earth to heavglundaka Upanisadajnana-kandascripture, follows
the bridge farther, to the immortal SeSvetasvatara Upanisafbllows the bridge farther still, to the
Supreme Personality of Godhegifusam mahantaminviting karmisandjnanis to associate with His
setuform, the Lord becomes sacrifices that attradr th&tures. It is Lord Yajna alone who awakdsmis
with fruitive results, anghaniswith insight beyond duality.

The Supreme Personality of Godhead is transcericamianot contaminated by this material world. But
although He is concentrated spirit soul withoutenat variety, for the benefit of the conditionezliEHe
nevertheless accepts different types of sacrifiedopmed with various material elements, ritualsl an
mantrasand offered to the demigods under different naawesrding to the interests and purposes of the
performers. Bhag 4.21.34]

| am the ritualistic sacrifice enjoined by thMedas and | am the worshipable Deity. It is | who am
presented as various philosophical hypotheses,tasd alone who am then refuted by philosophical
analysis. The transcendental sound vibration tlstsbéshes Me as the essential meaning of all Vedic
knowledge. TheVedas elaborately analyzing all material duality masthing but My illusory potency,
ultimately completely negate this duality and aghitheir own satisfactionBhag 11.21.43]

As a person continues to perform sacrifice, he h@ develops the qualities of goodness. Goodness
(sattva-guna frees one from the demands of the body and rmasdhe or she advances in purity, the
sacrifices so performed increasingly satisfy ther8me Pure. This ibrahminicalllife. When at last a
brahmanagives up every trace ohaterial desirekama, fruitive work karmg, and mental speculation



(jnand), and simply engages his or her senses and mifal/arable service to the Lord, thHatahmana
attains pure devotiorbfakt) to Krsna.

It is for this reason the Lord Himself becomeselt@cs of sacrifice, to help people over theirimations

for karmaandjnanato His devotional service. In the neophyte stage egotistical performer ofajna
exhibits many faults. A famous example is Daksapsghpompous sacrifices were offensive to the great
soul Siva. But still, Lord Yajna is the steady Igedthat leads mankind away from selfish intention t
pure, transcendental intention. If one sticks ie gath of satisfying Yajna, he gradually come&riow

that the Lord Himself is the only substantial blegsobtainable from sacrifice. Thus he sacrifices
everything for Him:

mayy arpitatmanah sabhya nirapeksasya sarvatah tme@a sukham yat tat kutah syad visayatmanam

O learned Uddhava, those who fix their consciousmmesMe, giving up all material desires, share with
Me a happiness that cannot possibly be experiebgdtose engaged in sense gratificatiorSrirhad-
Bhagavatanil.14.12]

This sharing of happiness on the spiritual platfolefeats all material desires. Though His devobess
no desires for anything other than Krsna, He bestamon them all the good sought by the most viguou
men throughout the history of the world.

Your servant,

Suhotra Swami

Next is the third paper. This is the centerpiedee Text is mostly Srila Prabhupada speaking. Adl th
quotations come from his series of Bhagawditarma discourses that | personally attended in 1972.
Please read this and you will see that Prabhupaslaeas all of our questions about sosathasrama
development perfectly and completely. He anticipateur "pragmatic” discussions about social
requirements--and he says they are useless. ldmnsiyself blessed for having heard directly these
instructions from His Divine Grace.

Understanding Varnasrama Through
Bhagavata-dharma

(third in a series of five papers)

Introduction: In September 1972, His Divine Grac€ ABhaktivedanta Swami Prabhupada gave a series
of "BhagavatadharmaDiscourses" in New Vrndavana. | was greatly bldgsg being present for all of
them. Prabhupada'’s explicitly spelled out the i@tahip of the mission of ISKCON, Bhagavatharma

to varnasrama-dharmaThis paper is composed of direct quotations ftbose discourses (apart from
my own linking texts that simply introduce or sumima Prabhupada's words). The quotations are
excerpted from an edited-for-publication compilatithat Palace Press produced in 1983. The BBT
Vedabase Folio can be consulted for the raw trgstscflook for the NV lectures from the first week
September '72). Below | do not credit the exact wlagn which the quotations were made. Prabhupada's
elucidation of particular subjects spanned sewdisglourses; thus the quotations clubbed togetivemalr



one point may not be from the same day.

3.1 Vedicdharma real and apparent

This section of quotations shows that real Vedimrma or varnasrama-dharmais nivrtti-marga
Accordingly, theyajna (sacrificial work) meant for each and every occigrabf the social body's four
parts aims at liberatiofRravrti-marga "Hindu dharma,” and modern technological sociatg, aimed at
some kind of materialistic substitute for liberatio

According to the Vedic system, there are two pagbhavrtti-margaor the path of sense enjoyment, and
nivrtti-marga, or the path of renunciation. We haweme within the material world to enjoy material
resources, and this is the pathpodvrtti. However, when a person comes to understand éhest ot the
body but the soul, then his occupation changesharehters onto the pathmfrtti.

We have already describetharma as occupational duty. According to the Vedic gsysteve are
supposed to follow thearnasrama-dharmaHowever, at the present moment "Hindbarmd has
become very ambiguous. Actually the Vetiieratures never mention a thing as "Hirtharma" Such
an expression is never found Bhagavad-gita Srimad-Bhagavatamor any other authorized scripture.
Unfortunately,n India the term "Hindwlharma has become very prominent. This is unfortunatzahee
so-called Hinduharmais a vitiation of the real Vedidharmg which isvarnasrama-dharma

Everyone can cultivate his particular occupatiotaty with the aim of attaining ultimate salvation.
Human life is meant for salvation, for liberatioorh the bondage of birth and death. Unfortunately a
present the so-called intellectual class of memiaagsformation of ultimate liberation.

Formerly, thebrahmanasused to learn Ayurvedic medicine and astrologye Tower castes--the
ksatriyas vaisyasand sudras-used to consult therahmanason these two subjects. Everyone wants to
know about his health, and therefore everyone wanksiow about the future, so by studying these, th
brahmanascould supply the information required. HowevBrimad-Bhagavatarpoints out: "I am not
this body."

As pointed out previously, to acceptiharmais to nullify all thesevargas--hard work, fear, frustration
and death. One should not think, however, thatwkeg dharma is simply going to church or templd an
asking God for some bread. ... Such a prayer miétsone does not know how to pray. One should
rather pray to God to grant him release from malteniseries.

If one does not work for Yajna, Visnu, he is bolnydhe reaction of his work. If one works pioudig is
elevated to higher planetary systems, or he becamieti man's son. By performing pious activitiese
may get a good birtjgnmg) in an aristocratic or rich family, or one mayee® good learningsfuta) or
one may be rewarded by a beautiful body)( These are the results of pious activities. Ahdrie
performs impious activities, he receives just tppasite: birth in a low family, poor education aswal
ugly body. Generally people understaddarma by these things. BuBrimad-Bhagavatansays that
dharmg religious principles, should be executed in orteemullify material benefits. Whether one
becomes poor or rich he has to undergod the ttibuk of material existence. Just because oneicha
man, he cannot avoid death. The poor man also Wi but for even less money and is also subjected
to the other tribulations. Some people think thaheéy become rich all their tribulations will baded,
but who would think that by becoming rich he wil free from old age, disease and death?

