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Vedanta-sutra is collections of codes (sutra, \eamgcise statement) expressing
philosophical ideas drawn from the Vedas, esp. floenUpanisads. Mostly all of this is
of concern to jnana-yogis, not to bhakti-yogis.

Vedanta-sutra is a sort of philosophical gunfigitween Srila Vyasadeva and the
known six systems of Vedic philosophy, impersonati&nta, four schools of Buddhism
and jainism. Srila Vyasadeva puts continually tleeguments and defeats them.

As long as material world is manifest, these systef philosophy eternally
recurr. Buddha, for example, will appear after 25@@rs. Even in the Rig Veda is
presented some philosophical discussion and threrakmut ten philosophies mentioned
and one of them quite resembles Buddhism.

Aim of Vedanta-sutra is to establish "vedantaabasion of the Vedas, presented
in the Upanisads (philosophical portion of the \&das the ultimate explanation the
Absolute Truth. The other philosophies are alsonvdrdrom the Vedas, but they are
incomplete, imperfect.



The Srimad Bhagavatam, "artho yam brahma-sutrai@®¥ila Vyasadeva's own
natural commentary on Vedanta-sutra. To read iguge difficult, because of its
voluminous nature and sometimes deep philosophgs& hieferences to Vedanta-sutra
proven to be very helpful in bringing to the shéopus the background philosophical
issues which are profoundly relevant to our undading of SB.

Refutations of atheistic Sankhya philosophy

There are two Sankhya philosophies. One is Bhaga%ankhya taught by
Devahuti-putra Kapiladeva in the SB 3.Canto andasdifferent from KC philosophy.
The word “sankhya' in Sanskrit means "to counf's ithe explanation of the material
world in terms of elements, numbers of elements faod they function together. The
Bhagavat Sankhya philosophy presents the ultinsteat (all these elements are called
tattvas), isvara-tattva, Sri Krsna.

There is another Sankhya philosophy, NirisvarakBga, taught by impostor
Kapila. It seems that this atheistic philosophy eaabout in response to the challenge of
Buddhism to the entire Vedic civilization. Buddisisejected the Vedas and began to set
up in India a kind of alternative culture. It wasry powerful within the first thousand
years after Buddha. The prevailing atmosphereattiime was so atheistic that a serious
philosophical discussion was in position, just ltkelay, if someone starts to talk about
God, he is just laughed off the stage... Therekome of the Sankhya philosophers
started to preach a type of Sankhya which justndidaccount for Supreme Being. It is
still current in India today.

Srila Prabhupada draws a very stark parallel betwihat atheistic Sankhya
philosophy and philosophy of modern materialisiieesce. There is a clear common
groundl both hold that the creation is the spontaneouscefif material nature which
alone creates.

In atheistic Sankhya philosophy there are twamadte tattvas, ultimate realities.
One is the prakriti, in its most primeval form eallpradhana, primeval material nature.
The other one is purusa, the individual soul. SakBga philosophy recognizes the
existence of spirit and in today's atheistic, malistic science some scientists hold that
consciousness should be counted as real elementh&uare in the minority. Generally
the scientists are just gross materialists. But ttes not amount very much to the
difference, because the atheistic Sankhya philassption't ascribe any function to the
spirit. Spirit just exists and is conscious, bus m@ power to act. It is the prakriti that
spontaneously does everything. It is very simitamibdern materialistic science.

According to SB, pradhana, or the primeval materéure, is unknowable. This
is very significant. Sutra refuting this atheissiankhya position:
jneyatva avacanat ca "There is no statement iVéuas, that the pradhana is object of
knowledge."



In other words, there is no support for the idbat pradhana can be understood by living
entity, human being.

This undercuts the whole position of the atheiSiamkhya philosophy because
their whole premise is that when one knows matexalire, its original form as it is, all
the secret workings, when one has penetrated tiex secrets of material nature, then
one will be liberated. That is the secret of lilbenma

Today's material scientists say the same thingconfrse, their conception of
liberation is little bit different... Sci-fi visiaof liberation. Liberation means liberation
from distress.

SB 3.26.10: the basic definition of pradhana and prakriti.

"...The unmanifested eternal combination of theehmodes is the cause of the manifest
state and is called pradhana. It is called praktiten in manifest stage of existence."

SB 12.4.20-21: the pradhana is unknowable.

"...sunya vat..."

"...The situation is just like of a complete sleep a voidness. Indeed, it is

indescribable...since pradhana is the original teuoe, it is the actual basis of material
creation.”

It means that the research of atheistic Sankhyiéoguphers (and modern
scientists) will never be completed, it is totdlyile.

