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Srimad-Bhagavatam Summarized as Questions and Answers
A study of 15 questions asked in the
Second Canto
1.0. Second Canto Chapter One. (Answer given for Q27 from previous Canto; Q28 asked and answered.)
1.1. The Pratijna (solemn statement of purpose) of this chapter, entitled “The First Step in God Realization”, is directly given by Srila Prabhupada in his purport to the invocation Om namo bhagavate vasudevaya:
The first chapter describes the glories of chanting, and it hints at the process by which the neophyte devotees may perform meditation on the universal form of the Lord.
1.1.1. In the same purport Srila Prabhupada compares the aims of First and Second Cantos, and briefly but most memorably summarizes the aim of the ten chapters of Canto Two as a whole:
In the First Canto of Srimad-Bhagavatam, the principles of creation are described, and thus the First Canto may be called "Creation."
Similarly, in the Second Canto, the post-creation cosmic manifestation is pdescribed. The different planetary systems are described in the Second Canto as different parts of the universal body of the Lord. For this reason, the Second Canto may be called "The Cosmic Manifestation." There are ten chapters in the Second Canto, and in these ten chapters the purpose of Srimad-Bhagavatam and the different symptoms of this purpose are narrated.
1.1.2. Again, the above two quotations of Srila Prabhupada are from his purport to the invocation of Canto 2—om namo bhagavate vasudevaya. The holy name Vasudeva is most significant here, both in terms of this particular chapter and the entire Second Canto.
1.1.2.1. Chapter One “describes the glories of chanting, and it hints at the process by which the neophyte
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devotees may perform meditation on the universal form of the Lord.”
1.1.2.1.1. On the glories of chanting— Sri Visnu-sahasra-nama Stotram Text 133 (as commented upon by Acarya Baladeva Vidyabhusana)—states that chanting the Lord’s many holy names purifies the devotee, easily establishing him in vasudeva-sattva.
na krodhaà na ca mätsaryaà pna lobho näçubhä matiù bhavanti kåta-puëyäëäà bhaktänäà puruçottame
The devotees of the Supreme Personality of Godhead, Lord Kåñëa, who perform the pious activity of chanting these one thousand holy names of the Lord, becomes free from anger, envy, greed, and all wicked thoughts within the mind. [Nimesa 1: compare this to Srila Sukadeva’s statements in Bhag. 2.1.2-4 about grhamedhis. See also his prescription in verse 5 for gaining
freedom from the anarthas that plague such envious people.]
1.1.2.1.2. Concerning meditation upon the universal form, the next text of S.-V.s.-n S. states:
dyauù sa-candrärka-nakñaträù khaà diço bhür mahodadhiù väsudevasya viåeëa
vidhåtäni manätmanaù
The entire expanse of outer space, along with the sun, moon, stars and planets, the ether, the directions, the earth planet, and the great oceans, are all maintained by the power of the Supreme Personality of Godhead, Lord Vasudeva.
1.1.2.2. Srila Prabhupada explains the holy name
Vasudeva in Bhag. 4.3.23p.
In pure devotional service one simply serves the Supreme Personality of Godhead as a matter of duty, without reason and without being impeded by material conditions. That is called suddha-sattva, or vasudeva, because in that stage the Supreme Person, Krsna, is revealed in the heart of the devotee. Srila Jiva Gosvami has very nicely described this vasudeva, or suddha-sattva, in his Bhagavat-sandarbha. He explains that astottara-sata
(108) is added to the name of the spiritual master to indicate one who is
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situated in suddha-sattva, or in the transcendental state of vasudeva. The word vasudeva is also used for other purposes. For example, vasudeva also means one who is everywhere, or all-pervading. The sun is also called vasudeva-sabditam.The word vasudeva may be utilised for different purposes, but whatever purpose we adopt, Vasudeva means the all-pervading or localised Supreme Personality of Godhead. In Bhagavad-gita (7.19) it is also stated, vasudevah sarvam iti. Factual realization is to understand Vasudeva, the Supreme Persponality of Godhead, and surrender unto Him. Vasudeva is the ground wherein Vasudeva, the Supreme Personality of Godhead, is revealed.
1.1.2.3. Srila Raghava Gosvami compares Lord Vasudeva with other Visnu-tattva forms. These verses, taken from Hari-bhakti Ratna Prakasa, will be of great use to your study of later portions of this Canto.
Text 4 (a)
ity evaà vånòavane purnatamaù çré-bhagavan kåñnacandraù sva-prakaçaù. anyatralpa-prakaçaù. tad eva purnataratvena dvaraka-natho vasudevo balaramaç ca purno 'pi saha-pradyumnaniruddhadiù. tad anyac ca purna-kalpatvena brahma-viñnu-çiva-maha-viñnv-adayaù. tatra viñnur vasudevo yatha mathuraà gacchantaà çré-bhagavantaà sahasra-çéraso 'nantasya kroòe akruro 'paçyad yatha.
The most perfect form is Bhagavan Krsnacandra who remains in Vrndavana. All other forms of the Lord are not as perfect. The more perfect forms are Lord Balarama and Lord Vasudeva, who reigns as the king of Dvaraka. The perfect forms include Lord Pradyumna, Lord Aniruddha, and other forms of the Lord. Lord Brahma, Lord Visnu, Lord Siva, Lord Mahä-Visnu, and others, are also counted in the perfect category. Akrura travelled to Mathura with the Vasudeva feature of Lord Visnu. When the Lord was going to Mathura, Akrüra saw him as Lord Vasudeva reclining on the lap of thousand-headed Lord Ananta (Srimad-Bhagavatam 10.39.46):
Text 4 (b)
tasyotsaìge ghana-çyamaà péta-kauñeya-vasasam
puruçaà catur-bhujaà çantaà padma-patrarunekñanam
"On the curved lap of Çeña Näga, Akrüra saw Kåñëa sitting very soberly, with four hands. His eyes were like the reddish petals of the lotus flower. His complexion was the dark color of a rain-cloud, and He was dressed in yellow silken garments."
Text 5 (a)
tathatraiva rukminé-rabhase çré-bhagavantam vasudevaà prati rukminy uvaca yat-karna-mulam ari-karçana nopayayad yuñmat-katha måda-viriïci-sabhasu géta ity atra viñnor ullekho na kåtaù. yad eva tat çré-vasudevo viñnur iti sucitam. tad-guëo yatha båhan-naradéye
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In the same way the Lord appeared in Dvärakä in His Väsudeva form. This may be known from the following passage of Çrimad-Bhägavatam (10.60.44), where Rukmiëi-devi says to Lord Väsudeva:
"O my Lord, O subduer of enemies, an unfortunate woman who has never heard of Your glories may accept an ordinary man as her husband, but a woman who has learned about You - that You are praised not only in this world but in the halls of the great demigods like Lord Brahmä and Lord Çiva - will not accept anyone besides Yourself as her husband." We may note that although Çrimati Rukmini-devi does not mentions Lord Väsudeva by name, it is clear from her description of the Lord that she refers to the Väsudeva expansion of Lord Viñnu. The qualities of Lord Viñnu are described in the following statement of Båhan-näradiya Puräna:
Text 5 (b)
agratvad atha purvatvat svayambhur iti kathyate
haraù saàsara-haranad vibhutvad viñnur ucyate
"Lord Brahmä is known as `Svayambhü' because he is the first living entity to appear in the universe. Lord Çiva is known as `Hara' because he destroys the material universe. Lord Viñëu is known by His name because He is the master of all powers and opulences."
Text 6 (a)
çré-vasudeva-svarupa-viñnor vaibhavaà yatha mathurayaà kaàsa-vadhaya gatva sva-vaibhavaà darçitam. tad eva çré-bhagavate mallanam açanir nånam nara-varaù strénaà smaro murtiman ity adi. tathaiva dvarakayaà ñoòaça-sahasra-strénaà gåhe ñoòaça-sahasrani pumaàso bhutva rarama. maha-muni-naradena
dåñöaù. tad anu arjunaà prati viçva-rupaà darçitam. tatha rukminé-harana-parijata-haraëadi-maha-maha-yuddhe catur-bhujatvaà prakaöitam. garuòa-vahanaç ca çaìkha-cakra-gada-padma-dharé ca. ataù çré-rudra uvaca
After He had gone to Mathurä in order to kill Kaàsa, the Lord manifested the power and opulence of the Viñëu-Väsudeva form. This is described in the Çrimad-Bhägavatam (10.43.17) in the following words, which describe Lord Väsudeva's opulence of appearing differently to different living entities:
"Within Kaàsa's wrestling arena the Lord appeared to the wrestlers exactly like a thunderbolt. To the people in general He appeared as the most beautiful personality. To the females He appeared to be the most attractive male, Cupid personified."
The Lord also exhibited the character of Lord Väsudeva in other situations. One example is how He expanded into 16,000 forms to enjoy transcendental pastimes in the different homes of His 16,000 wives in Dvärakä, as was observed by Mahämuni Närada. Another example is the Lord's revelation of His Universal Form to Arjuna. The Lord also exhibited a four-armed form during the great battles fought after His kidnapping Rukmini and after His taking the pärijäta tree of Indra. At various other times also, the Lord of Dvärakä rode on Garuòa, and also exhibited a four-armed from holding the conch, disc, club,
7
and lotus. This feature of Lord Väsudeva is also described by Lord Çiva in the following words (Çrimad-Bhägavatam 4.24.28):
Text 6 (b)
yaù paraà raàhasaù sakñat tri-gunaj jéva-saàjïitat
bhagavantaà vasudevaà prapannaù sa priyo hi me
"Lord Çiva continued: Any person who is surrendered to the Supreme Personality of Godhead, Kåñëa, the controller of everything - material nature as well as the living entity - is actually very dear to me."
Text 7 (a)
ity adi pramanena jïatavyam viñnor vasudevasya paraù çré-kåñnacandraù. çré-viñnur api vaikunöheçvaraù. ata eva maha-viñnuù. tathatra pramanam aha yada vaikunöha-dvari jaya-vijayayor brahma-çapo babhuva tada bhagavatas viñnuna ajïaptam yadi mayi çatru-bhavaà kåtva patathaù tada janma-trayanantaraà yuvam ahaà mocayiñyami iti. ato jaya-vijayau hiranyakña-hiranyakaçipu-rupau bhutva jatau. viñnur api varaha-nåsiàha-rupau bhutva tau jaghana. yugantare punas tau ravana-kumbhakarna bhutva jatau. viñnur api çré-rama-lakñmana-rupau bhutva tau aghana. janmantare punas tau çiçupala-dantavakra-rupau bhutva jatau viñnur api çré-vasudeva-balabhadrau bhutva tau jaghana. evaà janma-trayanantaraà jaya-vijayau muktau babhuvatuù. ata etat sarvaà viñnor vaibhavam eva våndavana-candrasya naitat. yataù sarveñaà paraù çré-kåñnacandrasya vaibhavaù. ato narada-païcaratre ramadayo `vataraç ca karyarthe sambhavanti ca iti. ata ete sarve çré-kåñnasyaàça viñnu-svarupavataraù it jïapanéyam. yato divya-vånòavana-stho bhagavan çré-kåñnacandraù. yatha
goloka-saàhitayam
This evidence clearly demonstrates that the Lord's form in Mathurä and Dvärakä is the expansion of Lord Väsudeva. The form of Çri Kåñëacandra is the ultimate form of the Lord, and is superior to His form as Viñnu Väsudeva. Viñnu Väsudeva is the master of Vaikuëöhaloka. From Him Lord Mahä-Viñëu is expanded. To prove that the Lord 's form at Dvärakä is Viñëu Väsudeva the following evidence is quoted: When Jaya and Vijaya were cursed by the brähmaëas at the gateway of Vaikuëöhaloka, the Supreme Personality of Godhead spoke to them the following words: "If you both agree to become My enemies, I shall liberate you after three births." For this reason Jaya and Vijaya were born as Hiraëyakña and Hiraëyakasipu, whom Lord Viñëu killed in His forms of Varäha and Nåsiàha. In the next yuga Jaya and Vijaya were born as Rävaëa and Kumbhakarëa, and were killed by Lord Viñnu in His forms as Rämacandra and Lakñmaëa. After that Jaya and Vijaya were born as Çiçupäla and Dantavakra, and Lord Viñëu appeared as Lord Vasudeva and Lord Balaräma and again killed them. In this way Jaya and Vijaya attained liberation after three briths. Çri Kåñëacandra's power and opulence is superior to that of Lord Viñëu, and that of any other person. This is confirmed by the following statement of
Närada-païcarätra: "Th e forms of Lord Rämacandra and the other incarnations of Godhead all spring from Çri Kåñëa, the original Supreme Personality of Godhead." From this we may understand that all Viñëu-forms and other froms of the Personality of Godhead are expanded from Çri Kåñëacandra. Çri Kåñëacandra, the
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Supreme Personality of Godhead, stays in Divya-Våndävana. He is described in the
Goloka-saàhitä:
Text 7 (b)
jyotir-mayaà brahma yatra tatra vånòavanaà mahat
tatraiva radhika devé sarva-çakti-namaskåta
tatraiva bhagavan kåñnaù sarva-deva-çiromani
"The transcendental realm of Vrndavana is situated within the Brahman effulgence. In that transcendental Vrndavana are Radhika-devi, whom all the Lord's potencies respectfully worship, and the Supreme Personality of Godhead, Sri rsna, the crest jewel of all deities." (The Bhagavatam verse commentary of 1.1.2.3 is from
Hari-bhakti Ratna Prakasa, 5th Ray.)
1.2. Adhyaya-prakasika—the chapter at a glance): To the question
[Nimesa: actually two questions were asked, but here Sukadeva deals with them as one question] put before him at the end of Canto One, Sukadeva Gosvami replies, "My dear King, your question is glorious. It is most beneficial for all kinds of people. The answer to this question is the prime subject matter for hearing. Materially engrossed people are baffled by too many subjects for hearing because they are blind to the knowledge of the Absolute Truth. During the day, they work hard to earn money. At night they pass their time in sleep and sexual indulgence. The truth is ever right before their eyes; unfortunated such materially engrossed persons do not see their inevitable destruction. One who desires to become freed from all material miseries must hear about, glorify and remember the Supreme Personality of Godhead. The highest perfection is to remember Lord Narayana at the end of life.”
Sri Sukadeva now relates that at the end of Dvapara-yuga he studied the great literature Srimad-Bhagavatam from his father. Suka was a perfectly liberated soul even before his birth, yet the topics of the Lord’s pastimes were attractive to he who was beyond all material attraction. Such attachment to the transcendental qualities of the Lord constitutes the way of further advancement even for a siddha completely detached from matter; the chanting of the holy name and glories of the Lord is the doubtless and fearless means of spiritual success. Sukadeva points out the uselessness of a prolonged life devoid of Krsna consciousness. As seen by the example of Khatvanga Maharaja, even though one may have a mere moment left to live, if that moment is spent taking complete shelter of the Supreme Lord, it is enough to free one from material life.
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"My dear King,” Sukadeva continues, “you are even more fortunate than he, because you have seven days to prepare yourself for death. At the end of life one must be bold enough to fearlessly cut off all attachment to the material body, and all desires that pertain to it."
Then Sukadeva Gosvami explains how materialistic persons can begin their spiritual life by meditating upon the universal form of the Lord. When he is more elevated, a yogi may meditate upon the Paramatma feature of the Lord, Who is situated within the heart. Then, ultimately, when the personal feature of the Lord is fully realized, one can begin to act on the platform of pure devotional service.
1.3. Chapter One, slokanusaranam—summary study of the chapter’s verses.
The chapter opens with Sukadeva Gosvami praising Maharaja Pariksit's question—the previous study guide presents it as the last two questions of Canto One—namely: “I am therefore begging you (Sukadeva Gosvami) to show the way of perfection for all persons, and especially for one who is about to die. Please let me know what a man should hear, chant, remember and worship, and also what he should not do. Please explain all this to me.” (1.19.37-38—Q26 & 27) Sukadeva begins his answer by glorifying the sravana process that sanctifies the ears, heart and memory via psubmissive aural reception of the sublime vibrations of krsna-katha. Regardless of the process one uses, he says, the highest perfection life is to remember the Personality of Godhead at the end of life. (1-6)
Sukadeva says the topmost transcendentalists take pleasure in always describing the glories of the Lord. He relates how he studied Srimad-Bhagavatam from his father, Srila Vyasadeva, at the end of the Dvapara-yuga. Although he was already situated on the transcendental platform, Sukadeva still became attracted by the Bhagavatam’s description of the Lord’s pastimes. (7-9)
Sukadeva Gosvami announces that he will now recite Srimad-Bhagavatam. He begins by glorifying the Bhagavata-Purana. [Nimesa: this way of opening a holy discourse—intended to invoke the all-auspicious personal presence of the Supreme Lord throughout the samelan or assembly of hearers and speakers of the Lord’s grantha form—is termed mangalacaranam.] He says that one who gives full attention and respect to hearing Srimad-Bhagavatam achieves mukunda-matih, unflinching faith in Lord Mukunda. Constant chanting of the Lord’s holy names is the doubtless and fearless way of success for all. (10-11)
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Maharaja Pariksit is to die in one week. After assuring him that a short life with a moment of pure consciousness is superior to a long life wasted within matter, Sukadeva encourages Pariksit Maharaja by reminding him of saintly King Khatvanga. After being informed that he had only a moment left to live, Khatvanga at once freed himself from all material activities and in a moment took shelter of the Lord. Sukadeva concludes that Pariksit’s remaining time of seven days is sufficient for perfection. At the last stage of life, one should fearlessly cut off all attachment to all connected to one’s body. (12-15)
Turning to the topic of practice, he says that one should leave home and perform yoga to fix the memory upon the transcendental syllable a-u-m.
[Nimesa 2: in his purport to verse 17, Srila Prabhupada describes om as a note of addressing the Lord. His Divine Grace recommends the chanting of Om Hari Om, which means “O my Lord, the Personality of Godhead.”] The yogi should withdraw his mind from sense activities and fixed it in the Lord’s service. The yogi is to engage his mind by meditation on the Lord’s limbs, thus systematically remembering His complete spiritual form. Yoga therefore means to focus the mind upon Lord Visnu. Such meditation cleanses the mind of its lower tendencies. By focusing his full attention upon the Lord, the yogi can very soon attain devotional service under His direct shelter. (16-21)
Pariksit Maharaja expresses his desire to know in full detail how the contaminations of the mind may be gotten rid of. Replying, Sukadeva Gosvami outlines the practices of astanga yoga. He says that the yogi should gain control over the mind by intelligence; in this way he should apply the mind to the gross potencies displayed by the virat-rupa (universal form). In that manifestation, absolute time (past, present and future) is experienced. [Nimesa 3: in his purport to Bhag. 3.10.11, Srila Prabhupada writes:
Metaphysically, time is distinguished as absolute and real. Absolute time is continuous and is unaffected by the speed or slowness of material things. Time is astronomically and mathematically calculated in relation to the speed, pchange and life of a particular object. Factually, however, time has nothing to do with the relativities of things; rather, everything is shaped and calculated in terms of the facility offered by time. Time is the basic measurement of the activity of our senses, by which we calculate past, present
and future; but in factual calculation, time has no beginning and no end.]
Sukadeva next describes this meditation in detail. He says that one who seriously desires liberation should concentrates his mind on the virat form of the Lord because nothing more than this exists within the material world. In
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language reminiscent of the Purusa-sukta hymn of the Rg-Veda he instructs Maharaja Pariksit that the 14 planetary systems are situated upon the form of the Lord from His lotus feet to His head; His arms are Indra, king of the demigods; His mouth is the sacrificial fire; the chanda (hymns of the Veda) are His cerebrum; the ocean of material existence is His glance; the root principle of matter is His consciousness; Rudra is His ego; His face is the brahmanas; His arms the ksatriyas; His thighs the vaisyas; the soles of His lotus feet the sudras; etc. If one does not concentrate his mind upon the virat-rupa, one will be misled and will cause his own degradation. (22-39)
1.4. Vrtti (commentary) 1: a philosophical elaboration upon the
Slokanusaranam—The Vasudeva-sattva state of the purified mind, Ksetra-jna and the Universal Form.
1.4.1. From Srila Prabhupada’s purport to Bhag. 4.29.69:
No living entity is free from the cycle of birth and death unless he takes to Krsna consciousness; therefore in this verse it is clearly stated (sattvaika-nisthe) that when one is fully absorbed in Krsna consciousness, in one stroke he is freed of past and future mental desires. Then, by the grace of the Supreme Lord, everything becomes simultaneously manifest within the mind. In this regard, Visvanatha Cakravarti Thakura cites the example of mother Yasoda's seeing the whole cosmic manifestation within the mouth of Lord Krsna. By the grace of Lord Krsna, Mother Yasoda saw all the universes and planets within the mouth of Krsna. Similarly, by the grace of the Supreme Personality of Godhead, Krsna, a Krsna conscious person can see all his dormant desires at one time and finish all his future transmigrations. This facility is especially given to the devotee to make his path clear for returning home, back to Godhead.
1.4.2. The student should try see how the previous quotation relates to what Sukadeva Gosvami teaches in Canto 2 Chapter 1: For reasons given early on (see point 1.1. of the study guide plus 1.1’s subsections), it is most noteworthy that this Canto and chapter open with an invocation to Lord Vasudeva. In the above quotation from Canto 4, the term sattvaika-nisthe should be understood in the context of a key theme under examination in the verses of this Chapter 1 of Canto 2. What is that theme? It is the mind; and so the first line of verse 69, Chapter 29, Canto 4, reads sattvaika-nisthe manasi. The word manasi means “in a mind.” Srila Prabhupada translates the phrase sattva-eka-nistha as “in full Krsna consciousness.” This obliges us to conclude that sattva (literally, “goodness”) means in this verse pure goodness, or Vasudeva-sattva. Nistha (literally, “faith”) means paratma-nistha (“being a devotee of Lord Krsna”—see C.c. Madhya 3.8p). Bhag. 4.29.69, with these words sattvaika-nisthe-manasi, defines the qualifications of one who is able, in his mind, to associate constantly with the Supreme Lord and thus “observe the cosmic manifestation exactly as the Supreme Personality of Godhead does.”
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Now, an interesting feature of Chapter 1 Canto 2 is the revelation how one may come to know the universe as it really is. [Nimesa: in philosophy, the exploration of the question “What is existence in reality?” is called ontology.
The primary syllable of this word, “on”, is derived from Greek—and is etymologically related to the word “on” as we use it in English. In either language the meaning of on is basically the same. Thus ontology—a “highbrow” word that many English speakers are not familiar with—simply means the study of whatever it is we are all on; whatever it is that holds us all up; the support of everything; the universe; reality; etc. The Vedic conclusion is that this “on” searched for by philosophers and scientists is not material. The Vedic goal of ontology is indicated by Srila Prabhupada in this excerpt from his purport to Bhag. 4.30.43:
The word anapavarga-virya is significant in this verse. The word ana means "without," pavarga means "the materialistic way of life," and virya means "prowess." The prowess of the Supreme Personality of
Godhead always contains six basic opulences, one of which is renunciation.
From virya the word virat (the cosmic manifestation) is derived. Anapavarga means, however, that the materialistic conception of the universe is not supported by the virya of the Lord. Rather, of the six opulences of the Lord’s prowess, one is vairagya, which Lord Caitanya Mahaprabhu personally demonstrated by accepting sannyasa. Srila Prabhupada additionally renders anapavarga-virya as meaning that the Lord’s prowess cannot be defeated. Hence, the materialistic program of “eat, drink, be merry, for life is but a dream” cannot cover the Lord’s virya as virat, even though demons in the modes of raja-tamo-guna strive with all their might to impose that program upon the universe. Keep this in mind when, later in this Canto, you read about the syllables ta-pa and the Supreme Lord’s explanation to the creator-demigod Brahma that
…you may know from Me that it was I who first ordered you to undergo penance when you were perplexed in your duty. Such penance is My heart and soul, and therefore penance and I are nondifferent. I create this cosmos by such penance, I maintain it by the same energy, and I withdraw it all by the same energy. Therefore the potential power (viryam, as per the original Sanskrit of
the verse) is penance only.]
The yogi should meditate upon the cosmos as the virat-rupa or universal form of the Lord. Success in this meditation certainly entails coming to the Vasudeva-sattva platform in which vasudeva sarvam iti, Sri Krsna in His Vasudeva form is
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perceived to be everything. Such is the knowledge of one who is a perfected ksetra-jna. As Srila Prabhupada explains in his purport to Bg 13.3, while every soul situated within a material body may be termed ksetra-jna (“knower of the field of activities” or the living entity who is aware of a particular body), the question remains whether that living entity actually understands correctly what he is aware of. “One who does not understand the field of activity and the knower of activity,” writes His Divine Grace, “is not in perfect knowledge.” In a Srimad-Bhagavatam lecture given in Bombay on 8 November 1974, Srila Prabhupada explained:
If there is some wrong in the electric line, I cannot repair it. I call one mistri. He knows the art. He immediately revives the electric current. So thisp
sort of knowledge is called silpa, silpa-jnana, "artistic knowledge." That is not knowledge. Real knowledge is Vedic knowledge, Vedanta knowledge, to know oneself, "what I am, what is God, Bhagavan, what is my relation with Him, and what is my duty, and what is the ultimate goal of life." This is knowledge. Etaj-jnanam tad ajnanam anyatha
yatha,. Krsna says, "This is jnanam." (Bg 13.12) Ksetram-ksetra-jnam-jnanam.
(Bg 13.1) Jnanam—if one can understand oneself and the Supreme Self and what is this material world, why we have come here, what is my relation with God, what is my relation with this world, this is knowledge. They are called jnanavan.
1.5. Questions and answers in Second Canto Chapter One. 