Modern educated society does not know whiaduktiis. They may know what liberation is, but they do
not know what the ultimate liberation is. The stiss, for instance, are trying to give us so many
facilities by developing the machine. In a senisis, is alsovimukti We may be inconvenienced and have
to travel a far distance, so the scientists des@®e kind of "horseless carriage" that can traweg|



distances at great speeds. In a sense, thens @lisovimukti In the world every attempt is being made at
vimukti for getting out of some inconvenient situatioheTragedy is, however, that no one knows of the
ultimatevimukti The ultimatevimuktiis to attain freedom from birth, old age, diseaisé death.

Furthering our material comforts is not real pragreActually our comforts and discomforts are alyea
settled as soon as we get a particular type of b®dge bodies entail a great deal of suffering, @hdrs
entail less. If we buy a very cheap car, our ridé wot be comfortable, and if we buy a very exgeas
car, our ride will be comfortable. The degree oméart is determined beforehand by the amount of
money we put into a vehicle. There is no necessityying to improve it. Indeed, we cannot imprate

In the human body a certain amount of discomfodieistined to come.

3.2 Bhagavatadharma

It is established that dharmais the occupational duty of the four parts of #aenasramasocial body.
Dharmasya hi apavargasya dharmameans nullifying the influence of both good apad material
circumstances. Acceptingdharmameans work; that work must be for Visnu, withoatgonal interest
in the material results that may accrue. Next wadl stee that Bhagavattharmais the life of the Vedic
social body so engaged in sacrificial work. The hodt of liberation in Bhagavat#harmais not dry.
Liberation is manifest in one's service relatiopstu the Lord. That relationship must develop oo tw
levels--the physical level of sacrifical work, attte subtle level of mind, intelligence and false.eg
Hearing and chanting about Krsna spiritualizessthitgle body. This is the essence of Bhagadatma.
Without sravanam-kirtanammdharmabecomes a burden. Unless we talk of Krsna, we tail about
sociology, welfare work and mundane philosophy.

Bhagavatadharmarefers to the relationship between the devoteethed ord. The Lord is Bhagavan,
and the devotee Ishagavata-that is to say, he is in a relationship with Ba@an. Everyone is related to
the Supreme Personality of Godhead, just as asoelated to his father. That relationship canret b
broken at any stage, but it sometimes happenshéaton, out of his own independence, leaves hole a
forgets his affectionate relationship with his fath... We are part and parcel of God, but wherwanst

to live independent of God, we fall into the coraditl state--which means, accepting a material body
that is conditioned in so many ways.

To get out of conditional life and be free of itsseries we have to revive obhagavataconsciousness,
or Krsna consciousness, or God consciousnesshis. Rrsna Consciousness movement is therefore
spreading Bhagavatdharma.

The point is that if we want a successful life, geaf mind and full satisfaction, we should concern
ourselves with how to advance in devotional sertiwahe Lord. This striving is actually the life of
dharma However, if one executes his duties but doedbaobome Krsna Conscious, then all his striving is
in vain.

In human society there is always some kind of malig institution. This is calledharma faith. As
already explainedjharmais one's constitutional and functional duty. Tlssemce of real religion is the
rendering of service to God. We have, however, rfaantured many different religions in society
according the the countries and circumstances. dtated in this verse that one can execute amydf/p
religious principle, but the results should be dclieving of perfection. One may say that he isepdy
executing the principles of his religion found e Bible, Koran, etc., and that is all very good, but what
is the result? The result should be that one shoalgase his desire or tendency to hear about God.

We may keep these Deities here and serve themif wg do not hear about them, the process may
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become hackneyed. In India Deity worship has becbaxekneyed because they have given up the
process ofsravanam kirtanamOf course this is happening everywhere, not judndia. People have
given up this process of hearing and chanting aimd. Consequently worship has become a burden,
and the clergy are forced to sell their churchestamples.

We should therfore try to understand these Bhagadistourses which constitute the philosophy of.God
As stated before, a first class religion is thdigren which teaches us to love God, and the pcactif
that love isbhakti-yoga By the process of devotional service we can imately acquiredvairagyam
andjnanam-- knowledge and renunciation or detachment. Tlasethe two things that are needed in
human life. We must understand whatiragyamis; it is not false renunciation byt renunciatioh
material activities. In this Krsna Consciousnesyentent, for instance, we have renounced all méateria
activities by centering activities around KrsnaThe same activities may be there in materia) big the
difference is that the materialist performs thes@/ies not for Krsna, but for sense gratificatidOne is
actually renounced when he only works for the &att®n of Krsna.

One should work only enough to keep the body fematig in order to executgharma If more money
comes, then it should not be used for sense gmaiidin but for Krsna. Therefore in ages past, n@n
used to employ their money by constructing temgleshurches. At the present moment, however,
churches are being transformed into factories avsl pffices because people have lost their sense of
religion. Thus people have become animalistic, peace and prosperity are not possible in a sooiety
animals.

Therefore, while living in the gross body, we hdawesducate the subtle body in a way that it becomes
completely spiritualized. The subtle body, as staie composed of mind, intelligence and ego. We
should therefore always think of Krsna in our minaisd we should employ our intelligence in working
for Krsna. We should also change our false egiVe.do not discuss politics, sociology or anythahge
here. Our business is simply to talk about God.s€hwho discuss God are calkahtas saintly persons.
There are two types of men in the world--materiglend transcendentalists. Those who are inter@sted
spiritual life talk of self-realization, and thoséno are materialistic talk about the body and thititat
pertain to the body--politics, sociology, welfaretigities, etc. A materialistic person will readeth
newspaper, but a transcendentalist will re&imad-Bhagavatam... Because materialists have no
information of the soul, they are always talkingatbthe body, or at most, they philosophically dsc

the mind. One philosopher theorizes one thing, amather philosopher theorizes something completely
different. Thus a great deal of literature is geted, and it is all nonsense because it is mental
speculation.

Bhagavatadharmameans transcendings both the subtle and grosedadd coming to the platform of
the spiritual body. As soon as we attain the s@tibody and attain liberation from the gross amotle
bodies (hukta-sangpg we actually feel happiness and independences. fifsicess of Krsna consciousness
is the highest benediction for human society bezatss trying to elevate the human being to the
platform of the spiritual body, transcending thesyr and subtle bodies. That is the hightest p&sfecf
human life. Human life is especially meant for cogito that spiritual platform and for transcendihg
gross and subtle conceptions of life.