Pradhana appears to be nothing, but it is so aatplat none can understand it.
Mathematicians need pages of calculation to desdhis seeming void. This is very
significant understanding; people who argue thatrghing appeared from nothing just
reached the limit of the power of their knowled@key can't go beyond.

Argument of the atheistic Sankhya philosophy:

The Vedic scriptures indicate that the pradhanaajes unborn, or beginningless.
Therefore it exists as separate, parallel tattyautosa.

In other words, the atheistic Sankhya philosoghyliimately dualistic; there are
two Absolute Truths.



SB 10.87.31: 'Neither material nature nor the soul who trieetgoy her are ever born
(ajayor). Yet living bodies coming to being wheegh two combine just as bubbles form
where water meets the air. And just as rivers margethe ocean, or the nectar from
many different flowers blend into honey, so allgbe&onditioned living beings eventually
merge back into You, the Supreme, with their vasinames and qualities."

The example of nectar from many different flowersich blend together into
honey is very significant. It is used to illustratdat happens at the time of the cosmic
dissolution, the maha-pralaya, when the universésr énto the body of Maha-Visnu. So
there is pradhana, the material energy, and thrertha purusas, the souls. So they merge
together as nectar from different flowers mergestbgr into honey. That merging doesn't
mean that they disappear; they have simply beedermed, combined, amalgamated
together. And with the next cosmic manifestatiois timalgamation will come out again
and everything will become distinct as it was befor

This sheds very important light on this point afd”, that prakriti and purusa are
beginningless. So they are beginningless, or unbimrinthey are subordinate. This is the
point.

From the purport: 'Prakriti thus serves as thalapa-karana, or ingredient cause
of creation. In the ultimate issue, however, sisige is also an expansion of the Supreme
Lord, it is the Lord alone Who is the ingredientusa as well as the efficient cause."”

[Upadana-karana = material cause or ingredients;dahie substance, matter.
Mita-karana = efficient cause or operative cause;who puts ingredients together.

Antaryami (Sanskrit: inner ruler or guide, Supetyseuformal cause; the form of object.
CC: Supersoul gives form to the universe from waithi

Artha-visesa = final cause; the purpose.]

According to Vedanta philosophy, SB, Krsna isfallr these causes. But in each
stage of causation He is displaying the particlilar So in this upadana-karana, this lila
of material cause, He is expanded as the pradipaalajti. This is His form that He uses
to give the ingredients to everything. The pradh@&rsna's energy, but yet it is
nondifferent from Him; it is beginningless and yeis subordinate to Him. It is not
independent from the Lord. This is mistake of agtieiSankhya philosophers.

SB 2.10.45 : Krsna is always aloof; His energies are working am this way
these four causations are taking place. He is awayoying but still the Vedic scriptures
say that Lord is the ultimate cause of everythimgrge:) "to counteract the idea that
material nature is independent.”



From the purport: "...the material nature therefpreduces the moving and standing
manifestations of the material world after beingte@ted by the Supreme Father, and not
independently.”

Lord glances at material nature and thus evergtihiegins. The pradhana then
becomes energized by the time energy, kala-sisgksa is that very glance of Maha-
Visnu that energizes the pradhana and sets it tiom)o

SB 3.26.4-5: Material creation is lila of the Lord; it is sinypHis mercy that He glances
at the material nature. He is never entangledemthterial creation.

Another point from the purport: "Energy emanateahf the Lord manifests in
two ways: as an emanation from the Supreme Lordaana covering of the Lords' face.
BG: example of the cloud; to the sun the cloud rsation of it's energy, but to the
ordinary common men in a conditioned state it igecimg to the eyes because of the
cloud the sun can not be seen.”

For those who are under the control of materiduneathis material nature is
covering, it is bewildering. So, again, it is ar@atmeason why is this study of material
nature to find the truth futile; it is one of thery profound functions of the material
nature to cover the Absolute Truth. We can't getiad the cloud, it is stretching from
horizon to horizon. From Krsna's point of view ttleud is very insignificant thing.

The material creation is lila for the Lord. Foose who want to imitate rather
than serve the Lord, they become captivated bynthterial nature. It is not that every
living entity who comes into this creation is s@tzated. Because it is the lila the pure
devotees participate with Lord like, for instaniarada Muni by preaching.

Another nice point: "It is a fact that there anotclasses of men; those who are
obedient to the laws of the Supreme and those whatheists, or agnostics. They do not
accept the existence of the Lord and want to crda@ own laws." This is very
significant because we are speaking about Sankhij@spphy. Sankhya philosophy is a
clear example of this phenomena - conditioned satile are rebellious and want to
create their own laws. That is what all these neistit, or non-Bhagavata philosophies
are. They are just invented laws by persons what wabe in maya. Therefore we call
them Mayavadis.