1.5.1. From verses 1 to 21 Sukadeva Gosvami answers Question Twenty-seven of Srimad-Bhagavatam. He continues his answer in the next chapter. Ultimately his answer spans the whole of the Bhagavatam. 

1.5.2. Vrtti 2: the philosophical significance of Sukadeva’s answer to Question Twenty-seven in 6 parts, as derived 

from the verses and purports credited in parentheses at the end of each part:
1. Associating with devotees facilitates hearing krsna-katha. Achieving the association of devotees is Krsna’s direct mercy upon a soul, for it allows one to hear krsna-katha. 
(Invocation plus verse 1 and purports) 
2. The process and results of hearing krsna-katha. To actually become free from misery and fear, one must focus his 
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consciousness upon the Lord. Through hearing krsna-katha, which is non-different from Krsna Himself, one becomes free from fear, and one’s consciousness—even as one works—can be focused on Krsna. This raises one to the topmost position of love for Krsna and detachment from matter, as both Sri Krsna and His katha are transcendental. One should thus mold his life to always remember Krsna, and one should especially be prepared to fix his mind upon Krsna at the time of death. (5-6 & ps)
3. Devotional consciousness contrasts the consciousness of illusion. The consciousness of one desiring to hear krsna-katha is different from that those who live just for their family, working hard just to enjoy sex. Struggling with material nature, they take shelter of their family members as if these fallible soldiers were sufficient to save them from death. (2-4 & ps) 
4. Everyone, regardless of his position, should hear krsna-katha. Especially the topmost transcendentalists, who are puninterested in anything material, take pleasure in hearing and chanting about the Lord. (Sukadeva Gosvami offers himself as an example of an impersonalist who was attracted to krsna-katha.) To advance through hearing krsna-katha, which even an impersonalist can do and thus advance to bhagavan realization, one must hear krsna-katha from the correct person, a realized devotee, for the result of such hearing is that the hearer’s faith becomes established in Krsna. Both the speaker and the hearer must be qualified, and the hearer understands everything, not exactly intellectually, but by Krsna’s mercy due to his submissive inquiries and serving mood. The hearer’s main qualifications for advancing to Krsna’s direct service through attachment to Him by hearing about Him is that he should be a devotee and possess faith is in the process of devotion. One should hear the Bhagavatam from beginning to end. The pconclusion is that the doubtless method of success for all, is that one, regardless of whether he is a devotee, a materialist, a yogi, or a jnani, should hear about Krsna from authorities and then offenselessly chant about Krsna. (7-11 & ps) 
5. Life is meant to prepare for death. A long life is not glorious, but even a moment of full consciousness is glorious. One should always chant (without offense) the potent names of Krsna and hear Srimad-Bhagavatam. Since, at death, one’s next life will 
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be determined by one’s desires, at least at the time of death, if not early within one’s life, one should cut off his material attachments and focus the remaining days of his life on developing his spiritual desires by hearing Srimad Bhagavatam. (12-15 & ps)
6. Preparing for death. The essence of the preparatory process is to drag the mind from material engagements and fix it on the lotus feet of the Lord. To prepare for death, one should leave home, and, if one cannot directly hear and chant about Krsna, one should practice yoga. Through yoga’s breathing exercises, one can control the mind and absorb it in the spiritual, meditiating upon all that one sees as part of Visnu, the Supreme Lord, without forgetting the complete Lord. However, it is both superior and easier to fix one’s mind on the Lord’s service and/or meditate upon the Lord’s Deity form and attain the same presult of always remembering Visnu. (16-21 & ps)
1.6. Question Twenty-eight of Srimad-Bhagavatam is asked by Maharaja Pariksit of Sukadeva Gosvami.
Question Twenty-eight: The fortunate King Pariksit, inquiring further, said: “O brahmana, please describe in full detail how and where the mind has to be applied and how the conception can be fixed so that the dirty things in a person's mind can be removed.” (22)
1.7. Vrtti 3: Sukadeva’s reply in philosophical summary as condensed from Bhag. 2.1.23-39 and Srila Prabhupada’s purports to those verses—with reference to several influential Western philosophical positions.
Sukadeva Gosvami tells Maharaja Pariksit about the necessity of seeing matter in relationship to Krsna. He offers a “discipline in impersonality” (see Bhag. 2.1.18p) so that materialists and atheists can view matter as inseparable from the Lord. By practicing yoga and controlling the mind through pranayama, one can meditate upon the Lord’s gross, material potencies as His virat-rupa or universal form. In this way a materialistic person can remember the Lord as he observes planets, days, nights, the objects of the senses, animals, varnasrama, death, etc.—and their passage through time. One should take care, however, that his conception of the universal form is derived from sastra instead of so-called common sense—which understands the features of nature to be soul-less, mechanistic components of adharmic sense gratification. Sastra guides us to a life of harmony with the Lord’s cosmic feature.
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The Manu-samhita is the standard lawbook for humanity, and every human being is advised to follow this great book of social knowledge. Human society is the residential quarters for the Lord. This means that the human being is meant for God realization and association with God. This life is a chance for the
conditioned soul to regain his eternal God consciousness and thus fulfill the mission of life. Maharaja Prahlada is the right type of representative of the Lord in the family of asuras. None of the living beings is away from the Lord's gigantic body. Each and every one has a particular duty in relation to the supreme body.
(excerpted from Bhag. 2.1.36p)
Returning to ontology for a moment, the Bhagavatam’s presentation of the Vedic cosmos as the virya of the Lord sweeps relentlessly through the cluttered bazaars of materialistic conceptions, where we haggle over the values and proofs of whatever worlds we think we live in. What worlds are these?
Some of us wager our world to be the mundus intelligiblis—an imperfect world devised by a perfect intellect. Our limited, defective human intellects are supposed to find the ultimate ecstacy of Truth and Beauty by discovering the perfect Platonic nous behind the faulty appearances of nature. [Nimesa: nous is the root of the word nouminous, used by Srila Prabhupada in his translation of Bg 7.2 in contrast to another Greek-rooted philosophical term, phenomenal.]
Nous is an original, inviolate, timeless intellect that is completely impersonal. Its impersonality is proven by Plato’s contention that the art of poetics is useless, for words fail to reach the original Truth and Beauty. Words can only describe the attractive but empty illusions of the sensual world. (Srimad-Bhagavatam 1.1.19 counters this by proclaiming Krsna to be Uttama-sloka, He who is described with choice poetry that His devotees never tire of hearing.) How exactly we are to get in touch with this Platonic nous is still being argued by philosophers millennia after Plato’s death.
Other people scoff at the intellectuals. They’re no better than impractical dream-chasers. Now we speak of philosophers known as the pragmatists. They are convinced we live in a mundus sensibilis. That’s the practical world. Since the only things it it that we can call real are what our senses can perceive—and more importantly, what they can seize—the practical world is not all that complicated. Besides, scientists are making things easier for us by the minute. The day will come, sooner or later, when there’ll be nothing left for us to do except have a good time—a party without end—maybe even on other worlds as well as Planet Earth.
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Well-ll, as it turns out, even a world-famous scientist like Albert Einstein had serious doubts about what is really going on when our senses connect with their objects. In his book The World as I See It (1934), he plainly suggested sense perception and the type of reasoning that grows from sense perception may have no meaning whatsoever.
To inquire after the meaning or object of one’s own existence or of creation generally has always seemed to me absurd from an objective point of view. And yet mankind has certain ideals which determine the direction of his endeavors and his judgements. In this sense I have never looked upon ease and happiness as ends in themselves—such an ethical basic I call more proper for a herd of swine.
In other words, Einstein didn’t consider mankind’s proclivity to figure out the purpose of his life on Earth, or for that matter, the purpose of Earth’s place in the universe, to be all that reasonable. Similarly, Einstein’s contemporary Sigmund Freud considered those who made such inquiries to be mentally ill. But Einstein acknowledged that the human nature is ideal-driven—a state of nature that he was certainly prepared to accept, being an idealist himself. However, the pursuit of an “ideal” materially easy-going life supported by scientific advancements in the field of sense gratification Albert Einstein condemned as being an ethical rationale suitable for a herd of pigs.
Some lofty thinkers concern themselves only with the extramundanus—a world essentially different from the one many try to understand and improve by idealistic reasoning and scientific observation. Such people are sometimes known at metaphysicians (Greek meta, “beyond”; physikos, “physics”—the gross pushing and pulling of matter). The world-renowned stage conjuror Harry Houdini (1874-1926)—performer of escape acts so daring some have never been duplicated to this day—distrusted the professional spiritualists and mediums of his time who claimed to be able to “channel” messages of deceased persons to their surviving relatives. Many mediums suffered embarrassing public exposure as charlatans by Houdini. However, he considered himself such a master in the skill of escape artistry that he was positive that after his death he would surely be able to free himself from the “spirit world” and contact his wife Beth. Not only did this not come to pass, but Beth Houdini was even cheated by medium Arhur Ford of the First Spiritualist Church of New York City.
From the ancient world to the present, mankind has tried to come to grips with what would seem to be a straightforward, easy-to-answer question: what is reality? Today some scientists think we are getting closer to the answer by computer-dependent demonstrations of “holographic models of the universe”
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and “artifical intelligence.” Well, the rough idea of a modern computer was conceived by the Greek philosopher Aristotle (384-322 BC). He termed the device the proton organon, which means “first instrument.” While Aristotle never proposed the proton organon to be a man-made device, a device it surely was, made out of stellar fire and located in the heart of every human being. The body’s senses fed their data to this “first instrument” and not to the soul. Aristotle believed the soul needed picture-images (phantasmata) in order for it to understand anything of the physical world. But the physical world is not phantasmata by nature. Very much like a computer, the proton organon “rewrote” sense data into a language of imagery the soul could comprehend. What it comprehended, the soul unhesitatingly accepted as the “real” material world. But in fact the data the proton organon transmitted for the soul to “see,” “hear,” “touch,” “taste” and “smell” were—ontologically speaking—illusions. Aneu phantasmatos—“without the help of phantasms,” wrote Aristotle,” the soul is unable to perceive a thing.” This doctrine prevailed in in Europe until the seventeenth century. From the Vaisnava standpoint of creation as established in the Second Canto of Srimad-Bhagavatam, the doctrine of world-as-phantasm is not entirely without merit. But these days some intellectually-endowed persons try to prove—using computer technology as evidence—that illusion is ultimately all there is “out there” in the cosmos as far as we humans are able to understand and discuss it amongst ourselves. This is nirvasesa-sunyavadi philosophy, and whether it is served up by a proton organon or not, it remains what it is—Mayavadi philosophy.
Now, for a balanced “package” that allows whatever is progressive in the above philosophical positions to smoothly mature into genuine God consciousness. Srila Prabhupada prescribes the varnasrama system.
Therefore the complete social construction is the body of the Lord, and all the parts of the body, namely the brahmanas, the ksatriyas, the vaisyas and the sudras, are meant to serve the Lord's whole body conjointly; otherwise the parts become unfit to be coordinated with the supreme consciousness of oneness. Universal consciousness is factually achieved by coordinated service of all concerned to the Supreme Personality of Godhead, and that alone can insure total perfection. (excerpted from Bhag. 2.9.36p)
This is is the Vedic rendition of synoptic philosophy—an all-inclusive world view by which the relationship of all things with one another are made evident in accordance with basic theistic principles that pervade the universe. The sanctification of human life by bringing society into harmony with a universe that, when properly understood, is a form of the Lord, is perhaps most properly expressed in Western terminology by the word cosmotheism. “Perhaps
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most properly expressed,” because there those who claim to be cosmotheists who take the word to be a synonym for pantheism, the notion that anything and everything in the universe is equally God.
The Vedic conclusion that the Supreme Lord is adi-purusa Sri Krsna who is personally located in Goloka Vrindavan. At the same time, by the expansion of His acintya-sakti, He impersonally pervades the whole material creation. Until one arrives at this conclusion, one remains at risk of falling into one or more of the confused philosophical positions described in section 1.7 of this study guide.
· 1.8. Parisistam (appendix) 
1.8.1. Vinodakam, or items of special interest for those students enrolled full-time in this Bhagavatam course. 

Jiva Gosvami’s Sat-sandarbhas
Srila Jiva Gosvami, in his Krsna-sandarbha, discusses verse 1 of Chapter 1, Canto 2. Consult Srila Prabhupada’s purport to the same verse.
1 Maharaja Pariksit was instantly attracted to hearing the glories of Lord Krsna and he wanted to hear about the Lord up until he time of His death. This is described in his words to Sukadeva Gosvami (Srimad Bhagavatam 1.9.35 - 38):
"Lord Krsna, the Supreme Personality of Godhead, who is very dear to the sons of King Pandu, has accepted me as one of those relatives just to please His great cousins and brothers."
"Otherwise [without being inspired by Lord Krsna] how is it that you have volunatrily appeared here, though you are moving incognito to the common man and are not visible to us who are on the verge of death?"
"You are the spiritual master of the great saints and devotees. I am therefore begging you to show pthe way of perfection for all persons, and especially for one who is about to die."
	
	"Please let me know what a man should hear, chant remember and worship, and also what he should not

	do.  Please explain all this to me."

	2
	Sukadeva Gosvami then glorified Maharaja Pariksit in the following words (Srimad Bhagavatam

	2.1.1):
	


"Sri Sukadeva Gosvami said: My dear King, your question is glorious because it is very beneficial to all kinds of people. The answer to this question is the prime subject matter for hearing, and it is approved by all transcendentalists."
3 In this verse the word "te" means "by you", and the phrase "pumsam srotavyadisu" means "among the varieties of subject matters sought to be heard in the human society". We may note in this connection that Maharaja Pariksit asked this specific question because he was eager to hear about Lord Krsna, and he wanted to elicit a reply containing descriptions of Lord Krsna. Maharaja Pariksit's question is glorious because it asks about the Original Personality of Godhead Lord Krsna and His many incarnations, and also because it is "loka-
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hitam", or beneficial for all kinds of people. Because in asking this question Maharaja Pariksit was motivated by pure unalloyed love for Krsna, he became perfectly successful in attaining the actual goal of human life. This is described in the following words (Srimad Bhagavatam 2.4.1):
4 "Suta Gosvami said: Maharaja Pariksit, the son of Uttara, after hearing the speeches of Sukadeva Sukadeva Gosvami, which were all about the truth of the self, applied his concentration faithfully upon Lord Krsna."
The words "matim satim" in this verse indicate the purity of Maharaja Pariksit.  This purity was
manifested in the next quotation (Srimad Bhagavatam 2.8.2):
6
"Narrations concerning the Lord, who possesses wonderful potencies, are certainly auspicious for living
beings in all planets. O greatly fortunate Sukadeva Gosvami, please continue narrating Srimad Bhagavatam so that I can place my mind upon the Supreme Soul, Lord Krsna, and, being completely freed from material qualities, thus relinquish this body."
Jiva Gosvami takes up verses 2, 5 and 39 in the Bhakti-sandarbha. Consult Srila Prabhupada’s purports to the same verses.
Verse 2
1 The statement "[ Nimesa: Only] Devotional service should be performed" is [Nimesa: also seen] discussed in the conversation of Srila Sukadeva Gosvami and Maharaja Pariksit. [Nimesa: Srila Sukadeva Gosvami said, in Srimad-Bhagavatam 2.1.2]: 

2 "Those persons who are materially engrossed, being blind to the knowledge of ultimate truth, have many subject [Nimesa: literally, thousands of topics] matters for hearing in human society, O emperor." 
3 The phrase "grhesu grha-medhinam" hints that the people described here are materialists far from spiritual life. The word "atma-tattvam" here means "the truth of the Supreme Personality of Godhead". This is so because of what will be explained in the next verse. 

Verse 5
1
He explains (Srimad Bhagavatam 2.1.5):
"O descendent of King Bharata. one who desires to be free from all miseries must hear about, glorify, and also remember the Personality of Godhead, who is the (1) Supersoul, the (2) controller, and the (3) saviour from all miseries."
Why should we glorify Him?
Nimesa: Because He is:
1. The most loveable object 

2. Who fulfills the needs of all 

3. and who is  the ultimate liberation in devotional service. 