3.3 Krsna isdharma-varmani

| do not find a reference to the terdaivi-varnasramain the 1972 Bhagavatdharma discourses.
Therein, however, Srila Prabhupada gave a brilkdntidation on Godly (therefordaivi) varnasrama
Citing Srimad-Bhagavatarh.1.23, he said that Krsmenbodies realharma That realdharmais service
to Him. When one performs his occupational dutykimowledge that he is not the body but part and
parcel of Krsna, he is engaged in rdahrma In Bhagavatatharma the fourvarnaswork to expand
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Krsna consciousness throughout the world. Thisve bf God.

Brahmanye dharma-varmani. Dharma-varmaefers toHe who embodies all religious principles. The
Sanskrit worddharmaactually refers to God or Krsna. Generatiharmais translated into English as
religion, but this is not a perfect translationy &harmais different from religion. Religion is usually
defined in a dictionary as a kind of faith, lharmais not really a faith. ... As liquidity is the naal
state of water, similarlgharmais the natural state of the living entity. Sirtbe living entity is part and
parcel of God, he has a natural position. For m#aone's finger is part and parcel of the body, @s
such it has a natural position. ... In this wayfthger serves the whole body. Similartiharmaindicates
that the living entity, being part and parcel ofdsmust serve Him. ... Service is actually meanGod,
but because we have forgotten Him, we are rendsgngce to so many forms ofaya.

If we cannot serve Krsna, we must accept a falseigational duty and serveaya. The wordmaya
actually means "false." Of course, there is a wBfiee between one's relative occupational dutyosets
real occupational duty. If a person has the bodsirofAmerican, his occupational duty is differermnir
that of an Indian, or of a dog or cat. This is tigea This is the occupation of the body. But tlealr
occupation is that of the soul.

Externally we are these material bodies, and iatgrnve are spirit soul. Anyone can understand teat

is not the body but is covered by the body. ... Bbdy may be a very important philosopher's bodg or
great scientist's body, but the body is not thdogbpher or the scientist. It is the soul thathe t

philosopher or the scientist, and it is the bodt th the instrument.

When we come to the platform on which we perfore dlstual occupational duty of the soul, we are on
the platform of real religion.

At the present moment we are all acting accordmghe bodily conception, but when we come to
understancihambrahmasmi "l am not this matter; | am spirit soul,” ocactivities change, and we enter
into our real occupation. At the present momentanesjiva-bhutg that is, we are thinking that we are
these bodies, but when we come tollhghma-bhutgplatform, understanding that we are Brahnzant
and parcel of Krsna, or God, our duties change candequently our perceptions change also.

Work is inevitable. InBhagavad-gita Krsna tells Arjuna that he has to work, for withavorking one
cannot keep body and soul together. ... Arjuna eesainly a great devotee of Krsna's. Indeed, he wa
talking personally to Krsna, and Krsna was perdgrialping Arjuna on the battlefield. How exalted
Arjuna is! Nontheless, Krsna advises him to work.

In all societies there is a class of men concemmigld the cultivation and broadcasting of knowledge—
scientific and philosophical knowledge. Such mea aupposed to have brahminical qualifications,
because if one distributes knowledge he must hay@od brain and education, for a fool and a raiscal
not capable. And in all societies there are paditis and administratorggatriya3 who are supposed to
be under the guidance of the intelligent class nieo to keep society in a peaceful situation. In al
societies there are merchants, shop keepers andragaisyas, otherwise how could men live? And the
fourth class, the laborer classu(rg), is there in all societies, for every society seea class of working
men. This class may have neither great intelligenoe administrative, nor productive ability, biey
can work under the direction of some higher autlesi ... Everyone can cultivate his particular
occupational duty with the aim of attaining ultimatalvation. Human life is meant for salvation, for
liberation from the bondage of birth and death.

God is pure, and those who are acting for God aoeisp Each and every activity in our Krsna

Consciousness temples is a pious activity. As ssoone associates with the pious devotees, théreewi
an inclination to act like them.
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This is actually taking place in our program, farr cstudents are chanting the Hare Krsnantrg
dressing in such a way, worshiping in such a wegding these Vedic literatures, etc.

Perfect civilization depends upon the arrangemeatde by God, even as the lower animals depend upon
them. ... Our real problem is not insufficient fogteeping arrangements, etc. Our real problelmaiswe
have forgotten God. ... We want satisfaction, salisfaction, and if we actually want to satisfysaives,
then we should take to this devotional service. Whe actually becombhaktas lovers of God, no
material condition can touch us. We are therefdtengpting to describe thiparah-darma sublime
occupation. We have therefore discussed what, dicgpto Vedic authorities, is the first class raligs
system.

One must be engaged in the transcendental serfideed ord with love and devotion. What is the
symptom of love? The devotee in love with Krsna tsdp see that His names become widespread. He
wants His Lord's names to be known everywhere. iBhigve. If | love someone, | want to see thaishe
glorified all over the world. IlBhagavad-giteKrsna says this of one who spreads iisnes and imparts
the message of ttighagavad-gita

na ca tasman manusyesu kascin me priya-krttamahitah@a ca me tasmad anyah priyataro bhuvi

"There is no servant in this world more dear to thlen he, nor will there ever be one more dedd. (
18.69)

If we are really lovers of God and workers for Gaa, should never think or worry about our economic
condition. As Krsna Himself says Bhagavad-gita

ananyas cintayanto mam ye janah paryupasate ted#gabhiyuktanam yoga-ksemam vahamy aham

"But those who worship Me with devotion, meditatimg My transcendental form--to them | carry what
they lack and preserve what they havBd.(9.22)

Thus Krsna personally supplies whatever necessiteesequired. A father looks after the comfortsigf
child; it is not necessary for the child to ask gagent. Just as the child cannot speak out bugrakp
completely upon his parent, we should also dependpéetely upon God. If we simply depend on God,
there is no question of scarcity. The only scaraitthe the moment is the sacrcity of devotees.

3.4. Every human being is eligible for Bhagavatadharma; the choice is up to us

Interviewer: What about the future? Is it possitwebring more people into Krsna Consciousness. To
expand?

Prabhupada: Of course there are good men and badand good men are taking to this movement
because it is a good movement. "Good" means nahdpaNicit sex, not eating meat, not indulging in
intoxication, and indulging in gambling. If anyonbserves these four principles, he is considegoba
man, and if he does not observe them, he is a bad. 180, good men will take to this Krsna
Consciousness movement, and bad men will not. W djstinct rules on how to become good, for if
one does not become good, how can he understandwbadis all good? First, we must become good
men; then we can understand God. God is all goodl ifave don't become good we cannot understand
Him--that's all. It's up to us tomake the choickePpast, present and future are open for everyiimere

IS no restriction; no one says, "This class of mhall be good, and this class of man shall be bad."
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Anyone can become good. If we educate a child ypid¢ed becomes good, but if we train him foolishly,

he comes a rascal. It is the duty of the governm@nthe father and of the teachers to make everyon
good. If the government is bad, if the father isl lamd the society is bad--how can the child be good
Everywhere the government, father and society @@ kherefore, we are producing bad men, and
therefore there is no peace and prosperity.