Pradhana is sustained by the brahmajyoti. In tleeavita-sutra this is called
"jyotir upa-krama" (it exists within light, in thgoti within the Brahman effulgence of
the Lord.)

SB 4.9.16: The research to the origin of the material nauitenately ends up in the
impersonal brahmajyoti.



Argument of atheistic Sankhya philosophers why material nature spontaneously
givesrise to the creation: They say when the material nature comes into pribyiwith
the souls then there is a kind of mutual interactoo attraction, as between a piece of
metal and a magnet. You bring them together, theyatiracted and they combine. They
say that this spontaneous combination is the mstatien, or creation.

SB 5.18.39: Magnetic attraction causes Lord's glance.

SB 7.5.14: When one is cleansed from all designation one Ivglinaturally attracted to
Krsna.

If we are spirit then why should we be attractedthie matter? The Sankhya
philosophers have no answer for that. But hereatigver is given: we are attracted to
matter because we are not attracted to Krsna. ¥enagant to be attracted to Krsna. The
Lord is the ultimate principle of attraction.

Vedic literature describes the Supreme Lord astbatreal, the truth, and this
material world is described as asat, the unreat. atheistic Sankhya philosophers argue
against this. Their philosophy is dualistic andstlilbey can not agree with the statement
that this material world is asat, unreal. They takee a tattva, a truth. Their argument is
that the Vaisnava Vedantists contradict themsdbezsuse they also sometimes say that
this world is real, that the origin of everythirggthe Supreme Truth, the sat, and they also
say that this material world is asat. They distisgibetween the two - sat is God, asat is
material world. How this all put together? If thegy that the sat is the origin and the asat
is the emanation then how is it that the sat arad ean be together in the beginning?
How is it that the unreal emanates from the real?

What does a devotee mean when he says that the material
world is real?

SB 10.2.26: "...the Lord is the active principle, the realtlkr in all the ingredients of
creation, ... the beginning of all truth."

From the purport: Example of a lump of clay anday pot. The pradhana is comparable
to the lump of clay and from this lump of clay czen make a clay pot. In ingredient the
clay lump and the clay pot are the same but theeedifference in name and form and
the clay pot can be easily destroyed.

Krsna is sat, eternally real, and in His lila okaion He manifests as the
pradhana, the upadana-karana, material cause.isThiso sat, that is His energy, real.
From this pradhana come at the time of manifestati@ names and the forms of this
material existence which are asat. This is whameant. The substance, vastu, of
existence is real but in this material world it @ees temporary forms. They are asat,
unreal, ultimately meaningless. To be in maya meansecome attached to the unreal



names and forms that appear in this material wdladbstance is not maya, but the
attachment to the temporary forms, that is maya.

Argument of atheistic Sankhya philosophers that Vaisnava philosophy is
pantheistic: If the example of clay lump and clay pot is givemd it is said that the
substance is God therefore it is said that Godrésyghing. God is everywhere. This is
also not correct. Next verse refutes it.

SB 3.21.19: "O Personality of Godhead, desiring to createdhasiverses, You create
them, maintain them and again wind them up by Yawn energies which are under the
control of Your second energy called yogamaya @ssé spider creates a cobweb by its
own energy and again winds it up.”

This is very instructive analogy to help us undardtthe realtionship between the Lord
Himself and His expanded energies in form of pradhend prakriti.

From the purport: "The spider is individual liviegtity, by its energy it creates a cobweb
and plays on it and whenever it likes it, windstig cobweb thus ending the play. When
the cobweb is manufactured by the saliva of thelespithe spider does not become
impersonal. Similarly, the creation and manifestatof the material or the spiritual
energy does not render the creator impersonal.”

Prabhupada explains that when devotee observesridierial creation he sees
Krsna. What it means can be easily understood bysdme example. When we see
cobweb we don't think that it is the work of theuse or man... Immediately we think of
a spider. In this way when devotee sees the mh&xistence he sees or thinks of Krsna.
Everything reminds him of Krsna because he knowlstive origin of everything, Krsna.

It is quite logical when one sees a spider webhtoktof a spider. To associate this
creation with anything else than Krsna is asat.

Argument of atheistic Sankhya philosophers: How can the Lord remain sat when
at the time of dissolution He absorbs this asat Hitnself? This defective creation enters
into the Lord therefore He must become defective.