All that being so, we should certainly hear about Him.
2 Srila Sridhara Svami comments: "By using the word 'sarvatma' here the speaker says that the Lord is most dear to everyone. By the word 'Isvara' [Nimesa: He fulfills the needs of all] he says that the Lord's will cannot be thwarted. By the word 'harih' [Nimesa: fearlessness] he says that the Lord removes the bondage of repeated material existence. The phrase ‘abhayam icchata' here means 'they who desire liberation'."
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Verse 39
Nimesa: Now Srila Jiva Gosvami explains that we should not take the universal form as the ultimate shelter, rather we must take shelter of the Supersoul.
1 After this Sukadeva Gosvami describes meditation on the universal form of the Lord, and then, speaking against that meditation, he describes devotional service (Srimad-Bhagavatam 2.1.39): 

2 "One should concentrate his mind upon the Supreme Personality of Godhead, who alone distributes Himself in so many manifestations just as ordinary persons create thousands of manifestations in dreams.” [Nimesa: Jiva Gosvami means to show that while dreams are ultimately created by Lord, they are created by Him according to the living entities’ desires. We ought not conclude that since a living entity’s dreams are false, the material world is false. Neither our internal dreams nor the external material world are as real as the spiritual world, since it is eternal and they are temporary. But as creations of the Lord they are real enough to overwhelm the tiny wayward jivatma. Precisely because of their potency to captivate uncountable eternal spirit souls, this verse concludes:] “One must concentrate the mind on Him, the only all-blissful 
Absolute Truth.  Otherwise one will be misled and will cause his own degradation." 
3 Srila Sridhara Svami comments: 

"This verse means that one should concentrate his mind on the Lord (tam eva satyam bhajeta) who alone distributes Himself in so many manifestations (sa ekah sarva-dhi [Nimesa: dhi=minds] vrtty-anubhuta-sarvah). One should not be attached to anyone or anything else (na anyatra sajjet) because from that attachment (yatah) one falls (atma-patah) into the material world of repeated birth and death. The Lord alone experiences everything (anubhuta-sarvah) with His senses. The example is given here of what is seen (iksita) by sleeping persons (svapna-jananam). Sometimes in a dream an ordinary living entity creates many different bodies and is able to see them all with his senses [Nimesa: through the living entities]. In the same way the Supreme Lord sees everything with His senses. Because He is the master of the potencipes of transcendental knowledge, the Supreme Personality of Godhead is never bound or limited in His knowledge."
4 Because with the activities of His mind the Lord sees everything, He is described with the words "sarva-dhi-vrtty-anubhuta-sarvah". The Sruti-sastra (Brhad-aranyaka Upanisad 1.2.5) explains that before the creation of the material mind and senses "The Supreme Personality of Godhead could see." As a sleeping person can create anything he wishes in his dream, so the Supreme Lord, simply by His wish, can create anything. That is what is said here.
5
Because the Lord is thus aware of everything, He is called "Satyam" (the Supreme Truth), and because
He is the creator of everything He should be worshipped (bhajeta).  That is the meaning.  A yogi perfect in
meditation on the Lord's universal form, who has mastered the steady fixation of every one of his knowledge-acquiring senses upon that universal form, sees everything in the universal form. In this way he worships (bhajeta) Lord Narayana, who is the Supreme Truth (satyam), an ocean of bliss (ananda-nidhim), the universal form, and the Supersoul present in everyone's heart. One should not (na) become attached (sajjet) to any benefits (anyatra) obtained by meditating on the universal form, for that attachment (yatah) will make one fall (atma-patah) into the cycle of repeated birth and death.
In Priti-sandarbha Srila Jiva Gosvami examines verse 7 of this chapter. Consult Srila
Prabhupada’s purport to verse 7.
Anuccheda 36
It is said in Srimad-Bhagavatam (2.1.7):
prayena munayo rajan nivrtta vidhi-sedhatah
nairgunya-stha ramante sma gunanukathane hareh
22
"O King Pariksit, mainly the topmost transcendentalists, who are above the regulative principles and restrictions, take pleasure in describing the glories of the Lord."
In these words the devotional service performed by the great souls is described. The position of the non-devotees is criticized in these words of Srimad-Bhagavatam (2.3.24):
tad acma-saram hrdayam batedam
"Certainly that heart is steel-framed which, in spite of one's chanting the holy name of the Lord with concentration, does not change when ecstasy takes place, tears fill the eyes, and the hairs stand on end."
In Krsna-sandarbha, Srila Jiva Gosvami explains what the Bhagavatam means by the word kalpana, “imaginary”, in reference to the universal form. Here Bhag. 2.1.26 is examined. Consult Srila Prabhupada’s purports to verses 20 through 23, 24 through 26, 29 through 33, and 37 through 39.
1 To describe how the second purusa-incarnation [Nimesa: the second purusa is Garbhodakasayi Visnu.,He is the aspect of Lord Pradyumna, one of the Vaikuntha catur-vyuha Deities. The catur-vyuha is Vasudeva, Sankarsana, Pradyumna and Aniruddha arrayed on four sides, like a square, around Maha-Narayana.] arranges the activities of the secondary phase of creation within each universe, Suta Goswami speaks the next one and a half verses. (Srimad Bhagavatam 1.3.2-3): 

2 "A part of the purusa lies down within the water of the universe engaged in yoga-nidra. From the navel lake of His body sprouts a lotus stem, and from the lotus flower atop this stem, Brahma, the master of all engineers in the universe, becomes manifest. It is believed that all the universal planetary systems are situated on the extensive body of the purusa." 

Nimesa: Meditation is a kind of sleep since, in both, one is unconscious of eternal world.
3 This verse describes how the second purusa-incarnation (Garbhodakasayi Visnu) enters the universes and lies down (sayanasya) on the Garbhodaka ocean (ambhasi). 

4 In these verses the words "sayanasya" (resting), and "avayava-samsthanaih" (situated on the limbs of His transcendental form), show that the transcendental feet and other limbs of the Lord were spread throughout the material universe. Because of this entrance of the Lord into the universe it is sometimes considered that the entire universe is the body of the Lord (virat-rupa). 

Nimesa: Phraseology like “it is believed”, “sometimes considered”, and “the conception of the universal form” suggests imagination at work..
5 The entrance of the transcendental Lord within the material universe is the cause of the universe’s taking shape as if it were His own form. The resultant virat-rupa (universal form) of the Lord is described in
Srimad-Bhagavatam. (2.1.26):
"Persons who have studied it have realized that the planets known as Patala constitute the bottoms of the feet of the Universal Lord, and the heels and the toes are the Rasatala planets. The ankles are the Mahatala planets and His shanks constitute the Talatala planets."
Neophyte devotees can gradually fix their minds on the Lord's original form after practicing meditation upon the virat-rupa. The Universal Form is not actually real. It is only an imagination.
Nimesa: Next, Srila Jiva Gosvami presents another way of understanding the kalpana factor….:
6 The Universal Form may also be understood in the following way: because the different varieties of the material manifestation emanated from the different limbs of the Lord's form, the universe may be considered a form of the Lord. This is confirmed in the Vedic hymns:
Nimesa: In Srila Jiva’s first explanation, the universe is presented as an aspect or part of Lord Garbhodakasayi Visnu. To take the aspect or part to be the Lord Himself is to conceive of the universe as the Supreme Being by imagination. In Bhag. 2.1.21p Srila Prabhupada calls this method “indirect.” One who practices this indirect method may be able to generate from his mind an image that he thinks is the the Deity. Such imagery is
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pantheistic speculation. It is artificially constructed from a poor fund of knowledge. For example, how can a pantheist—adhering as he does to a doctrine that demands he accept anything and everything as the Absolute Truth— grasp the factual difference between matter and spirit? His mind is too busy trying to convert all that he perceives through his imperfect senses into divinity.
Jiva Gosvami’s second explanation is that the universe comes from no one less than the Lord Himself. To constantly remember Krsna as the source of everything that be is to always be in devotional touch with Him— this is understood from Bg 10.8. Why is the first sense of kalpana indirect, and the second direct? It all comes down to one word: love. Srila Prabhupada states in Path of Perfection, Chapter 6:
If you love your child and your child is away, you think of him when you see his shoes. You think, "Oh, this is my dear child's shoe." It is not that you love the shoe, but the child. The shoe, however, evokes that love. Similarly, as soon as we see Krsna's energy manifested in a living entity, we love that entity because we love Krsna. Therefore, if we love Krsna, universal love is accounted for. Otherwise "universal love" is nonsensical, because it is not possible to love everybody without loving Krsna. If we love Krsna, universal love is automatically there.
[Jiva Gosvami continues point 6— ] "The moon is born from the mind of the Supreme Personality of Godhead."
-- Rg Veda 10.90.13
"The Supreme Personality of Godhead created the earth from His two lotus feet. He created the different directions from His sense of hearing. He created the different parts of the material world from the parts of His transcendental body."
--Rg Veda 10.90.14
7 In the Mahabharata's Moksa-dharma Narayaniya (Santi-parva 339.12-14), Lord Garbhodakasayi Visnu, in His form as the master of Svetadvipa, confirms this explanation in the following verses: 

8 "From My fourth expansion, the eternal form of Lord Sesa is manifest. Then Lord Sankarsana is manifest and from Him Lord Pradyumna appears. From My appearance as Lord Pradyumna, I again appear as Lord Aniruddha. From the lotus flower of Lord Aniruddha's navel, Brahma is born, and from Brahma all the material elements as well as the moving and non-moving living entities appear." 

Nimesa: The goal of the Bhagavat-Sankhya philosophy(taught by Devahuti-suta Kapila, not tphe atheist Kapila), as well as the mystic yoga system, is Paramatma-darsana…
9
Vedavyasa then explains:
"They who are learned in sankhya-yoga declare that Lord Aniruddha is the all-pervading Supersoul. Lord Sankarsana's transcendental deeds have expanded His reputation as the Supreme Personality of Godhead. The wise know that the unmanifest origins (pradhana) of material creation have emanated from Lord Sankarsana, and because of Him this original form of matter evolves into the manifest material world. Lord Aniruddha, the all-pervading Supersoul present in each universe, appears from Lord Sankarsana and He creates Brahma, the grandfather of all living entities."
10 The first part of this passage describes the glories and activities of Lord Sankarsana, and the second part, beginning with the words "aniruddho hi", describes the glories and activities of Lord Aniruddha [Nimesa: Ksirodakasayi Visnu]. The word "lokesu” means "in each universe" and the word "mahatma" means the all pervading Supersoul (paramatma). The word "vyaktatvam" means "manifested from Lord Pradyumna [Nimesa: Pradyumna=Garbodakasayi Visnu]." The rest of the verse is clear and requires no comment.
Nimesa: In summary, Srila Jiva Gosvami shows us that the different Visnu-tattva forms are non-different, but they are not one. When we read that Brahma is created by this Visnu or that, we should understand such passages to be different ways of saying the same thing. In the final analysis, it is just as valid to say pthat Sri Krsna’s expansions create the universe as it is to say that Krsna is the source of all. In either case, Pradyumna—whose aspect is Garbhodakasayi Visnu—is expanded from Mula-Sankarsana, and so is Aniruddha (the Lord of the heart). Be that as it may, Pradyumna is still the father of Brahma.
11 Because Suta Goswami wanted to emphasize that all Visnu-forms are actually the same single Personality of Godhead, he did not place Lord Pradyumna's name in this verse [Nimesa: Bhag. 1.3.2-3, quoted in section 1 of this anuccheda]. The same reason prompted the author of Satvata Tantra to avoid specifically
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naming the various purusa-incarnations when he spoke the verse beginning "visnos tu trini rupani" (which has been quoted in Anuccheda 1, Text 14).
Nimesa: The verse credits Mahavisnu for the creation of the material realm. This sandarbha commentary clarifies that Bhagavan does it through the purusa avataras.
References from Srila Bhaktivinoda
Thakura’s Bhagavat-arka-marici-mala
In his book Bhagavata-arka-marici-mala, Srila Bhaktivinoda Thakura counts this verse from Canto 2 Chapter 1 within the abidheya division, assigning it specifically to Chapter Thirteen, entitled aikantiki namasraya sadhana-bhakti (“Taking Shelter of the Holy Name”):
02.01.11
Sukadeva Gosvami to Maharaja Pariksit
O King, constant chanting of the holy name of the Lord after the ways of the great authorities is the doubtless and fearless way of success for all,
including those who are free from all material desires, those who are desirous of all material enjoyment, and also those who are self-satisfied by dint of transcendental knowledge.
The Thakura counts these verses within the abhideya division, assigning them specifically to Chapter Eleven, entitled abhidheypa vicarah (“Analysis of the Process”).
02.01.13,12,02-07,11
Sukadeva Gosvami to Maharaja Pariksit
The saintly King Khatvanga, after being informed that the duration of his life would be only a moment more, at once freed himself from all material activities and took shelter of the supreme safety, the Personality of Godhead. (13)
What is the value of a prolonged life which is wasted, inexperienced by years in this world? Better a moment full of consciousness, because that gives one a start in searching after his supreme interest. (12)
Those persons who are materially engrossed, being blind to the knowledge of ultimate truth, have many subject matters for hearing in human society, O
Emperor. (2)
The lifetime of such an envious householder is passed at night either in sleeping or in sex indulgence, and in the daytime either in making money or
maintaining family members. (3)
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Persons devoid of atma-tattva do not inquire into the problems of life, being too attached to the fallible soldiers like the body, children and wife.
Although sufficiently experienced, they still do not see their inevitable destruction. (4)
O descendant of King pBharata, one who desires to be free from all miseries must hear about, glorify and also remember the Personality of Godhead, who is the Supersoul, the controller and the savior from all miseries. (5)
The highest perfection of human life, achieved either by complete knowledge of matter and spirit, by practice of mystic powers, or by perfect discharge of
occupational duty, is to remember the Personality of Godhead at the end of life. (6)
O King Pariksit, mainly the topmost transcendentalists, who are above the regulative principles and restrictions, take pleasure in describing the glories
of the Lord. (7)
O King, constant chanting of the holy name of the Lord after the ways of the great authorities is the doubtless and fearless way of success for all,
including those who are free from all material desires, those who are desirous of all material penjoyment, and also those who are self-satisfied by dint of transcendental knowledge. (11)
The Thakura counts this verse within the abhideya division, assigning it specifically to Chapter Fourteen, entitled bhakti pratikulya vicarah, “Analysis of Unfavorable Conditions for Bhakti.”
02.01.15
Sukadeva Gosvami to Maharaja Pariksit
At the last stage of one's life, one should be bold enough not to be afraid of death. But one must cut off all attachment to the material body and everything pertaining to it and all desires thereof.
1.8.2. Appendix items of general interest.
Important Verses
The following verses from Canto 2 Chapter 1 were often quoted by Srila Prabhupada, or are traditionally considered key preaching verses.
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GÅHAMEDHI’S SUBJECT MATTERS
SB 2.1.2
çrotavyädéni räjendra nåëäà santi sahasraçaù
apaçyatäm ätma-tattvaà gåheñu gåha-medhinäm
çrotavya-ädéni—subject matters for hearing; räjendra—O Emperor; nåëäm—of human society; santi— there are; sahasraçaù—hundreds and thousands; apaçyatäm—of the blind; ätma-tattvam—knowledge of self, the ultimate truth; gåheñu—at home; gåha-medhinäm—of persons too materially engrossed.
Those persons who are materially engrossed, being blind to the knowledge of ultimate truth, leave many subject matters for hearing in human society, O Emperor.
Çukadeva Gosvämé
GÅHAMEDHI’S LIFE
SB 2.1.3
nidrayä hriyate naktaà vyaväyena ca vä vayaù
divä cärthehayä räjan kuöumba-bharaëena vä
nidrayä—by sleeping; hriyate—wastes; naktam—night; vyaväyena—sex indulgence; ca—also; vä— either; vayaù—duration of life; divä—days; ca—and; artha—economic; éhayä—development; räjan—O King; kuöumba—family members; bharaëena—maintaining; vä—either.
The lifetime of such an envious householder is passed at night either in sleeping or in sex indulgence, and in the daytime either in making money or maintaining family members.
Çukadeva Gosvämé
FALLIBLE SOLDIERS
SB 2.1.4
dehäpatya-kalaträdiñv ätma-sainyeñv asatsv api
teñäà pramatto nidhanaà paçyann api na paçyati
deha—body; apatya—children; kalatra—wife; ädiñu—and in everything in relation to them; ätma— own; sainyeñu—fighting soldiers; asatsu—fallible; api—in spite of; teñäm—of all of them; pramattaù— too attached; nidhanam—destruction; paçyan—having been experienced; api—although; na—does not; paçyati—see it.
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Persons devoid of ätma-tattva do not inquire into the problems of life, being too attached to the fallible soldiers like the body, children and wife. Although sufficiently experienced, they still do not see their inevitable destruction.
Çukadeva Gosvämé
VIDHI-BHAKTI
SB 2.1.5
tasmäd bhärata sarvätmä bhagavän éçvaro hariù
çrotavyaù kértitavyaç ca smartavyaç cecchatäbhayam
tasmät—for this reason; bhärata—O descendant of Bharata; sarvätmä—the Supersoul; bhagavän—the Supreme Personality of Godhead; éçvaraù—the controller; hariù—the Lord, who vanquishes all miseries; çrotavyaù—is to be heard; kértitavyaù—to be glorified; ca—also; smartavyaù—to be remembered; ca—and; icchatä—of one who desires; abhayam—freedom.
O descendant of King Bharata, one who desires to be free from all miseries must hear about, glorify and also remember the Personality of Godhead, who is the Supersoul, the controller and the savior from all miseries.
Çukadeva Gosvämé
ANTE-NÄRÄYAËA-SMÅTIÙ
SB 2.1.6
etävän säìkhya-yogäbhyäà sva-dharma-pariniñöhayä
janma-läbhaù paraù puàsäm ante näräyaëa-småtiù
etävän—all these; säìkhya—complete knowledge of matter and spirit; yogäbhyäm—knowledge of mystic power; sva-dharma—particular occupational duty; pariniñöhayä—by full perception; janma— birth; läbhaù—gain; paraù—the supreme; puàsäm—of a person; ante—at the end; näräyaëa—the Personality of Godhead; småtiù—remembrance.
The highest perfection of human life, achieved either by complete knowledge of matter and spirit, by practice of mystic powers, or by perfect discharge of occupational duty, is to remember the Personality of Godhead at the end of life.
Çukadeva Gosvämé
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HEARING THE BHAGAVATAM TO ATTAIN FIRM FAITH
SB 2.1.10
tad ahaà te ’bhidhäsyämi mahä-pauruñiko bhavän
yasya çraddadhatäm äçu syän mukunde matiù saté
tat—that; aham—I; te—unto you; abhidhäsyämi—shall recite; mahä-pauruñikaù—the most sincere devotee of Lord Kåñëa; bhavän—your good self; yasya—of which; çraddadhatäm—of one who gives full respect and attention; äçu—very soon; syät—it so becomes; mukunde—unto the Lord, who awards salvation; matiù—faith; saté—unflinching.
That very Çrémad-Bhägavatam I shall recite before you because you are the most sincere devotee of Lord Kåñëa. One who gives full attention and respect to hearing Çrémad-Bhägavatam achieves unflinching faith in the Supreme Lord, the giver of salvation.
Çukadeva Gosvämé
HARI-NÄMA FOR EVERYBODY
SB 2.1.11
etan nirvidyamänänäm icchatäm akuto-bhayam
yoginäà nåpa nirëétaà harer nämänukértanam
etat—it is; nirvidyamänänäm—of those who are completely free from all material desires; icchatäm—of those who are desirous of all sorts of material enjpoyment; akutaù-bhayam—free from all doubts and fear; yoginäm—of all who are self-satisfied; nåpa—O King; nirëétam—decided truth; hareù—of the Lord, Çré Kåñëa; näma—holy name; anu—after someone, always; kértanam—chanting.
O King, constant chanting of the holy name of the Lord after the ways of the great authorities is pthe doubtless and fearless way of success for all, including those who are free from all material desires, those who are desirous of all material enjoyment, and also those who are self-satisfied by dint of transcendental knowledge.
Çukadeva Gosvämé
FACING DEATH
SB 2.1.15
anta-käle tu puruña ägate gata-sädhvasaù
chindyäd asaìga-çastreëa spåhäà dehe ’nu ye ca tam
anta-käle—at the last stage of life; tu—but; puruñaù—a person; ägate—having arrived; gata-sädhvasaù— without any fear of death; chindyät—must cut off; asaìga—nonattachment; çastreëa—by the weapon of;
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spåhäm—all desires; dehe—in the matter of the material tabernacle; anu—ppertaining; ye—all that; ca— also; tam—them.
At the last stage of one’s life, one should be bold enough not to be afraid of death. But one must cut off all attachment to the material body and everything pertaining to it and all desires thereof.
Çukadeva Gosvämé
1.9. Chapter homework assignments:
1.9.1. For All Students—Gurukula boys in attendance, these questions are especially for you. Answer the following questions as simply but as accurately as you can, taking your answers from verses of this chapter. Mention the verse(s) number(s); it is enough to write “verse 6” or “verse 11”, or “verse 6 and 11.” No need to quote Sanskrit.
1. What is a grhamedhi? 

2. What should one do to end all miseries in life? 

3. What is the highest perfection of life? 

4. What is the sure way to success for everybody—whether one is purified, seeking purification, or even seeking sense gratification? 