Interviewer: What about the men who surround you?

Prabhupada: They're all good men.

Interviewer: They are good men who were raisedbacsociety.

Prabhupada: No, they were raised in a bad sodiatythey have chosen to become good.
Interviewer: Is that preordained, or is it by fieice?

Prabhupada: Free choice. What is preordained? ¥ohexe of your free choice. If you like, you can s
down and talk with me, and if you don't like, theyu can go. That is your free choice. Free choiakes
destiny; if | act in goodness, then my future i®@oAnd if | act badly, my future is bad. That isstiny.
Man is the architect of his own destiny. If yoie @&ducated, your future is nice, and if you remain
foolish, then your future is bad. Future destinpetels on present action. This life is an opporyutat
make the next life, and if we behave like humamg®j then in our next life we will go back homecloa

to Godhead. But if we behave like animals, thethenext life we will take animal bodies. That's All

this is very nicely described iBhagavad-gita The conclusion is that human beings are meant for
understanding God, but if we waste our time undedihg dog, that is our choice.

Therefore, my first condition is that if someonentgato become by student he has to follow these fou
regulative principles. Consequently, | do not haweny followers, but | do have a select few. Because
they are select, they will bring about a revolutiothe world.

These Bhagavata discourses are calling to humenggt up, to riseliva jago jiva jago gauracanda bale
--this is the message of Lord Caitanya. It is LGaltanya who says, "My dear living entijw&), please
get up. This is also the message of Narottama @ha#ura, who sings, "My dear Lord, | have this
valuable form of human life, but | have wastedit fiothing. This life is meant for understandingiRa
and Krsna, but | have not done so, and therefdrave knowingly drunk poison." Although a suicide
knows that as soon as he takes poison he wilhdi¢akes it anyway. Similarly, one who does noe tiak
Krsna Consciousness and who instead takes to iéeggci life, knowingly takes poison.

In any case, this Bhagavata culture is not for particular country or nation, it is meant for evang.
God is not monopolized by anyone. He is for eveeyon

Your servant,

Suhotra Swami
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On Emphasis

(fourth in a series of five papgrs

Introduction: Discussions abouarnasramavis a vis ISKCON often stumble on doubts about leasgs.
This paper attempts to deal with the basics of susstions.

4.1 How much emphasis should be put owarna and asrama designations in
Bhagavatadharma?

In the first of this series of papers, there wasitma of "moral dissidence" between our intra-ISKKCO
communities. Often this begins when someone (8t§s asannyasi but it could be someone in any
asramg supposes himself morally and spiritually supetioothemembers of anothersrama--which, in
this case, would likely mean tlghastacouples and unmarried women (the latter gettingotaene for
luring innocentbrahmacarisinto the despisedndakupd. Everybody reading this must know what |
mean. Now, when we discuss the prospect of definama-dharmain ISKCON as clearly as
Prabhupada definealsrama-dharmdor us, a fear comes up: "We've already seen heawngmbers of
the "lower"asramasget kicked around--what will happen when devoteescategorized imarna®" In
typical answers I've heard to this question, shstraand even Srila Prabhupada's explanations are
equivocally appealed to. One side uses quotatiorerdue that designations wfrna and asramaare
external; if one sincerely depends upon Krsna, hehe does not need to worry about supladhis
Another side uses quotations to argue that the sisignations are necessary because of our detg@roo
identification with the material body and mind.

But why emphasize designation? Or more to the paihy think in these terms at all? In his Bhagavata
dharmadiscourses, Srila Prabhupada did not advise bsples to accept arpadhi He said they should
come to the level of Brahman. There one finds hises realdharma-the occupation of the soul. Coming
to the level of Brahman does not mean the imagis@gha-pranaliinitiation of the Radhakundabajis
Nor does it mean a stage arrived at after longtigenof sadhana-bhaktilt means acceptinggharmain
Krsna'snivrtti-marga varnasramaocial system in accordance with aquralities of work, while keeping
the mind (i.e. the subtle body) fixed on Krsna leaiting and chanting Bhagavadtatha and at the same
time offering whatever gain that may come from sacrifical work to the Lord with devotion, retaigin
for ourselves just enough of that gain in the farinthe Lord'sprasadamto keep ourselves going in our
occupational duty.

A doubt may remain abowuna-karma If we are to accept an occupation in Krsna's adogystem
according to our qualities of work, isn't that Isiil view of our contamination by the three modés o
material nature? Doesn't thharnasramasystem exists mainly to sort out, restrain anchokapeoples’
defects as they try to serve Krsna? Based on dkis ofgunaas a defect, there's an argument that the
guna-karmaof our ISKCON women makes them personificationsnalya Unless their many defects are
sorted out, restrained and channeled, the whal8KEON will be corrupted by their presence. If wame
somehow can suffocate their feminine qualities, yetdpull on in devotional service, at the endddng
hard road even they can go back to Godhead.

That view of theguna-karmaof women is unscientific. The Sanskrit wogdna means "quality;" a
quality is not the same thing as a fadlb$g. Bhaktivinoda Thakura prayshaya dosa sodhghaya guna
deho' dasgclearly distinguishinggunafrom dosa He asks for freedom from sitosas(faults) and hopes
to be blessed by six qualitiegupag. "All right,” says an opponent, "but he is prayifor six spiritual
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qualities.” Our reply is "Yes, and originally soeathe seven feminine qualities (fame, fortune, fine
speech, memory, intelligence, steadfastness amehpaj--for Lord Krsna declares they are His vealy s
in Bhagavad-gital0.34." That means they are Brahman.

The word guna also means mode. The English word mode comes fr@mLatin modus meaning
"measure” and "a manner of acting." Krsna's energyahat unlimitedly great, but th&i-guna make it
apparently measurable. A cup of flour, for instanseactually unlimited. It is composed of coungles
finely-ground particles of wheat; and each onehee is composed of countless more particles #tat g
smaller and smaller until they can no longer beected by our senses. Yet because of the modes of
nature, we are able to measure that energy asfal aiglour. Of course, someone can get abstradt a
argue that "a cup of flour" has more to do with muagination than it does with that energy asatlyes.
That may be, but is that measurement of flodefec? Only if we measure it for sense gratificationafh
manner of acting is material. On the other handryeday in ISKCON kitchens around the world, floagir
measured spiritually, in a manner that pleases lnsha. Similarly, if a woman acts in a manner
pleasing to Lord Krsna, she must be measured nmstef the transcendental modeiddha-sattva

"But," says our opponent, "if she is situatedsuddha-sattvashe must have real brahminical culture.
However, Srila Prabhupada said this about womerbaataiminical culture.”