SB 4.7.26. "My dear Lord, You are transcendental to all spestore positions. You are
completely spiritual, devoid of all fear and Yow always in control of material energy.
Even though You appear in the material energy Yreusguated transcendentally. You
are always free from material contamination becameare completely self-sufficient.”

Baladeva Vidyabhusana gives an example in thigrdegxplaining that the Lord
is the basis of the manifestation, maintenancedigblution of this material creation but
He is always distinct from it at the same time. Tdralogy of the canvass and the
painting - the picture can be eradicated, overpditity white or scraped off the canvass
but no matter what happens to the painting the assiwvemains always as the basis. The
canvass is always distinct as the support.



SB 10.87.29: "...sunya tulam..."

The Lord, being the basis of creation, maintenaara destruction, is neutral. He is the

remote cause. In that sense “He is like the vdite"can not be discerned, He can not be
understood by a person who is caught in a cyclénoé, creation, maintenance and

destruction of the universe.

BG 2.69: What is night for the conditioned is the day fbe transcendentalists because
they can see beyond the covering of the materiar@a

What the materialist take to be asat, unreal, il void, unmanifested,
unknown beginning, the transcendentalist underspantibctlyl. He is the sat, He is the
eternal real. It can be seen from the next verse.

SB 8.3.34: The nonmanifestation of material creation is dbyuthe state when it
becomes invisible to us. But the Lord can see ehery in both states, visible and
invisible. In both states the Lord is always withes

In the 11.Canto, in the teachings of Hamsavatarddrd Brahma and four
Kumaras, Hamsavatara tells them that the libersoedlin the state turiya, above material
nature, also becomes saksi, the witness, in the s&y as the Lord. He can also see, at
the time of nonmanifestation when everything setnise nonexistent to materialist, its
existence with the Lord. He can see the Lord amd'k@nergies.

In the 3.Canto are verses which explain how allethergies of material existence
are arrayed around the Lord in spiritual world. Baene energies which manifest in this
material world, they are personalities and in Vatkia with the Lord worshipping Him
eternally. In other words, the substance is satnatly real.

SB 3.10.13: The Lord is always the same. The activities oktiiaxctor are eternal and can
not be stated as false, only temporary.

SB 6.3.12: The Lord is the basis and the controller of evangHike the thread is basis
of the quilt.

The thread exists even before the weaving of thig gexists during the existence of the
quilt and when the quilt is unravelled the threachains.

The substance itself is eternal.
SB 12.4.27. That which mundane people call asat (voidnessmamifestation) is

actually the separate reality (which they can resteive).

The maya is reflection in darkness (of our ignoeggnd@he material energy is the
deluding potency, so she fills out the darknesshar casts a reflection to that darkness



which we take to be the reality. In this way everyas deluded. The material energy is a
real energy but she has function to bewilder usnwive forget Krsna. When one
perceives Krsna behind material energy then he i®mger in ignorance, the darkness is
not there. It is just like a projecttwryou need a dark room to create an image. If you tu
on all the lights, if that background of ignorarisenot there, than what is the effect of
turning on the projector? You are not bewilderedthmt; it may be a very interesting,
exciting movie, but if all the lights are on, itjisst a very dim image and you are very
aware that you are in the room with so many objactd people. You can't become
absorbed in that, it doesn't have the effect. Thsion is identification. The movie is just
a projected image of light and sound but when wek lat it we start to enjoy it
vicariously. That is the illusion WE create.

From Krsna's position is everything spiritual, biwbm point of view of
conditioned souls there is matietemporary, miserable, ignorant substance.

But ultimately, from spiritual point of view abovke three modes of material nature, the
matter does not exist.

One sutra in Vedanta-sutra says that when one £amp® Brahman platform,
then one will see within Brahman the gramya-bhugearya = village, bhuta =
elements), Vrndavan village within which one wilesthings appearing to be constructed
out of bhutas, elements (their true, spiritual feynTo see this is a cold shower for the
impersonalists which prefer to go back to the mialtevorld...

Argument of Nyaya and Vaisesika: If the material nature is an emanation of the
Supreme Lord and the jiva is also an emanation firbm, the philosophy confuses the
difference between the Lord and the jiva. Whahesdifference between them?

They are also, as the Sankhya philosophers, dgtiesposition of the one
Absolute Truth. Sankhya philosophers says theretwoeabsolute truths, purusa and
prakriti, the Nyayas explain reality in sixteenegries and the Vaisesikas say there is
nine real substances and seven real categoriemrdieg to them each one of these
categories is component of the total but in iteglkts as its own reality.

They are seemingly theistic philosophies - isvar¢here, but he is just another
category. There is a God but He has nothing iritatly to do with the other categories.
They object that He is the source.