5. Who is Lord Vasudeva, and why is He invoked prior to verse 1? 

1.9.2. Optional for full- and partial-credit adults. Gurukula boys may not choose this option. If you are an adult registered as a full- or partial-credit 
student, you may—instead of answering the previous 5 questions—write a short essay (half of one side of an A4 page) as an answer to one of these questions:
Why did Maharaja Pariksit ask Question 28 if his only interest is to hear about Sri Krsna?
The Bhagavatam describes the virat-rupa as imaginary. How is this to be understood?
What is the advantage of hearing krsna-katha over the disciplines practiced on other rungs of the yoga ladder?
1.9.3. For Full-Credit Adult Students Only—
anta-käle tu puruña ägate gata-sädhvasaù
chindyäd asaìga-çastreëa spåhäà dehe ’nu ye ca tam
At the last stage of one's life, one should be bold enough not to be afraid of death. But one must cut off all attachment to the material body, and everything pertaining to it, and all desires thereof. (Bhag. 2.1.15)
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Write a single-page essay (1 side only) explaining how this verse advises devotees to reject that which is unfavourable to their success in devotional service. Consult Srila Prabhupada’s purport.
1.9.4. Full-Credit Adult Students Only—Earn extra credit by answering a question about comparitive philosophy, Western and
Bhagavata. First read this introduction:
Four Western philosophical positions are presented in the study guide for this chapter. Their technical terminiology is mundus sensibilis, mundus intellibilus, extramundus and mundus phantasmata.
In addition, the study guide has taken pains in several places to inform you about the stages of creation effected by four expansions of Sri Krsna—Vasudeva, Sankarsana, Pradyumna, and Aniruddha. To summarize the jiva’s position in each of these, at the Vasudeva stage of what might best be termed pre-creation, the jiva knows himself to be non-different from the Lord in transcendental quality. Prakrti is in her potential existence known as pradhana. She is “present and accounted for” as the Lord’s energy, but only as the Lord’s pure, calm, inert reflection in the mahat-tattva or karana-jala. Material nature is, practically speaking, very difficult to discuss at this point because she is not practically manifest in terms of usefulness for the jiva’s own purposes. In his purport to Bhag. 3.26.10, Srila Prabhupada tries to help us understand the position of pradhana at the Vasudeva stage of pre-creation:
The Lord points out material nature in its subtle stage, which is called pradhana, and He analyzes this pradhana. The explanation of pradhana and prakrti is that pradhana is the subtle, undifferentiated sum total of all material elements. Although they are undifferentiated, one can understand that the total material elements are contained therein. When the total material elements are manifested by the interaction of the three modes of material nature, the manifestation is called prakrti. Impersonalists say that Brahman is without variegatedness and without differentiation. One may say that pradhana is the Brahman stage, but actually the Brahman stage is not pradhana. Pradhana is distinct from Brahman because in Brahman there is no existence of the material modes of nature. One may argue that the mahat-tattva is also different from pradhana because in the mahat-tattva there are manifestations. The actual explanation of pradhana, however, is given here: when the cause and effect are not clearly manifested (avyakta), the reaction of the total elements does not take place, and that stage of material nature is called pradhana. Pradhana is not the time element because in the time element there are actions and reactions, creation and annihilation. Nor is it the jiva, or marginal potency of living entities, or designated, conditioned living entities, because the designations of the living entities are not eternal. One adjective used in this connection is nitya, which indicates eternality. Therefore the condition of material nature immediately previous to its manifestation is called pradhana.
At the Sankarsana stage of creation, false ego manifests; but initially in an inert and, practically speaking for the jiva, unconscious manner. How does this transpire? Lord Sankarsana in His Mahavisnu form takes pleasure in sleep, which for Him is a divine yoga-nidra trance effected by His transcendental consort Rama-devi. Together They “dream” of the pastimes of Their original forms as Sri-Sri Radha-Krsna.
Most of the living entities compact within the form of Lord Mahavisnu are by this point in a condition of consciousness that is nicely expressed by the Sanskrit word
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vidambana. It is a word that does not oft appear in the text of Srimad-Bhagavatam and Sri Caitanya-caritamrta. Yet when it does, it’s usage is significant as a depiction of the root plight of the conditioned soul. Srila Prabhupada often translates this word in a variety of ways, although generally vidambana means “imitation.” The spectrum of His Divine Grace’s translation of vidambana brings out the nuances of meaning this words represents with respect to the origin of the jiva’s falldown.
The prefix vi initiates an indication of duality appearing between the living entity and the Lord. A study of several of Srila Prabhupada’s explanations of the phoneme vi
[Nimesa: the dictionary definition of phoneme is, “The smallest phonetic unit in a
language that is capable of conveying a distinction in meaning”] reveals that it stands for visesa or “specifically”, as Srila Prabhupada states idirectly n Bhag. 7.8.5p and indirectly in Bhag. 4.25.62p. Thus already at the phoneme stage of understanding something is indicated by the vi in vidambana that distinguishes it from the Lord—some specific difference that does not arise in the Vasudeva stage of pre-creation. Note this excerpt from Bhag. 3.4.31p:
One has to transcend the mode of goodness also and be situated in unalloyed goodness, unaffected by any of the qualities of material nature. This stage of transcendental qualification is called suddha-sattva, or vasudeva, and in this stage the science of God can be realized. As the Lord is not affected by the modes of material nature, so a pure devotee of the Lord is also not affected by the modes of nature. That is the primary qualification for
being one with the Lord. [Nimesa: the line under the last four words of the quotation are extral study guide markers for emphasis.]
At the Sankarsana stage of creativity, the mode of ignorance—only a potential in the pradhana of Vasudeva-sattva—is enacted by the desire of many of the jivas whose consciousness is covered by tamo-guna with susupti (deep sleep). Such deep sleep that svapna (dreaming) does not arise.
There is one minority of jivas who instead of sleeping do dharana (concentration) upon their sambandha with the Lord. The Four Kumaras are a good example of this. The only similarity between them and the sleeping jivas is that the senses and minds of Catuhsana are disengaged from gratificatory activity. But the Kumaras are not plunged into the darkest depths of unconsciousness. They, like the Lord upon whom they meditate, are in trance. As incarnations of the Lord’s jnana-sakti the Four Kumaras are Krsna conscious, but they are misra-bhaktas type described in Bg 7.16 (the fourth of four classes of neophyte devotees, here termed by the Lord as jnanis—and in the next verse as priyo and mama-priya, meaning that as they graduate from jnana to bhakti, the Lord becomes dearer and dearer to them, while in accordance to their advancement, they become dearer and dearer to the Lord.
In any case, at the Sankarsana stage of creation, dvi-vidha (division) manifests (see Bg 3.3). Most of the jivas fall into comastose sleep and lose all consciousness of the Lord, even though the satisfaction they feel in sleeping is the resut of their continued association with Him. Why does this happen? Vidambana—which an examination of Srila Prabhupada’s translations will prove in most cases to mean “cheating.” Vidambanam also
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means ignorance—“Vidambanam. They cannot understand. The devotees understand,” said Srila Prabhupada in a lecture he gave in 9.9.1974 at Sridhama Mayapur. Cannot understand what? His Divine Grace’s lecture to the verse and purport make it clear that the living entities in vidambanam cannot understand the difference between themselves as persons and the personal form of the Lord. This includes jnanis who have not risen above Mayavadi philosophy—such as the Four Kumaras in their pastimes before the scent of Tulasi at the Lord’s lotus feet transformed their fascination for speculation to fascination for the personal form of Sri Krsna, the Supreme Absolute Truth.
As we see from the First Canto, even great devotees like Narada are drawn into the body of Mahavisnu at the time of nirodha (remember this term? It is the Sanskrit name of one of the ten subject matters). How would the word vidambana apply in their case? In Sri Caitanya-caritamrta Srila Prabhupada translates it in reference to the sharing of transcendental pastimes between the Lord and His devotees and between His devotees themselves. He renders vidambana—spoken to Srinivasa Thakura by Sri Caitanya
Mahaprabhu in Madhya 1.281—as “joking.” [Nimesa: need we be reminded that Srivasa Thakura is none other than Sri Narada Muni as he appears in Caitanya-lila?]
The Lord replied:"My dear Srinivasa, please stop joking [chada vidambana]. You have all combined together to humiliate Me in this way."
At Jagannatha Puri, Mahaprabhu’s principal place of worship during His sannyasa pastimes, Srinivasa Thakura and the Lord’s other ganas (followers from Bengal) chanted kirtana that loudly proclaimed Lord Caitanya’s transcendental qualities. Presenting Himself to His associates from Bengal as an ordinary human being, Sri Caitanya Mahaprabhu displayed anger, asserting that kirtana is meant for the glorification of Lord Krsna. In the meantime thousands of pilgrims fathered outside loudly proclaimed,
jaya ja ya mahaprabhu--vrajendra-kumara jagat tarite prabhu, tomara avatara
All the poople began to call very loudly: "All glories to Sri Caitanya Mahaprabhu, who is the son of Maharaja Nanda! Now You have appeared to deliver the whole world!
His heart soft with mercy upon souls needy of His special mercy, Lord Caitanya immediately went out to give the pilgrims His darsana. Raising His arms, He led them in a rousing call of the holy name “Hari! Hari!” It was then that Srinivasa Thakura made some sarcastic remarks about Sri Caitanya’s attempt to cover His identity as Vrajendra-Kumara Sri Krsna from His companions while at the same time, for the sake of delivering the fallen souls of the Kali-yuga world, He acknowledged the public’s recognition of Him as the Supreme Lord.
It is of no little significance that when Lord Caitanya initially chastized Srinivasa and the others for chanting His glories, He accused them of svatantra ha-iya, “becoming independent” (Cc Madhya 1.271). But as we see in verse 281 of the same chapter, this “independence”, this vidambana, turns out to be a form of joking pastime between the Lord and His eternal associate. It does appear from this that an eternal associate may act in a
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way that appears to be indepdendent, but in truth he acts to please the Lord, not displease Him.
The ordinary jiva’s desire for svatantra or independence is no joke. It is the reason why inert pradhana is activated as guna-prakrti, giving rise to the false ego that divides the living entity’s consciousness from that of Sri Krsna. As the process of creation continues through the stages ruled by Lord Pradyumna and the Lord Aniruddha, that urge for independence (compare the Sanskrit svatantra with the English autonomy) in the conditioned soul is apparently granted increasing facility. Apparently, because in Catuh-sloki Bhagavatam the Lord declares that this sense of independence—of something else of value than Lord Sri Krsna—to be utter illusion.
The question (remember, this is an extra-credit assigment) in two parts:
A) Do you believe there is any validity in relating, on the one hand, the four stages of the jiva’s relationship with the material energy as understood from the pastimes of Vasudeva, Sankarsana, Pradyumna and Aniruddha to, on the other hand, the four Western philosophical positions described in section 1.7 of this study guide? If you believe such a “reach” twixt Bhagavata-tattva and Western inference to be a waste of time, explain why. 

B) If your answer to A) is “yes, there is validity” then kindly explain the link you see between the pure, original onceness of Vasudeva-sattva; Lord 

Sankarsana’s permitting the appearance of duality; Lord Pradyumna’s granting material intelligence to the jivas along with subtle senses; and the physically embodied condition of the living entities, at which time the Lord enters their hearts as the Supersoul to oversee and permit their endeavors for gross sense gratification even though neither He nor they have anything to do with sinful or pious activities (Bg 5.14, 15); AND the Western philosophical positions of mundus sensibilis, mundus intellibilis, synoptic philosophy, and extramundanus philosophy.
End of Study Guide to Second Canto Chapter One
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2.0. Second Canto Chapter Two. (No questions; the answer to Q27 continues.)
2.1. The Pratijna (solemn statement of purpose) of this chapter, entitled “The Lord in the Heart”, is directly given by Srila Prabhupada in his purport to verse 6:
As confirmed in Bhagavad-gita (18.61), the Supreme personality of Godhead Sri Krsna is the all-pervading omnipresent Supersoul.
In verse 6, by his use of the words bhagavan ananta, “the eternal unlimited Supreme Personality of Godhead”, Srila Sukadeva Gosvami means without a doubt that Sri Krsna Himself is the Lord of the heart. As karsneyas (devotees of Krsna), Sukadeva and Pariksit know that the purusa-avataras who create, maintain and destroy the material world are Krsna’s four-armed svamsa forms. The Lord declares to Arjuna (Bg 10.42) ekamsena sthito jagat, “By a single fragment of My Self, I maintain all the material universes.”
2.2. Chapter Two, The Lord in the Heart, adhyaya-prakasika—the chapter at a glance.
Srila Sukadeva Gosvami now gives a direct example of a person who purified his intelligence through meditation upon the universal form—that of Sri Brahmadeva. Unfortunately, less intelligent people are bewildered by the Vedic sabda and thus become enamored by the various temporal features of the universe. Sukadeva makes clear that the eternal truth of the Lord’s form can only be understood from the position of renunciation of such illusory sense objects. By service and worship, one so fixed in renunciation can realize the form of Bhagavan as the Supersoul within one’s own heart. There He is perceived by the bhakti-yogi in His transcendental form of Lord Janardana, who displays for His devotee His beautiful smiling face and His magnanimous pastimes. Sukadeva Gosvami sets forth two different ways of reaching the spiritual sky and thereby getting emancipation from all material bondage, namely—
1) the direct process of reaching the kingdom of God by
bhakti-yoga, and
2) the gradual process of ascending via mystic yoga the other higher planets of the universe until the spiritual sky is achieved.
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Srila Sukadeva presents these two paths exactly according to the version of the Vedas. The chapter ends with Sukadeva Gosvami’s personal recommendation of the bhakti process, particularly the hearing, chanting and remembrance of the glories of the Lord (verse 36: srotavyah kirtitavyas ca smartavyo bhagavan nrnam.)
2.3. Slokanusaranam—summary of the verses of Chapter 2.
Srila Sukadeva Gosvami begins this chapter by relating to Maharaja Pariksit the example of Brahmadeva, the demigod of creation. He meditated upon the virat-rupa to dispel the fog of forgetfulness of his duty to the Lord as the rajo-guna avatara of His creative impetus. His mind purified by contemplating the virat, Brahma once again identified himself with the Lord’s original power to create. His vision in mystic trance of the universal form became the archetype of his own secondary creation; thus was Brahma able to reconstruct the universe. [Nimesa: in Bhag. 4.1.1p, Srila Prabhupada neatly sums up the relationship between Brahma’s creation (visarga) and the Lord’s (sarga).
The Supreme Lord Himself does the real creation by agitating His material energy, and then, by His order, Brahma, the
first living creature in the universe, attempts to create the different planetary systems and their inhabitants, expanding the population through his progeny, like Manu and other progenitors of living
entities, who work perpetually under the order of the Supreme Lord.]
Then Sukadeva goes on to warn that a student of the Vedas ought not be bewildered by the scriptural glorification of the apparently wonderful features of cosmic creation. Those who slip into such bewilderment think the only purpose of the Vedas is to direct them toward the different sense enjoyments on offer in different stations within the material universe—for example the kingdoms of heaven. While sastra may superficially praise the glories of life in higher material atmospheres to attract persons of lusty demeanor to religiousity, the actual goal of the Vedas is the attainment of the spiritual world. Knowing this, an enlightened soul should endeavor only for the minimum necessities of life. How then should one live? Sukadeva approves a life of renunciation of even standard material amenities—one may sleep on the earth instead of a bed, resting his head on his arm instead of a pillow. His palms can serve well enough as a cup. The skins of trees he can accept as clothing. The trees also provide ample fruits for food. A renunciate on the path of self and God realization need not at all flatter householders for his survival. He should do more in rendering
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service to the Lord than mere pantheistic meditation upon the virat-rupa. [Nimesa: one may take note that Vedanta-sutra Adhyaya 4 Pada 3 presents the path of liberation much as Sukadeva Gosvami will in this chapter from verses 22-30. In these verses Sukadeva traces the ascension of the meditator in stages from earth up to Brahma-loka and finally to the spiritual realm of the Lord—but this path, which Srila Prabhupada termed “gradual” in the previous chapter (32p), is said in verse 22 of the present chapter to be for yogis who retain some desire for material improvement or mastery of mystic siddhis. Take careful note of Srila Sukadeva Gosvami’s personal recommendation of the direct method of devotional service which he espouses both before and after verses 22-30. Thus the Bhagavatam is not only a commentary upon Vedanta but the only divine literary vehicle that can transport one beyond the range of Vedanta. Hence Srila Prabhupada states in Teachings of Lord Caitanya Ch. 18:
As long as one is within the limited jurisdiction of fruitive activities or is involved in mental speculation, he may perhaps be eligible to study or teach the theoretical knowledge of Vedanta-sutra, but he cannot understand the supreme, eternal, transcendental (completely liberated) vibration of Hare Krsna, Hare Krsna, Krsna Krsna, Hare Hare/ Hare Rama, Hare Rama, Rama Rama, Hare Hare. One who has achieved perfection in chanting the transcendental Hare Krsna vibration does not have to separately learn the philosophy of
Vedanta-sutra.]
Sukadeva Gosvami advises Maharaja Pariksit to serve the Supersoul within one’s heart, for He is the eternal, unlimited ultimate goal of life. By worshipipng Him one becomes from conditioned existence. Only the materialist will neglect such thinking. (1-7)
Superior to virat-rupa meditation is meditation upon the Supersoul, who is conceived by some as measuring only eight inches and being transcendentally situated within the heart of every living entity. [Nimesa: concerning the size of the Lord’s transcendental form, the Second Ray of Light of Sripad Raghava dasa Gosvami’s Hari-bhakti-ratna-prakasa has this to say:
Text 38
sthulatvam yad uktam tad iti yatha maha-kaurme
asthulas cananus caiva sthulo 'nus caiva sarvatah
avarnah sarvatah proktah sa-varnas ca prakirtitah
That Sri Krsna’s form is not material is also described in the Maha-Kurma Purana:
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"The Supreme Lord's form is neither large nor small, but at the same time it is supremely large and supremely small. It is completely colorless, and at the same time it manifests various colors. All these contradictions exist
within the Supreme Lord's form."]
The Lord displays four hands and in them holds a lotus, a wheel of a chariot, a conchshell, and a club. His lotus eyes are beautiful. He wears yellowish garments, jewel-set ornaments, and garlands of fresh flowers. His lotus feet are placed over the hearts of the mystics who are fixed upon Him in meditation. One thus should concentrate in mediation upon Him, beginning from His lotus feet and progressing, as the intelligence becomes purified, to His smiling face. The purpose of meditating upon the virat-rupa, as Sri Sukadeva Gosvami made clear in the previous chapter, is to assist our developing a service attitude to the Supreme Lord. (8-14)
If a yogi wishes to voluntarily leave his body, he should sit comfortably and follow the following process. Through meditation, he should merge his mind, by his unalloyed intelligence, into himself—the living entity—and then merge the living entity into the Superself. And by doing this, the living entity becomes situated in the supreme stage of satisfaction. He thus ceases all other activities. This stage is transcendental. It is called labdhopasanti. This state is actually the spiritual world, but indirectly it is described as a state uneffected by time, goodness, passion, ignorance, false ego, the material Causal Ocean, or material nature. [Nimesa: also termed atmarama and brahma-bhuta prasannatma, labdhopasanti is the goal of jnana-misra bhakti. A devotee of this caliber aspires to taste the soul’s joy at being released from the distress of material identification. Labdhopasanti is never to be confused with rasa-graha
(see Bhag. 1.17.19) in which the devotee’s joy is smaram mukunda anghri, constant remembrance of the sweetness (rasa)of the Lord’s lotus feet even though that devotee may apparently be fallen from the liberated postion. In prema-bhakti the soul’s eternal personal identity is termed svarupopalabdhi, as Srila Prabhupada explains in Bhag. 4.23.18p.
The real identity of the individual soul lies in understanding or attaining the knowledge that he is eternally a servant of Krsna. This understanding is called svarupopalabdhi. By culturing devotional service, the devotee gradually comes to understand his actual relationship with the Supreme Personality of Godhead. This understanding of one's pure spiritual position is called svarupopalabdhi, and when one attains that stage he can understand how he is related with the Supreme personality of Godhead as a servant or friend or as a parent or
conjugal lover.]
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Desiring labdhopasanti, the yogi avoids all Godlessness and keeps himself in absolute harmony with the Lord. He places the Lord’s lotus feet within his heart and worships them at every moment. To leave this world a yogi should be fixed in absolute realization. He must extinguish all material desires. He should give up his body through yogic practice, while slowly pushing his life air upward from his navel to his heart. From there, the life air should be pushed to the chest, and from the chest to the root of the palate and finally to the cerebral hole. He should then give up all material connections and go to the Supreme. (15-21)
Those yogis who wish to experience improved material enjoyment, such as transference to Brahmaloka, the eightfold mystic siddhis, free travel in outer space, or a situation of his own choosing in one of the millions of planets, must take with them their subtle body when they leave the gross body behind. The pure devotees, on the other hand, are concerned only with the spiritual body. They have unrestricted movements throughout all of existence, including the spiritual world. Fruitive workers, gross materialists, can never move unrestrictedly. The yogi who retains the subtle body gradually becomes purified and reaches the highest planet, Brahmaloka, by mystic ascension through the Sisumara, etc. At the time of final devastation he may transfer from Brahmaloka to Vaikuntha. In Brahmaloka, the only existing pain is compassion for those unaware of the process of devotional service and who are suffering miseries in the material world. The yogi may continue his purification and so move upward to the spiritual world. He can do so by merging his ego in the mahat-tattva. In this way he comes to the point of pure self-realization, thus attaining perfection: association with the Personality of Godhead in complete bliss and satisfaction. This is his constitutional state. Those who attain such devotional perfection are never again attracted by this material world. Nor do they ever return. (22-31)
Sukadeva Gosvami assures Maharaja Pariksit that this Bhagavat-katha is exactly in accordance with the Vedic version, for Lord Krsna personally taught it to Brahma. Turning from the difficult process of gradual elevation by yoga practice to a different, yet most auspicious means of deliverance, Sukadeva now presents direct devotional service of Lord Krsna. He begins by declaring that Sri Caturmukha Brahmadeva, the first Vedic sage in this universe, studied the sastra thrice with great care and concluded that there is no greater teaching than ratir atman, loving attraction to Sri Krsna, the Self of all selves. One seeking to attain the fruit of this teaching should adopt the direct method of hearing about Krsna. After the aim of his life is rectified, such a sincere devotee will go back Home, Back to Godhead, under the shelter of Krsna’s divine lotus feet. The Lord is in everyone’s heart, and we are already fully dependent upon Him. One can percieve this through his intelligence. It is therefore essential that every
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human being hear about, glorify, and remember the Supreme Lord, the Personality of Godhead, always and everywhere. Hearers of nectarean krsna-katha purify themselves of material desires and, without loitering in the mundane creation, go back to Godhead. Sukadeva Gosvami has now directly answered Pariksit Maharaja’s question about his duty at the time of death. (32-39)
2.4. Vrtti: the philosophical conclusion of Sukadeva’s answer to Question Twenty-seven, derived from verses 19-39 and their purports and presented here in 2 parts.
1. Regarding the emphasis in these early chapters of Canto 2 on the method of yoga, it is clear that the Supreme is attainable through yoga, either mystic yoga or bhakti-yoga: One can leave the body through focus of the mind by mechanical means and yogic manipulation of the life airs. In this age it is more practical to focus the mind by offenselessly chanting Krsna’s names. A yogi who is a devotee can focus his mind upon the goal of attaining the spiritual world and travel beyond his body to that realm. Other yogis, after becoming free from their gross material body, can travel anywhere within the universe according to their desires. Or they can attain mystic opulences. If an accomplished yogi so likes, he may travel uppward to Satyaloka, and his existence will become purified and more subtle. Those who reach this stage by worship of Hiranyagarbha, or the virat, become liberated along with Lord Brahma at the time of the destruction of the universe. Those yogis who reach this stage by devotion can penetrate the universe and its coverings and enter Vaikuntha to render devotional service to Hari. While attaining Vaikuntha is not possible in this day and age through the gradual progression of yoga, this same result can be achieved by devotees though bhakti-yoga, and, by Lord Caitanya”s mercy, through offenselessly chanting Krsna’s names and regularly reading and hearing the Bhagavad-gita and Srimad-Bhagavatam in the association of devotees. Either through yoga or bhakti, only a fully purified soul can attain Vaikuntha, where the Lord enjoys Himself in the midst of unlimited numbers of His pure devotees who desire nothing but His pleasure. Such a soul never returns to the material world. Impersonalists and materialists can never enter. (19-31 & their purports) 
2. Regarding devotional service to the Lord, it is systematized as a yoga in its own right, namely bhakti-yoga. This is the ultimate path of spiritual advancement: Sastra confirms that no means of deliverance is superior to the direct path of bhakti-yoga. Other paths—jnana and siddha-yoga—are steppingstones to bhakti. The conclusion of all sastra, as reached by 
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Lord Brahma himself after careful study (and as elucidated by the acaryas), is that the Lord is in everyone’s heart, and one should “hear about, glorify and remember the Supreme Lord, the Personality of Godhead, always and everywhere.” And, Lord Brahma ascertained, to become “a pure, unalloyed devotee of the Supreme Personality of Godhead Sri Krsna is the topmost perfection of all religious principles.” Those who drink through their ears the nectarean messages of the Supreme Personality of Godhead find the polluted aim of their life diminished. They live a life of peace, happiness, and knowledge. By constantly hearing about Krsna, they go to Goloka Vrindaban. (32-39 & their purports)
2.5. Parisistam (appendix) 
2.5.1. Vinodakam, or items of special interest for those students enrolled full-time in this Bhagavatam course. 