Bengal has lost its original culture. In other pnowes thebrahmanaclass, they are keeping very strictly
the original culture. Evenlarahmanawould not accept foodstuff prepared by his witegduse woman is
considerecsudra The woman, when she becomes the wife bfelamana then she is calledrahmanj
but she's not offered brahminical culture. She remassudra So therefore a stritirahmanadoes not
accept foodstuff prepared by his wifearis, August 2, 1976]

We should mark that in his Bhagavatiaarmadiscourses, Srila Prabhupada spoke of two Vediaspa
pravrtti-margaandnivrtti-marga Pravrtti-margabrahmanism predominates in India. Iltcelledsmarta

brahmanism, and it in turn is predominated by irspealism. And so, in his purport ©.c. Madhya

15.277, Srila Prabhupada has this to say.

The impersonalist may consider himselbrahmanaand may be situated in the mode of goodness, but
nonetheless he is conditioned by one of the modlesaterial nature. This means that he is not yet
liberated, for liberation cannot be attained unk@ss is completely free from the modes. In any ctee
Mayavada philosophy keeps one conditioned. If oeeomes a Vaisnava through proper initiation, he
automatically becomeshaahmana Of this there is no doubt.

According to Lord Krsna, the qualities oftmahmanaare peacefulness, self-control, austerity, purity,
tolerance, honesty, knowledge, wisdom and religifisig 18.42] These automatically develop in Krsna's
devotee, including those devotees who are not edlyettellectual, managerial, or mercantile, nor
occupying male bodies. In themarta understanding (i.eapara-vidyg, a brahmanais known by his
expertise in such things as/urveda(medicine),vyakarana(grammar),nirukta (Vedic terminology),
chanda (ritualistic hymns) andjyotisa (astrology). But this is technical knowledge, arethinical
knowledge does not guarantee moral, spiritual agnbtibnal excellence. In Bhagavatharma the
qualities by which the living entity is establishidhis occupational service to Krsna are all Brahm
and thus are excellent. Therefore Srila Prabhupadarded théorahma-gayatrimantra not only to his
intellectual male disciples, but to all who shoviesh determination to practice Bhagavatiarma

This is not a plea for "the rights of women." Evéryman being certainly has one right, and thistrigh
must be respected and protected in ISKC@MNctar of Devotiormquotes Vasistha Muni's instruction to
King Dilipa: "My dear King, everyone has the rightexecute devotional service, just as he hasigie r
to take early bath in the month of Magha (Decendlagriary).” That right manifests asllzarma As the
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sages of Naimasaranya s&ysne brahmanye dharma-varmamirsna, the Supreme Brahman, is the
shelter ofdharma Therefore to take shelter of refilarmais to take shelter of Krsna. To take shelter of
Krsna automatically means to assume sioeldha-sattvamode of activity, which is reflected in the
material world as the three modes of materialneatu

Then what does it mean "to fall under the modeghaferial nature? Some devotees seem to believe the
modes are mysterious forces carried by the bodynaind like a latent infection. They flare up withou
warning, and before we can do anything about &y thave us thinking and acting in ways we shouldn't
For instance, a heagbujari of a temple in Poland told me he was in a quandésr reading a book
called The Nectar of DiscriminationHe learned from that book thatkahmanamust always be
peaceful. If one is not peaceful, he cannot beablohmana And of course, only a redrahmanacan
worship the Deity. However, theujari found himselfrushing to gebhogaofferings done on time. He
found himself becoming angry when the serviceht Deity went wrong. According to his reading of
that book, he was in the mode of passion. He waslgpeed as to how insidiously this condition had
befallen him, even after many years of stdadhana-bhaktiHe wondered if he should renounce his
service. Needless to say, this understanding has taao with myth or superstition than with Bhaagta
philosophy.

Being "beyond the modes of nature" does not mewerrieecoming excited or angry. Were that true, how
could Arjuna, or for that matter, Srimati Radhardre counted as a pure devotee? Falling under the
modes means succumbing to the false ego. How daesuccumb to the false ego? It is not the regult o
mysterious forces. It is the result of ignorangmorance, for a devotee, means ignoring the reistiq
(sambandhpof three things to Krsnatravyg jnanaandkriya.

Of the nine creations, the first one is the creatd the mahat-tattva or the sum total of the material
ingredientswherein the modeg(@nag interact due to the presence of the Supreme lorthe second,
the false ego is generated in which the materigdeidients dravyag, material knowledgejfana and
material activitiesKriya) arise. Bhag 3.10.15]

This is metaphysical, no doubt. But if we are mieiested in Bhagavata metaphysics, we will fat in
the trap of pragmatism and politics in our effadsdevelop ISKCON socially. So, the point herehiatt
the sum total of the ingredients of the gross anmdle bodies is produced by tganasin the presence of
the Supreme Lord. This "material" energy is orifinapiritual, as Srila Prabhupada confirms in his
purport toSrimad-Bhagavatam.9.7.

In the case of devotees the same energy is tramstbinto spiritual energy; this is possible becahse
energy is originally spiritual, not material. Asi# said,visnu-saktih para proktaThe original energy
inspires adevotee, and thus he engages all his bodily limkke service of the Lord. The same energy,
as external potency, engages the ordinary nondevatematerial activities for sense enjoyment.

The dividing line between spiritual and materiaivates is the false ego, and this in turn persanot to
the influence of mysterious forces but to our adki about the knowledge we have, the activitieslove
and the physical objects we work with. It is fronese that a person's dharmic propensity is appakent
devotee takes the occupational work obfahmand or "a sudrd' not because of faults and mysterious,
uncontrollable influences, but because Krsna ghies the appropriatélravya-jnana-kriya Where the
guestion of "falling under the modes" comes inhis:tif | am vain about my knowledge and work, and
possessive of the objects | work with, my egoisrtaegies me in thgunas(in this sense, ropes) from
which the three manifest (knowledge out of goodnessk out of passion and objects out of ignorance)
Egoism, notdharmg is our disease. As the previous paper showeth Brabhupada's prescription for
"changing the false ego" ssavanam-kirtanam

Emphasis, in my opinion, ought to be put on théoiing eight points for improvement of ISKCON as a
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society.

1) The ethics of Vedic society y@jna and theyajnafor this age is chanting and hearing Krsna's gori
This is the cure for false egoism, which breed®ignce about how we should engage our minds and
senses in the world around us. Under the speliradrance, we made so many mistakes made in the past
If we remain under the spell of this self-centerghistic ignorance, how will we develop a socjatem
based upon the ethics of God-centerd sacrifice?

2) Simultanously, along with a renewed emphasis tloa glorification of the Lord, a dharmic
OCCUPATIONAL CONSCIOUSNESS must be resolutely proedoacross ISKCON, and the egoistic
DESIGNATIONAL CONSCIOUSNESS must be just as ressiutejected.

3) But the occupational consciousness must be Krsnscamus. This means we must emphasize that the
dharmaof the varnasand theasramasis not created by our faults and by mysteriauscontrollable
influences; but by Krsna's divine energy. And tlfiene the varna and asrama dharmasare equally
divine. As Srila Prabhupada said, Dharma actuaégms Krsna Himself.