SB 6.16.9: the similarity and difference between the Lord ahd living entity with
regard to the creation. "...The living being issstlime that is equal in quality to the
Supreme Lord. Nonetheless, because he is extresmei) he is prone to be illusioned by
the external energy..."



The specific word is "suksma”, very fine, or nees by material eyes, very small.

From the purport: This verse describes the phgbgoof acintya-bhedabheda
tattva. The Supreme Lord is greatest of all whertes living entity is “suksma”,
extremely small. The lord is udasina, neutral. Els &ut He is not personally affected.

Opposition it understands in a way that the Lokt jbecomes- the world and the
living entities. He is also entangled in materiamfestation, He has no separate identity.

But this is not a fact: The Lord is the sourcgiwd and pradhana but He is not

affected by creation that results from their comabion. He is neutral like a judge
(Paramatma) before two opposing parties, jiva aadhmana.

Refutations of Buddhism

Buddhism is an extremely influential philosophy tie East and in the West
because it is very mental. When people get on thetah plane and start to speculate it
seems inevitable that they end up with Buddhisteas; even if they have never read a
book on Buddhism. They just follow the natural (t@#ncourse of Buddhist thinking.

Basic points of Buddhist philosophy

There are four basic themes, or principles in Bugtdphilosophy. In Buddhism
they are called “The Four Noble Truths” spoken lyl&ha Himself.

1. Duhkha (suffering)

Existential statement about existence itéeifis full of suffering.

2. Samudaya

Suffering has a cause. If suffering has a causeefibre suffering can be removed,
destroyed.

3. Nirodha (annihilation of suffering)

4. Marga (path to annihilation of suffering)

There is a path out of suffering, taught by the dhal Buddhists speak about eightfold
noble path, etc. It is going more and more complgixin essence this marga boils down
to ahimsa (nonviolence) and sunyata (extinctiorihef self). In this world one should
practice ahimsa and that will lead to sunyata. Bhddhist philosophy simply deals with
material existence and its negation.



Four schools of Buddhism described in Vedanta
1. Vayvasika (direct realism)

2. Sautrantika (representationalism)

3. Yogacara (subjective idealism)

4. Madhyamika (voidism)

Someone may want to know what about Zen or sorhergbopular form of
Buddhism. These are four original schools of Budtdphilosophy and from them later
on came others (like Zen came out of Madhyamika.)

People naturally speculate through these phasethel western philosophy we
find the same points of view under different namaed different guises because these are
simply stoping points of the mind on its endlesgf@y to nowhere... They are related as
will be explained.

1. Direct realism (Vayvasika)

It simply accepts the world as it is, at face eahs you see it. Buddhism is
completely materialistic; there is no transcendergality behind this world. What you
perceive with your senses is all in all.

But there is problem: Why are we suffering? Inespt to explain it the
Sautrantika philosophy came up.

2. Representationalism (Sautrantika)

The word comes from the idea that we don't peecéine world directly but its
representation in our mind only. We cannot be suaéthe world really is how we think
it to be; our mind is therefore receiving impressamd creating image of the world. We
know only that representation.

There is an internal reality, or an internal aspé&tat is the mind, the subtle
aspect of matter, and it is out of harmony with #hdernal reality because it gets
attached. The world is passing by, with all itsrayess, and if our mind becomes attached
to the external forms of things and we don't waeirt to change, they change anyway;
therefore we suffer. Then comes the next stepestitag idealism.



3. Subjective idealism (Yogacara)

It tries to answer the philosophical problem thates: If both externally and
internally there is matter, why should the intermaltter become attached to the external
matter?

The only thing which really exists is our own coesisness and everything we
are perceiving is the creation of that consciousnksanother words, we are dreaming.
In the West the extreme version of the same phplogas called solipsism (in latin solis
= sole, alone): | alone exist and everything etseny imagination. The problem is that
one takes this imagination as real and tries toyemjwith his mind. That is the cause of
suffering.

4. Voidism (Madhyamika)

It is position of total frustration with all phgophical points of view. Why?
Because the weakness of Yogacara is very obvibeserything is my dream then why
should | dream something so rotten? Why not somgthice?

Therefore it rejects all philosophy and says #agrything is just void. From it
comes Zen Buddhism with its mental exercises likeawis the sound of one hand
clapping, etc. It follows no logic anymore becalgggc is frustrating.

SB 10.87.19: There is a spiritual essence to everything. Ksshandifferentiated
unchanging Self is permanent reality among alléhegpermanent life forms."