Jiva Gosvami’s Sat-sandarbhas
Srila Jiva Gosvami, in his Bhakti-sandarbha, anuccheda 44, cites 2 verses from Chapter 5, Canto 3, that confirm the 2 methods of yoga Srila Sukadeva Gosvami speaks of in the opening chapters of Canto 2. Moreover these verses from Canto 3 make clear that only one of the two methods is unreservedly supported by the Srimad-Bhagavatam—i.e. bhakti-yoga. Sukadeva personally recommends bhakti to Maharaja Pariksit. Consult Srila Prabhupada’s purports to verses 12 through 14.
1
The born and unborn demigods prayed (Srimad Bhagavatam 3.5.46-47):
"O Lord, persons who, because of their serious attitude, attain the stage of enlightened devotional service, achieve the (vairagya-saram— “essence of vairagya”) complete meaning of renunciation and knowledge and (anjasa—“quickly”) attain the Vaikunthaloka in the spiritual sky by drinking the nectar of Your topics.
2 "Others, who are pacified by means of transcendental self- realization and have conquered over the modes of nature by dint of strong power and knowledge, also enter into You, but for them there is much pain, whereas the devotee simply discharges devotional service (sevaya—serving You) and thus feels no pain."
3
Srila Sridhara Svami comments:
"The word 'akuntha-dhisnyam’ (3.5.46) means 'Vaikunthaloka'."
"Visadasayah" (v. 46) means "abandoning all duplicity and accepting devotional service as the only goal of life." In the second of these verses the inferiority of both means an end of they who are attached to the path of philosophical speculation (jnana) is described. The word "apare" (others) here means "they who desire liberation". For them there is much labour and trouble (sramah).
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However, for they who accept the service of the Lord as the only goal of their lives there is no great labour and trouble. They always experience great bliss as a result of their devotional service and they also attain lipberation as a by-product of that service. This verse was spoken by the born and unborn demigods to the Supreme Creator.
Bhakti-sandarbha anuccheda 2 and 3 elaborate on ekaya-bhakti (single-pointed devotional service) by first citing verse 6 of Chapter 2, Canto 2. Consult Srila Prabhupada’s purports to verses 6 and 7.
Anuccheda 2
1 Furthermore, Srimad-Bhagavatam (2.2.6) explains: 

"Thus being fixed, one must render service unto the Supersoul situated in one's own heart by His 
omnipotency. Because He is the Almighty Personality of Godhead, eternal and unlimited, He is the ultimate goal of life, and by worshipping Him one can end the cause of the conditioned state of existence."
	2
	Sridhara Svami comments: "What, then, should be done?  Lord Hari should be served.  Here with

	pword 'evam' (thus) means 'being renounced'.  In that way one should serve the Lord (tam bhajeta)”
	The reasons

	why He should be worshipped follow:
	


1. He is situated in one's heart by His omnipotency (sva-citte svata eva siddhah). 

2. He is the Supersoul (atma), 

3. He is very dear (priyah), 

4. Devotional service to Him, the dear one, is full of happiness, 

5. He is the ultimate reality (arthah), 

6. He is not false—while that which is absent of atma is unreal 

7. He is the Lord, whose transcendental qualities are worshipable (bhagavan), and 

8. He is eternal (anantah).  Because He is like this, one should worship Him (tam bhajeta). 

"'Niyatarthah' means 'the ultimate goal of life'. Because by seeing him one becomes full of bliss, He is called 'nirvrtah' (bliss). As a result of performing devotional service, His blissful form is revealed. Furthermore, when (yatra) there is devotional service, then the ignorance that is the cause of the conditioned state of existence (samsara-hetoh) is destroyed (uparamah)."
From the word "ca" here means that attainment should be understood.
Srila Sukadeva Gosvami speaks this verse.
Anuccheda 3
Nimesa: This anuccheda now takes up the question, “What if I take shelter of the Lord in the heart by means of mixed devotional service?”
1 The spiritual activities of jnana-yoga—which begin with hearing and meditation—make one favorable towards the Supreme because they give one direct perception of His Brahman feature. S ankhya-yoga, astanga-yoga, and karma-yoga also, each in its own way, instil in the yogi a favourable attitude toward the Supreme. These other yoga systems do instil, to a certain extent, 

some devotion for the Lord:
--karma-yoga by obliging the yogi to follow the Lord's orders and make offerings to the Lord; --and jnana-yoga by having one, among other things, become detached from everything but
the Lord;
and although these kinds of yoga are therefore the friends of devotional service, still the Srimad-Bhagavatam (11.2.37 and 2.2.6) urgpes, "One should worship the Lord by engaging in devotional service." The devotees, therefore, do not consider other yoga systems very important.
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Paramatma-sandarbha anucchedas 4 and 5 elaborate upon Bhag. 2.2.8. Consult Srila Prabhupada’s purport to verse 8.
.
The third purusa-avatara is described in these words of Srimad Bhagavatam (2.2.8):
"Others conceive of the Personality of Godhead residing within the body in the region of the heart and measuring only eight inches, with four hands carrying a lotus, a wheel of a chariot, a conchshell, and a club respectively."
2
Here the word "pradesa" means "the distance between the forefinger and thumb.” In the Vedanta-sutra (1.3.25) it is said:
hrdy apeksaya tu manusyadhikaratvat
"The Supreme Personality of Godhead indeed appears in the hearts of human beings."
Bhagavat-sandarbha anuccheda 44 sees Bhag. 2.2.8. as a lesson in the Lord’s all-pervasiveness. See 8p.
2 In this verse Bhismadeva says: “The Personality of Godhead, Sri Krsna, is now present before me (tam imam). He is present in the hearts of all conditioned souls in the form of His expansion as the all-pervading Supersoul (sarira-bhajam hrdi hrdi dhisthitam)”. The form of the Lord as the all-pervading Supersoul is also described in Srimad Bhagavatam (2.2.8):
“Others conceive of the Personality of Godhead residing within the body in the region of the heart and measuring only eight inches, with four hands carrying a lotus, wheel of a chariot, a conch shell and a club respectively.”
Bhisma continues: “Although these forms of the Supersoul appear to be different from the form of the original Personality of Godhead, in truth They are not at all different from Him (ekam) . Now I can meditate with full concentration on that one Lord, Sri Krsna (samadhi-gato smi). I am now aware of the all-pervading blissful form of the Supreme Lord as the Supersoul.”
3 Bhismadeva continues: “I have now transcended the misconceptions of duality in regard to His presence everywhere. Formerly I thought the forms of the Supersoul were different from each other and from other forms of the Supreme Lord, for I thought it impossible for the Lord to be all pervading. Now I am free of that illusion (vidhuta-bheda-mohah). The Supreme Lord is certainly present everywhere in His form as the Supersoul. 

4 The Lord’s all-pervasiveness is described in the following words: “Sri Krsna is present in everyone’s heart, even in the hearts of the speculative philosophers (atma-kalpitanam pratidrsam). He remains within the sight of all living entities, even though they are situated in many different places.” (Bhag. 1.9.42) 

Bhismadeva continues: “Now I can meditate with full concentration (samadhi-gato smi) upon that one Lord, Sri Krsna, now present before me (tam imam), whom I have described in the previous prayers. The Supreme Lord is present in the hearts of all conditioned souls (sarira-bhajam hrdi hrdi). Although the Lord is generally all-pervading in his four-armed Supersoul form, I now see Him everywhere in His two- armed form of Sri Krsna, which is supremely powerful and is now present before me. No other form is equal to the form of Sri Krsna.”
5 In this verse the word ‘bheda’ refers to the Supreme Lord’s presence in many places. It does not refer to the Lord’s perfection or imperfection. In Srimad Bhagavatam 1.9.30-43, Bhismadeva glorified the
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transcendental form of the Lord. These prayers clearly do not glorify the impersonal Brahman aspect of the Supreme. In this way we have now described how the Supreme Personality of Godhead is manifested within a limited area of space, and yet is also all-pervading, present within the hearts of all moving and non-moving creatures.
Bhakti-sandarbha anuccheda 27 establishes from Bhag. 2.2.14 that our devotion is meant to be offered to the Seer, not the seen. Consult Srila Prabhupada’s purport to verse 14. Bhag. 2.2.8. is explained by the same anuccheda.
1
In the next chapter (Srimad Bhagavatam 2.2.14) Srila Sukadeva says:
"Unless the gross materialist develops a sense of loving service unto the Supreme Lord, the seer of both the transcendental and material worlds, he should remember or meditate upon the universal form of the Lord at the end of his prescribed duties."
Nimesa: Note well that the goal is bhakti—meditation upon the seen (the universe) is only a means to that goal.
2 After the word "para" the word "avara" means "the places of the living entities headed by Brahma." Who is there? The Supreme Lord (visvesvare) who sees (drastari) everything, but who, because He is perfectly spiritual, remains invisible to the conditioned souls. Devotional service (bhakti-yogah) is described in these words (Srimad Bhagavatam 2.2.8):
"Others conceive of the Personality of Godhead residing within the body in the region of the heart and measuring only eight inches, with four hands carrying a lotus, a wheel of a chariot, a conchshell and a club respectively."
The way of spiritual advancement is described. The word "kriyavasane" means "at the end of one's prescribed duties". One should do this until he develops a sense of loving devotional service to the Lord (bhakti-yogah).
Bhakti-sandarbha anuccheda 29 establishes, from Bhag. 2.2.34, that devotional service is the conclusion of all Vedic scriptures. See 34p.
1 That devotional service is the conclusion of all the Vedas is explained in these words (Srimad 

Bhagavatam 2.2.34): 
2 "The great personality Brahma, with great attention and concentration of the mind, studied the Vedas three times, and after scrutinizingly examining them, he ascertained that attraction for the Supreme Personality of Godhead Sri Krsna is the highest perfection of religion." 

Nimesa: Why did Brahma study the sastra thrice? He began his study from the point of view of karma, then jnana, and at last bhakti.
3 Here the word "bhagavan" means "the demigod Brahma", and "kutasthah" means "with great attention and concentration of the mind". That is the meaning. "trih" means "three times", "karstnyena" means "thoroughly", "brahma" means "the Vedas", and "anviksya" means "examining". In this way he ascertained (manisaya adhyavasyat) that attraction (ratih) for the Supreme Personality of Godhead Sri Krsna (atmani), an attraction that is also called devotional service, (is the highest perfection of religion).
The word "atmani" refers to Lord Hari.  This is described in the Tantras:
"Because He is all-pervading (at) and because He is the supreme mother or source (ma), the Personality of Godhead, Lord Hari, is called atma."
He is all pervading and the source.  The individual soul is not the source
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Nimesa: Now Sri Jiva Gosvami offers anothing meaning of the verse:
The word "bhagavan” here shows that he has all-knowledge and a host of virtues. For this reason his studying the Vedas three times is only a pastime. He merely imitated the actions of other students of the Vedas. Seeing that they contained the limitless glories of Vaikuntha and were studied by numberless Brahmas, the demigod Brahma studied the Vedas. The word "kutasthah" means that while he was studying he manifested only one form.
Nimesa: Why does SriJiva Gosvami offer this explanation, that Brahma’s study was merely a pastime? He is underscoring that Vedas are understandable only by Sri Krsna Himself. Even if Brahma studies the Vedas thrice, he cannot know them as fully as the Supreme Lord does. Krsna personally teaches this, as we find Him cited by SriJiva next—
The Lord Himself explains (Srimad Bhagavatam 11.21.42):
4 "What is the direction of all Vedic literatures? On whom do they set focus? Who is the purpose of all speculation? Outside of Me no one knows these things." 

5 Srila Sukadeva Gosvami also explains (Srimad Bhagavatam 11.29.49): 

"I offer my obeisances to Lord Krsna, the Supreme Person, who like a bumblebee collected the honey of the essence of Vedic knowledge and, to destroy their fear of repeated birth and death, made His servants drink it."
In Bhakti-sandarbha anuccheda 30, Srila Jiva Gosvami explains from Canto 2 Chapter 2 how attraction for the Lord develops in the heart of one who takes to hearing His transcendental glories. Note Srila Prabhupada’s comment in 37p:
Srila Jiva Gosvami Prabhupada has commented on the kathamrtam mentioned in this verse and has indicated Srimad-Bhagavatam to be the nectarean message of the Personality of Godhead. By sufficient hearing of Srimad-Bhagavatam, the polluted aim of life, namely lording it over matter, will subside, and the people in general in all parts of thpe world will be able to live a peaceful life of knowledge and bliss.
Anuccheda 30
	1
	How does attraction for the Supreme Personality of Godhead develop?
	That is explained in the

	following question and answer (Srimad Bhagavatam 1.19.38):
	

	
	"Please let me know what a man should hear, chant, remember and worship, and also what he should


not do.  Please explain all this to me."
The answer to this question is given in these words (Srimad Bhagavatam 2.2.36):
2 "O King, it is therefore essential that every human being hear about, glorify and remember the Supreme Lord, the Personality of Godhead, always and everywhere." 

3 Here the word "ca" (and) hints at a host of devotional activities, beginning with serving the Lord's feet. The result obtained by engaging with devotional activities, beginning with hearing about the Lord, is described in these words (Srimad-Bhagavatam 2.2.37): 

4 "Those who drink through aural reception, fully filled with the nectarean message of Lord Krsna, the beloved of the devotees, purify the polluted aim of life known as material enjoyment and thus go back to Godhead, to the lotus feet of Him (the Personality of Godhead)." 

	
	45

	5
	The word "punanti" (purify) here shows that the previously described path of meditating on the Lord's


universal form should be rejected. Because devotional service itself brings great purification, one should engage only in devotional service. This verse was spoken by Srila Sukadeva Gosvami.
The conclusion of all the speakers of Srimad Bhagavatam is bhakti-yoga
In Priti-sandarbha annucheda 3, Srila Jiva Gosvami explains immediate and gradual liberation by referring to verses from Canto 2, Chapter 2. Consult Srila Prabhupada’s purpoprts to verses 15 through 31, particularly 17p.
Anuccheda 3
Liberation attained at the moment of death is of two kinds: immediate and gradual. The first kind of liberation, Immediate liberation, is described in these words of Srimad-Bhagavatam (2.2.15-21):
"O king, whenever the yogi desires to leave this planet of human beings, he should not be perplexed about the proper time or place, but should comfortably sit without being disturbed and, regulating the life air, should control the senses by the mind.
“Thereafter, the yogi should merge his mind, by his unalloyed intelligence, into the living entity, and then merge the living entity into the Superself. And by doing this the fully satisfied living entity becomes situated in the supreme stage of satisfaction, so that he ceases from all other activities.
"In that transcendental state of labdhopasanti, there is no supremacy of devastating time, which controls even the celestial demigods who are empowered to rule over mundane cratures. And what to speak of the demigods themselves?) Nor is there the mode of material goodness, nor passion, nor ignorance, nor even the false ego, nor the material Causal Ocean, nor the material nature.p
"The transcendentalists desire to avoid everything godless, for they know that supreme situation in which everything is related with the Supreme Lord Visnu. Therefore a pure devotee who is in absolute harmony with the Lord does not create perplexities, but worships the lotus feet of the Lord at every moment, taking them into his heart.
"By the strength of scientific knowledge, one should be well situated in absolute realization and thus be able to extinguish all material desires. One should then give up the material body by blocking the air hole (through which stool is evacuated) with the heel of one's foot and by lifting the life air from one place to another in the six primary places.
"The meditative devotee should slowly push up the life air from the navel to the heart, from there to the chest and from there to the root of the palate. He should search out the proper places with intelligence.
"Thereafter the bhakti-yogi should push the life air up between the eyebrows, and then, blocking the seven outlets of the life air, he should maintain his aim for going home, back to Godhead. If he is completely free from all desires for material enjoyment, he should then reach the cerebral hpole and give up his material connections, having gone to the Supreme."
The second kind of liberation, gradual liberation, is described in these words of Srimad-Bhagavatam (2.2.22-31):
"However, O king, if a yogi maintains a desire for improved material enjoyments, like transference to the topmost planet, Brahmaloka, or the achievement of the eightfold perfections, travel in outer space with the Vaihayasas, or a situation in one of the millions of planets, then he has to take away with him the materially molded mind and senses.
"The transcendentalists are concerned with the spiritual body. As such, by the strength of their devotional service, austerities, mystic power, and transcendental knowledge, their movements are unrestricted, within and beyond the material worlds. The fruitive workers, or the gross materialists, can never move in such an unrestricted manner.
"O king, when such a mystic passes over the Milky Way by the illuminating Susumna to reach the highest planet, Brahmaloka, he goes first to Vaisvanara, the planet of the deity of fire, wherein he becomes completely cleansed of all contaminations, and thereafter he goes still higher, to the circle of Cicumara, to relate with Lord Hari, the Personality of Godhead.
46
"This Sisumara is the pivot for the turning of the complete universe, and it is called the navel of pVisnu (Garbhodakacayi Visnu). The yogi alone goes beyond this circle of Sisumara and attains the planet (Maharloka) where purified saints like Bhrgu enjoy a duration of life of 4,300,000,000 solar years. This planet is worshipable even for the saints who are transcendentally situated.
"At the time of the final devastation of the complete universe (the end of the duration of Brahma's life), a flame of fire emanates from the mouth of Ananta (from the bottom of the universe). The yogi sees all the planets of the universe burning to ashes, and thus he leaves for Satyaloka by airplanes used by the great purified souls. The duration of life in Satyaloka is calculated to be 15,480,000,000,000 years.
"In that planet of Satyaloka there is neither bereavement, nor old age, nor death. There is no pain of any kind, and therefore there are no anxieties, save that sometimes, due to consciousness, there is a feeling of compassion for those unaware of the process of devotional service, who are subjected to unsurpassable miseries in the material world.
"After reaching Satyaloka, the devotee is specifically able to be incorporated fearlessly by the subtle body in an identity similar to that of the gross body, and one after another he gradually attains stages of existence from earthly to watery, fiery, glowing, and airy, until he reaches the ethereal stage.
"The devotee thus surpasses the subtle objects of different senses like aroma by smelling, the palate by tasting, vision by seeing forms, touch by contacting, the vibrations of the ear by ethereal identification, and the sense organs by material activities.
"The devotee, thus surpassing the gross and subtle forms of coverings, enters the plane of egoism. And in that ststus he merges the material modes of nature (ignorance and passion) in this point of neutralization and thus reaches egoism in goodness. After this, all egoism is merged in the mahat-tattva, and he comes to the point of pure self- realization.
"Only the purified soul can attain the perfection of associating with the Supreme Personality of Godhead in complete bliss and satisfaction in his constitutional state. Whoever is able to renovate such devotional perfection is never again attracted by this material world, and he never returns."
It is also seen that one may be liberated even while living in this material world. This is possible by directly seeing the Supreme Personality of Godhead even as one continues to exist in the mundane realm. How this is possible is described in these words of Srimad-Bhagavatam (1.3.33):
yatreme sad-asad-rupe pratisiddhe sva-samvida
avidyayatmani krte
iti tad brahma-darcanam
"Whenever a person experiences, by self-realization, that both the gross and subtle bodies have nothing to do with the self, at that time he sees himself as well as the Lord."
This verse says: "A person learns, by self- realization, the truth about the gross and subtle material bodies." What kind of truth does the soul learn? The soul learns that "both the gross and subtle bodies have nothing to do with the self". At that time the soul directly sees the Supreme. Then the soul understands his own true nature. The soul understands liberation. But that does not mean that the soul ceases to exist. When he understands that the idea that he is identical with the gross and subtle material bodies is an illusion, and when he then directly sees the Supreme Personality of Godhead, the soul attains liberation, even though he may remain alive in the material world. That is the meaning of this verse. This verse was spoken by Srila Suta Gosvami.
Bhakti-sandarbha anuccheda 28 teaches from Bhag. 2.2.33 that direct devotional service to Sri Krsna is the most auspicious means of deliverance from material existence. There may be other paths of lpiberation—even those mentioned in passing within the pages of Srimad-Bhagavatam—but they are still conditional (e.g. dependent upon desa-kala-patra). Pure devotional service is the independent and supreme process. See 32p.
“Unless the gross materialist develops a sense of loving service [Nimesa: bhakti-yoga is the phrase used in the original Sanskrit] unto the Supreme Lord, the seer of both the transcendental and material worlds, he should remember or meditate [Nimesa: the phrase used in the original Sanskrit is smareta, which in the context of this
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verse indicates jnana-yoga] upon the universal form of the Lord at the end of his prescribed duties.” [Nimesa: kriya-avasane is the original Sanskrit phrase, and it indicates karma-yoga.]
This verse (2.2.14) is spoken by Sukadeva Gosvami to illustrate the conditional nature of both karma and jnana. Bhakti-yoga arises naturally in the heart of the spiritually awakened soul.
1 In Srimad Bhagavatam 2.2.15-32 Sri Sukadeva presents these yogas as means by which a yogi may either quickly or gradually attain liberation. [Nimesa: But as Srila Prabhupada makes clear in his purport to verse 31] short of reviving his transcendental relationship with the Lord as His eternal servitor, thpe yoga system is not free from weeds that choke the growth of the bhakti-creeper in the heart—even though yoga purifies one of sinful activities and promotes knowledge of the self as spirit instead of matter. Therefore Sukadeva Gosvami urges (Bhag. 18) vaisnavanam amananti tat, the yogi should know that everything is connected to Krsna. With these words the great sage advocates misra-bhakti—i.e. whatever one desires to obtain from his practice of karma, jnana or mystic yoga, he should be careful to harmonize it with the goal of bhakti-yoga. [Nimesa: Srila Prabhupada writes in His purport to verse 18, “The devotee tries to engage everything in His service and does not create perplexities by falsely lording it over the creation of the Lord.”] Those who fail to do this despite great accomplishment in fruitive work, mental speculation and mystic power, are called duratmas; they wrongly conclude the pure spiritual form of the Lord to be material. In verse 33 Sukadeva goes beyond misra-bhakti, declaring without any compromise: 

2 "For those who are wandering in the material universe, there is no more auspicious means of deliverance than what is aimed at in the direct devotional service of Lord Krsna." 
3 Srila Sridhara Svami comments: "In the material world there are many persons seeking the path of liberation by performing austerities, yoga, and other spiritual activities, but they are not the right path. That pis confirmed in this verse by the word "na hi" (certainly not). Than devotional service (yato bhakti-yogah) no (na) other (anyah) path is (bhavet) that is auspicious (sivah), that is to say happy and free from obstacles." 