4) No one should be discouraged by their leaders erspeom taking up thdharmathat suits him or
her, or made to be ashamed of it. In truth, aké¢uharmasare brahminical in essence because they exist
in Brahman; whemivrtti-margais adhered to, the followers of ALL fowarnasand fourasramasare to
be accepted dwahmana-Vaisnavas. To dwell upon the faults supposedheiant in the qualities of the
dharmasis not the sign of pandita(learned person), but rather the sign @laanara(fool). Prabhupada:
"Everything has two sides, black side and briglesWe are interested with the bright side. Bladk s
we can point out, but anyone who is sincere, teldé the bright sideSajjano gunam icchanti dosam
icchanti pamarahThere arggunaanddosa fault and good qualities. So those who sagang they take
the good qualities, give up the bad qualitiBisen there, gradually things will come out. Buivé accept
God, 'God is all-good," then all good qualities cmotically manifest.Yasyasti bhaktir bhagavaty
akincana sarvair gunais tatra samasate surali good qualities manifest. If you remain withet fire,
you become warm. The quality is acquired.” [y 1973]

5) Over and above our specific propensitieslvya-jnana-kriya the acceptace of Bhagavatharma
(devotional service asivrtti-marga, i.e. performed under the four regulative prineg)l must be
understood AS A MATTER OF CHOICE, not a matter e$tiny. "Man is the architect of his destiny."

6) The leaders should protect our society fromdimarta-brahmananyth that the status dfahmanain
society is determined not by moral excellence jdtbreotyped material qualifications.

7) Likewise to be rejected is the myth that a degataturally endowed with a differeditavya-jnana-
kriya propensity than the stereotype@hmanacan't be &rahmanain the real sense.

8) Emphasis must be put on the proper trainingesbtees in engaging thelravya-jnana-kriyaexpertly
in the service of the Lord; otherwise, as SrilabRrgada said, foolishly trained people become taa (
fall down from the regulative principles). THE REAYEANING OF EXPERT TRAINING IS NOT
JUST TECHNICAL EXCELLENCE.

The real meaning isad-artham karma kaunteya mukta-sanga samacalhen work is done for the sake
of Mukta-sanga (the Lord, whose presence liberatesfrom material association), it is done perfectl
(samacara. [Bg. 3.9]
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4.2 Kanistha and madhyama devotees, and the ISKCON mission

Accepting that thelharmasare pure, still the devotees who occupy them hiage personal standings in
spiritual life, grouped by theastraon three levels. It seems to me that only twohefsé levels--the
kanisthaand themadhyamacan be reasonably argued as applicable to ISKCéie theuttama-
adhikari has no defined social role that we can speakAfsgiritual master might internally be an
uttama-adhikari but his functional role is that of a leadimgdhyamareacher, and all we are discussing
here are functionglositions).

Is it a defect to be kanisthadevotee? No. A redanisthais pure, because he is not engaged in sense
gratification.

Yes, pure devotee is anyone who has no other metkeept to serve Krsna. It doesn't matter, he's
firstclass, second class or thircanyabhilasita-sunyamif he has got some motive, then he's not pure
devotee. He may be not advanced, but if he hamntive, then he's pure devotee. If he wants tazatil
Krsna for his personal benefit, then he's not plenetee. He's impure. [Vrndavana, November 4, 1972]

However, akanisthatends to cling to th@para-vidyaconception of brahmanism, as Srila Prabhupada
confirmed in Mayapur on February 14, 1977.

Kanistha-adhikarimeans he must belmahmana That iskanistha-adhikari The spiritual life kanistha-
adhikari , means he must be a qualifibdahmana That iskanistha What is esteemed as very high
position in the material worldarahmana that iskanistha-adhikari

Because of this tendencykanisthadevotee is also calledmakrta-bhakta If he fixes himself in Deity
worship, his spiritualife is secure. He is also "a good man," situatethe regulative principles. | would
venture to say that kanistha brahmandnas his best foot forward on tmévrtti-marga, yet keeps his
balance with his other foot one step behindipara-vidya It should be clear to us all that core aim of the
International Society for Krsna Consciousness reathgher than this.

So it is the duty of the spiritual master to proenthe devotees from theanistha adhikarato the
madhyamaadhikara Not to keep them. My Guru Maharaja, sometirhesused to lament because so
many disciples he had, but nobody was coming owy w&e preacher. He was lamenting, "So only
kanistha adhikariswe are keeping simply people in tkanistha adhikaraand engaging them in the
arcana-margd' So that is not required. [Vrndavamgvember 4, 1972]

Preaching is the duty of ISKCON's core membershipe kanistha-adhikaragravitate toward what we
in ISKCON call "our congregation.”

It is the duty of devotee. It is the duty of goswh of God [to preach], but those who are in tveel
status, they have not developed such consciousttests,'| have to preach the philosophy of God
consciousness or Krsna consciousness to othersy dte simply satisfied themselves. They go to the
church or mosque or temple, offer their prayerddamotion. That's all. [San Francisco, Februaryd®7]

Another gap to be filled with finger-pointing desaions and moral dissidence? If so, we are midsiag
message dbri Caitanya-caritamrta

ei-mata mahaprabhu bhakta-gana-sange nirantaragkkdre sankirtana-range

Thus Sri Caitanya Mahaprabhu acts in the societiliefpure devotees, performing His pastimes and
spreading the sankirtana moveme@tcl Madhyal2.69]
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Lord Caitanya's society of pure devotees includesimivers of allvarnas and asramas and both
preaching and congregational devoteds. expandedsankirtanathrough that society. We saw that
Bhagavatadharmais the religion of Bhagavan (God) abtlagavata His devotee. Similarlysankirtana
is the congregational broadcasting of the farkietiY of Bhagavan andhagavata Lord Caitanya's
devotees were, are and grow even now more famous.

Let me give one example. Even today, the writinfs/asudeva Sarvabhauma (whom we know as
Sarvabhauma Bhattacarya) are studied by Indiarcilogs. His fame as a great thinker spans five
centuries; and these mundane scholars can't eshaptact that after a lifetime of intellectualism,
Sarvabhauma surrendered to Sri Caitanya Mahaprétiw, we do not find Sarvabhauma Bhattacarya
described as a preacher in tBaitanya-caritamrta But certainly his famek(rti) was a great plus to
sankirtana Why, Lord Caitanya personally glorified him!

Prabhupada said that it is the duty of the spirmuaster to engage his disciples in preachingnlitdbink

this is limited to any one ISKCOBRiksa-guruand his initiated disciples; Srila Prabhupaddesfounder-
spiritual master of ISKCON, and his desires in tieigard apply to us all. At the same time, Prabtapa
said one has to be expert to engage others. Ifpteaching devotees are not expert, but appear
condescending and pushy in their dealings withciiegregational devotees, a kind of tension will be
generated (which | think was the object of trandesal leg-pulling between Nityananda Prabhu and
Advaita Acarya).