Buddhism views this world as being essentially enmpanent. Any idea of
permanence is rejected. Bhagavatam says, thate"thils spotless intelligence who are
altogether free from material attachment realizendts Self as permanent reality."

From the purport: "The Lord remains eternally umgded (eka-rasa); He eternally
maintains His personal form of immesurable unnaloy@ritual pleasure (rasa).”

So there is a reality beyond the impermanent farfikis world and the nature of
this reality is spiritual bliss. There is one (ek®ality and it is full of rasa, full of bliss.

In Buddhism the exact opposite premise is maderetiis one reality but it is
material and duhkha, full of suffering.

If we are one, according to Buddhism, the sejtisd matter, we are not actually
living conscious beings, our individuality is just illusion; why should we suffer?



Example of lump or bag of chemicals is given. & have bag of chemicals and it
falls to the ground with the big crash, why shatisuffer?

According to SB, it takes two to suffer - suffegiarises out of duality, when there
is a different desire (than serving the Lord, bedng with His desire). It is explained in
the next, very famous verse.

SB 11.2.37: "bhayam dvitiyabhinivesatah syat"

Very concise yet extremely profound explanationthad origin of suffering. When the

living entity is attracted by the material energyieh is separate from Krsna, is
overpowered by fear because he is separated frerSupreme by the material energy.
His conception of life is reversed. What does itanfe Real life means eternality,
knowledge, bliss; the Buddhists say that real difeans everything is temporary, full of
ignorance, full of suffering. Their conception ofel is reversed because they have
become separated, dvitiya; they are absorbed ietbong other than the Lord.

SB 11.11.5-8: The explanation of duality, happiness and distrés=y are here because
of the presence of both the perfect Supreme Loddthe imperfect living entity within
the body. Example of two birds on the tree; onthefn doesn't understand himself or the
Lord, he is covered by ignorance and is thus catedhally conditioned.

Argument for the existence of the Supreme Lord:

Every intelligent person who knows that he is sufig he understands his suffering in
terms of his imperfection: | am imperfect in sonpavays, incomplete, there is some
great lack in my life, therefore | am sufferingédause of this when we think about how
to become free of suffering we are obliged to thafdout perfection, we are obliged to
consider state of perfection which is certainlypseendental to our present position.

So long as the atma thinks that he is alone aat bk is the Lord, enjoyer,
controller of material nature, he suffers. In thaffering condition he is forced to think
about his imperfections. People are working so hiarthis world to make up for their
imperfections. So from where this conception, thisition of perfection arise? This is
because within this body there is the perfect heting Paramatma. The individual soul
shares the qualities of the Paramatma; that's vehis ldrawn by instinct to strive for
perfection — his qualities are the same. But tigedifferencel. he is suksma, very small.
Because of it he can be separated due to mayhlence and in this way he falls down
into suffering.

According to Buddhist philosophy this sense of kak to be destroyed. Destroy
the self and then only will suffering end, whenmtiging is extinguished.



Argument of Buddhists:

Buddha explained the cause of suffering very pedgiwithout touching the doctrine of
duality. He explained it as a wheel of causatiohisTwheel has twelve spokes which
represent twelve phases of causation beginning awttlya, ignorance, and ends with
jara-marana, old age and death. Eleventh is jath.b

This is a wheel of change and the Buddhists exple phenomenal changing of
this world by the philosophy of spontaneous evengivy equilibrium. They give
example of waves in the ocean: one is coming upgros going down, just randomly
coming up and down. In this way everything is chagdout everything is staying the
same - as ocean. Their another example: The siiepust flowing by, carrying different
things. It is always there and yet at the same timéhe surface there is so much random
change going on.

SB 8.5.28: The material body is compared to "the wheel wh&lolves around the hub,
or central support, the Supreme Personality of ®@adhWho is the Supersoul and the
ultimate truth..."

The difference between these two examples of wisetble existence of the hub,
the Supersoul, in the example of SB which is nasent in the Buddhist wheel of
change. Yet they say that there are twelve phdselsange, always repeating. The wheel
has to turn and therefore requires the centraltpBut Buddhists don't allow it. If there
is no hub (the reality), why should these twelveag#s repeat one after another?
Therefore this example of wheel of change doesakenany sense.

Destruction and liberation

In Buddhism “nirodha," destruction, is the pathrelbase. To destroy the self, maya.
When the conception of selfness is removed andetli®rnothing left then that is

liberation. They have processes of meditation, rablupada explained, that they in the
mind break everything down. Finally they have at@nd behind the atoms the void and
they meditate on the void. Ultimately there is omlgthingness. Their goal is total

destruction. Their view is quite interesting. Thadividual person can destroy the
universe; not for everyone else but for himselihen he is free.