4 The activities that please the Lord are described in these words (Srimad Bhagavatam 1.2.6): 

"The supreme occupation (dharma) for all humanity is that by which men can attain to loving devotional service to the transcendent Lord. Such devotional service must be unmotivated and uninterrupted to completely satisfy the self."
What are the symptoms of pure devotional service? (Bhakti-sandarbha anucheda 204; Bhag. 2.2.34.) See 32-33p; 36p through 37p.
14 Where should one search for the Supreme Personality of Godhead? Srimad Bhagavatam 2.9.36 says "sarvatra" (one should search for Him everywhere, in all time and space). "Everywhere" means "in all scriptures, performers of activities, places, senses, things, activities, duties and results."
That the Supreme Personality of Godhead should be sought in all scriptures is described in Skanda Purana, in a conversation between Brahma and Narada in these words:
15 "In the material world, which is full of darkness and dangers, combined with birth and death and full of different anxieties, the only way to get out of the great entanglement, is to accept loving transcendental devotional service to Lord Vasudeva. This is accepted by all classes of philosophers." 

16 "Anvaya" (performance of prescribed duties) in relation to the Vedic scriptures is described in these words (Srimad Bhagavatam 2.2.34): 

"The great personality Brahma, with great attention and concentration of the mind, studied the Vedas three times, and after scrutinizingly examining them, he ascertained that attraction for the Supreme Personality of Godhead Sri Krsna is the highest perfection of religion."
17
This is also explained in the following verse found in both Skanda and Padma Puranas:
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"By scrutinizingly reviewing all the revealed scriptures and judging them again and again, it is now concluded that Lord Narayana is the Supreme Absolute Truth, and thus He alone should be worshipped."
Nimesa: we see from the above that one basic symptom of pure devotional service is that its only object is the Supreme Personality of Godhead.
A second basic symptom is that one who has developed rati (spontaneous loving attraction) for Krsna finds Him everywhere, for in truth He is all-pervading.
Another basic symptom of pure devotional service is that since He is its only object, Krsna alone is worshiped by the pure devotee.
18 That the word "anvaya" also means avoidance of forbidden activities as well as performance of prescribed duties is made clear in the Garuda Purana in these words:
"Even though one may have gone to the other side of all the Vedas, and even though one is well versed in all the revealed scriptures, if one is not a devotee of the Supreme Lord, he must be considered the lowest of mankind."
19 That devotional service to the Supreme Personality of Godhead should be sought among all kinds of performers of action is described in thpese words (Srimad Bhagavatam 2.7.46):
"Surrendered souls, even from groups leading sinful lives, such as women, the labourer class, the mountaineers and the Siberians, or even the birds and beasts, can also know about the science of Godhead and become liberated from the clutches of the illusory energy by surrendering unto the pure devotees of the Lord and by following in their footsteps in devotional service."
20
This is also explained in the Garuda Purana in these words:
"Even the worms, birds, and beasts are assured of elevation to the highest perfectional life, if they are completely surrendered to the transcendental loving service of the Lord, so what to speak of the philosophers among the human beings?"
21 All people, whether well-behaved, ill-behaved, learned, ignorant, renounced, attached, desiring liberation, already liberated, perfect in devotional service, or not yet perfect in devotional service, are eligible to become the Lord's personal associates. For this reason a devotee sees everyone, even though they may not yet have the Lord's personal association, equally, for they are all eligible to become the Lord's associates. This is described in the following words (Bhagavad-gita 9.30): 

22 "Even if one commits the most abominable action, if he is engaged in devpotional service, he is to be considered saintly because he is properly situated in his determination." 

The meaning of this verse is: "If this is the truth about the ill-behaved who are engaged in devotional service, then what can be said of the well-behaved who are engaged in devotional service?"
Nimesa: hence another basic symptom of pure devotional service is that it is ever free of sin. Even if the aspirant to pure devotional service is not free of sin, he assuredly becomes so simply by surrendering to and following the lotus footsteps of pure devotee associates of the Lord. In this way the sinful aspirants are cleansed of all contamination and are themselves admitted into Sri Krsna’s personal association.
What does it mean to associate with pure devotees? Bhakti-sandarbha anuccheda 94 makes clear it means sravanam, hearing. By hearing one passes, via vicara (study), from the initial stage, bhakti-jnana-vidhi (logical appreciation) to faith, then from faith to
49
taste. This is why Lord Caitanyadeva gave the following instruction in C.c. Madhya 25.153:
ataeva bhagavata karaha vicara
iha haite pabe sutra-srutira artha-sara
Sri   Caitanya   Mahaprabhu   advised   Prakasananda   Sarasvati,
"Study Srimad Bhagavatam very scrutinizingly. Then you will understand
the actual meaning of Brahma-sutra."
In this connection note 26p, 27p, 30p, 35p, 36p, 37p.
1
The path of they who consider love for the Lord most important, a path that begins with hearing, is
described in the following words (Srimad Bhagavatam 1.5.26):
"O Vyasadeva, in the association and by the mercy of those great Vedantists, I could hear thpem describe the attractive activities of Lord Krsna. And thus listening attentively, my taste for hearing of the Personality of Godhead increased at every step."
2 The activity of hearing, performed by they who think knowledge of the Supreme Personality of Godhead is most important, is described in the four famous verses (catuhsloki) of Srimad-Bhagavatam. These persons' activity of thinking is described in the following words (Srimad Bhagavatam 2.2.34):
"The great personality Brahma, with great attention and concentration of the mind, studied the Vedas three times, and after scrutinizingly examining them, he ascertained that attraction for the Supreme Personality of Godhead, Sri Krsna, is the highest perfection of religion."
3 Faith in the Supreme Personality of Godhead, which is created by such study and thinking, is described in the following words (Srimad Bhagavatam 4.21.27-30):
"My dear respectable ladies and gentlemen, according to the authoritative statements of sastra, there must be a supreme authority who is able to award the respective benefits of our present activities. Otherwise, why should there be persons who are unusually beautiful and powerful both in this life and in the life after death?
4-5 "This is confirmed not only by the evidence of the Vedas but also by the personal behaviour of great personalities like Mahu, Uttanapada, Dhruva, Priyavrata and my grandfather Anga, as well as by many other great personalities and ordinary living entities, exemplified by Maharaja Prahlada and Bali, all of whom are theists, believing in the existence of the Supreme Personality of Godhead, who carries a club.
6 "Although abominable persons like my father, Vena, the grandson of death personified, are bewildered on the path of religion, all the great personalities like those mentioned, agree that in this world the only bestower of the benedictions of religion, economic development, sense gratification, liberation, or elevation to the heavenly planets is the Supreme Personality of Godhead." 

7 This verse says, "My dear respectable ladies and gentlemen (arha-sattamah), according to the authoritative statements of sastra there must be a supreme authority who is able to award the respective benefits of our present activities (yajna-patih). That is the opinion of the scriptures (kesancit)." 

p 
Still fearing that some might foolishly try to dispute this truth and present another, inevitably illogical opinion, the Bhagavatam gives the fact that the living entities are placed by destiny in a variety of situations in this world as evidence of the Supreme Lord's existence. The Bhagavatam explains, "otherwise, why should there be persons who have unusually beautiful or powerful (jyotsnavatyah) bodies (bhuvah) bpoth in this life
50
(iha) and in the life after death (amutra)?" In other words, if there were no Supreme Lord then this would not be so.
8 This is the meaning. The inert and unconscious material nature has no power, by itself, to give to the living entities the results of their actions. This is confirmed in the following words of Vedanta-sutra (3.2.39):
"Because it is logical to assume that there must be a person who awards the results of actions."
9 The many demigods are not independent. That is confirmed by the Antaryami-sruti. They are not as powerful as the Supreme Lord and they are not independent in awarding the various results of actions. Therefore it is the independent Supreme Personality of Godhead alone who gives the results of actions. In the next three verses (Srimad Bhagavatam 4.21.28-30) the opinions of great self-realised souls is given as evidence to confirm the truth of this. 

10 Here the words "asmat-pituh pituh" mean "of my grandfather Anga". Because they were learned in the Vedic scriptures, Maharaja Prahlada and Maharaja Bali are also counted here. These great persons all affirm (krtyam asti) that the Supreme Personality of Godhead (Gadabhrta) is always present in everyone's heart and outside the heart also. That is the meaning here. 

11 Or, the words "krtyam asti" may mean "it is the Supreme Personality of Godhead alone, and not anyone else, who is the supreme controller". Then the atheists are criticised in the words "dauhitradin mrtyor dharma-vimohitan" (abominable persons like my father, Vena, the grandson of death, are bewildered on the path of religion). In this way scripture, logic, and the opinions of the great enlightened souls combine to affirm that Lord Visnu, who is here called by the name Gadabhrta, is the Supreme Personality of Godhead. 

Sri Paramatma-sanarbha 108-9 on the use of Vedic reference and logic in Srimad-Bhagavatam. See 35p.
Anuccheda 108
1
This purpose of Srimad Bhagavatam is described in these words (Srimad Bhagavatam 12.13.1):
"I offer my respectful obeisances to the Supreme Personality of Godhead, whom Brahma, Indra, Siva, and the Maruts glorify with splendid prayers, whom the chanters of the Sama Veda glorify by singing the Vedas with their parts, pada-kramas, and Upanisads, whom the yogis see in their hearts rapt in meditation, and whose limit neither the demigods nor the demons can ever find."
2
Here the words "stavair vedaih stunvanti" means "they glorify with prayers and with the Vedas", and dhyanavasthita-tad-gatena manasa" means "with minds fixed in unwavering meditation".
Anuccheda 109
1
The use of logic in understanding the Supreme Personality of Godhead is described in these words
(Srimad Bhagavatam 2.2.35):
"The Personality of Godhead Lord Sri Krsna is in every living being along with the individual soul. And this fact is perceived and hypothesized in our acts of seeing and taking help from the intelligence."
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2
Here the words "drasta laksitah" mean first, the individual spirit soul is the seer". The question may then be asked: "How does he see?" The answer is given in the words "drsyair buddhy-adibhih" (by seeing and taking help from the intelligence). Here there are two considerations. Without the presence of the seer the act of seeing the visible material world does not occur. Therefore it is by the seer, who sees with the phelp of intelligence and other like tools, that seeing occurs.
3
Then the Supreme Personality of Godhead is described. How is He described? He is described as the Supersoul in the hearts of all the seers. In this way He is seen by them. That is the meaning of the words "bhagavan sarva-bhutesu laksitah svatmana harih".
4
As was said before, the presence of the Supersoul is understood in two ways. Because the living entities are not independent in their actions and in their encounters with either pleasure or pain, and because the living entities cannot act without external help, one can understand by logic and intelligence that the Supersoul must exist.
5
Here the word "atmana" means "by eyes". By giving him eyes, the Supersoul enables the individual soul to see. By giving him ears He enables the soul to hear, by giving him a mind He enables the soul to think, and by giving intelligence He enables to soul to understand. This is confirmed by the following words of the Bhallava-sruti: "srtir asrtih".
6
Also, by seeing that the Supersoul has entered all living beings, one can understand that these Supersouls are all expansions or parts of a great person. In this way one can infer the existence of the Supreme Personality of Godhead.
7
That the Supersoul is a partial expansion of the Supreme Lord is confirmed by the Lord Himself in these words (Bhagavad gita 10.42):
"But what need is there, Arjuna, for all this detailed knowledge? With a single fragment of Myself I pervade and support this entire universe."
References from Srila Bhaktivinoda
Thakura’s Bhagavat-arka-marici-mala
In his book Bhagavata-arka-marici-mala, Srila Bhaktivinoda Thakura counts these 2 verses from Bhag. Canto 2 Chapter 2 within the abidheya division, assigning it specifically to Chapter Fourteen, entitled bhakti pratikulya vicarah (“Analysis of Unfavorable Conditions for Bhakti”).
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02.02.04-05
Sukadeva Gosvami to Maharaja Pariksit
When there are ample earthly flats to lie on, what is the necessity of cots and beds? When one can use his own arms, what is the necessity of a pillow? When
one can use the palms of his hands, what is the necessity of varieties of utensils? When there is ample covering, or the skins of trees, what is the
necessity of clothing? (4)
Are there no torn clothes lying on the common road? Do the trees, which exist for maintaining others, no longer give alms in charity? Do the rivers, being
dried up, no longer supply water to the thirsty? Are the caves of the mountains now closed, or, above all, does the Almighty Lord not protect the fully
surrendered souls? Why then do the learned sages go to flatter those who are intoxicated by hard-earned wealth? (5)
The Thakura counts the next 2 verses within the abhideya division, assigning them specifically to Chapter Fourteen, entitled bhakti pratikulya vicarah (“Analysis of Unfavorable Conditions for Bhakti”).
02.02.04-05
Sukadeva Gosvami to Maharaja Pariksit
When there are ample earthly flats to lie on, what is the necessity of cots and beds? When one can use his own arms, what is the necessity of a pillow? When
one can use the palms of his hands, what is the necessity of varieties of utensils? When there is ample covering, or the skins of trees, what is the
necessity of clothing? (4)
Are there no torn clothes lying on the common road? Do the trees, which exist for maintaining others, no longer give alms in charity? Do the rivers, being
dried up, no longer supply water to the thirsty? Are the caves of the mountains now closed, or, above all, does the Almighty Lord not protect the fully
surrendered souls? Why then do the learned sages go to flatter those who are intoxicated by hard-earned wealth? (5)
The Thakura counts the next 2 verses within the sambandha division, assigning them specifically to Chapter Four, entitled bhagavat-svarupa tattvam (“The Factual Truth of Krsna”).
02.02.17, 18
Sukadeva Gosvami to Maharaja Pariksit
In that transcendental state of labdhopasanti, there is no supremacy of devastating time, which controls even the celestial demigods who are empowered
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to rule over mundane creatures. [And what to speak of the demigods themselves.] Nor is there the mode of material goodness, nor passion, nor ignorance, nor
even the false ego, nor the material Causal Ocean, nor the material nature.(17)
The transcendentalists desire to avoid everything godless, for they know that supreme situation in which everything is related with the Supreme Lord Visnu.
Therefore a pure devotee who is in absolute harmony with the Lord does not create perplexities, but worships the lotus feet of the Lord at every moment,
taking them into his heart. (18)
The Thakura counts the next 3 verses within the sambandha division, assigning them specifically to Chapter Nine, entitled bhagyavaj-jiva laksanam (“Characteristics of the Fortunate Soul”).
02.02.33-34, 37
Sukadeva Gosvami to Maharaja Pariksit
For those who are wandering in the material universe, there is no more auspicious means of deliverance than what is aimed at in the direct devotional
service of Lord Krsna. (33)p
The great personality Brahma, with great attention and concentration of the mind, studied the Vedas three times, and after scrutinizingly examining them,
he ascertained that attraction pfor the Supreme Personality of Godhead Sri Krsna is the highest perfection of religion. (34)
Those who drink through aural reception, fully filled with the nectarean message of Lord Krsna, the beloved of the devotees, purify the polluted aim of
life known as material enjoyment and thus go back to Godhead, to the lotus feet of Him [the Personality of Godhead]. (37)
The Thakura counts the next verse within the abhideya division, assigning it specifically to Chapter Thirteen, entitled aikantiki namasraya sadhana-bhakti (“Sadhana Bhakti Executed Exclusively by Taking Shelter of the Holy Name”).
02.02.36
Sukadeva Gosvami to Maharaja Pariksit
Let me offer my respectful obeisances unto the all-auspicious Lord Sri Krsna, about whom glorification, remembrances, audience, prayers, hearing and worship
can at once cleanse the effects of all sins of the performer.
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2.5.2. Appendix items of general interest.
Important Verses
The following verses from Canto 2 Chapter 2 were often quoted by Srila Prabhupada, or traditionally are considered key preaching verses.
PARAMÄTMA—MEASUREMENT
SB 2.2.8
kecit sva-dehäntar-hådayävakäçe prädeça-mätraà puruñaà vasantam
catur-bhujaà kaïja-rathäìga-çaìkha-gadä-dharaà dhäraëayä smaranti
kecit—otheprs; sva-deha-antaù—within the body; hådaya-avakäçe—in the region of the heart; prädeça-mätram—measuring only eight inches; puruñam—the Personality of Godhead; vasantam—residing; catuù-bhujam—with four hands; kaïja—lotus; ratha-aìga—the wheel of a chariot; çaìkha—conchshell; gadä-dharam—and with a club in the hand; dhäraëayä—conceiving in that way; smaranti—do meditate upon Him.
Others conceive of the Personality of Godhead residing within the body in the region of the heart and measuring only eight inches, with four hands carrying a lotus, a wheel of a chariot, a conchshell and a club respectively.
Çukadeva Gosvämé
NO MORE ATTRACTION FOR THIS WORLD
SB 2.2.31
tenätmanätmänam upaiti çäntam änandam änandamayo ’vasäne
etäà gatià bhägavatéà gato yaù sa vai punar neha viñajjate ’ìgap
tena—by that purified; ätmanä—by the self; ätmänam—the Supersoul; upaiti—attains; çäntam—rest; änandam—satisfaction; änanda-mayaù—naturally so being; avasäne—being freed from all material contamination; etäm—such; gatim—destination; bhägavatém—devotional; gataù—attained by; yaù—the person; saù—he; vai—certainly; punaù—again; na—never; iha—in this material world; viñajjate— becomes attracted; aìga—O Mahäräja Parékñit.
Only the purified soul can attain the perfection of associating with the Personality of Godhead in complete bliss and satisfaction in his constitutional state. Whoever is able to renovate such devotional perfection is never again attracted by this material world, and he never returns.
Çukadeva Gosvämé
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BHAKTI-YOGA—THE AUSPICIOUS PATH
SB 2.2.33
na hy ato ’nyaù çivaù panthä viçataù saàsåtäv ihap
väsudeve bhagavati bhakti-yogo yato bhavet
na—never; hi—certainly; ataù—beyond this; anyaù—any other; çivaù—auspicious; panthäù—means; viçataù—wandering; saàsåtau—in the material world; iha—in this life; väsudeve—unto Lord Väsudeva, Kåñëa; bhagavati—the Personality of Godhead; bhakti-yogaù—direct devotional service; yataù— wherein; bhavet—may result in.
For those who are wandering in the material universe, there is no more auspicious means of deliverance than what is aimed at in the direct devotional service of Lord Kåñëa.
Çukadeva Gosvämé
THE CONCLUSION OF BRAHMÄ—RATI
SB 2.2.34
bphagavän brahma kärtsnyena trir anvékñya manéñayä
tad adhyavasyat küöa-stho ratir ätman yato bhavet
bhagavän—the great personality Brahmä; brahma—the Vedas; kärtsnyena—by summarization; triù— three times; anvékñya—scrutinizingly examined; manéñayä—with scholarly attention; tat—that; adhyavasyat—ascertained it; küöa-sthaù—with concentration of the mind; ratiù—attraction; ätman (ätmani)—unto the Supreme personality of Godhead Çré Kåñëa; yataù—by which; bhavet—it so happens.
The great personality Brahmä, with great attention and concentration of the mind, studied the Vedas three times, and after scrutinizingly examining them, he ascertained that attraction for the Supreme Personality of Godhead Çré Kåñëa is the highest perfection of religion.
Çukadeva Gosvämé
SARVÄTMA, SARVATRA, SARVADÄ
SB 2.2.36p
tasmät sarvätmanä räjan hariù sarvatra sarvadä
çrotavyaù kértitavyaç ca smartavyo bhagavän nåëäm
tasmät—therefore; sarva—all; ätmanä—soul; räjan—O King; hariù—the Lord; sarvatra—everywhere; sarvadä—always; çrotavyaù—must be heard; kértitavyaù—glorified; ca—also; smartavyaù—be remembered; bhagavän—the Personality of Godhead; nåëäm—by the human being.
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O King, it is therefore essential that every human being hear about, glorify and remember the Supreme Lord, the Personality of Godhead, always and everywhere.
Çukadeva Gosvämé
2.6. Chapter homework assignment
2.6.1. All students: Give a one-paragraph answer—25 words is enough—to the question, “We are to serve the Seer and not the seen; but if we do not perceive the Seer, we are to meditate upon His universal form, which we can see now, and which will purify us. Yet we are simple devotees of the modern day. We hardly have any means to practice mystic meditation. How do we practically follow this teaching of Sukadeva Gosvami?”
2.6.2. Full-Credit Students: Write a one-page (single-side) essay that outlines how anyone can get a sense of the Supersoul’s presence in the heart by introspective intelligence. You should consult 35p; in addition, Bhag. 4.29.69 and the purport offer helpful insight, as does this verse:
rahur adrsyo 'pi yatha sasi-bimba-sthah prakasate jagati
tatha sarva-gato 'py atma buddhi-stho drsyatam iti
"Just as the Rahu planet, although generally invisible, can be seen within the moon, in the same way the all-pervading Self may be seen within the intelligence."
End of Study Guide to Second Canto Chapter Two
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3.0. Second Canto Chapter Three. (Q29 implied by Sukadeva; Q30 asked by Saunaka of Suta.)
3.1. The Pratijna (solemn statement of purpose) of this chapter, entitled “Pure Devotional Service: The Change in Heart”,
is directly given by Srila Prabhupada in his purport to verse 10:
In the previous chapters it has been stated that bhakti-yoga is the ultimate goal of both karma-yoga and jnana-yoga, and in the same way in this chapter it is emphatically declared that bhakti-yoga is the ultimate goal of the different varieties of worship of the different demigods. Bhakti-yoga, thus being the supreme means of self-realization, is recommended here. Everyone must therefore seriously take up the methods of bhakti-yoga, even though one aspires for material enjoyment or liberation from material bondage.
3.2. Chapter Three, Pure Devotional Service: The Change in Heart, adhyaya-prakasika—the chapter at a glance. [Nimesa: the adhyaya-prakasika for this chapter is rather longer than usual for this study guide. Due to the importance of the material under examination here, it is less a “chapter at a glance” than an x-ray of the logical (skeletal) structure of the chapter.]
Having answered King Pariksit’s questions (Q26-27) about the duty of a sober person facing the end of his life, Sukadeva Gosvami seems to “turn back the clock” by speaking of sensual people (kamis) whose hearts are set on enjoying a long life to the fullest. He says the Veda directs them to worship numerous lesser deities like demigods, demons and sages. To those who are akamah (free of material desires) the scriptures send a different message: you kindly worship the purusam param only. But Sri Sukadeva would have us know that this two-tiered understanding lives only within undeveloped minds. His use of the phrase udara-dhih (“with broader intelligence”) indicates persons educated in Vedic thought, speech and action. The lights of broader intelligence reveal the message of the Veda to be one for all. Human beings are urgently called to take up bhakti-yoga with great force (tivrena), no matter if they are kamis, akamis or moksa-kamis. [Nimesa: this is in keeping with a verse of high regard from early in the First Canto—
tac chraddadhana munayop jnana-vairagya-yuktaya pasyanty atmani catmanam bhaktya sruta-grhitaya
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The seriously inquisitive student or sage, well equipped with knowledge and detachment, realizes that Absolute Truth by rendering devotional service in terms of what he has heard from the
Vedanta-sruti. (Bhag. 1.2.12)
In the purport Srila Prabhupada writes that a sincere seeker of the essence of Vedic knowledge
must, therefore, be prepared to hear the Vedic literature like the Upanisads, Vedanta and other literatures left by the previous authorities or Gosvamis, for the benefit of his progress. Without hearing such literatures, one cannot make actual progress. And without hearing and following the instructions, the show of devotional service becomes worthless…
Srila Prabhupada stated the same point even more simply—indeed, with the brevity of a sutra—in Bombay on 19 September 1973.
Jijnasaya means vedanta-vakya-vicarena. Vedanta. Jijnasa. Jijnasa, inquisitiveness.
To be inquisitive into the essential meaning of sastra means to take an active interest in Vedanta philosophy (hence vedanta-vakya-vicarena). Vedanta is the bona fide way of brahma-jijnasya—inquiry into the one Absolute Truth imparted by scripture—that is originally given by vedanta-krd Sri Krsna Himself and taught by great acaryas in disciplic succession.]
What does the developed mind achieve by bona fide inquisitiveness? Nihsreyasa: “the highest benediction the sastra has to offer” (Bhag. 2.3.11), the benediction that Brahma obtained after studying the Vedas thrice—bhagavaty acalo bhavo, steadfast spontaneous attraction to Bhagavan Sri Krsna. [Nimesa: the great sage Vedavyasa composed Vedanta-sutra and its natural commentary Srimad-Bhagavatam to shed light upon the underlying logic of the entire corpus of Vedic scriptures. That logic distinguishes the supreme goal of life, called paramartha, from the mundane goals of civilized society. The mundane goals are numbered as four: dharma (occupational duties), artha (economic development), kama (the satisfaction of worldly desires) and moksa (salvation from papa-karma, sins committed while performing daily duties, while making money, and while satisfying the senses.) Unfortunately, the greater part of society is more interested in the four lesser goals than in paramartha. Therefore Vedanta-sutra and Srimad-Bhagavatam teach us that dharma, artha, kama and moksa have a source. Indeed. the paramartha and the provider of worldly neccessities are shown to be one and the same: purusarthah atah sabdatiti badarayanah—"Sage
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Badarayana Vyasadeva, the author of these sutras, declares the true goal of human life to be the Supreme Person." (V-s 3.4.1)].
Saunaka Rsi and the other sages of Naimasaranya find themselves greatly inspired by Suta Gosvami’s rendition of the learned, poetic teachings of Sukadeva Gosvami to Maharaja Pariksit. The sages voice their eagerness to learn from Suta Gosvami about other questions King Pariksit put before his spiritual master, and how they were answered. The sages dismiss those who never hear and chant such topics as having ear holes like the ground holes in which venomous snakes make their dens. When their tongues vibrate the froggish croaking of worldly babble, the snakes crawl from those holes and, following the nonsense sounds to their source, kill the frogs and eat them.
In 24p, Srila Prabhupada again writes of the solemn purpose of Chapter 3, comparing it to the first 2 chapters of the Second Canto:
We should note with profit that in the first three chapters of the Second Canto a gradual process of development of devotional service is being presented. In the First Chapter the first step in devotional service for God consciousness by the process of hearing and chanting has been stressed, and a gross conception of the Personality of Godhead in His universal form for the beginners is recommended. By such a gross conception of God through the material manifestations of His energy, one is enabled to spiritualize the mind and the senses and gradually concentrate the mind upon Lord Visnu, the Supreme, who is present as the Supersoul in every heart and everywhere, in every atom of the material universe. The system of panca-upasana, recommending five mental attitudes for the common man, is also enacted for this purpose, namely gradual development, worship of the superior that may be in the form of fire, electricity, the sun, the mass of living beings, Lord Siva and, at last, the impersonal Supersoul, the partial representation of Lord Visnu. They are all nicely described in the Second Chapter, but in the Third Chapter further development is prescribed after one has actually reached the stage of Visnu worship, or pure devotionalp service, and the mature stage of Visnu worship is suggested herein in relation to the change of heart.
3.3. Chapter Three, slokanusaranam—summary study of the chapter’s verses.
Sri Sukadeva Gosvami states that he has now answered Pariksit Maharja’s questions as to the duty of one on the threshold of death: A thoughtful man should hear krsna-katha. But what if one has other desires? Should one worship and fix his mind only on Krsna for spiritual attainments? And, for achieving material benefits, should one worship demigods? As a prelude to answering this
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question, Sukadeva Gosvami begins by mentioning pat length the Vedic directions that are to be followed by conditioned souls entertaining so many material desires. One desiring to become absorbed in impersonal brahmajyoti should worship Lord Brahma or Brhaspati, one desiring powerful sex should worship Indra, etc. (1-7)
One desiring spiritual advancement in knowledge should worship Lord Visnu or His devotees. One desirous of protecting his family line and thus advancing his dynasty should worship demigods like the Pitas and others in planets celebrated for their piety. One wish to rule his kingdom or empire nicely should worship the Manus. One who desires victory over an enemy should worship the demons, and one who desires sense gratification should worship the moon. But one who desires nothing of material enjoyment should worship the Supreme Personality of Godhead. (8-9)
However, persons of broader intelligence know this well: whether one be full of all material desire, or without any material desire, or whether he desires liberation, by all means the supreme whole, the Personality of Godhead is to be worshiped. Even the worshipers of the demigods attain the highest perfectional benediction—spontaneous attraction unflinchingly fixed upon the Supreme Personality of Godhead—if they associate with a bhagavata, a devotee fixed in the exclusive service of the Lord. (10-11)
Transcendental knowledge about Lord Hari suspends the whirlpools of the material modes. Such knowledge is self-satisfying, due to its being free from material attachment. Being transcendental, it is approved by authorities. Who could fail to be attracted? (12)
Now the narrative of Srimad-Bhagavatam shifts back to the forest of Naimasaranya where Saunaka Rsi praises Sukadeva Gosvami for his poetic recitation of the talks between Sri Sukadeva and King Parikit. Saunaka then asks Suta what more Maharaja Pariksit inquired about after sage Sukadeva answered his first two questions. Saunaka expresses his personal eagerness to hear the krsna-katha discussed between these two great devotees: Pariksit Maharaja, who was devoted to Krsna from his childhood, and Sukadeva Gosvami, the son of Vyasadeva, who was full of knowledge. The greatest philosophers are those who get pleasure from glorifying Krsna in the pcompany of great devotees. (13-16)
As Saunaka Rsi points out, those who don’t hear Krsna-katha simply waste their lives. He says their lives decrease by every rising and setting of the sun. They are alive, Saunaka Rsi continues, only as a tree lives. They breathe as
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do the bellows. They eat and discharge semen as do the beasts. These people glorify persons who are not worthy of being glorified. They have earholes as do snakes and tongues as do frogs. The wealth of such people is a burden only, and their hands, which are not engaged in Lord Hari’s service, are like those of the dead. Their eyes are like those printed on the plumes of the peacock, and their legs are like tree trunks. One who has not received the dust of a pure devotee’s feet upon his head or has not not smelled the fragrance of Tulasi is no more than a dead body. Those who chant the Lord’s holy name but do not experience ecstacy have committed offenses and thus have steel-framed phearts. After glorifying the process of devotional service and condemning those who do not engage in devotional service, Saunaka Rsi request Suta Gosvami to relate what was spoken by Sukadeva Gosvami in response to the questions of Maharaja Pariksit. (17-25)
3.2. Anumana: Question Twenty-nine is implied by Sukadeva between verse 1 and 2. Even though this question is not directly stated in the text of the Bhagavatam, it appears in this study guide to help the student understand why Sukadeva Gosvami suddenly begins to speak on materialistic demigod worship (in verses 2-7) after discussing self and God realization in the previous two chapters.
Question Twenty-nine: After hearing about the process of transcendental realization that Sukadeva Gosvami explains to Maharaja Pariksit, what if the listener replies that his heart is host to other desires? Should he remain on the path of spiritual attainment? Should he still worship and fix his mind only on Krsna? And, for achieving material benefits, may he worship demigods?
3.3. Vrtti: The reply of Sukadeva Gosvami in philosophical summary.
Regardless of the quality of one’s desires, one should hear and chant about Krsna. A thoughtful person should accept the shelter of a spritual master and, taking to the lotus feet of Lord Krsna, fully engage himself in pdevotional service—hearing and chanting about Krsna’s holy name and pastimes. Although different demigods can be worshiped to fulfill one’s material desires, demigod worship is not recommended for one who is intelligent. Even when faced with other desires, one with broad intelligence should worship Krsna with great strength and determination in bhakti-yoga, for bhakti is both the means and the perfected end. Without worship of the Lord, other worship is illusion. By the association of a pure devotee, even the worshipers of demigods can attain unflinching and spontaneous attraction to the Lord. Thus, everyone—including the worshipers of demigods—will be attracted to transcendental knowledge in
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relationship to the Lord, wherein bliss is experienced even in the stage of sadhana (if that sadhana is properly undertaken under the guidance of a bona fide spiritual master). (1-12 & ps)
3.4. Question Thirty is asked by Saunaka of Suta.
Question Thirty: What did Maharaja Pariksit again inquire from Sukadeva Gosvami after hearing all that he had said? (13)
3.5. Suta Gosvami answers this question in the next chapter. 