Initiated congregational householders sometimes ptaim about being exploited ("hit up”) by the
preachers. | do think the preachers should exffiein, and to the max. But they should exploit tkitr
(glories as dharmic gentlemen and women) by prargothem as Krsna conscious examples of
householders who are successsful scholars, teachanagers, businessmen, farmers, artists, musjcian
doctors, wives, mothers, devoted souls--GOOD PEORLIBothing else, then at least good people,
because good people are so rare these days. A aatyrotigood people practicingharmain the midst

of Kali-yuga is such an asset to have for a preacech a community makes the philosophy "real" for
newcomers. If distressed, economically embarrasatihus and philosophicakarmi' householders are
encouraged by the preachers to associate withalindysISKCON congregation, the congregation will
surely expand in good people, and become more fambhbat issankirtana-yajnain itself, in my
opinion. If the initiated leaders of our congregatican simply feel that they are a needed parhef t
sankirtana movement, they will gladly encourage the newergcegational followers to support the
temples and the preachers in different ways. Tluslevsettle the anxiety many initiated householders
who live outside have about "giving 50%." If intea@ congregational householders, according to their
dharma enroll '‘karmi’ householders into neighborhood preaching celldfual interest groups,
prasadamand other businesses, etc., which host traveliggaghers from time to time, those new
householders will contribute to ISKCON--and thedieg householders deserve the credit for that. iBhis
already beginning in some countries.

Anyway, it is not my purpose in these papers todayn exact strategies. My focus is on ethicsliebe

that if we get our ethical (or in other words, #adal) priorities straightened out, strategy witlllow

like a shadow. In the name sénkirtana preaching, purity, etc., we often end up telldeyotees what
they are incapable of doing rather than what they capable of doing. "If you can't distribute Srila
Prabhupada's books, youlce capableof [fill in the blank]." This discourages devoteemd cripples
ISKCON. | may be suffering from tunnel vision, buseems to me that the economic, social and moral
problems of our institution, the ones we are meetm discuss here in Abentheur, all stem from one
thing--a lack of all-around application of the ethiof sacrifice: give, and thou shalt receive.hié¢ t
preachers want people to give in support of ISKC@MNy themselves are going to have to give more
association, appreciative encouragement, intelligepatience, expertise, ethical example and iatspir
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and, ultimately, Krsna consciousness.
Your servant,

Suhotra Swami

The Ethics of Liberation in Devotional
Sacrifice

(fifth in a series of five papers)

Introduction: This paper deals with a number o§diring issues from the perspective of the mission o
human life as Srila Prabhupada explained it inBhgsgavatadharmadiscourses: liberation from birth
and death.

5.1 The past

| suggest the following perspective on what wentwgong with our International Society for Krsna
Consciousness, that brings us to this meeting ien&ieur for these discussions. When Srila Prablaupad
began ISKCON in the 1960's, many young people m \est were looking for liberation. Srila
Prabhupada gave them "this simple, sublime metbbdhanting Hare Krsna along with the Bhagavata
philosophy. Hundred of fortunate Western liberastsfound in this exactly what they were lookiog-f

-a way to stay high forever and never come dowiCSN grew rapdily. As it grew, Prabhupada
expertly instituted a wide variety of services togage thedravya-jnana-kriyapropensities of his
disciples, while insuring that the life dharma(sravanam-kirtanamand the Bhagavata philosophy of)
remained at the forefronthus ISKCON stayed firmly upon thevrtti-marga This was due to the sheer
force of Srila Prabhupada’'s manifest presence amengach disciple's personal goal was to becoese fr
of material contamination by selflessly dischargargoccupation that purely embodied the Bhagavata-
dharma thus satisfying His Divine Grace. Simultaneoustyabhupadavas always giving us nectar to
hear and discuss: his books, eagerly awaited asritled off the press, his classes, which circdat
through the movement on audio tape,fhgjansandkirtans and narrations of his latest divine pastimes
that spread through the movement like wildfiretHe midst of our occupational services, the glooks
Krsna and his pure devotee predominated.

After Srila Prabhupada wound up his visible passinieere can be no denying that things changeatA n
inconsequential amount of cheating sound vibratbeating religion and cheating occupati&aitava-
dharmg was introduced from the top. | shall not go itite details othat here (they are well-known),
but the summary is that to a degree, over larggrgebic areas of our movement, material goals were
promoted in place of the real need of the humangdsdiberation, by Bhagavat@dharma from sinful
contamination and the three-fold distresses oftemce. These new goals were usually not cagiiarma
(sinful activities), though too often, hidden irethbackground, a cauldron of sinful activities blgul
away. These goals amounted to artifical reliefhaf burden of maintaining ISKCON#harma(just one
example: meeting the overhead of white elephanepi® by engaging devotees in flim-flam, instead of
sankirtang. It was called "doing the needful." My observatis that suclkaitava-dharmas now on its
way out. But it has taken an ethical toll on oucisty. Thekaitava version of "doing the needful" is
pragmatism, and we cannot yet pride ourselves oglsihed of it.
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5.2 The present

As the reader may know, last summer Harikesa Mgddrald a seminar on social development with
leading devotees of ISKCON Germany. He gave me qgopies of the responses from some of
correspondents. There are many good points theBeinsome, | fear, are representative of the etbics
kaitava-dharmathat is still with us. Some correspondents enwuisiarnasramaas a very nice way for
people (including initiated devotees) who can'toi@l the regulative principles to remain connected t
ISKCON without having to feel bad about themseh&sme argue that it is "dangerous" to present the
dress code of Indian ladies (covered head and baslygn example to be followed by the women of
ISKCON ... and that village communities offer ndusion for householders. A better model for ISKCON
is found in the Mormon community. But who is th&rgon they are aiming to please by such invented
dharma sacrifice, and morality? It would appear that fibeus is on self-satisfaction rather than Krsna's
satisfaction. What liberation will such sacrificelg? Liberation from having to struggle sincertdystay

out of the clutches of the four "friends of Kalgs Srila Prabhupada called meat-eating, illicit, sex
gambling and intoxication. And that kind of womethtseration described thusly in the book with the
interesting titleJnvented Moralitiegp. 148):

The city offers women freedom. After all, the aitgrmalizes the carnivalesque aspects of life rhajes
the “disorder' of urban life does not so much distvomen. If this is so, it may be because theyehast
internalized as rigidly as men a need for ovemratlistic control and authoritarian order. ... &ast of
setting nature against the city, they find nataréhe city ... an Aladdin's cave of riches. Yetlst same
time, it is a place of danger for women.

I'll resist leading us deeper into this palustratt of modern social theory, and turn now to aeogort

of pragmatic solution sometimes proposed by disanigfd devotees. This is technically called byahor
philosophers "the policy of preference.” As anradte at the '96 Social Development Conference in
Mayapur asked, "What kind of society would we h#vihe GBC were composed of 50@thasthas
25% sannyasisand 25% women?" What is remarkable about thistopress not the idea of including
grhastasor women on the GBC. It is the implication thae tmembership of the GBC should be
determined by preferential community representatiatner thardravya-jnana-kriygpropensities.