The Lord and His energies are eternal, sometimasifest and sometimes
unmanifest. But during the anihillation nothingaistually destroyed in essence, because
the Lord is sat, eternal reality. But the Buddhsstyg that everything is actually ultimately
asat. In fact it is only invisible.

SB 2.10.16: "The merging of the living entity along with itemditional living tendency
with the mystic lying down of Maha-Visnu is callede winding up of this cosmic
manifestation (nirodha). Liberation, mukti, is thermanent (!) situation of the form of



the living entity after he gives up the changeadpless and subtle material bodi®s.
Direct reply to the Buddhists, definition of desttion and liberation.

From the purport: “After the winding up of the cdsmmanifestation most of the
conditioned souls merge into the existence of Mdisaiu, Personality of Godhead, lying
in His mystic slumber, to be created again in thet mreation...”

This is the defect of their philosophy; they aspior the sunya, but they place
themselves in the pradhana and they will be creagadh.

Prahlada Maharaja explains what is nirvana, the extinction of the material
existence.

SB 7.7.37: "The real problem of life is the repetition of thirand death which is like a
wheel rolling repeatedly up and down. This wheelyéver, completely stops when one
is in touch with the Supreme Personality of Godhebld other words, by the
transcendental bliss realized from the constanagagent in the devotional service one
is completely liberated from the material existetice

From the purport: "This cessation of all materiappiness is called nivriti or nirvana."

Buddhist idea of causation (pratitya-samutpada, conditioned coproduction)

A cause is always result, or an effect of previoagse. They give an example of a seed:
The seed is a cause of a tree, but the seed iHfeat ef a tree before. When put in the
ground it sprouts and the seed no longer exists.sphout exists and when the tree grows
up the sprout no longer exists. Things go on amd &f endless stream without any
logical, or real connection between them.

The wheel of causation without hub is to illustratevelopment of material
existence in twelve phases. One replaces the otheequence from one to twelve and
then goes back to the original one again. In tlay the wheel is turning without end. But
because of this philosophy, this idea of pratitgerstpada, this idea of wheel doesn't
make sense because things are just happening spootsly. Why should the
development of material existence follow these wedtages in this particular order and
then repeat again? This idea really doesn't haydécamdation.

SB 11.22.30-32: Definition of perception: There are three constitis arising from three
modes of material nature: sense itself (creatiothef mode of passion), its presiding
deity (mode of goodness) and the objects of sitat,visible world (bhutas, elements;
mode of ignorance). Behind it is the Supersoul Whergizes the modes of nature.



The subjective idealists are absorbed in themsedwel therefore they think that
the world is a product of their own imaginationidtjust another way of thinking “I am
God”. Refutation of this idea gives next verse.

SB 11.22.34: "The speculative argument of philosophers "Thisldvis real, no, it is not
real' is based upon incomplete knowledge of ther&8up Soul and it simply ends in
understanding material dualities. Although suchuargnt is useless, persons who have
turned their attention away from Me, their truefSale unable to give it up.”

All over the world we find more or less what ahede speculative philosophies
boiled down to - someone says the world is reahesime other says it is unreal.

From the purport: "The material world is real, dpeally because it emanates from the
Supreme Reality, Lord Krsna. Without understandifdhe reality of Lord Krsna one

can never definitely ascertain the reality of Higation. One will always wonder if he is
actually seeing something or merely thinking heeeing. This kind of speculation can
never be resolved without taking shelter of ther8ope Lord and is therefore useless."”

How do we know that we are not dreaming now? Badadeva Vidyabhusana
gives some nice arguments. He says that theree@ difference between the wakeful
state and the dreaming state. Our wakeful peraepiosists day after day, but dreams do
not persist. Somebody can say that this experiehtiée that we are having is a dream
but people do not awaken from wakefulness, theykawdom dreams only.

So these are two distinct states of material doosoess. Yet SB states that
material consciousness as a whole is nothing loneam. But this explanation of dream
is very much different from the Buddhist idea.

SB 4.29.2b: "Everything happening within time which consists pgast, present and
future, is merely a dream. That is the secret wstdeding in all Vedic literature."

SB 6.16.53-54: "...all the condition of deep sleep, dreaming avakefulness are but
energies of the Supreme Personality of Godhead. $hoeld always remember the
original creator of these conditions, the Supreond,|Who is unaffected by them."

When SB says that ultimately all states of malteciansciousness may be
understood to be a dream, it is NOT OUR DREAM. Tisithe point.