3.6. Parisistam (appendix) 
3.6.1. Vinodakam, or items of special interest for those students enrolled full-time in this Bhagavatam course. 

Jiva Gosvami’s Sat-sandarbhas
Anuccheda 31 of Bhakti-sandarbha examines Bhag. Canto 2 Chapter 3’s apparent recommendation of worship of deities other than the Supreme Personality of Godhead. Consult 2p-7p, 8p through 11p.
Anuccheda 31
1 In two previous chapters (Srimad Bhagavatam Canto One, Chapters One and Two), it was explained that devotional service is better than fruitive work, yoga, and impersonal speculation. In Canto One, Chapter Three, devotional service to the Lord was said to be better than the worship of the demigods. Yet in Srimad Bhagavatam 2.2.3-9 Sukadeva Gosvami declares:
One who desires to be absorbed in the impersonal brahmajyoti effulgence should worship the master of the Vedas (Lord Brahma or Brhaspati, the learned priest), one who desires powerful sex should worship the heavenly king, Indra, and one who desires good progeny should worship the great progenitors called the prajapatis. One who desires good fortune should worship Durga-devi, the superintendent of the material world. One desiring to be very powerful should worship fire, and one who aspires only after money should worship the Vasus. One should worship the Rudra incarnations of Lord Siva if he want to be a great hero. One who wants a large stock of grains should worship Aditi. One who desires to attain the heavenly planets should worship the sons of Aditi. One who desires a worldly kingdom should worship Visvadeva, and one who wants to be popular with the general mass of population should worship the Sadhya demigod. One who desires a long span of life should worship the demigods knows as the Asvini-kumaras, and a person desiring a strongly built body should worship the earth. One who desires stability in his post should worship the horizon and the earth combined. One who desires to become beautiful should worship the beautiful residents of the Gandharva planet, and one who desires a good wife should worship the apsaras and the urvasi society girls of the heavenly kingdom. One who desires domination over others should worship Lord Brahma, the head of the universe. One who desires tangible fame should worship the Personality of Godhead, and one who desires a good bank balance should worship the demigod Varuna. If one desires to be a greatly learned man he should worship Lord Siva, and if one desires a good marital relation he should worship the chaste goddess Uma, wife of Lord Siva.
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2 Then in Srimad Bhagavatam 2.3.10 Sukadeva says:
"A person who has broader intelligence, whether he be full of all material desire, without any material desire, or desiring liberation, must by all means worship the supreme whole, the Personality of Godhead."
3
Srila Sridhara Svami comments:
"Here the word 'akamah' means 'pure devotee', 'sarva-kamah' means 'one who has all desires, whether those mentioned before or other desires', and 'purusam param' means 'the perfect and limitless Supreme Person'."
"Tivrena" means "firmly", "naturally" and "easily". The devotee's desires are automatically fulfilled. This is explained in Mahabharata:
4 "The devotees enjoy a great festival of service to Lord Visnu. They serve Him and meditate on Him, give charity to Him and offer the food in their homes to Him. In this way they attain a result even the demigods headed by Indra cannot attain." 

5 The Supreme Lord Himself said to Sri Kardama Muni (Srimad Bhagavatam 3.21.24): 

"My dear rsi, O leader of the living entities, for those who serve Me in devotion by worshipping Me, especially persons like you who have given up everything unto Me, there is never any question of frustration."
Nimesa: in other words, by worship of Krsna, one not only fulfills one’s desires, but he gets the benefit of having performed pure devotional service. The desire is of no consequence.
6 Therefore whatever desires one may have, one should earnestly (tivrena) worship (yajeta) the Lord. That worship will eventually lead to pure devotional service. That is elaborately taught here.
Who are higher, the pure devotees, or one who yearns for impersonal liberation? The answer is given in the words "A person full of all material desires (sarva-karma) should still worship the Personality of Godhead." That is the final conclusion.
Srila Jiva Gosvami, in his Bhakti-sandarbha anuccheda 98.1, cites Bhag. 2.3.10 as the first evidence that visnu-bhakti is the abhideya (method) of the Vedic scriptures. In this section (1) and the sections (2-11) of the annucheda that follow, Jiva Gosvami makes clear that demigod worship cannot be counted as the actual abhideya, for it does not stand alone; nor does it purify the heart of the worshiper, raising him above material desires, as does devotional service to the Supreme Lord. Compare with 9p-12p.
Anuccheda 98
1 In this way it is shown that devotional service gives life to these various methods by which one attains his desires. Therefore, in all the Vedas it is said that one should perform devotional service. Also, without even performing any other activities one can simply perform devotional service alone. This is shown in these words
(Srimad Bhagavatam 2.3.10):
"A person who has broader intelligence, whether he be full of material desire, without any material desire, or desiring liberation, must by all means worship the supreme whole, the Personality of Godhead."
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2
In Sri Visnu Purana, Pulaha Muni said:
"What is not attained when the Supreme Lord, who is the deliverer from evils, who in Vedic yajnas is the Yajna-purusa, and who in yoga is the Supreme Person, is pleased?
3 "Without performing any other activities, a person who takes shelter of Lord Narayana automatically attains the four goals of life." 

4 Therefore the result of hearing all the Vedic scriptures is that one comes to understand that he should engage in devotional service to the Lord, who Himself confirms this in these words (Srimad Bhagavatam 11.14.3): 

"By the influence of time, the transcendental sound of Vedic knowledge was lost at the time of annihilation. Therefore, when the subsequent creation took place, I spoke the Vedic knowledge to Brahma because I Myself am the religious principles enunciated in the Vedas."
5 This being so, they who are not very wise worship Lord Visnu in order to attain the various benefits otherwise attained by the other spiritual processes beginning with karma-yoga. Because of committing offenses, these peoples’ worship of the Lord brings them only the fulfilment of these desires and nothing more. In this way one need only engage in devotional service to fulfil these desires. However, much more than this, devotional service gives, the greatest benefit. Srimad Bhagavatam (5.19.27) explains: 

6 "The Supreme Personality of Godhead fulfils the material desires of a devotee who approaches Him with such motives, but He does not bestow benedictions upon the devotee that will cause him to demand more benedictions agapin. However, the Lord willingly gives the devotee shelter at His own lotus feet, even though such a person does not aspire for it, and that shelter satisfies all his desires. That is the Supreme Personality's special mercy." 

7 This verse means "He certainly (satyam) fulfils the requests (arthitam) of the human beings (nrnam) who ask (arthitah) Him." He never gives something that will lead one astray. In that sense He is pnot always "artha-dah" (the bestower of benedictions). He only gives benedictions that, once given, the receiver does not return. That is the meaning. This means that because of feeling unfulfilled when the happiness obtained in that benediction wanes, the person returns and asks for another benediction. This is described in these words (Srimad Bhagavatam 9.19.14): 
"As supplying butter to a fire does not diminish the fire but instead increases it more and more, the endeavour to stop lusty desires by continual enjoyment can never be successful. (In fact one must voluntarily cease from material desires)."
8 The supremely merciful Lord, understanding this, gives (vidhatte) His lotus feet (nija-pada-pallavam), which satisfy all desires (icchapidhanam), to the devotees (bhajatam) who, because they do not know the sweetness present in His lotus feet, do not desire to attain them (anicchatam). He is like a mother that takes from her son's mouth the clay he was eating and gives him a candy instead. That is the meaning. 

9 The great power of devotional service is again shown in these words (Srimad Bhagavatam 2.3.10): 

"A person who has broader intelligence, whether he be full of material desire, without any material desire, or desiring liberation, must by all means worship the supreme whole, the Personality of Godhead."
10
In Garuda Purana it is said:
"When someone meditates on Him, Lord Krsna gives, even though unasked, an unattainable rare treasure the mind cannot even comprehend."
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11 It should be understood that in this way the knowers of Brahman, who have Sanaka-kumara as their leader, attained the lotus feet by engaging in devotional service.
Later in the same annucheda Jiva Gosvami again cites 2.3.10 to argue that worship of the demigods is automatically included in worship of the Supreme Lord. Compare with 10p—look for the section that starts with the sentence, “Udara-dhih means one who has a broader outlook.”
41 All desires to attain certain results can also be employed in devotional service. Srimad Bhagavatam (2.3.10) explains:
"A person who has broader intelligence, whether he be full of all desires, without any material desire, or desiring liberation, must by all means worship the supreme whole, the Personality of Godhead."
42 By serving the Supreme Personality of Godhead one automatically satisfies all the demigods. This is confirmed by the following words (Srimad Bhagavatam 4.31.14):
"As pouring water on the root of a tree energises the trunk, branches, twigs and everything else and, as supplying food to the stomach enlivens the senses and limbs of the body, simply worshipping the Supreme Personality of Godhead through devotional service automatically satisfies the demigods, who are parts of that Supreme Personality."
Also in the Skanda Purana, in a conversation between Brahma and Narada, it is said:
43 "When the Supreme Lord, the Personality of Godhead, who carries in His hands, a conchshell, wheel, club, and lotus flower, is worshipped, certainly all other demigods are worshipped automatically, because Hari, the Personality of Godhead, is all pervading."
All the case can be used in Krsna’s service, and all become benefited
44 Therefore one who directly (subject of verb) engages in devotional service, one who donates (what he offers (object)) cows or various things so they may provide something to offer the Lord, one to whom (instrumental case) something is given so that gift may be pleasing to the Lord, one who takes milk and other things from cows or other living entities to offer foods to the Lord, and one in whose country or family devotional service is performed, all attain the perfection of engagement in devotional service. This is seen in the statements of the Puranas. In this way an example has been given for each of the cases employed in Sanskrit grammar. In this way it is proved that devotional service should be performed everywhere and in all circumstances ("sarvatra" as explained in Srimad Bhagavatam 2.9.36):
“A person who is searching after the Supreme Absolute Truth, the Personality of Godhead, most certainly search for it up to this, in all circumstances, in all space and time, and both directly and indirectly.”
45 Devotional service is eternally manifest. This is confirmed in Srimad Bhagavatam 2.9.36 in the word "sarvada" (always). Devotional service is manifested at the beginning of the universe's creation. That is confirmed in the following words (Srimad Bhagavatam 11.14.3), where the Supreme Personality of Godhead Himself says:
"By the influence of time, the transcendental sound of Vedic knowledge was lost at the time of annihilation. Therefore, when the subsequent creation took place, I spoke the Vedic knowledge to Brahma because I Myself am the religious principles enunciated in the Vedas."
The meaning of “directly” and “indirectly” from Bhag. 2.9.36 as cited above is explained in this section of Bhakti-sandarbha annucheda 165:
2 That everyone should engage in devotional service and do nothing else is explained in the following words, where the Lord Himself says (Bhagavad-gita 9.22.-23):
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"But those who always worship Me with exclusive devotion, meditating on My transcendental form - to them I carry what they lack and I preserve what they have.
3 "Those who are devotees of other gods and who worship them with faith actually worship only Me, O son of Kunti, but they do so in a wrong way." 

4 These two verses confirm the statement of Srimad Bhagavatam (2.9.36) that one should serve the Lord both directly and indirectly. (Nimesa: Direct means just worship Krsna. Indirect means don’t worship anyone else but Krsna.) One should worship the Supreme Personality of Godhead and no one else. That is the definition of devotional service. 