About the policy of preference, philosopher ThomNagel wrote:

When racial and sexual injustice have been redugedshall still be left with the great injustice thie
smart and the dumb ... Perhaps someone will dis@wveay to reduce the socially produced inequalitie
... between the intelligent and the unintelligehg talented and the untalented, or even the liebatid
the ugly ... But in the absence of such a utop@uati®n, the familiar task of balancing liberty agst
equality will remain with us.Nlortal Questions1995, p. 104-105]

Thomas Nagel is a celebrated thinker in Ka@mi intellectual world. He admits that the policy of
preference fails to rectify inequalities in socje#gpecially those between the more intelligent lasd
intelligent. Please, dear reader, do not take tthise a coded argument that as a ckamsnyasisin
ISKCON are more intelligent than magthastasand women, therefore they should predominate en th
GBC. That is not my point at all. My point is th&twe think that ISKCON's social problems can be
solved by selecting GBC members in accordance avipblicy of percentage-valued representation from
our communities, rather than according to phana and kriya needed to handle thdravya we are
choosing to be dumb, not smart. Even the skarhisknow that it is dumb.

Just because we are devotees doesn't make sqo&lmegntation, pragmatism and utopian policies OK.
This is where we went wrong in the first place, kbat the eighties: top leaders telling innocentlspu
"We have to be practical--after all, a real Vaismaan do anything for Krsna," and sending themt@ut
work for material goals instead of liberation thgbudevotion. Thevargas mounted up because the
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dharmawas notapavargasya under the burden of thesargas the innocents "fried out," as it is
commonly said. But our movement will not be helged the "fried" introducing a new round of
experimental, pragmatic and utopian solutions, geedulum now swinging in the other direction. At
some point, we need to turn back to Srila Prabhaigampavarga-dharma the nivritti-marga of
varnasramaenlivened by thesankirtana-yajnal believe that point has come. At last, let usnado
ourselves and to all the devotees what the reatisolto all our ills actually is.

That said, we cannot simply ignore those devotaddréends who are now distanced from the movement
due to disappointment with ilaitava-dharmasocial policies. If they feel themselves outcastesnly is
because some leaders of our movement attemptedisb & caste system upon them. We have a
responsibility to them, and should be sensitivehiir doubts. I've met many who have doubts about
ISKCON, but very few who have doubts about SrilabdPupada. The discouraged want to see in
ISKCON a social structure that is in sharp focup@sSrila Prabhupada's teachings, rather tharzy ha
chaotic muddle. A wrinkle is that they themselvéiero do not know what Srila Prabhupada’s teachings
about social development are. This again comes toaokir general weakness in the area of ethics thu
this tendency to sophistry, dependence upon mundameentions, and the invention of moralities and
utopian solutions. The disenchanted need to uradetghat these things do not serve Srila Prabhigpada
mission, because they are not sacrifical. Theyalfesh.

We need to develop a syllabus of moral philosogts/l've pointed out in my first paper, the Western
philosophers have no answers to the problems adsgthut they've spent many centuries thinking up
ethical questions. According fthe Moral Philosopherby Richard Norman, ethical questions since the
time of the ancient Greeks fall into definite categs of concern.

The Health of the Personality
The Rationality of the Emotions
Moral Self-Interest

Altruism

Sympathy

Respect for Persons

The Greatest Happiness
Self-Realization.

These subjects the moral philosophers of the Waet Ibeen debating for 2500 years. To demonstrate
that Krsna consciousness is the answer, we neéetpexamples for each. Without examples, as Ichote
in the first paper, ethics becomes frustratinglynptex and abstract. We need good people as examples
Good devotees. With proper training, every devateee gold mine of good qualities. We need to change
our vision so as to segunasas qualities and natosasor faults. "We will conquer the world with
culture," SrilaPrabhupada said. We will conquer the world whencese show it a culture of healthy
personalities, whose emotions are guided by reasbose self-interest is compatible with the good of
all, who are altruistic, who have genuine sympdtiryothers, who respect others, whose society offer
the greatest happiness, and who are liberatedltresdization.

5.3 The future
Please pardon my visionary pretensions. But | lseduture in terms dBhagavad-gital8.54:

brahma-bhuta prasannatma na socati na kanksati sasaavesu bhutesu
mad-bhaktim labhate param

One who is thus transcendentally situated at oeedizes the Supreme Brahman and becomes fully
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joyful. He never laments or desires to have angthite is equally disposed toward every living gntit
that state he attains pure devotional service Mao

As we have seen in the third of this series of pgpealvarnasrama-dharma&nlivened by Bhagavata-
kathasituates the livingntity in thebrahma-bhutestage of occupational life. In that stage the tlswdis
naturally always joyful. He does not lament for angterial loss or aspire for gain, because helisrfu
the service of the Lord. He has no desire for nltenjoyment because he knows that every livirtgyen

is a fragmental part and parcel of the Supreme bowditherefore eternally a servant. He does notisee
the material world, someone has higher and somast@wer; higher and lower positions are ephemeral,
and a devotee has nothing to do with ephemeralaappees or disappearances.” [From the purpdgto
18.54]

In this Brahman stage of life, wherein all ternasstrive for spiritual advancement, the attractiorite
glories of the Lord becomes predominant.

suta uvaca atmaramas ca munayo
nirgrantha apy urukrame kurvanty ahaitukim bhakiitham-bhuta-guno harih

All different varieties ofatmaramas[those who take pleasure ama or spirit self], especially those
established on the path of self-realization, thotrgled from all kinds of material bondage, desoe t
render unalloyed devotional service unto the Pexdggrof Godhead. This means that the Lord possesse
transcendental qualities and therefore can attnagtyone, including liberated soulBhag 1.7.10]

In his explanation of this verse froheachings of Lord Caitany&rila Prabhupada writes,

The wordkurvantiis used to mean "working for others." There istaeoword similar to this which is
used when one's activities are done for one's asveopal sense gratification, but the wéardvantiis
used when activities are performed for the satisfacf the Supreme. Thus in this verse the woml ca
only indicate the rendering of transcendental serto the Lord.

In the brahma-bhutaor atmaramastage ofdharma the worker desires to satisfy Krsna alone, being
attracted by His glories. Thusiad-bhaktim labhate param

In C.c. Madhya?4.287, Lord Caitanya says:

tante rame yei, sei saba--'atmarama’' "vidhi-bhaktaga-bhakta',--dui-vidha nama

One who always engages in the service of the SugpReENnsonality of Godhead is calleinarama There

are two types oitmarama One is aratmaramaengaged in regulative devotiorsdrvice, and the other is
anatmaramaengaged in spontaneous devotional service.

The topics of the glories of the Lord coming dowaduru-parampararom Lord Caitanya to us through
Srila Prabhupada are infuseith the spontaneous mood of devotional servicehis line, thebrahma-
bhuta devotee is established in a confidential servidationship that surpasses even the relationship
manifest in Vaikunthathama which is the destination of the Vaisnavas whatica vidhi-bhakti

Your servant

Suhotra Swami
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