The living entity and the material nature are thfferent energies and yet the
soul is carried away by the waves of nature (tmeees). The soul and the nature may
be compared to oil and water. They do not mix; hew possible then, for spirit to be
carried away by matter? But the oil may rest onewadn its surface, and the waves of
the ocean carry the oil to the shore. In these wagsnodes condition our consciousness
by the three states - wakefulness (jagrata), dmegifsvapna) and deep sleep (susupti) -



generated by these modes. (Note: Susupti meandngdrgo acit-sakti. It is Brahman

energy of the Lord, but total tamas, not like thgsrof Brahman. The term "‘Brahman'
includes the energies and one them is the acit;dhkt energy of primordial material

existence, the pradhana.)

SB 11.13.27-28: "Waking, sleeping and deep sleep are the threetins of the
inteligence and are caused by modes of materiataathe living entity within the body

is ascertain to posses characteristics differeeseththree states and thus remains as a
witness to them."

In his real existence the soul is the witnessdibaéna). Liberation means to come
on the same platform as Krsna, turiya, the foutdiges above the three modes. Then one
can actually see the material nature as it is, h@swvorking, because one is not under it
anymore. When one is under one cannot see propgmlg. is to illustrate that all the
Buddhist speculations on perception is all fromplsition of being under the modes of
nature. All their conceptions are therefore materia

Voidism (Sunyavada)

This is the position of ultimate frustration withaterial speculation, with philosophy as a
whole.

Again conception of pratitya-samutpada is ther&aWver exists arose from that
which no longer exists. (Before | was as a man $ waoy; the boy is the cause of my
being a man. But the boy no longer exists. And teefioe boy there was a baby. That was
the cause of the boy; that baby no longer exigts.yoon as a cause produces an effect
that cause no longer exists. That effect will azeatcause and it will no longer exist.
Therefore existence doesn't arise from existencel #so existence does not arise from
nonexistence. The example of a seed: A seed gpresitsto a tree, so the seed no longer
exists, doesn't have existence. One cannot sayfisatree arose from the seed, because
the seed no longer exists. Nor can one say thdtékearose from nonexistence because
if one takes a seed and fries it the seed won& gae to a tree. And existence doesn't
arise from itself because in Buddhism there is oceptance of atman, selfness. The
selfness is ruled out. One cannot say that thdesds sustains itself; it cannot because
there is no underlying reality of atman or anythiNgr the existence arise from anything
else. Therefore the conclusion is that there isreation. And if there is no creation then
there is no destruction.

Therefore the only thing that can be concluddtas everything is just unreal, the
only thing worth considering in all this unrealis/void. Just making it all zero. There is
no use to talk about anything because it is untbate is no use to try to trace out the
beginning of anything. According to Western undamding in China they invented
printing. The first book was a Buddhist book caltbéé Pariprajnamrta (?) Sutra. This



book proclaimed this Sunyavada philosophy and dke Verse of that book says: “After
having explained that everything is unreal ther@asneed to ever print another book
beyond this one...”

This voidistic, or nihilistic position is shared brustrated people all over the
world. They think that everything ultimately leatsnothing.
The next verse refutes this position.

SB 7.15.58: "Although one may consider reflection of the saoraimirror to be false, it
has its factual existence. Accordingly, to provespgculative knowledge that there is no
reality would be extremely difficult.”

The example of a reflection of a sun in mirrogigen. The sun is reality and its
reflection (yatha bhasa yatha tamah) is this maltexistence, work of maya. Maya
creates a reflection of the Absolute Truth, Krsagainst the background of our ignorance
of Krsna. The Buddhists are concerned with nirodlesiroying material existence. So if
you see reflection of the sun in a mirror you caketa stone and you can throw it in a
mirror, smash it and there will be no more reflestof the sun. But have you prove that
the sun is not real by doing that?

To say, as Buddhists, ‘it is true that everythisgalse' is self-contradiction,
paradox. That destroys all ground upon which todgteo make pronouncements on
reality or unreality of everything. They negatertiselves also.

The Zen Buddhism is the kind of last chapter atlismn. They are not concerned
with philosophy at all. They say “no comment” oeyhdon't speak anymore or speak
illogically, example of one hand clapping etc. Thaiocess of attaining enlightenment
(jap. satori) is nonrational. It is just suddenhtigng experience. For them the truth
cannot be expressed. Their explanation of karnased on existence of desire; as long
as there is desire, one has to take birth.

Baladeva Vidyabhusana makes a point against @véfything is just happening,
just one thing following another, then why do amythat all? Contradiction in Buddhist
philosophy is that they strive for end. He asks,h{When become a monk? Why
meditate?” Apparently their philosophy is just ¢et, but they are not letting go...