In sections 5-13 of this same sandarbha, Srila Jiva Gosvami returns us to the message of 2.3.10 after explaining the Lord’s generosity in accepting devotees into the abhideya-tattva. These sections focus on the aspect of bhakti-dharma that is known onply to the Lord Himself (even the great demigods and rsis may be baffled). Compare with 10p through 12p; plus 14p.
13 That even if one has material desires, one should still engage in devotional service is explained ipn the following words (Srimad Bhagavatam 2.3.10):
"A person who has broader intelligence, whether he be full of all material desire, without any material desire, or desiring liberation, must by all means worship the supreme whole, the Personality of Godhead."
In Bhakti-sandarbha anuccheda 174 Srila Jiva Gosvami explains how devotees with desires (sakamis) are elevated to the topmost platform of bhakti-dharma. His explanation culminates with a citation of Bhag. 2.3.11. See 15p, in particular the section that begins with, “But there are also others, who may not be liberated from birth but…” Also see 17p, in particular the section that begins, “Once a person comes into contact with any one of the above-mentioned energies of the Lord through the proper channel of devotional service, the door to perfection is immediately opened.” See 22p through 24p.
Anuccheda 174
1 After describing (in Anuccheda 173, texts 39 and 40) the way one is qualified to engage in the three kinds of yoga (karma-yoga, jnana-yoga and bhakti-yoga), the Supreme Lord next explains how they who are sa kama devotees can make progress in devotional service. The Lord says (Srimad Bhagavatam 11.20.10-11): 
2 "My dear Uddhava, a person who is situated in his prescribed duty, properly worshipping by Vedic sacrifices but not desiring the fruitive result of such worship, will not go to the heavenly planets. Similarly, by not performing forbidden activities he will not go to hell." (10) 

By performing akama karma, he becomes renounced and used to following sastra and avoidance of sin. Thus he becomes qualified to progress further
3 "One who is like this is situated in his prescribed duty, free from sinful activities and cleansed of material contamination, in this very life obtains transcendental knowledge or, by fortune, devotional service unto Me." (11)
Karma yoga is a gateway to either jnana or bhakti
	4
	Srila Sridhara Svami comments:

	
	"In these verses "anasih-kamah" means "not desiring the fruits of action and 'anyat' means 'forbidden


actions'.  One may go to the hellish planets in two ways.  One way is to neglect one’s prescribed duties, and the
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other way is to perform actions that are forbidden. Because he performs his prescribed duties and also shuns forbidden actions, the devotee does not go to the hellish planets, and because he does not desire the fruits of action he does not go to Svargaloka either. That is the meaning. The phrase ‘asmil loke' means 'in this body'. 'Anaghah' means 'he who shuns all forbidden actions', and 'sucih' means 'free from the contamination of material passions'. The word 'yadrcchaya' (by good fortune, by the will of the Lord) shows that devotional service is more rare and difficult to attain than the realisation of impersonal Brahman."
5 The meaning here is that the sincere souls do not desire to enjoy the fruits of material actions and thus they perform Vedic rituals and duties only because the Lord has ordered that they be performed. When association with jnanis, is attained by them, these sincere souls present the results of these prescribed fruitive activities as an offering to the Supreme Lord. When the association of devotees of the Lord is attained by them, these sincere souls engage in devotional activities that please the Supreme Lord directly. That is why the word "yadrcchaya" (by good fortune, by the will of the Lord) is used here. By the association of the devotees and by attaining their mercy, the sincere souls attain good fortune. That is explained here. 

6 This is explained in the following words of Srimad Bhagavatam (2.3.11): 

"All the different kinds of worshippers of multi demigods can attain the highest perfectional 
benediction, which is spontaneous attraction unflinchingly fixed upon the Supreme Personality of Godhead, only by the association of the pure devotee of the Lord."
7 The verse quoted in the beginning of this anuccheda was spoken by the Supreme Personality of Godhead.
In Priti-sandarbha the raising of sincere souls beyond moksa-kapma (desire for liberation) to pure love of the Lord is explained. See also 10p, 12p.
In Srimad-Bhagavatam (2.3.12) it is said:
kaivalya-sammata-pathas tv atha bhakti-yogah
"Transcendental knowledge in relation with the Supreme Lord Hari is knowledge resulting in the complete suspension of the waves and whirlpools of the material modes. Such knowledge is self-satisfying due to its being free from material attachment, and being transcendental it is approved by authorities. Who could fail to be attracted?"
Srila Sridhara Svami comments:
"This verse means: `Devotional service is the true path of liberation."
The word "pathah" (path) here means "the way to attain association with the Supreme Personalityp of Godhead." This is described in Srimad-Bhagavatam 5.19.20 (quoted in the beginning of this anuccheda) in the passage beginning with the words "yada hi". That verse was spoken by Srila Sukadeva Gosvami.
In Bhakti-sandarbha anuccheda 31, the word akama is shown to mean “desiring only Krsna”, not “desireless.” See 10p.
2
Then he says (Srimad Bhagavatam 2.3.10):
"A person who has broader intelligence, whether he be full of all material desire, without any material desire, or desiring liberation, must by all means worship the supreme whole, the Personality of Gpodhead."
A – means Krsna (first letter of alphabet)
68
Visvanath Cakravarti Thakura comments that the only one who is akama is one who desires Krsna’s service. One otherwise will be sarva-karma.
3
Srila Sridhara Svami comments:
"Here the word 'akamah' means 'pure devotee', 'sarva-kamah' means 'one who has all desires, whether those mentioned before or other desires', and 'purusam param' means 'the perfect and limitless Supreme Person'."
"Tivrena" means "firmly", "naturally" and "easily". The devotee's desires are automatically fulfilled. This is explained in Mahabharata:
4 "The devotees enjoy a great festival of service to Lord Visnu. They serve Him and meditate on Him, give charity to Him and offer the food in their homes to Him. In this way they attain a result even the demigods headed by Indra cannot attain." 

5 Thep Supreme Lord Himself said to Sri Kardama Muni (Srimad Bhagavatam 3.21.24): 

"My dear rsi, O leader of the living entities, for those who serve Me in devotion by worshipping Me, especially persons like you who have given up everything unto Me, there is never any question of frustration."
By worship, one will not only get one’s desire fulfilled, but one will get the benefit of performing pure devotional service. There need be no worry about the desire
6 Therefore whatever desires one may have, one should earnestly (tivrena) worship (yajeta) the Lord. That worship will eventually lead to pure devotional service. That is elaborately taught here.
The demigods are not to be disrespected. Nor should they be separately worshiped. Compare 11p (“Apart from the gross materialists, who care very little either for God or for the demigods, the Vedas recommend worship of different demigods for different benefits, and so the demigods are neither false nor imaginary” is a key sentence) with this from Bhakti-sandarbha:
One should not disrespect other deities, but rather one should honour them because of their relationship with the Supreme Lord. Worship of the demigods as if they were independent of the Supreme Lord, is eloquently and vehemently rejected in these words:
"Free from all material conceptions of existence, and never wonderstruck by anything, the Lord is always jubilant and fully satisfied by His own spiritual perfection. He has no material designations and therefore He is steady and unattached. The Supreme Personality of Godhead is the only shelter of everyone. Anyone desiring to be protected by others is certainly a great fool who desires to cross the sea by holding the tail of a dog."
118 The verse (Srimad Bhagavatam 6.9.22) quoted in the begipnning of this anuccheda was spoken by the demigods to the Supreme Personality of Godhead.
References from Srila Bhaktivinoda
Thakura’s Bhagavat-arka-marici-mala
In his book Bhagavata-arka-marici-mala, Srila Bhaktivinoda Thakura counts these verses from Srimad-Bhagavatam Canto 2 Chapter 3 within the abidheya division, assigning them to Chapter Eleven, entitled abhidheya vicarah (“Analysis of the Process”).
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02.03.02-11
Sukadeva Gosvami to Maharaja Pariksit
One who desires to be absorbed in the impersonal brahmajyoti effulgence should worship the master of the Vedas [Lord Brahma or Brhaspati, the learned priest], one who desires powerful sex should worship the heavenly King, Indra, and one who desires good progeny should worship the great progenitors called Prajapatis. One who desires good fortune should worship Durgadevi, the superintendent of the material world. One desiring to be very powerful should worship fire, and one who aspires only after money should worship the Vasus.One should worship the Rudra incarnations of Lord Siva if he wants to be a great hero. One who wants a large stock of grains should worship Aditi. One who desires to attain the heavenly planets should worship the sons of Aditi. One who desires a worldly kingdom should worship Visvadeva, and one who wants to be popular with the general mass of population should worship the Sadhya demigod. One who desires a long span of life should worship the demigods known as the Asvini-kumaras, and a person desiring a strongly built body should worship the earth. One who desires stability in his post should worship the horizon and the earth combined. One who desires to be beautiful should worship the beautiful residents of the Gandharva planet, and one who desires a good wife should worship the Apsaras and the Urvasi society girls of the heavenly kingdom. One who desires domination over others should worship Lord Brahma, the head of the universe. One who desires tangible fame should worship the
Personality of Godhead, and one who desires a good bank balance should worship the demigod Varuna. If one desires to be a greatly learned man he should worship Lord Siva, and if one desires a good marital relation he should worship the chaste goddess Uma, the wife of Lord Siva. (2-7)
One should worship Lord Visnu or His devotee for spiritual advancement in knowledge, and for protection of heredity and advancement of a dynasty one should worship the various demigods. (8)
One who desires domination over a kingdom or an empire should worship the Manus. One who desires victory over an enemy should worship the demons, and one who desires sense gratification should worship the moon. But one who desires nothing of material enjoyment should worship the Supreme Personality of Godhead. (9)
A person who has broader intelligence, whether he be full of all material desire, without any material desire, or desiring liberation, must by all means worship the supreme whole, the Personality of Godhead. (10)
All the different kinds of worshipers of multidemigods can attain the highest perfectional benediction, which is spontaneous attraction unflinchingly fixed upon the Supreme Personality of Godhead, only by the association of the pure devotee of the Lord. (11)
In the same chapter (Eleven, abhidheya vicarah—“Analysis of the Process”) of Bhagavat-arka-marici-mala the Thakura includes these two verses from Bhag. Canto 2 Chapter 3.
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02.03.12,17
Sukadeva Goswami to Maharaja Pariksit
Transcendental knowledge in relation with the Supreme Lord Hari is knowledge resulting in the complete suspension of the waves and whirlpools of the material modes. Such knowledge is self-satisfying due to its being free from material attachment, and being transcendental it is approved by authorities. Who could fail to be attracted? (12)
Both by rising and by setting, the sun decreases the duration of life of everyone, except one who utilizes the time by discussing topics of the all-good Personality of Godhead. (17)
Srila Bhaktivinoda Thakura counts this verse from Bhag. Canto 2 Chapter 3 within the sambandha section of Bhagavat-arka-marici-mala, Chapter Six, entitled bhagavad-rasa-tattvam (“Tasting the Sublime Nature of Relationships with the Lord”).
02.03.18
Saunaka Rsi to Suta Gosvami
Do the trees not live? Do the bellows of the blacksmith not breath? All around us, do the beasts not eat and discharge semen?
These verses from Bhag. Canto 2 Chapter 3 are counted by the Thakura within the sambandha section of Bhagavat-arka-marici-mala, Chapter Eight, baddha-jiva laksanam or “Characteristics of the Conditioned Soul.”
02.03.19-24
Saunaka Rsi to Suta Gosvami
Men who are like dogs, hogs, camels and asses praise those men who never listen to the transcendental pastimes of Lord Sri Krsna, the deliverer from evils. (19)
One who has not listened to the messages about the prowess and marvelous acts of the Personality of Godhead and has not sung or chanted loudly the worthy songs about the Lord is to be considered to possess earholes like the holes of snakes and a tongue like the tongue of a frog. (20)
The upper portion of the body, though crowned with a silk turban, is only a heavy burden if not bowed down before the Personality of Godhead who can award mukti [freedom]. And the hands, though decorated with glittering bangles, are like those of a dead man if not engaged in the service of the Personality of Godhead Hari. (21)
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The eyes which do not look at the sympbolic representations of the Personality of Godhead Visnu [His forms, name, quality, etc.] are like those printed on the plumes of the peacock, and the legs which do not move to the holy places [where the Lord is remembered] are considered to be like tree trunks. (22)
The person who has not at any time received the dust of the feet of the Lord's pure devotee upon his head is certainly a dead body. And the person who has never experienced the aroma of the tulasi leaves from the lotus feet of the Lord is also a dead body, although breathing. (23)p
Certainly that heart is steel-framed which, in spite of one's chanting of the holy name of the Lord with concentration, does not change when ecstasy takes place, tears fill the eyes and the hairps stand on end. (24)
To the abhideya section of Bhagavat-arka-marici-mala, Chapter Thirteen (aikantiki namasraya sadhana-bhakti, “Sadhana Bhakti Executed Exclusively by Taking Shelter of the Holy Name”), the Thakura assigns this verse from Canto 2 Chapter 3.
02.03.24
Saunaka Rsi to Suta Gosvami
Certainly that heart is steel-framed which, in spite of one's chanting the holy name of the Lord with concentration, does not change when ecstasy takes place, tears fill the eyes and the hairs stand on end.
3.6.2. Appendix items of general interest.
Important Verses
The following verses from Canto 2 Chapter 3 were often quoted by Srila Prabhupada, or traditionally are considered key preaching verses.
BHÄGAVATA-SAÌGA
SB 2.3.11
etävän eva yajpatäm iha niùçreyasodayaù
bhagavaty acalo bhävo yad bhägavata-saìgataù
etävän—all these different kinds of worshipers; eva—certainly; yajatäm—while worshiping; iha—in this life; niùçreyasa—the highest benediction; udayaù—development; bhagavati—unto the Supreme
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Personality of Godhead; acalaù—unflinching; bhävaù—spontaneous attraction; yat—which; bhägavata—the pure devotee of the Lord; saìgataù—association.
All the different kinds of worshipers of pmultidemigods can attain the highest perfectional benediction, which is spontaneous attraction unflinchingly fixed upon the Supreme Personality of Godhead, only by the association of the pure devotee of the Lord.
Çukadeva Gosvämé
THE RISING AND SETTING OF THE SUN
SB 2.3.17
äyur harati vai puàsäm udyann astaà ca yann asau
tasyarte yat-kñaëo néta uttama-çloka-värtayä
äyuù—duration of life; harati—decreases; vai—certainly; puàsäm—of the people; udyan—rising; astam—setting; ca—also; yan—moving; asau—the sun; tasya—of one who glorifies the Lord; åte— except; yat—by whom; kñaëaù—time; nétaù—utilized; uttama-çloka—the all-good Persopnality of Godhead; värtayä—in the topics of.
Both by rising and by setting, the sun decreases the duration of life of everyone, except one who utilizes the time by discussing topics of the all-good Personality of Godhead.
Çaunaka Åñi
DO THE TREES NOT LIVE?
SB 2.3.18
taravaù kià na jévanti bhasträù kià na çvasanty uta
na khädanti na mehanti kià gräme paçavo ’pare
taravaù—the trees; kim—whether; na—do not; jévanti—live; bhasträù—bellows; kim—whether; na—do not; çvasanti—breathe; uta—also; na—dpo not; khädanti—eat; na—do not; mehanti—discharge semen; kim—whether; gräme—in the locality; paçavaù—beastly living being; apare—others.
Do the trees not live? Do the bellows of the blacksmith not breathe? All around us, do the beasts not eat and discharge semen?
Çaunaka Åñi
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MEN LIKE DOGS, HOGS, CAMELS AND ASSES
SB 2.3.19
çva-viò-varähoñöra-kharaiù saàstutaù puruñaù paçuù
na yat-karëa-pathopeto jätu näma gadägrajaù
çva—a dog; viö-varäha—the village hog who eats stool; uñöra—the camel; kharaiù—and by the asses; saàstutaù—perfectly praised; puruñaù—a person; paçuù—animal; na—never; yat—of him; karëa—ear; patha—path; upetaù—reached; jätu—at any time; näma—the holy name; gadägrajaù—Lord Kåñëa, the deliver from all evils.
Men who are like dogs, hogs, camels and asses praise those men who never listen to the transcendental pastimes of Lord Çré Kåñëa, the deliverer from evils.
Çaunaka Åñi
HOLES OF SNAKES, TONGUE OF A FROG
SB 2.3.20
bile batorukrama-vikramän ye na çåëvataù karëa-puöe narasya
jihväsaté därdurikeva süta na copagäyaty urugäya-gäthäù
bile—snake holes; bata—like; urukrama—the Lord, who acts marvelously; vikramän—prowess; ye—all these; na—never; çåëvataù—heard; karëa-puöe—the earholes; narasya—of the man; jihvä—tongue; asaté—useless; därdurikä—of the frogs; iva—exactly like that; süta—O Süta Gosvämé; na—never; ca— also; upagäyati—chants loudly; urugäya—worth singing; gäthäù—songs.
One who has not listened to the messages about the prowess and marvelous acts of the pPersonality of Godhead and has not sung or chanted loudly the worthy songs about the Lord is to be considered to possess earholes like the holes of snakes and a tongue like the tongue of a frog.
Çaunaka Åñi
THOSE WHO DO NOT BOW DOWN TO THE LORD
SB 2.3.21
bhäraù paraà paööa-kiréöa-juñöam apy uttamäìgaà na namen mukundam
çävau karau no kurute saparyäà harer lasat-käïcana-kaìkaëau vä
bhäraù—a great burden; param—heavy; paööa—silk; kiréöa—turban; juñöam—dressed with; api—even; uttama—upper; aìgam—parts of the body; na—never; namet—bow down; mukundam—Lord Kåñëa, the
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deliverer; çävau—dead bodies; karau—hands; no—do not; kurute—do; saparyäm—worshiping; hareù— of the Personality of Godhead; lasat—glittering; käïcana—made of gold; kaìkaëau—bangles; vä—even though.
The upper portion of the body, though crowned with a silk turban, is only a heavy burden if not bowed down before the Personality of Godhead who can award mukti [pfreedom]. And the hands, though decorated with glittering bangles, are like those of a dead man if not engaged in the service of the Personality of Godhead Hari.
Çaunaka Åñi
THE EYES AND LEGS OF THE NON-DEVOTEES
SB 2.3.22
barhäyite te nayane naräëäà liìgäni viñëor na nirékñato ye
pädau nåëäà tau druma-janma-bhäjau kñeträëi nänuvrajato harer yau
barhäyite—like plumes of a peacock; te—those; nayane—eyes; naräëäm—of men; liìgäni—forms; viñëoù—of the Personality of Godhead; na—does not; nirékñataù—look upon; ye—all such; pädau— legs; nåëäm—of men; tau—those; druma-janma—being born of the tree; bhäjau—like that; kñeträëi— holy places; na—never; anuvrajataù—goes after; hareù—of the Lord; yau—which.p
The eyes which do not look at the symbolic representations of the Personality of Godhead Viñëu [His forms, name, quality, etc.] are like those printed on the plumes of the peacock, and the legs which do not move to the holy places [where the Lord is remembered] are considered to be like tree trunks.
Çaunakpa Åñi
DEAD BODY ALTHOUGH BREATHING
SB 2.3.23
jévaï chavo bhägavatäìghri-reëuà na jätu martyo ’bhilabheta yas tu
çré-viñëu-padyä manujas tulasyäù çvasaï chavo yas tu na veda gandham
jévan—while living; çavaù—a dead body; bhägavata-aìghri-reëum—the dust of the feet of a pure devotee; na—never; jätu—at any time; martyaù—mortal; abhilabheta—particularly received; yaù—a person; tu—but; çré—with opulence; viñëu-padyäù—of the lotus feet of Viñëu; manu-jaù—a descendant of Manu (a man); tulasyäù—leaves of the tulasi tree; çvasan—while breathing; çavaù—still a dead body; yaù—who; tu—but; na veda—never experienced; gandham—the aroma.
The person who has not at any time received the dust of the feet of the Lord’s pure devotee upon his head is certainly a dead body. And the person who has never experienced the aroma of the tulasé leaves from the lotus feet of the Lord is also a dpead body, although breathing.
Çaunaka Åñi
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STEEL-FRAMED HEART
SB 2.3.24
tad açma-säraà hådayaà batedaà yad gåhyamäëair hari-näma-dheyaiù
na vikriyetätha yadä vikäro netre jalaà gätra-ruheñu harñaù
tat—that; açma-säram—is steel-framed; hådayam—heart; bata idam—certainly that; yat—which; gåhyamäëaiù—in spite of chanting; hari-näma—the holy name of the Lord; dheyaiù—by concentration of the mind; na—does not; vikriyeta—change; atha—thus; yadä—when; vikäraù—reaction; netre—in the eyes; jalam—tears; gätra-ruheñu—at the pores; harñaù—eruptions of ecstasy.
Certainly that heart is steel-framed which, in spite of one’s chanting the holy name of thep Lord with concentration, does not change when ecstasy takes place, tears fill the eyes and the hairs stand on end.
Çaunaka Åñi
3.7. Chapter homework assignments:
3.7.1. All Students—Optional for Adults, but a must for the
Gurukulis: Give a simple answer, in as few words as possible, to the following questions:
1. Devotees, even great acaryas, are seen to grow old with time; finally they give up their bodies. What then does ayur harati vai pumsam… (verse 17) mean by differentiating between the way time acts upon nondevotees as opposed to devotees? 

2. Explain what Bhagavatam 2.3.19 means in comparing a certain class of man to dogs. 

3. And hogs? 

4. And camels? 

5. And asses? 

3.7.2. All Students—Optional for Adults—A Must for
Gurukulis: Adult enrollees for partial and full credit may, instead of answering the previous questions, write a half-sheet (one side only) essay on this topic. Gurukula boys should do this assignment. In his purport to the first verse of this chapter, Srila Prabhupada writes about intelligent persons who study bona fide scriptures. It appears that His Divine Grace is intending them to be examples of the siddhas that Lord Krsna describes in
______(give the title, chapter and verse of which book?). Explain what Srila Prabhupada writes in his purport to verse 1 that this intelligent class must do to insure that they are not forgetful of the Lord.
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3.7.2. Full-Credit Adult Students—Write a one-page essay (single side of A4 sheet) on this topic: the pratijna for this chapter—given directly by our Founder-acarya—offers us very good reason for understanding that Chapters One through Three in this Canto represent stages of progress in God consciousness. Kindly explain what the three stages of that progress are. Quote some evidence from each chapter to support your explanation.
End of Study Guide to Second Canto Chapter Three
